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An  Extraft  from  Mr.  Law’s 

TREATISE 

On  CHRISTIAN’  PERFECTION. 
Chap.  VI. 

Ckrijlians  are  called  to  a coyijlant  Jlo.te  of  prayer 
and  devotion  ? 

I.TT  is  one  principal  article  of  our  religion  to 

X believe  that  our  bleffed  Saviour  is  now  at  the 
right  hand  of  God,  there  making  perpetual  inter cef- 
Jion  for  us,  till  the  redemption  ofmankind  is  finifh- 
ed.  Prayer  therefore  is  undoubtedly  a proper 
nrearrs  of  drawing  near  to  God;  fince  he  who  has 
conquered  fin  ana  death,  who  is  Lord  of  all,  is  vet 
as  the  great  advocate  for  fmners,  obliged  to  make 
perpetual  interceffion  for  them. 

Whenever  therefore  we  are  in  the  fpirir.of  pray- 
er; when  our  hearts  are  lifted  up  to  God,  breathing 
■out  holy  petitions  to  the  throne  of  grace,  we  have 
this  encouragement  to  be  conjlant  and  fervent  in 
it,  that  we  are  then  joining  with  an  interceffion 
at  the  right  hand  of  God,  and  doing  that  for  our- 
felves  on  earth  which  our  bleffed  Saviour  is  per- 
petually doing  for  us  in  heaven.  This  reafon 
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of  prayer  is  perhaps  not  much  confidered ; yet 
it  certainly  contains  a moft  powerful  motive  to 
it.  For  who  that  confiders  his  redemption  as 
now  carrying  on  by  an  inter  cejjion  in  heaven,  can 
think  himfelf  fo  rightly  employed  as  when  the 
conftancy  of  his  own  prayers  bear  fonts  referc- 
blance  to  that  never-ceafing  intercelhon  which  is 
made  above?  This  fhews  us  alfo,  that  we  are  moll 
of  all  to  defire  thofe  prayers  which  are  offered 
up  at  the  altar , where  the  body  and  blood  of 
Chrift  are  joined  with  them.  For  as  our  prayers 
are  only  acceptable  to  God  through  the  merits 
of  Jefus  Chrift ; fo  we  may  be  hire  it  is  the  moll 
prevailing  prayer,  when  we  thus  pray  in  the 
name  of  Chrijl , and  plead  his  merits  in  the  highejl 
manner  we  cam 

II.  Devotion  may  be  confidered  either  as  an 
exercife  of  public  or  private  prayers  at  fet  times 
and  occafions  ; or  as  a temper  of  the  mind,  a 
ftate  and  difpofition  of  the  heart.,  which  is  rightly 
affetted  with  fuch  exercifes.  Now  external  alts 
of  devotion,  are  like  other  external  allions,  verv 
liable  to  falfenefs,  and  are  onlv  fo  far  good  as 
they  proceed  from  a right  difpofition  of  heart. 
Zealous  profelfions  of  jriendjhip  are  but  hvpo- 
crify,  unlefs  there  b.e  an  equal  zeal  in  the  heart ; 
and  fo  folemn  prayers  are  but  repeated  hypocri- 
fies,  unlefs  the  heart  be  conjonnablt  to  them. 
Since  therefore  it  b the  heart  only  that  is  de- 
vout, I jhall  confider  devotion  chiefly  in  this  re- 
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fpecl,  as  it  is  a Jlate  and  temper  of  heart ; for  it 
is  in  this  fenfe  only  that  Chrijtians  are  called  to  a 
eonjlant Jlate  of  devotion.  They  are  not  to  be  al- 
ways upon  their  knees;  but  they  are  to  be  always 
in  the  ftate  of  devotion, 

III.  * Friendfhip  does  not  require  us  to  be  always 
■waiting  upon  our  friends  in  external  fervices ; 
thefe  offices  have  their  times  of  intermiffion ; it 
is  only  the  fervice  of  the  heart  that  is  never  to 
intermit.  This  is  not  to  begin  and  end,  as  exter- 
nal fervices  do  ; but  to  perfevere  like  the  motion 
of  our  heart,  or  the  beating  of  our  pulfe.  It  is 
juft  fo  in  devotion  ; prayers  have  their  hours, 
their  beginning  and  ending,  but  that  turn  of  mind, 
that  dilpofition  of  the  heart  towards  God,  which 
is  the  life  and  fpirit  of  prayer,  is  to  be  as  conftant 
and  lafting  as  our  own  life  ami  fpirit. 

* The  repeating  of  a creed  at  certain  times  is 
an  a£I  of  faith ; but  that  faith,  which  overcometk 
the  world,  ftays  neither  for  times  nor  feafons, 
but  is  a living  principle  of  the  foul,  that  is  al- 
ways believing,  trufting.and  depending  upon  God. 
In  the  fame  manner  verbal  prayers  are  a£ls  of 
devotion ; but  that  prayer  which  openeth  the 
gates  of  heaven,  flops  not  at  forms  and  manuals 
of  devotion;  but  is  a language  of  the  foul,  which 
worfhips,  adores,  and  delights  in  God,  at  all 
times  and  feafons. 

The  reafon  of  ' prayer,  like  all  other  duties 
ef  piety,  is -founded  in  the  nature  of  God,  ansi 
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the  nature  of  man.  it  is  founded  in  the  nature 
of  God,  as  he  is  the  foie  fountain  of  ail  happi- 
nefs  ; it  is  founded  in  the  nature  of  man,  as  he 
is  weak  and  helplefs,  and  full  of  wants.  So  that 
prayer  is  an  earneji  application,  or  afcent  of  the 
heart  to  God,  as  to  the  foie  caufe  of  all  happinefs. 
He  therefore  that  moft  truly  feels  the  mifery, 
corruption,  and  weaknefs  of  his  own  nature  ; 
who  is  moft  fully  convinced  that  a relief  from 
all  thefe  diforders,  and  a true  happinefs,  is  to  be 
found  in  God  alone;  he  who  is  moft  fully  con- 
vinced of  thefe  two  truths,  is  mcft  fully  pofTeffed 
of  the  fpirit  of  prayer. 

IV.  * Hence  we  may  perceive  why  people 
of  learning,  and  great  application  to  books,  who 
feem  to  have  retired  from  the  corruptions  of  the 
world,  are  yet  often  not  devout.  The  reafon  is, 
becaufe  devotion  imparts  a full  fenfe  of  the  va- 
nity and  littlenefs  of  every  thing  but  God , 
whereas  it  is  often  the  fame  vanity  that  wears 
out  fcbolars  in  their fuclies,  and  other  people  at 
court,  in  the  camp,  or  at  fa.  They  do  not  want 
to  be  merchants,  or  colonels,  or  feretaries  of 
fate-,  but  they  want  to  be  critics,  grammarians 
and  hiftorians.  They,  it  may  be,  difregard  riches 
and  equipage  ; defpife  the  fports  and  diverlions 
of  the  prefent  age ; but  then  it  is  to  contemplate 
the  riches  and  equipage,  the  fports  and  diverfions 
of  the  ancient  Romans. 
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The  vanity  of  fome  ladies  and  gentlemen  would 
be  touched,  if  you  fhould  tell  them  that  that  they 
did  not  underhand  drefs  : fome  great  fcholars 
would  be  more  dejected,  if  you  lhould  fuppofe 
them  ignorant  of  a fold  in  the  Ron^an  garments. 

The  bulk  of  mankind  are  fo  dull  and  tafte- 
lefs,  and  illiterate,  as  to  fet  their  hearts  upon 
current  coin.  But  .great  learning  has  raifed  fome 
men  above  this  vulgar  grofTnefs  of  tafte.  Their 
heart  does  not  beat  but  at  the  fight  of  a meftal, 
or  an  ancient  coin.  And  they  are  only  afraid 
of  dying  before  they  have  out-done  the  world 
for  their  collections  of  f tells,  Jkins,  fonts,  flies, 
and  infeiils. 

V.  * When  men  retire  into  their  Undies  to 
change  their  nature;  to  cor  red.  and  reform  their  paf- 
lions;  tofind  out  the  folly, the  falfenefs,the  corrup- 
tion and  weaknels  of  their  hearts ; to  penetrate  in- 
to the  vanity  and  emptinefs  of  all  worldly  attain- 
ments ;.  when  they  read  and  meditate,  to  fill  their 
fouls  with  heavenly  afieclions,  and  to  raife  their 
hearts  unto  God;  when  this  is  learning , (and 
what  elfe  deferves  the  name  ?)  then  learning  will 
lead  men  unto  God ; then  learned  men  will  be 
devout,  and  great  fcholars  will  be  great  faints. 

VI.  Many  people  are  thus  far  fincere  in  their 
devotions,  that  they  would  be  glad  to  pray  de- 
voutly; they  flrive  to  be  fervent,  but  never  at- 
tain to  it,  becaufe  they  never  took  the  only  pof- 
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fible  way.  They  never  thought  of  altering  their 
lives,  or  of  living  different  from  the  reft  of  the 
world  ; but  hope  to  be  devout  merely  by  read- 
ing over  books  of  devotion  : which  is  as  odd  a 
fancy,  as  if  a man  fhould  expeft  to  be  happy,  by- 
reading  difcourfes  upon  happinefs.  Whenthefe 
people  dare  take  Chriftianity,  as  it  is  offered  to 
them  in  the  gofpel  ; when  they  deny  themfelves, 
and  renounce  the  world,  they  then  will  have  be- 
gun devotion. 

Trebonius  afks  how  often  he  fhall  pray  ? He 
thinks  the  nicety  of  the  queftion  {hews  the  piety 
of  his  heart.  But  Trebonius  is  deceived,  for  the 
queftion  proves,  that  he  is  a ftranger  to  devotion. 
Trebonius  has  a friend  ; he  is  conftantly  vifiting 
him ; he  is  never  well  out  of  his  company.  If 
he  is  abfent,  letters  are  fent  at  all  opportunities. 
Now  what  is  the  reafon  that  he  never  alks  how 
often  Jje  fhall  vifit,  how  often  he  fhall  delight 
In,  how  often  he  lhall  write  to  his  friend  ? It 
Is  becaufe  his  friend  has  his  heart,  and  his 
heart  is  his  faithful  and  fufficient  inftrubtor. 
When  Trebonius  has  given  his  heart  to  God, 
he  will  have  done  afking  how  often  he  fhall 
pray. 

Julius  goes  to  prayers  ; he  confeffes  himfelf 
to  be  a miferable  finner ; he  accufes  himfelf  to 
God  with  all  the  aggravations  that  can  be,  as 
having  no  health  in  him.  Yet  Julius  cannot 
bear  to  be  informed  of  any  imperfe&ion,  or  fuf- 
petled  to  be  wanting  in  any  degree  of  virtue. 

NoWj 


Now,  can  there  be  a Wronger  proof,,  that  Jtifius- 
is  wanting  in  the  fincerity  of  his  devotions  ? Is 
not  this  a plain  fign,  tKSt  his  confeffions  to  God 
are  only  words  of  courfe,  an  humble  civility  of 
fpeech  to  his  Maker,  in  which  his  heart  had  no 
fliare  ? 

If  a man  was  to  confefs  that  his  eyes  were  bad,, 
his  hands  weak,  his  feet  feeble,,  and  his  body 
helplefs  ;.  he  would  not  be  angry  with  thofe  that 
fuppofed  lie  was  not  in  perfect  ftrengtfw  Yet 
Julius  confeffes  himfelf  to  be  in  great  weaknefs,. 
corruption-,  diforder,  and  infirmity  ; and  yet  is 
angry  at  any  one  that  does  but  fuppofe  him  de- 
fective in  any  virtue.  Is  it  not  the  fame  thing; 
as  if  he  had  faid  “ you  mu  ft  net  imagine  that: 

I am  in  earneft  in  my  devotions  ?.” 

VII.  To  live  in  true  devotion,  we  mu  ft  daily 
conftder  the  end  and  hope  of  our  calling,  that 
all  worldly  pafhons  and  defires  may  be  fwallowect 
up  in  one  great  deftre  of  future  glory.  This 
devotion  to  God  isVignified  in  feripture,  by  liv- 
ing by  faith  and  nor  by  fight , when  the  invifihle. 
things  of  the  other  life,  are  the  reafon,  the  mo- 
tive, and  the  meafure  of  all  our  defires  and  tem- 
pers.. And  thofe  who  thus  tend  to  God  in  alF 
their  motion  and  defines,  arc  devout-  every  where:., 
* This  makes  their  common  aftions  afts  of  reli- 
gion, and  turns  every  place  into  a chapel,.  And' 
it.  is. to  this  devotion  we  are  all  called,  not  only 
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by  particular  precepts,  but  by  the  whole  nature 
and  tenour  of  our  religion. 

VIII.  Now,  as  all  Hates  and  tempers  of  the 
mind  mull  be  fuppoi  ted  by  actions  and  exercifes 
fuitable  to  them  ; fo  devotion,  which  is  an  ear- 
neft  application  of  the  foul  to  God,  as  its  only 
happinefs,  muft  be  fupported  and  kept  alive  by 
aftions  and  exercifes  fuitable  to  it.  Thp  devo- 
tion of  the  heart  difpofes  us  to  obferve  fet  tunes 
of  prayer;  and,  on  the  other  hand,  fet  times  of 
prayer  increafe  and  enliven  the  devotion  of  the 
heart.  It  is  thus  in  all  other  cafes : habits  of 
the  mind  difpofe  us  to  actions  fuitable  to  them; 
and  thefe  actions  ftrengthen  and  improve  the 
habits  from  whence  they  proceed. 

* It  is  the  habitual  tafte  for  mujic  that  carries 
people  to  concerts-,  and  again,  it  is  concerts  that 
increafe  the  habitual  love  of  mujic : fo  it  is 
the  right  difpofition  of  the  heart  towards  God 
that  leads  people  to  outward  a£is  of  prayer;  and, 
on  the  other  fide,  outward  a£ts  of  prayer  pre- 
ferve  and  ftrengthen  the  right  difpofition  of  the 
heart  towards  God.  As  therefore  we  are  to 
judge  of  the  fignificancy  of  our  prayers,  by  look- 
ing to  the  ftate  and  temper  of  our  heart ; fo  are 
we  alfo  to  judge  of  the  ftate  of  our  heart  by  the 
jrequency , amjlancy,  and  importunity  of  our  pray- 
ers. For  as  we  are  fure  that  our  prayers  are  infig- 
nificant,  tinlefs  they  proceed  from  aright  heart; 
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fo  unlefs  our  prayers  be  frequent,  confant,  and 
full  of  importunity,  we  may  be  fure  our  heart  is* 
not  right  towards  God'. 

IX.  Our  bleiTed  Saviour  has  indeed’  con- 
demned one  fort  of  long  prayer.  But,  when  ye 
pray,  life,  not  vain  repetitions,  as  the  Heathens  day 
for  they  think  they  fall  be  heard for  their  much 
[peaking  +.  But  it  is  not  length,  or  a continu- 
ance of  prayer  that  is  here  forbid  ; but  vain  repe- 
titions. Nor  are  the  Heathens  here  condemned 
for  being  importunate , and  perfecting  in  prayer ; 
but  for  a wrong  judgment,  in  that  they  thought 
they  were  heard,  becaufe  th ty  fpoke  much ; that 
is,  often  repeated  the  fame  words.  So  that  all 
that  Chriflians  are  here  forbid,  is  this,  to  think 
that  the  efficacy  of  prayer  confifts  in  vain  and 
long  repetitions;  yet  fome  imagine,  that  a i-conti- 
nuance  of  prayer  is  here  reproved,  and  thence 
conclude,  that  Ihortnefs  is  a neceffary  qualifica- 
tion of  prayer. 

But  how  willing  mull  people  be  to  be  deceiv- 
ed,. before  they  can  reafon  in  this  manner  ? For 
the  words  have  plainly  no  relation  to  length  or- 
ffortnefs  of  prayer.  They  no  more  condemn 
the  one  than  the  other.  They  only  condemn 
an  opinion  of  the  Heathens,  that  the  excellency 
of  prayer  con  filled  in  a multitude  of  repetitions. 
Nov/,  to  think  that  flrort  prayer  is  belter,,  be* 
caufe  it  is  fort , is  the  fame  error  as  to  hold  with 
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the  Hearkens,  that  it  is  better  becaufe  it  is  often 
repeated.  It  is  the  fame  miftake  in  the  nature 
of  devotion. 

X.  But  fuppofing  the  meaning  of  thefe  words 
was  obfcure  (which  it  is  not)  yet  furely  it  is  plain 
enough,  that  our  Saviour  has  elfewhere  exprefly 
recommended  a continuance  and  importunity  in 
prayer.  And  how  perverfely  do  they  read  the 
gofpel,  who  can  find  this  authority  againft  fucli 
kind  of  devotion  ! For  can  he  who  was  fo  often 
retiring  to  aeferts,  to  mountains,  to  fohtary 
places  to  pray,  who  fpent  whole  nights  in  pray- 
er ; can  he  be  fuppofed  to  have  left  a reproof 
of  thofe  who  fhould  follow  his  example  ? But 
befides  his  example,  his  doftrine  is  on  no 
point  more  plain  and  certain.  He  Jpake  a 
parable  unto  them  to  this  end,  that  men  ought 
always  to  pray  and  not  to  faint.  And  it  is  plain 
to  any  one  that  reads  it,  that  it  has  no  other 
intent  but  to  recommend  continuance  and  impor- 
tunity in  prayer.  The  widow  is  relieved  ; not 
becaufe  fire  afked  relief,  but  becaufe  Ihe  conti- 
nued afking  it:  And  God  is  faid  to  avenge  his 
elcEl ; not  becaufe  they  cry  to  him  now  and 
then,  but  becaufe  they  cry  day  and  night.  Our 
bleffed  Saviour  teacheth  the  fame  doftrine  in 
another  parable,  of  a perfon  going  to  his  friend 
to  borrow  three  loaves  at  midnight,  which  he 
concludes  thus:  I fay  unto,  you,  though  he  would 
7io(  rife  and  give  him,  becaufe  he  is  his  friend  ; 
yet  becaufe  of  his  importunity,  he  will  rife  and  give 
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him  as  many  as  he  needeth.  Here  again  the  foie 
fcope  of  the  patfage  is  to  ffiew  the  efficacy  of 
continuance  and  importunity  in  prayer. 

XI.  Clilo  fays  he  defires  no  more  time  forrifing, 
dreffing,  and  faying  his  prayers,  than  a quarter 
of  an  hour.  He  tells  this  to  his  friends ; not 
to  (hew  his  want  of  religion,  but  that  he  may 
be  thought  to  underftand  devotion.  You  tell  him 
that  our  Saviour’s  parables  teach  continuance  and 
importunity  in  prayer-,  that  the  apoftles  exhort 
to  pray  without  ceafng,  to  pray  always  ; and  that 
devout  perfons  are  recorded  in  fcripture  as  pray- 
ing night  and  day.  Still  Clito  is  for  ffiort  prayers. 
He  at  laft  finds  a text  of  fcripture,  and  appeals 
to  the  example  of  the  angels  ; they  only  faid, 
Glory  be  to  God  on  high,  and  on  earth  peace, 
good-will  towards  men.  Clito  takes  this  to 
be  an  argument  for  ffiort  prayer,  becaufe  the 
angels  had  done  fo  foon.  But  Clito  muft  be 
told,  that  this  is  no  prayer  at  all ; it  is  only  a 
joyful  proclamation  to  men.  And  furely  the 
manner  of  angels  fpeaking  to  men,  can  be  no 
rule  or  meafure  of  men’s  fpeaking  to  God.  The 
angels  had  no  more  to  tell  the  world  than  this 
meffage  of  joy;  but  does  it  therefore  follow,  that 
Tinners  are  to  be  as  ffiort  in  their  addreffies  to 
God  ? If  Clito  muft  have  an  example  from  hea- 
ven, he  might  have  found  one  much  more 
proper  than  this,  where  it  is  faid,  That  they 
reft  not  day  and  night,  faying,  holy,  holy,  holy, 

'•  Lord 
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Lord  God  Almighty , which  was , and  is,  and  is 
to  come  t. 

XII.  There  are  two feafons  of  our  hearts  which 
we  fhould  carefully  obferve  : I mean  the  time 
when  we  are  mojt  afecled  with  our  devotions, 
and  the  time  when  we  are  mojl  indifpofcd  to  pray. 
For  both  thefe  might  equally  ferve  to  inftruft  us 
in  the  knowledge  of  ourfelves,  and  how  to  go- 
vern the  motions  of  our  hearts. 

* Refleft  with  yourfelf,  how  it  was  with  you  ; 
what  circumllance  you  was  in  ; what  had  hap- 
pened to  you ; what  you  had  been  doing ; when 
you  found  yourfelf  [o  affecied  with  your  devoti- 
ons. Now,  if  you  find  out  what  ftate  you  was 
then  in,  when  you  was  difpofed  to  pray  fo  fer- 
vently, then  you  have  found  out  a way  ofraifing 
your  devotion  at  another  time.  If  you  was  then 
to  put  down  in  writing  fome  fhort  remembrance 
of  the  chief  things  that  raifed  your  heart,  fo  that 
you  might  have  a view  of  them  as  often  as  your 
mind  wanted  fuch  aftiftance,  yroa  would  find  a be- 
nefit that  would  reward  your  labour.  On  the 
contrary,  whenever  you  have  found  Yourfelf 
very  much  indijpofcd  for  prayer,  rcfieft  with  your- 
lelf,'  what  fate  you  was  then  in  ; what  had  hap- 
pened unto  you;  what  thoughts  you  had  in  your 
head;  what paffwns  were  then  awakened;  what 
you  had  been  doing , or  were  intending  to  do: 
for  when  you  have  found  out  the  ftate  you  was 
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then  in,  yon  have  found  out  the  hindrances  of 
your  devotion  ; and  know  what  things  to  avoid, 
if  you  defire  not  to  quench  the  Spirit. 

XIII.  If  you  was  here  again  to  make  fhort 
remembrances  in  writing,  of  the  chief  things 
which  rendered  you  indifpofed  for  prayer,  and 
frequently  to  read  and  refleft  upon  them,  you 
would  have  a faithful  information  of  what  you 
are  moft  to  avoid.  If  you  find  that  impertinent 
viftts,  faolijh  converfation,  or  a day  idly  fpent  in 
civil  compliances  with  other  people,  have  render- 
ed your  mind  dull  and  indijpojed,  and  lefs  affedltd 
with  devotion,  then  you  will  have  found  that 
impertinent  vifits,  and  ceremonious  compliances 
in  fpending  our  time,  are  not  little  indifferent 
things  ; but  are  to  be  daily  watched  and  guarded 
againfl  by  all  thofe  who  defire  to  be  daily  alive 
unto  God. 

XIV.  They  who  are  for  fhort  prayers,  becaufe 
God  does  not  need  much  intreaty,  ought  alfo  to 
fhew,  that  man  does  not  need  much  prayer ; 
does  not  need  that  ftrength,  and  light,  and  help, 
which  arifes  from  much  praying.  For  unlefs  this 
be  the  fiate  of  our  hearts,  we  fhall  want  much 
prayer  to  move  and  awake  ourfelves ; how  little 
foever  we  fuppofe  neceiTary  to  excite  the  goodnefs 
of  God.  If  therefore  men  would  confider  prayer, 
not  only  as  it  is  an  invocation  of  God,  but  alfo 
as  it  is  an  exercife  of  holy  thoughts ; as  it  is  an 
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endeavour  to fed  and  be  affe&ed  with  the  great 
truths  of  religion,  they  would  foon  fee,  that  tho' 
God  is  fogood  as  not  to  need  much  calling  upoa; 
yet  that  man  is  fo  weak  as  to  need  much  affif- 
tance,  and  to  be  under  a confiant  neceffity  of 
that  help,  and  light,  and  improvement  which 
arifes  from  praying  much.  When  therefore  we 
would  know  how  much  we  ought  to  pray,  we 
muft  confider  how  much  our  hearts  want  to  be  al- 
tered, and  remember  that  the  great  work  of 
prayer  is,  to  work  upon  ourfelves ; it  is  not  to 
move  and  affebl  God,  but  it  is  to  move  and  af- 
feft  our  own  hearts,  and  fill  them  with  fuch 
tempers  as  God  delights  to  reward. 

XV.  * Now  prayer  never  fo  corrects  and  a- 
mends  the  heart  as  when  we  extend  it  to  all  the 
particulars  of  our  flate,  enumerating  all  our 
wants,  infirmities,  and  diforders ; not  becaufe 
God  needs  to  be  informed  of  them,  but  becaufe 
by  this  means  we  inform  ourfelves,  and  make 
our  hearts  in  the  heft  manner  acquainted  with 
our  true  condition.  When  our  prayers  thus  de- 
fcend  to  all  the  circumfiances  of  cur  condition, 
they  become  a faithful  glafs  to  us  ; and  fo  often  as 
we  pray,  fo  often  we  fee  ourfelves  in  a true  liglit. 

Don’t  be  content  therefore  with  confefiiug 
r urfelf  to  be  a [inner,  or  with  praying  again-ll 
fin  in  general : for  this  will  but  a little  atfedt  your 
mind;  it  will  only  (hew  you  to  yourfelf  in  fuch 
a date  as  all  mankind  are  in  : but  if  you  find 
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yourfelf  out ; if  you  confefs  and  lay  open  the 
guilt  of  your  own  particular  fins ; if  you  pray 
conftantly  again  ft  fuch  particular  fins  as  you  find 
yourfelf  moft  fubjeft  to,  the  frequent  fight  of 
your  own  fins,  and  your  conjlant  deploring  of 
their  guilt,  will  give  your  prayers  entrance  into 
your  hearts,  and  put  you  upon  meafures  how  to 
amend. 

If  you  confefs  yourfelf  only  to  be  a finer, 
you  confefs  yourfelf  to  be  a man  ; but  when  you 
deferibe  and  confefs  your  own  particular  guilt, 
then  you  find  caufe  for  your  own  particular  for- 
row  ; then  you  give  your  prayers  all  the  power 
they  can  have  to  afFeft  and  wound  your  heart. 
In  like  manner,  when  you  pray  for  God’s  grace, 
don’t  be  fatisfied  with  a general  petition,  but 
make  your  prayers  fuitable  to  your  defends  ; and 
continue  to  alk  for  fuch  gifts  and  graces  of  the 
Holy  Spirit  as  you  find  yourfelf  moft  defeftive 
in  : for  this  will  give  life  to  your  petitions,  and. 
make  your  heart  go  along  with  them. 

XVI.  Laftly,  this  particularity  in  our  prayers 
is  the  greateft  trial  of  the  truth  of  our  hearts.  A 
man  perhaps  thinks  he  prays  for  humility,  be- 
caufe  he  has  the  word  humility  in  his  prayers ; 
but  if  he  was  to  branch  out  humility  into  all  its 
particular  parts,  he  would  perhaps  find  himfelf 
not  difpofed  to  pray  for  them.  If  he  was  to  re- 
prefent  to  himfelf  the  feveral  particulars  which 
make  a man  poor  in  fpirit , he  would  find  his 
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heart  not  defirous  of  them.  So  that  the  only 
way  to  know  our  hearts,  and  whether  we  really 
pray  for  any  virtue,  is  to  have  all  its  parts  in  our 
prayers,  and  to  afk  for  it  in  all  its  inftances.  If 
the  proud  man  was  to  pray  daily  for  humility  in 
all  its  kinds,  and  to  beg  of  God  to  remove  him 
from  all  occafions  of fuch pride,  as  is  common  to 
his  particular  Jlate , and  to  difappoint  him  in  all 
his  attempts  that  were  contrary  to  humility,  he 
would  find  that  fuch  prayers  would  either  con- 
quer his  pride,  or  his  pride  would  put  an  end  to 
his  prayers.  For  it  would  be  impoffible  to  live 
long  in  any  inftances  of  pride,  if  his  daily  and 
frequent  prayers  were  petitions  againft  thofe  par- 
ticular inftances. 

XVII.  Let  me  now  only  add  this  one  word 
more,  that  he  who  has  learned  to  pray , has  learn- 
ed the  greateft  fecret  of  a holy  and  happy  life. 
Which  way  foever  elfe  we  let  loofe  our  hearts, 
they  will  return  unto  us  again  empty  and  weary. 
Time  will  convince  the  vainejl  and  blindejl 
minds,  that  happinefs  is  no  more  to  be  found  in 
the  things  of  this  world,  than  it  is  to  be  dug  out 
of  the  earth.  But  when  the  motions  of  our 
hearts  are  motions  of  piety,  tending  to  God  in 
CQnftant  a£fs  of  devotion,  then  have  we  found 
reft  unto  our  fouls  ; then  is  it  that  we  have  con- 
quered  the  mifery  of  our  nature  : and  neither 
love  nor  defire  in  vain  : then  is  it  that  we  have 
found  out  a good  that  is  equal  to  all  our  wants : 
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that  is,  a conflant  fource  of  comfort  and  refreffi- 
ment,  that  will  fill  us  with  peace  and  joyful  expec- 
tations here,  and  eternal  happinefs  hereafter. 
For  he  that  lives  in  the  fpirit  of  devotion,  whofe 
heart  is  always  full  of  God,  lives  at  the  top  of 
human  happinefs,  and  is  the  farthefl  from  all 
the  vanities  and  vexations  which  dilturb  the 
minds  of  men  devoted  to  the  world. 


CHAP.  VII. 

All  Chrif ians  are  required  to  imitate  the  life  and 
example  of  Jefus  Chrif. 

I./^\UIl  religion  teaches  us,  that  as  we  have 
1 * borne  the  image  of the  earthly  fo  we fall  bear 
the  image  of  the  heavenly,  that  after  our  death  we 
fiall  rife  to  a fate  of  life  and  happinefs,  like  to 
that  life  and  happinefs  which  our  blefTed  Saviour 
enjoys  at  the  right  hand  of  God.  Since  there- 
fore we  are  to  be  fellow-heirs  with  Chrif,  it  is  not 
to  be  wondered  at,  that  we  are  to  be  like  Chrif 
in  this  life,  that  we  may  enter  into  that  fate 
ofhappinefs  which  he  enjoys  in  the  kingdom  of 
heaven. 

II.  Not  that  we  are  called  to  the  fame  outward 
manner  of  life  with  his ; but  to  the  fame  fpirit 
and  temper,  which  was  the  fpirit  and  temper  of 
our  blefed  Saviour.  W e are  to  be  like  him  in 
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heart,  to  a el  by  the  fame  rule,  to  look  toward? 
tlie  fame  end,  and  to  govern  our  lives  by  the fame 
fpirit.  This  is  an  imitation  of  Jefus  Chrifl  which 
is  as  neceffary  to  falvation  as  it  is  to  believe  in 
his  name,-  This  is’  the  foie  end  of  all  the  doc- 
trines of  Chrifl,  to  make  us  like  himfelf,  to  fill 
us  with  his  fpirit  and  temper , and  make  us  live 
according  to  the  rule  and  manner  of  his  life.  As 
no  do£lrines  are  true,  but  fuch  as  are  according 
to  the  doftnnes  of  Chrifl,  fo  no  life  is  right, 
but  fuch  as  is  according  to  the  life  of  Chrifl. 
For  he  lived  as  infallibly  as  he  taught  ^ and  it  is 
as  wrong  to  vary  from  his  example,  as  from  his 
dotlrines.  To  live  as  he  lived,  is  as  certainly 
the  one  way  of  living  as  we  ought,  as  to  believe 
as  he  taught  is  the  one  way  of  believing  as  we 
ought.  There  is  no  other  way  befides  this ; 
nothing  can  poflibly  bring  us  to  God  in  hea- 
ven, unlefs  we  are  now  one  with  Chrifl,  and 
walk  as  he  alfo  walked.  For  we  may  as  well  expeft 
to  go  to  a heaven  where  Chrifl  is  not,  as  to  go- 
to  that  where  he  is,  without  his  fpirit  and  tem- 
per. If  Chriflians  would  but  fuffer  themfelves 
to  refleft  upon  this,  their  own  minds  would  foon 
convince  them  of  it.  For  who  can  find  the  leaf! 
reafon,  why  he  fhould  not  imitate  the  life  of 
Chrifl  ? Or  why  Chriflians  fhould  think  of  any 
other  rule  of  life  ? It  would  be  as  eafy  to  fhew 
that  Chrifl  afted  amifs.,  as  that  we  need  not  aft 
after  his  example. 
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III.  If  it  fhould  be  faid,  that  Jef'us  was  (lie 
Saviour  of  the  world,  that  he  was  bom  to  re- 
deem mankind,  and  was  the  Son  of  God.  It  may 
be  anfwered,  that  this  does  not  make  the  life 
of  Chrift  to  be  lefs  the  rule  and  model  of  all 
Ghriflians.  For,  as  I obfcrved  before,  -it  is  the 
fpirit  and  temper  of  Chrift  that  all  Chriftians  are 
to  imitate  ; they  are  to  do  their  proper  zoork  in 
that  fpirit  and  temper,  in  which  Chrift  did  the 
work  on  which  he  was  fent.  So  that  although 
Chriftians  are  not  redeemers  of  the  world,  as 
he  w7as ; though  they  have  not  that  great  work 
to  finifh  which  he  had  ; yet  they  have  their  work 
-to  do  in  the  manner  that  he  had  his ; they  have 
their  part  to  aft,  which  though  it  be  a different 
part,  muft  not  be  performed  with  a different 
fpirit ; but  with  fuch  obedience  to  God,  fuch  re- 
gard to  his  glory,  and  all  fuch  holy  difpontions, 
us  our  bleffed  Saviour  manifefted  in  every  part 
.of  his  life. 

IV.  The  bleffed  Jefus  came  into  the  world  to 
fove  the  world.  Now  we  muft  enter  into  this 
fame  defign,  and  make  falvation  the  bulinefs  of 
our  -lives.  And  though  we  cannot  contribute 
towards  it  like  him,  yet  we  muff  contribute  all 
that  we  can,  and  make  the  falvation  of  ourfelves 
and  others  the  one  care  of  our  lives. 

The  poor  widow  s mites  we. re  but  a fmall  matter 
•in  themfelves,  yet  as  they  were  the  utmoft  Ihe 
.could  give,  our  bleffed  Saviour  fet  them  above 
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the  larger  contributions  of  the  rich.  This  may 
encourage  people  in  every  ftate  of  life  to  be 
contented  with  their  capacity  of  doing  good,  pro- 
vided they  aft  up  to  it.  Let  no  one  think  that 
he  is  too  low.  too  mean  and  private  to  follow  his 
Lord  in  the  falvation  of  fouls.  Let  him  but  add 
his  mite,  and  if  it  be  all  that  he  hath,  he  fhall 
be  thought  to  have  done  much.  Not  that  all  are 
to  be  preachers  and  teachers  of  religion,  no 
more  than  all  are  to  be  apojlles,  or  all  prophets, 
or  all  workers  of  miracles.  Chriftians  are  like 
members  of  one  and  the  fame  body  ; they  are 
as  different  from  one  another,  as  hands  and  eves, 
and  have  as  different  offices ; yet  may  their  dif- 
ferent parts  promote  the  fame  common  end. 
As  the  eye  cannot  fay  to  the  hand,  1 have  no  need 
of  thee  ; nor  again,  the  head  to  the  feet,  I have  no 
need  of  you  + ; fo  neither  can  the  learned  teacher 
fay  he  hath  no  need  ofthe  private,  unlearned  perfon. 
For  the  work  of  falvation  is  carried  on  by  all  hands, 
as  well  by  him  that  is  taught,  as  by  him  that 
teacheth.  An  unlearned  perfon,  by  being  de- 
firous  of  inftruftion,  and  careful  to  comply7  with 
it,  may  promote  falvation  as  truly,  in  a degree, 
as  he  that  is  able  and  willing  to  inftruft.  This 
teachable  difpofition  may  as  effeftually  influence 
others  as  another  man’s  ability  and  care  of  teach- 
ing. Therefore,  though,  as  the  apoftle  faith, 
all  have  not  the  gift  of  healing,  though  all  do 
not  fpeak  with  tongues,,  yet  all  have  fame  part 
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that  they  may  aft  in  the  falvation  of  mankind, 
and  may  follow  their  Lord  and  Mailer  in  the 
great  work,  for  which  he  came  down  from  hea- 
ven : we  muit  not  then  think,  that  it  is  the  bu- 
finefs  of  clergymen  only  to  carry  on  the  work 
of  falvation  ; but  mull  remember,  that  we  are 
engaged  in  the  fame  bufinefs,  though  not  in  the 
fame  manner. 

V.  Had  the  poor  widow  thought  herfelf  ex- 
cufed  from  taking  care  of  the  treafury ; had  £he 
thought  it  belonged  only  to  the  rich  to  contri- 
bute to  it,  ihe  had  loft  that  great  commendation 
which  our  Saviour  bellowed  upon  her.  Now, 
it  may  be  that  fome  widows  are  fo  very  poor,  as 
not  to  have  fo  much  as  a mite  to  give  to  the 
treafury,  who  muil  therefore  content  themfelves 
with  the  charity  of  their  hearts  ; but  this  can 
never  happen  in  the  bufinefs  of  falvation.  Here 
no  one  can  be  fo  poor,  as  not  to  have  a mite  to 
contribute  towards  it.  For  no  circumilances  of  life 
can  hinder  us  from  being  examples  of  piety,  and 
making  our  lives  a lejfon  of  inilruftion  to  all  that 
are  about  us.  And  he  that  lives  an  exemplary 
life  though  his  ilate  be  ever  fo  poor  and  mean, 
is  largely  contributing  to  the  falvation  of  others, 
and  proving  himfelf  the  bejl  follower  of  his  Lord 
and  Mailer. 

VI.  This  therefore  is  the  firil  great  inilance 
in  which  we -are  to  follow  the  example  and  fpi- 
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lit  of  our  bleffed  Saviour.  He  came  to  fave 
the  world  : we  muft  all  confider  ourfelves  as 
called  to  carry  on  this  great  work.  For  how  can 
we  think  ourfelves  to  be  his  followers , if  we  do 
not  follow  him  in  that  for  which  he  came  into 
the  world  ? How  can  we  be  like  the  Saviour  ot 
the  world,  unlefs  the  falvation  of  the  world  be 
our  conftant  care  ? We  cannot  fave  the  world 
as  he  faved  it,  but  we  can  contribute  our  mite 
towards  it.  How  knowejl  thou,  0 wife,  whether 
thou  fialt  Jave  thine  hu/band?  Or  how  knowejl 
thou,  0 man,  whether  thou  fialt  fave  thy  wife  t ? 
This  fhews  plainly,  that  all  perfons  may  have 
a fhare  in  the  falvation  of  thofe  that  are  near 
them,  and  that  they  are  to  confider  themfelves 
as  exprefly  called  to  this  great  work.  For  the 
apoftle  ufes  it  as  the  fame  argument  both  to 
hufband  and  wife ; which  fuppofes  that  it  is  a 
bufulefs  in  which  one  is  as  much  concerned  as 
the  other.  The  woman  we  know  is  not  allowed 
to  fpeak  in  the  church,  yet  is  fhe  entrufted  with 
fome fiare  in  the  falvation  of  the  world  ; flie  is 
fuppofed  equally  capable  of  faving  the  hufband, 
as  the  hufband  of  faving  the  wife.  Now  what 
is  here  faid  of  hufband  and  wife,  we  muft  ex- 
tend to  every  fate  and  relation  ; brothers  and 
ffers,  friends  and  neighbours , muft  all  confider 
themfelves  as  called  to  the  falvation  of  one  an- 
other. How  knoweft  thou,  O ffler,  whether 
thou  fhalt  fave  thy  brother  ? How  knoweft  thou, 
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O man,  whether  thou  fhalt  fave  thy  neighbour  t 
Is  a way  of  thinking  that  ought  never  to  be 
out  of  our  minds.  For  this  would  make  brothers 
and  fillers  bear  with  one  another,  if  they  con- 
fider,  that  they  are  to  do  that  for  one  another 
which  C hr  ill  hath  done  for  the  whole  world. 
This  refleftion  would  turn  our  anger  toward  bad 
relations  into  care  and  tendernefs  for  their  fouls; 
we  fhould  not  be  glad  to  get  away  from  them, 
but  give  them  more  of  our  company,  and  be 
more  exa£t  in  our  behaviour  towards  them  ; 
always  fuppofing  it  poffible,  that  ou r good  conva  ■- 
fation  may  feme  time  or  other  affeft  them,  and 
that  God  may  make  ufe  of  us  as  a means  of 
their  falvation. 

VII.  Entrepius  is  very  good  and  pious 
himfelf ; but  then  his  fault  is,  that  he  feeks  onlv 
the  converfation  of  pious  and  good  people.  He 
is  careful  and  exaft  in  his  behaviour  towards 
his  virtuous  friends;  always  fludvintr  to  oblige 
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them  ; but  gets  away  from  and  avoids  thofe  that 
are  of  another  temper.  Now  Eutropius  fhould 
recol!e£i,  that  this  is  aiding  like  a phyfician  that 
would  take  care  of  the  healthy,  and  difregaru 
thofe  that  are  pick.  He  fhould  remember,  that 
his  irreligious  friends  and  relations  are  the  very 
perfons  that  are  fallen  to  his  care  ; and  that  he 
is  as  direfdly  called  to  take  care  of  their  falva- 
tion, as  the  hufband  to  take  care  of  the  unbe- 
lieving wife.  Eutropius  therefore,  if  he  would 
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'imitate  his  Lord  and  MaAer,  mufl  apply  to  the 
loft  Jheep  of  the  houfe  of  IJrael , and  endeavour  by 
all  the  innocent  arts  of  pleafing  his  friends,  to 
gain  them  to  repentance.  We  mufl  not  excufe 
ourfelves  from  this  care,  by  laying  that  our  re- 
lations are  ob.ftinate,  hardened,  and  carelcfsj 
but  mufl;  fupport  ourfelves  with  the  apoftle's  ar- 
gument, How  knoweft  thou,  O man,  whether 
thou  mayjt  not  at  laft  fave  thy  relation  ? 

VIII.  The  apoflle  faith,  dejlroy  not  him  u ith 
thy  meat,  for  whom  Chrifl  died  f.  We  may 
therefore  juftly  reafon  thus,  that  as  it  lies  much 
in  our  power  tto  hinder  the  falvation,  fo  it 
mufl,  to  promote  the  falvation  of  thofe  for  whom 
Chrifl  died.  Deflroy  not  therefore  by  thy  neg- 
ligence, by  thy  impatience,  by  -thy  want  of 
care,  that  relation  for  whom  Chrifl  died;  nor 
think  that  thou  ha.fl  done  enough,  till  there  is 
no  more  that  thou  canft  do.  This  is  the  ftate 
in  which  all  Chriflians  are  appointed  by  God  in 
their  feveral  ftations;  to  carry7  on  that  great 
work,  for  which  Chrifl  came  into  the  world. 
Clergymen  are  not  the  only  men  that  have  a cure 
,of  fouls,  but  every  Chriflian  has  fome  people 
about  him,  whofe  falvation  he  is  obliged  to  be 
careful  of  ; with  whom  he  is  to  live  in  all  god- 
linefs  and  purity,  that  they  may  have  the  bene- 
fit of  his  example  and  afliftance  in  their  duty  to 
God.  So  that  all  Chriflians,  though  ever  ft? 
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doze,  and  mean,  and  private,  rauft  cehfid'er  tkeKi- 
felves  as  hired  by  Chrift  to  work  in  his  vine-- 
.yard  ; for  as  no  circumdanc-es  of  life  can  hinder 
us  from  faving  ourfelves,  fo  neither  can  they 
hinder  us  from  promoting  the  falvation  of  others. 
And  though  we  have,  according  to  our  different 
ftations,  different  parts  to  aft ; yet  if  we  are  care- 
ful of  that  part  which  is  fallen  to  our  fhare,  we 
are  equally  ohjefts  of  God's  favour. 

Thou,  it  may  be,  art  not  a prophet  ■;  God  has 
not  honoured  thee  with  this  poll  in  his  fervice  ; 
yet  needed:  thou  not  fall  fhort  of  this  happinefs  : 
for  our  Saviour  hath  faid.  He  that  receiveth  a 
prophet , in  the  name  oj  a prophet,  Jhall  receive 
a prophet's  reward . Now  this  fhews  us,  that 
though  all  men  have  not  the  fame  part  to  aftt  in 
the  common  falvation,  yet  none  will  be  iofers 
by  that  ftate  they  are  in,  if  they  be  but  true  to 
the  particular  duties  of  it.  If  they  do  all  the 
good  they  can  in  their  particular  Jlate,  they  will 
be  looked  upon  with  fuch  acceptance  as  the  poor 
widow  that  gave  all  that  fee  had. 

IX.  * Hence  we  may  learn  the  greainefs  of 
ttheir  folly,  who,  neglefting  the  exaft  perform- 
ance of  fetch  duties  as  fall  within  them  power, 
are  pleading  themfelves  with  the  great  things  they 
would  do,  were  they  but  in  another  date. 

Clemens  has  his  head  full  of  imaginary  piety. 
H e is  often  propofing  to  himfelf  what  he  would 
To  if  he  had  a great  eflate.  He  would  outdo 
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all  charitable  men  that  are  gone  before  him  : 
he  would  retire  from  the  world ; he  would  have 
no  equipage;  he  would  allow  himfelf  only  ne- 
ceffaries,  that  widows  and  orphans,  the  lick  and 
diftrelfed,  might  find  relief  out  of  his  eftate. 
He  tells  you,  that  all  other  ways  of  fpending  an 
eftate  is  folly  and  ntadnefs. 

Now  Clemens  has  at  prefent  a moderate  eftate, 
which  he  fpends  upon  himfelf,  in  the  fame  va- 
nities and  indulgences  as  other  people  do.  He 
might  live  upon  one  third  of  his  fortune,  arid 
make  the  reft  the  fupport  of  the  poor  ; but  he 
does  nothing  of  all  this  that  is  in  his  power,  but 
pleafes  himfelf  with  what  he  would  do  if  his 
power  was  greater.  Come  to  thy  fenfes,  Cle- 
mens ; do  not  talk  what  thou  wouldeft  do,  if 
thou  waft  an  angel,  but  confiderwhat  thou  canft 
do,  as  thou  art  a man.  Make  the  beft  life  of 
thy  prefent  Jl ate ; do  now  as  thou  thinkeft  thou 
wouldeft  do  with  a great  eftate  ; be  /paring,  deny 
thyfelf,  abftain  from  all  vanities,  that  the  poor 
may  be  better  maintained,  and  then  thou  art  as 
charitable  as  thou  canft  be  in  any  eftate.  Re- 
member the  poor  widow’s  mite. 

Fervidus  is  exaa  in  the  duties  of  religion; 
but  then  the  greatnefs  of  his  zeal  to  be  doing 
things  that  he  cannot,  makes  him  overlook 
thofe  little  ways  of  doing  good  which  are 
everyday  in  his  power.  Fervidus  is  only  forty 
that  he  is  not  in  holy  orders,  and  that  lus  life 
fpent  m a bufmefs  the  rooft  defiraLle  ot 
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all  tilings  in  the  world.  He  is  often  thinking 
what  reformation  he  would  make  in  the  world, 
if  he  was  a pritjl  or  a bifliop ; he  would  have 
devoted  bimfelf  wholly  to  God  and  religion, 
and  have  had  no  other  care  but  how  to  fave 
fouls.  But  do  not  believe  'yourfelf,  Fervid  us ; 
for  if  you  defired  in  earned  to  be  a clergyman , 
that  you  might  devote  yourfelf  entirely  to  the 
falvation  of  others,  why  are  you  not  doing  all 
you  can  in  the  date  you  are  now  in?  Would 
you  take  extraordinary  care  of  a parifh,  or  a dio- 
ceje,  why  then  are  you  not  as  extraordinary  in  the 
care  of  a family  ? If  you  think  the  care  of  other 
peoples  falvation  to  be  the  happiefi  bufmefs  in 
the  world,  why  do  you  negleft  the  care  of  thofe 
that  are  fallen  into  your  hands  ? Why  do  you 
fhew  no  concern  for  the  fouls  of  your  fervants  ? 
If  they  do  their  bufinefs  for  which  you  hired 
them,  you  never  trouble  ycur  head  about  their 
Chriftianity.  Nay,  Fervidits , you  are  fo  far  from 
labouring  to  make  thofe  that  are  about  you  trulv 
devout  and  holy,  that  you  almoll  put  it  out  of 
their  power  to  be  fo.  You  hire  a coachman  to 
carry  you  to  church,  and  to  fit  in  the  dreet 
with  your  horfes , whilft  you  are  attending  divine 
fervice.  You  never  afk  him  how  he  fupplies 
the  lofs  of  divine  fervice,  or  what  means  he  takes 
to  preferve  himfelf  in  a date  of  piety.  You 
imagine  that  if  you  was  a clergyman,  you  would' 
be  ready  to  lay  down  your  life  for  your  dock  ; 
yet  you  cannot  lay  ahde  a little Jlate  to  promote- 
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the  faiVation  of  your  fervants.  It  is  nor  aefired. 
of  you,  Fervidus,  to  die  a martyr  for  your  bre- 
thren ; you  are  only  required  to  go  to  chinch 
on  foot,  to  fpare  feme fate  and  attendance , to 
bear  fometimes  with  a little  rain  and  dirt,  ra- 
ther than  keep  thofe  fouls  which  are  as  dear  to 
God  and  C hr  iff  as  yours  is,  from  their  full fare 
in  the  common  worfhip  of  Chriftians.  Do  but 
deny  yourfelf  fuch  fmall  matters  as  thefe  ; let  us 
but  fee  that  you  can  take  the  leaf!  trouble  to 
make  all  your  fervants  and  dependants  true  Ser- 
vants of  God,  then  you  Shall  be  allowed  to  ima- 
gine what  good  you  would  have  done  had  you 
been  devoted  to  the  altar. 

X.  * Eugenia  is  a young  woman,  full  of  pious 
difpofitions  ; file  is  intending,  if  ever  fhe  has  a 
family,  to  be  the  hejl  mijlrefs  of  it  that  ever  was ; 
her  houfe  Shall  be  a fchool  of  religion,  and  her 
children  and  fervants  (hall  be  brought  up  in  the 
ftriSleft  piety  ; fhe  will  fpend  her  time,  and  live 
in  a very  different  manner  from  the  reft  of  the 
world.  It  may  be  fo,  Eugenia  ; you  think  you 
intend  all  this  : but  you  are  not  yet  at  the  head 
of  a family,  and  perhaps  never  may  be.  But 
Eugenia,  you  have  now  one  maid,  and  you  do 
not  know  what  religion  fhe  is  of ; fhe  dreffes 
you  for  the  church  ; you  afk  her  for  what  you 
watit,  and  then  leave  her  to  have  as  little  Chrif- 
tianity  as  fhe  pleafes.  You  turn  her  away  ; you 
hire  another;  fhe  cymes,  and  goes,  no  more 
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fhffm&ed,  or  edified  in  religion,  by  living  with' 
you  than  if  file  had  lived -with  any  body  elfe.’ 
And  this  comes  to  pafs,  becatife  your  mind  is 
taken  up  with  greater  things,  and'you  referve" 
yourfelf  to  make  a whole  family  religious,  if  ever 
you  come  to  be  head  of  it.  You  need  not  ftayv 
Eugenia,  to  be  fo  extraordinary  a perfon ; the 
opportunity  is  now  in  your  hands;  you  may 
now  fpend  your  time,  and  live  in  as  different  a 
manner  from  the  reft  of  the  world,  as  ever  you- 
can  in  any  other  ftate.  Your  maid  is  your  fa- 
mily at  prefeut;  fhe  is  under  your  care  ; be  now 
that  religious  governefs  that  you  intend  to  be  ; 
teach  her  the  catechifm,  hear  her  read,  exhort 
her  to  pray,  take  her  with  you  to  church,  per- 
fuade  her  to  love  the  divine  fervice  as  you  love 
it ; and  fpare  no  pains  to  make  her  as  devout 
as  yourfelf.  When  you  do  thus  much  good  in- 
your  prefent  ftate,  then  you  are  that  extraordi- 
nary perfon  you  intend  to  be ; and  till  you  thus 
live  up  to  your  prefent  ftate,  there  is  but  little 
hopes  that  the  altering  your  ftate  will  alter  yrour 
way  of  life. 

XI.  * There-  is  no-  falfenefs  of  our  hearts  that 
leads  us  into  greater  errors,  than  imagining,  that 
we  firall  fome  time  or  other  be  better  than  we 
are,  or  need  be  now:  for perfeElion  has  no  de- 
pendance  upon  external  circumftances  ; it  wants 
no  time s or  opportunities ; but  is  then  in  its 
Jugheft  ftate,  when  we  are  making  the  bejl  ufe 
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of  that  condition  in  which  we  are  placed.  The 
poor  widow  did  not  {lay  till  fhe  was  rich  be- 
fore fire  contributed  to  the  treafurv ; file  rea- 
dily brought  her  mite  ; and,  little  as  it  was, 
it  got  her  the  reward  and  commendation  of  great 
charity.  We  muft  therefore  all  imitate  the  wif- 
dom  of  the  poor  widow,  and  exercife  every 
virtue  in  the  fame  manner  that  fhe  exercifed 
her  charity.  We  muft  flay  for  no  time  or  oppor- 
tunities, wait  for  no  change  of  life,  or fancied 
abilities,  but  remember  that  every  time  is  a time 
for  piety  and  perfeflion.  Every  thing  but  piety 
has  its  hindrances ; but  piety,  the  more  it  is  hin- 
dered the  higher  it  is  railed.  Let  us  therefore 
not  vainly  fay,  that  if  we  had  lived  in  our  Sa- 
viour’s days,  we  would  have  followed  him;  or 
that  if  we  could  work  miracles,  tre  would  de- 
vote ourfelves  to  his  glory.  For,  to  follow  Chrift 
in  our  prefent  ftate,  and  to  do  all  that  we  are  able 
for  his  glory,  is  as  acceptable  to  him,  as  if  we 
were  working  miracles  in  his  name. 

XII.  When  our  blefted  Saviour  wTas  upon  the 
erofs,  he  thus  prayed  for  his  enemies.  Father » 
forgive  them,  for  they  know  not  what  they  do  h. 
Now  all  Chriftians  readily  acknowledge  that  this 
temper  of  Chrift  is  to  be  the  exatl  rule  of  our 
temper  on  the  like  occafion  ; that  we  are  not  to 
fall  fhort  of  it,  but  muft  be  perfeflly  like  Chrift 
in  this  charity  towards  our  murderers.  But 
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then  perhaps  they  do  not  enough  confider,  that" 
for  the  very  fame  reafon,  every  other  temper  of 
C.hri/1,  is  as  much  the  exatl  rule  of  all  Chriftians- 
as  his  temper  towards  his  murderers.  For  we  are- 
to  be  thus  difpofed  towards  our  perfecutors  and 
murderers,  .becaufe  Cliriff  was  fo  difpofed  towards 
his.  And  is  it  not  as  good  an  argument,  that 
we  aie  to  be  fo  and  fo  difpofed  towards  the 
world,  and  all  worldly  enjoyments,  becaufe 
Chrilt  was  fo  difpofed  towards  them  ? He  was 
as  right  in  one  cafe  as  the  other,  and  no  more  " 
erred  in  his  temper  towards  worldly  things,  tharu 
in  his  temper  towards  his  enemies . Should  we 
met  fail  to  be  good  Chriftians,  if  we  fell  fhort 
of  that  forgiving  fpirit,  which  the  bleffed. 
Jefus  /hewed  upon  the  crofs  ? And  fhall  we  note 
equally  fail  to  be  good  Chriftians,  if  we  fall  ■ 
/hort  of  that  humble  and  meek  fpirit  which  he.; 
fhewed  in  all  his  life?. 

XIII.  The  fhort  of  the  matter  is  this,  the 
fpirit  and  temper  of  Chrilt  is  th e Jlridl  meafnre 
of  the  Spirit  and  temper- of  all  Chriftian3.-  It. 
is  not  in  this  or  that  particular  temper  of  Clirifl, 
that  we  are.  to  follow  his  example  ; .but  we  are  ■ 
to  afpire  after  his  whole  fpirit,  to  be  in  all  things 
as  - he  was,  and  think  , it  as  dangerous,  to  depart 
from  his  Spirit  and  temper  in  one  inflancs  as  in  - 
another.  For  befides  that. there  is  the  fame  au- • 
thority  in  all  that  our  Saviour  did,  which  obliges 
us  to  conform  to  his  whole  example.  Carr  any 
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one  tell  why  we  fhould  have  more  value  for  this 
world  than  our  Saviour  had  ? What  is  there  in 
our fate  and  circumfances,  that  can  make  it  pro- 
per for  us  to  have  more  affeftion  for  the  things 
of  this  life  than  our  Saviour  had?  Is  the 'world 
any  more  our  happinefs,  than  it  was  Inis  happi- 
nefs  ? Are  riches,  and  honours,  and  pleafures, 
any  more  our  proper  good,  than  they  were  his? 
Are  we  any  more  born  for  this  life  than  our  Sa- 
viour was  ? Are  we  in  lefs  danger  of  being  cor- 
rupted by  its  enjoyments  than  he  was  ? Are  we 
more  at  leifure  to  take  up  our  rejl , and  fpend 
our  time  in  worldly  fatisfaftions  than  be  was  ?' 
Have  we  a work  upon  our  hands  that  we  can 
more  eafly  finifh,  than  he  could  finifh  his  ? That 
requires  of  us  lefs  mortification  and  felf-denial, 
lefs  devotion  and  watching,  than  our  Saviour’s 
required  of  him  ? Now  as  nothing  of  this  can 
be  faid  ; as  this  world  is  as  little  our  happinefs, 
and  more  our  danger  than  it  was  his ; as  we  have 
a work  to  finifh  that  requires  all  our  frengtk,  it 
is  plain  there  was  no  reafon  for  his  difregard  of 
the  world,  but  what  is  the  fame  reafon  for  us 
Ip  difregard  it  in  the  fame  manner. 

XIV.  Take  another  inflance  of  ourbleffed  Sa- 
viour’s Spirit,  I came  down  from  heaven  (fays  he) 
not  to  do  mine  own  will , but  the  will  oj  him  that 
fent  me  +. 

And 


+ John  vi,  38, 


[ 35  r 

And  again,  My  meat  and  drink  is  to  do  the  will 
of  him  lhat  fent  vie.  Now,  can  any  Chriftian  -• 
fhew,  why  he  may  think  otherwife  of  himfelf, 
than  our  Saviour  here  thought?  Or  that  he  need 
be  lej's.  devoted  to  the  glory  of  God  than  he  was  ? 
What  is  there  in  oar  nature  -and  condition  to  make 
any  difference  of  this  kind  ? Or  can  any  thing 
die  be  the  happinefs--  of  our  nature,  but  that 
which  was  the  happinefs  of  his  ? Was  he  a lofer  £ 
Did  lie  leave  the  true  happinefs  of  hu-man  Irfefy 
devoting  himfelf  to-  the  will  of  God  P Or  can  thiu^ 
be  our  cafe,  tho’-  it  wasnot  his  ? ';fCan  we  be  l-ofers 
by  looking  to  God  alone,  and  devoting  ourfelves- 
to  his  glorj  ? Was- it  not  the  greatnefs  and  hap- 
pinefs of  our -Saviour  that  he  lived  to  God  - 
alone  ? And  is  there  -any  other  greatnefs  or  hap- 
pinefs. for  us  ? We  may  as  well  feek  out  for  ano- 
ther God,  as  for  another  happinefs,  or  another, 
way  to  it,  than  that  in  which  Chrift  is  gone  be-, 
fore  us.  He  did  not  mift-ake  the  nature -of  man , cr* 
the  nature  of  the  worlds  he  did  not  overlook,  any- 
real felicity , or  pafs  by  any  {olid  good ; he  only 
made  the  beft  ufe.  of  . human  life  ; and  his  fpirit 
and  temper  is.  as  neceffary  for  our  condition  as  it.- 
was  .for  his.-  . For  this  world,  and  alL  the  things . 
of  the  world*  fignify  as.  little  to.  us  as  they  did  to  > 
him.  ..  We  are  no  more,  in  our  true  fate,  till  we/ 
are  got  out  of  this  world,  than  he*- was  ; and  we.  - 
have  no  way  to  arrive  at  true  felicity  and  great- 
nefs,  but  by  fo  devoting  ourfelves  to  God  as  oiuv 
hkfled. Saviour  did.  W.e  muff  therefore  make.* 


it  the  bufinefs,  and  aim  of  onr  lives,  to  be  like 
Chrill : and  this  not  in  a loofe  or  general  way.  but 
with  great  nicety  and  exaBnefs,  always  looking  to 
his  /pint,  to  his  ends  and  dfigns,  to  his  tempers, 
to  his  ways  and  converfation  in  the  world,  as 
the  exacl  model  and  rule  of  ours. 

XVI.  Again,  Learn  of  me,  (faith  our  blelfed 
Saviour)yur  I am  meek  and  lowly  in  heart. 

* It  ought  to  be  obferved,  that  there  mull  be 
fomething  very  extraordinary  in  thefe  difpofnions, 
from  the  manner  in  which  we  are  taught  them. 
It  is  only  in  this  place,  that  our  Saviour  fays  ex- 
prefly, Learn  of  me  ; and  when  he  fays,  Learn 
of  me,  he  does  not  fay,  for  I amjull  and  equita- 
ble, or  kind,  or  holy,  but  lam  meek  and  lowly  in 
heart ; as  if  he  would  teach  us,  that  thefe  are  the 
tempers  which  moll  of  all  dijlinguifk  his  Spirit, 
and  which  he  moll  of  all  requires  his  followers  to 
learn  of  him.  For  confider,  does  Chrill,  when- 
he  deferibes  himfelf,  chufe  to  do  it  b\-  thefe  tem- 
pers ? When  he  calls  upon  us  to  learn  of  him, 
does  he  only  mention  thefe  tempers  ? And  is  not 
this  a fuffscient  proof  that  thefe  are  tempers  which 
the  followers  of  Chrill  are  moll  of  all  obliged  to 
learn  ; and  that  we  are  then  moll  unlike  to  Chrift, 
when  we  are  wanting  in  them  ? Now  as  our 
meat  Lord  and  Mailer  has  made  thefe  charafters 

O 

the  dijlmgidfhing  charaflers  of  his  Spirit,  it  is 
plain  that  they  are  to  be  the  dijiinguifiing  cha- 
racters of  our  fpirit  for  we  are  only  fo  far  his, 
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2S  we  are  like  him.  Conlider  alfo,  was  he  mar 6 
lowly  than  he  need  have  been  ? Did  he  praftife 
any  degrees  of  humility  that  were  unneceJJ'ary  ? 
This  can  no  more  be  faid,  than  he  can  be  charg- 
ed with  folly.  But  can  there  be  any  inllances 
oflowlinefs  which  became  him,  that  are  not  ne- 
cefiary  for  us  ? Does  our  flate  and  condition  ex- 
cufe  us  from  any  kind  of  humility  that  was  ne= 
ceffary  for  him  ? Are  we  higher  in  our  nature, 
more  raifed  in  our  condition,  or  more  in  the 
favour  of  God  than  he  was  ? Are  there  digni- 
ties, honours,  and  ornaments  of  life,  which  we 
may  delight  in,  tho’  he  might  not?  We  muPc 
own  thefe  abfurdities,  or  elfe  acknowledge  that 
we  are  to  breathe  the  fame  lowly  Jpirit,  aft 
with  th t fame  ? neeknejs,  and  praftife  \hzjame  hum- 
ble behaviour  that  he  did.  So  that  the  matter 
comes  plainly  to  this  conclufion,  either  that 
Chrift  was  more  humble  than  his  nature  and 
condition  required,  or  we  are  under  a neceffity 
of  the  fame  humility,  till  we  can  prove,  that  we 
are  in  a higher  flate  than  he  was. 

XVII.  We  fee  the  height  of  our  calling  ; that 
we  are  called  to  follow  the  example  of  our  Lord 
and  Mailer,  and  to  go  thro’  this  world  with  hia 
Spirit  and  temper.  Now  nothing  is  fo  likely  a 
means  to  fill  us  with  his  Spirit  and  temper,  as  to 
be  frequent  in  reading  th  ego/pels,  which  con- 
tain the  hiflory  of  his  life  and  converfation  in 
the  world.  We  are  apt  to  think,  that  we  have 
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{efficiently  read  a book,  when  we  have  fo  read 
it,  as  to  know  what  it  contains.  This  reading 
may  befufficient  as  to  many  books  : but  as. to  the 
gofpels , we  are  not  to  think  that  we  have  read 
them  enough,  becaufe  we  have  often  read  and 
heard  what  they  contain  : but  we  muff.  read  them 
as  we  do  our  prayers , not,  to  know  what  they 
contain,  but  to  fill  our  hearts  with  the  fpirit  of 
them.  There  is  as  much  difference  betwixt 
reading  and  reading,  as  there  is  betwixt  praying 
and  praying : and  as  no  one.  prays  well,  but  he 
that  is  daily  and  conffant  in  prayer;  fo  no  one 
can  read  the  fcriptures  to  advantage,  but  he  that 
is  conffant  in  the  reading  of  them.  By  thus  couT 
verfing  with  our  blefled.  Lord ; looking  into  his 
actions  and  manner  of  life  ; hearing  his  divine 
fayings  ;•  his  heavenly  inffrufiions  ; his  accounts 
of  the  terrors  of  the  damned  ; .his  descriptions  of 
the  glory  of  the  righteous,  we  fhould  find  o"b 
hearts  formed  and  difpofed  to  hunger  and  thirjl 
after  rigjiteoufnefs.  Happy  they  who  faw  the 
Son  of  God  upon  earth  converting  finners,  and 
calling  fallen  fpirits  to  return  to  Gcd  ! And  next 
happy  are  we,  who  have  , his  difcourfes,  doc- 
trines,  aftions,  and  miracles,  which  then  con, 
verted  Je zvs  and  Heathens  into  faints  and  mar- 
tyrs, ffill  preferved  to  fill  us  with  tire  fame  hea- 
venly light,  and  bring  us  to  the  fame  ftate  of 
glory ! 


CHAP*  . 


C 39  J 


CHAP.  VIII. 

An  exhortation  to  Chrijlian  perfedlion. 

X "T1THOEVER  hath  read  the  foregoing' 
V V chapters  with  attention,  is,  I hope, 
fufficiently  inflruCted  in  the  knowledge  of  Chrif- 
tian  perfeftion.  He  hath  feen  that  it  requireth 
us  to  devote  ourfelves  wholly  unto  God  ; to  make 
the  ends  and  defigns  of  religion,  the  ends  and 
defigns  of  all  our  actions  ; that  it  calleth  us  to  be- 
horn  again  of  God ; to  live  by  the  light  of  his 
Holy  Spirit;  to  renounce  the  world , and  all 
worldly  tempers  ; to  pra&ife  a conflant  univerfal 
Jelf-denial ; to  make  daily  war  with  the  corrup- 
tion of  our  nature  ; to  Ihew  the  power  of  divine 
grace,  by  holinefs  of  converfation  ; to  avoid  all 
pleafures  and-  cares  which  grieve  the  Holy  Spirit ,- 
and  feparate  him-  from  us  ; to  live  in  a daily,  con- 
fant  fate  of  prayer  and  devotion  ; and,  as  the 
crown  of  all,  to  imitate  the-  life  and  Spirit  of  the 
Holy  Jefus. 

II.  * It  now  only  remains  that  I exhort  the- 
reader  to  labour  after  this  perfe&ion.  Was  I 
to  exhort  any  one  to  the  Rudy  of  poetry  or  elo- 
quence, to  labour  to  be  rich  and  great,  or  to  fpend. 
his  time  in  mathematics , or  other  learning,  I 
could  only  produce  fuch  reafons  as  are  fit  to  de- 
lude. 
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iude  the  vanity  of  men,  tvho  are  ready  to  be- 
taken with  any  appearance  of  excellence,  for 
if  the  fame  perfon  was  to  afk  me,  what  it  flgni- 
fies  to  be  a poet  or  eloquent,  what  advantage  it 
would  be  to  him,  to  be  a great  mathematician , or 
a great Jlatefman , I mull  be  forced  to  anfwer, 
that  thefe  things  would  fignify  juft  as  much  to 
him,  as  they  now  fignify  to  thofe  poets,  orators, 
mathematicians,  and  ftatefmen,  whofe  bodies 
have  been  a long  while  loft  among  common  dull. 
For  if  a man  will  be  fo  thoughtful  as  to  put  the 
queftion  to  every  human  enjoyment,  and  afk 
what  real  good  it  would  bring  along  with  it,  he 
would  foon  find,  that  ever)'  fuecefs  in  the  things 
of  this  life,  leaves  us  juft  in  the  fame  ftate  of 
want  and  emptinefs  in  which  it  found  us.  If  a 
man  afks  why  he  fhould  labour  to  be  the  fir  ft 
mathematician , orator,  or  Jlatefman,  the  an- 
fwer is  eafily  given,  becaufe  of  the fame  and  ho- 
nour of  fuch  a diftindlion  ; but  if  he  was  to  afk 
again,  why  he  fhould  thrift  after  fame  and  ho- 
nour, or  what  good  they  would  do  him,  he  muff 
flay  long  enough  for  an  anfwer.  For  when  we 
are  at  the  top  of  all  human  attainments,  we  are 
flill  at  the  bottom  of  all  human  m-ifery,  and  have 
made  no  farther  advancement  towards  true  hap- 
pinefs,  than  thofe  whom  we  fee  in  the  W2nt  of 
all  thefe  excellencies.  Whether  a man  die  be- 
fore he  has  writ  pcems,  compiled  hijiomes,  or 
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railed  an  fate,  fignifies  no  more  than  whethef 
he  died  an  hundred  or  a thoufand  years  ago. 

III.  On  the  contrary,  when  any  one  is  ex- 
horted to  labour  after  Chrifiian  perfection,  if  he 
then  afks  what  good  it  will  do  him,  the  anfwer  is 
ready,  that  it  would  do  him  a good  which  eternity 
only  can  meafure ; that  it  will  deliver  him  from 
a hate  of  vanity  and  mifery  : that  it  will  raife 
him  from  the  poor  enjoyments  of  an  animal 
life  ; that  it  will  give  him  a glorious  body,  carry 
him,  in  fpite  of  death  and  the  grave,  to  live 
with  God,  be  glorious  among  angels  and  heaven- 
ly beings,  and  be  full  of  an  infinite  happinefs  to- 
ad eternity.  If  therefore  we  could  but  make- 
men  fo  reafonable,  as  to  make  the  fhorteft  enquG 
ry  into  the  nature  of  things,  we  fhould  have  no 
occafion  to  exhort  them  to  firive  after  Chriftian 
perfeftion.  Tzvo  quefiions  we  fee  put  an  end  to 
all  the  vain  projeCls  of  human  life  ; they  are  all 
fo  empty  and  ufelefs  to  our  happinefs,  that  they 
cannot  hand  the  trial  of  a J'econd  quefiion.  And, 
on  the  other  hand,  ’tis  but  alking,  whether  Chrif- 
tian  perfection  tends  : and  one  fingle  thought 
upon  the  eternal  happinefs  it  leads  to,  is  fufficient 
to  make  people faints. 

IV.  This  fhews  us  how  inexcufable  all  Chrif- 
tians  are,  who  are  devoted  to  the  things  of  this 
life.  It  is  not  becaufe  they  want  fine  parts,  or 
are  unable  to  make  deep  refietiions  \ but  it  is  be- 
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Caufe  they  rejeft  the  firft  principles  of  comrficr:' 
fenfe-,  they  won’t  fo  much  as  afk  what  thofe 
things  are  which  they  are  labouring  after.  Did 
they  but  ufe  thus- much  reafon,  we  need  not  cl e- 
fire  them  to  be  wifer,  in  order  to  leek  only  eter- 
nal happinefs.  As  a fhadow  at  the  firft  trial  of 
the  hand  appears  to  have  no  lubftance ; fo  alt 
human  enjoyments  -fink  away  into  nothing  at  the 
firft  approach  of  a Jerious  thought.  We  muftr 
not  therefore  complain  of  the  deceitful  appear- 
ances of  worldly  enjoyments,  becaufe  the  loweft 
degree  of  reafon,  if  liftened  to,  is  fuft  ient  to 
difeover  the  cheat.  If  you  will,  you  may  blina- 
ly , do  what  the  reft  of  the  world  are  doing  ; you 
may  follow,  the  cry,  and  run  youFfelf  out  of 
breath  for  you  know  not  what : but  if  you  will 
but  fhew  fo  much  fenfe-,  as  to  afk  why  you 
fhould  take  fuch  a chace,  you  will  need  no  deep- 
er a refleftion  than  this  to  make  you  leave  the 
broad  way  ; and  let  the  wife  and  learned,  the- 
rich  and  great,  be  mad  by  themfelves.  Thus 
much  common  fenfe  will  turn  your  eyes  towards 
God,  will  feparate  you  from  all  the  appearances 
of  worldly  felicity,  and  fill  you  with  one  only  am- 
bition after  eternal  happinefs. 

V.  Suppofe  JiriB fobnety  was  the  foie  end  of 
man,  the  neceffary  condition  of  happinefs,  i\hat 
would  you  think  of  thofe  people,  who,  knowing 
and  believing  this  to  be  true,  fhould  ) et  fpend 
their,  time  in  .getting  quantities  of  all  forts,  of  the 
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fprongejl  liquors  ? What  would  you  think  if  you 
faw  them  conflantly  enlarging  their  cellars,  filling 
every  room  with  drams,  and  contending  who 
fhould  have  the  largeft  quantities  of  the  ftrongefl 
liquors  ? Now  this  is  the  folly  and  madnefs  of 
Chriffians;  they  are  as  wife  andreafonable,  as  they 
are  who  are  always  providing  ffrong  liquors,  in 
order  to  b e flri&ly  fober.  For  all  the  "enjoyments 
of  human  life,  which  Chriffians  fo  afpire  after, 
whether  of  riches,  greatnejs , honours,  or  pleasures,  . 
are  as  much  the  dangers  and  temptations  of  a 
Chriflian,  as  ffrong  and  pleafant  liquors  are  the 
temptations  of  a man  that  is  to  drink  only  water. 
Now  if  you  was  to  afk  fuch  a man,  why  he  is 
continually  increafmg  his  ffock  of  liquors,  when 
he  is  to  abftain  from  them  all,  and  only  to  drink 
water,  he  can  give  you  as  good  a reafon,  as  thofe 
Chriffians,  who  fpare  no  pains  to  acquire  riches, 
greatnefs,  and  pleafures,  at  the  fame  time  that 
their  falvation  depends  upon  their  renouncing 
them  all,  upon  their  heavenly-raindednefs,  hu=*. 
mility,  and  conflant  felf-denial. 

VI.  But  it  may  be  you  are  not  devoted  to- 
thefe  things  ; you  have  a greater  foul  than  to  be 
taken  with  riches , equipage,  or  the  pageantry  of 
ffate  ; you  are  deeply  engaged  in  learning  and 
faiences, 
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You  are  fquaring  th t circle,  or  fettling  the  dif- 
tances  of  the Jlars,  or  bufy  in  the  finely  of  exo- 
tic plants. 

You  are  comparing  the  ancient  languages,  have 
made  deep  difeoveries  in  the  change  of  letters , 
and  perhaps  know  how  to  write  an  inscription 
in  as  obfeure  characters  as  if  you  had  lived  above 
two  thoufand  years  ago  : or,  perhaps  you  are 
meditating  upon  the  Heathen  theology , collecting 
the  hiflory  of  their  Gods  and  GoddeJJes ; or,  you 
are  fcanning  fome  ancient  Greek  or  Roman  poet, 
and  making  an  exaCl  collection  of  their  Scattered 
remains,  feraps  of  fentences,  and  broken  words. 

You  are  not  expoftng  your  life  in  the  field 
like  a mad  Alexander  or  Caefar ; but-  you  are 
fighting  over  all  their  battles  in  your Jludy ; you 
are  collecting  the  names  of  their  generals , the 
number  of  their  troops,  the  manner  of  their 
arms,  and  can  give  the  world  a more  exact  ac- 
count of  the  times,  places,  and  circumltances- 
of  their  battles,  than  has  yet  been  feen. 

VII.  You  will  perhaps  afk,  whether  tliefe  are 
not  very  commendable  enquiries  ? An  excel- 
lent  ufe  of  our  time  and  parts?  Whether  peo- 
ple may  not  be  very  reafonablv  exhorted  to 
thefe  kind  of  ftudies  ? It  may  be  anfwered,  that 
all  enquiries  (however  learned  they  may  be  rec- 
koned) which  do  not  improve  the  mind  in  fome 
ufeful  knowledge,  that  do  not  make  us  wife  in 
religious  zvifdom,  are  to  be  reckoned  among!!  our 
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greateft  vanities  and  follies.  All  fpeculaticms 
that  will  not  ftand  this  trial,  are  to  be  looked  up- 
on as  the  wanderings  and  impertinencies  of  a 
disordered  underjlanding. 

It  is  flrange  svant  of  thought  to  imagine,  that 
an  enquiry  is  ever  the  better,  becaufe  it  is  taken 
up  in  Greek  and  Latin.  Why  is  it  not  as  wife 
and  reasonable  for  a J'ckolar  to  dwell  in  the 
kitchen  and  converfe  with  cooks , as  to  go  into  his 
fludy,  to  meditate  upon  the  Roman  art  of  cookery , 
and  learn  their  variety-  of  fauces  ? 

* A grave  doRor  in  divinity  would  perhaps 
think  his  time  very  ill  employed,  that  he  was 
afting  below  his  charafter,  if  he  was  to  bean 
amanuevfis  to  feme  modern  poet.  Why  then  does 
he  think  it  fuitable  with  the  weight  of  his  calling, 
to  have  been  a drudge  to  fome  ancient  poet , 
counting  his  fyllables  for  feveral  years,  only  to 
help  the  w’orld  to  read  wThat  fome  irreligious , wan- 
ton, or  epicurean  poet  has  wrote  ? 

It  is  certainly  a much  more  reafonable  employ- 
ment to  be  making  cloaths,  than  to  fpend  one's 
time  in  reading  or  writing  volumes  upon  the  Gre- 
cian or  Roman  garments. 

VIII.  If  you  can  fhew  me  a learning  that 
makes  man  truly  fenfible  of  his  duty,  that  fills 
the  mind  with  true  light,  that  reforms  the  heart, 
that  difpofes  it  right  towards  God,  that  makes  us 
more  reafonable  in  all  our  actions  ; that  infpires 
us  with  fortitude,  humility,  devotion , and  con- 
tempt 
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-tempt  of  the  world ; that  gives  us  right  notions 
of  the greatnefs  of  religion,  the  fanclity of  mo- 
rality, the  littlenefs  of  every  tiling  but  God,  the 
vanity  of  our  paflions,  and  the  inifen1  and  corrup- 
tion of  our  nature,  I will  own  inyfelf  an  advo- 
cate for  fuch  learning.  But  to  think  that  time  is 
well  employed,  becaufe  it  is  fpent  in  fuch  fpe- 
culations  as  the  vulgar  cannot  reach,  or  becaufe 
they  are  fetched  from  antiquity,  or  found  in 
Greek  or  Latin,  is  a folly  that  may  be  called  as 
great  as  any  in  human  life. 

They  who  think  that  thefe  enquiries  are  con- 
fiftent  with  a heart  entirely  devoted  to  God,  have 
not  enough  confidered  human  nature  ; they 
would  do  well  to  confult  our  Saviour's  rebuke  of 
Martha.  She  did  not  feem  to  have  wandered 
far  from  her  proper  bufinefs;  {he  was  not  bufy 
in  the  hiftory  of  houje-wifery,  or  enquiring  into 
the  original  of  the  difaff ; {lie  was  only  taken 
up  with  prefent  affairs,  and  cumbered  about  much 
ferving:  but  our  blefied  Saviour  faid  unto  her, 
Martha,  Martha,  thou  art  careful  and  troubled 
about  many  things.  But  one-iking  is  needful . 

Now  if fcholars  and  divines  can  fliew,  that 
they  only  apply  to  fuch  fiudies  as  are  ferviceable 
to  the  one  thing  needful ; if  they  are  bufv  in  a 
philofophy  and  learning  that  have  a neceffary 
connection  with  the  devotion  of  the  heart  to 
God,  fuch  learning  becomes  the  followers  of 
Chrift  ; but,  if  they  trifle  in  Greek  and  Latin,  and 
only  afiifi  other  people  to  follow  them  in  the 
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Carae  impertinence,  fuch  learning  may  be  rec> 
boned  amongft  the  corruptions  of  the  age.  For 
all  the  arguments  againft  pride,  covetou/nefs,  and 
vanity,  are  as  good  arguments  againft  fuxh  learn- 
ing ; it  being  the  fame  irreligion  to  be  devoted 
to  any  falfe  learning,  as  to  be  devoted  to  any 
other  falfe  good. 

A fatisfa&ion  in  any  vain  ornaments  of  the 
body,  whether  of  c/oaths  or  paint,  is  no  greater 
,a  miftake,  than  a fatisfadfion  in  Lhe  vain  accomp- 
lijliments  of  the  mind. 

IX.  A man  that  is  eager  and  laborious  in  the 
ifearch  and  ftudy  of  that  which  does  him  no  good, 
is  the  fame  poor,  little  foul,  as  the  mifer  who  is 
happy  in  his  bags  that  are  laid  by  in  duft.  A ri- 
diculous application  of  our  money,  time,  and  un- 
demanding, is  the  fame  fault,  whether  it  be 
found  amongft  the  finery  of fops,  the  hoards  of 
infers,  or  the  trinkets  of  virtucfo’ s.  It  is  the 
fame  falfe  turn  of  mind,  the  fame  miftake  of  the 
.ufeof  things,  the  fame  ignorance  of  the  ftate  of 
tman,  and.the  fame  offence  againft  religion. 

■*  When  we  fee  a man  brooding  over  bags  of 
.wealth,  and  labouring  to  die  rich,  we  do  not  only 
.accufe  him  of  a poor  littlenefs  of  mind  ; but  we 
charge  him  with  great  guilt:  we  do  notallow 
fuch  a one  to  be  in  a ftate  of  religion.  Let  us 
therefore  fuppofe  that  this  co\etous  man  was  on 
a fudden  changed  into  another  temper  ; that  he 
uvas  grown  polite  and  curious  ; that  he  was  fond 
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*rul  eager  after  the  moil  ufelefs  things,  if  they 
were  but  ancient  and  fcarce\  let  us  fuppofe  that 
he  is  now  as  greedy  of  original  paintings,  as  he 
■was  before  of  money,  that  he  will  give  more 
for  a clog's  head,  or  a JnuJf  of  a candle  done  by 
a good  hand,  than  he  ever  gave  in  charity  all  his 
life  ; is  he  a wifer  man,  or  a better  Chrifiian 
than  he  was  before  ? Has  he  more  overcome  the 
world,  or  is  he  more  devoted  to  God,  than  when 
his  foul  was  locked  up  with  his  money  ? Alas ! 
his  heart  is  in.the  fame  falfe  fatisfaftion ; he  is 
in  the  fame  date  of  ignorance,  is  as  far  from  the 
true  good,  as  much  feparated  from  God,  as  he 
whofe  foul  is  cleaving  to  the  dull ; he  lives  in 
the  fame  vanity,  and  muft  die  in  the  fame  miferv, 
as  he  that  lives  and  dies  in  foppery  or  covetouf- 
nefs. 

X.  Here  therefore  I place  my  argument  for 
Chrijlian  perfeBion.  I exhort  thee  to  labour  after 
it,  becaufe  there  is  nothing  elfe  for  thee  to  la- 
bour after ; there  is  nothing  elfe  that  the  reafon 
of  man  can  exhort  thee  to.  The  whole  world 
has  nothing  to  offer  thee  in  its  Head  ; clmfe  what 
other  way  thou  wilt,  thou  haft  chofen  nothing 
but  vanity  and  mifery;  for  all  the  different  war  s 
of  the  world  are  only  different  ways  of  deluding 
thyfelf:  this  only  excells  that  as  one  vanity  can 
excel  another.  If  thou  wilt  make  thyfelf  more 
happy  than  thofe  who  purfue  their  own  deftruc- 
tion,  if  thou  wilt  fhew  thyfelf  wifer  than  fops, 
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snore  reafonable  than  fordid  infers-,  thou  muff 
purfue  that  hajppinefs,  and  ftudy  that  wifdom 
which  leads  to  God  ; for  every  other  purfuit, 
every  other  way  of  life,  however  polite  or  plaujd 
ble  in  the  opinion  of  the  world,  has  a folly  and 
ffupidity  in  it  that  is  equal  to  tire  felly  and  ftupi- 
-dity  of  fops  and  miftrs. 

For  awhile  flint  thine  eyes,  and  think  of  the 
filhejl  creature  in  human  life  imagine  to  thyfelf 
fomething  that  thou  thinkeft  the  molt  poor  and 
vain  in  the  war-  of  the  world.  Now  thou  art  thy- 
felt  that  poor  and  wain  creature,  unlefs  thou  art 
■devoted  to  God,  and  labouring  after  Chrillian. 
perfeftion  ; unlefs  this  be  thy  difference  from 
the  world,  thou  canfl  not  think  of  any  creature 
more  (illy  than  thyfelf.  For  it  is  not  an y pojl,  or 
condition,  or  figure  in  life,  that  makes  one  man 
wifer  or  better  than  another ; if  thou  art  a proud 
fcholar , a world!}'  prief,  an  indevout  ph'ilo/cpher, 
a crafty  politician,  an  ambitious  jiatejman , thy 
imagination  cannot  invent  a way  of  lile  tlvat  has 
more  of  vanity  or  folly  than  thine  own. 

XI.  ’ Every  one  has  wifdom  enough  to  fee 
what  variety  of  fools  and  madmen  there  are  in 
the  world. 

Nowperhaps  we  cannot  do  better,  than  to  find 
oat  the  true  reafon  of  the  folly  and  madnefs  of 
any  fort  of  life.  Afk  thyfelf  therefore  wherein 
confills  the  folly  of  any  fort  of  life,  which  is  mod: 
condemned  in  thy  judgment. 

Vo l.  V.  C * Is 
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* Is  a drunken  fox-hunter  leading  a fooliih 
life  ? Wherein  confiils  the  folly  of  it  ? Is  it  be- 
■eaufe  he  is  not  getting  money  upon  the  ex- 
change ? Or  becaufe  he  is  not  wrangling  at  the 
bar?  Or  not  waiting  at  court  ? No;  the  folly  of 
it  conlifts  in  this,  that  he  is  not  living  like  a rea- 
fonable  creature ; that  he  is  not  acting  like  a be- 
ing that  has  a falvation  to  work  out  with  fear 
and  trembling  ; that  he  is  throwing  away  his  time 
amongft  dogs,  and  noife,  and  intemperance, 
which  he  fhould  devote  to  watching  and  prayer, 
and  the  improvement  of  his  foul  in  all  holy  tem- 
pers. Now,  if  til  is  is  the  felly  (as  it  moll  cer- 
tainly is)  of  an  intemperate  fox-hunter,  it  (hews 
us  an  equal  folly  in  every  other  way  of  life, 
where  the  fame  great  ends  of  living  are  neglect- 
ed. Tho*  we  are  fhining  at  the  bar,  making  a 
figure  at  court,  great  at  the  exchange,  or  famous 
in  th e fchools  of  philofophy,  we  are  yet  the  fame 
defpicable  creatures  as  the  intemperate  fox-hun- 
ter, if  t'hefe  things  keep  us  as  far  from  holinefs 
and  heavenly  affe&ions.  There  is  nothing  great- 
er in  any  way  of  life  tba n fox-hunting : it  is  all 
the  fame  follv,  unlefs  religion  be  the  beginning 
and  ending,  the  rule  and  meafure  of  it  all.  For 
it  is  as  noble  a u'lfdom,  and  (hews  as  great  afoul, 
to  die  lefs  holy  and  heavenly  for  the  fake  of  hunt- 
ing and  noife,  as  for  the  lake  of  any  tiling  that 
the  world  can  give  us. 


XL  Another 


L s*  1 

XII.  Another  -motive  to  induce  you  to-alpire 
after  Chrijlian  perfeclioru,  may  be  taken  from  the 
double  advantage  of  it  in  this  life,  and  that 
which  is  to  come. 

The  apoftle  thus  exhorts  the  Corinthians , 
Wherefore,  my  beloved  brethren,  be  ye  fedfaf,  im- 
moveable\ always  abounding  in  -the  wosdt  of  the 
Lord ; for  as  much  as  ye  know  that  your  labour 
will  not  be  in  vain  in  the  Lord*. 

This  is  an  exhortation  founded  upon  folid  rea- 
fon:  for  what  can  he  fo  reafonable,  as  to  be  always 
abounding  in  that  work  which  will  never  be  in 
vain  ? Whilft  we  are  pleafed  with  on  rich 'ey  or 
pleafed  with  the  world,  we  are  pleafed  with  vanity; 
.and  our  moft  profperous  labours  of  this  kind  are 
but  vanity  of  vanities  : but  whilft  we  are  labour- 
ing after  Chriftian  perfection,  we  are  labouring 
for  eternity,  and  building  to  ourfelves  higher" 
flations  in  the  joys  of  heaven.  As  one  far  df- 
fereth from  another  far  in  glory , Jo  alfo  is  the  re- 
furredion  of  the  dead.  We  fhall  furely  rife  to 
■different  degrees  of  glory,  of  joy  and  happinefs 
In  God,  according  to  our  different  advancements 
in  holinefs,  and  good  works. 

No  degrees  of  mortification  and  f elf-denial, 
tio  private  prayers,  no  fecret  mournings,  no  in-' 
ftances  of  charity,  no  labour  of  love,  will  evert 
be  forgotten,  but  all  treafured  up  to  our  ever-' 
•faffing  comfort.  For  though  the  rewards  of  the 
other  life  are  free  gifts  of  God;  yet  fir.ee  her 
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has  allured  us,  that  every  man  fhall  be  rewarded 
according  t,o  his  works,  it  is  certain  that  our 
rewards  will  be  as  different  as  our  works  have 
been. 

XIII.  Now  Hand  ftill  awhile,  and  afk  your- 
felf,  whether  you  really  believe  this  to  be  true, 
that  the  more  perfect  we  are  here,  the  more 
happy  we  fhall  be  hereafter  ? If  you  do  not  be- 
lieve this,  you  know  nothing  of  God  and  reli- 
gion. And  if  you  do  believe  it,  is  it  poffible  to 
be  awake  and  not  afpii*ing  after  Chriftian  per- 
fection ? What  can  you  think  of,  what  can  the 
world  fhew  you,  that  can  make  you  any  amends 
for  the  lots  of  any  decree  of  virtue  ? Can  any 
way  of  life  make  it  reafnnable  for  you  to  die 
lejs  perjedl  than  you  might  have  done  ? But  if 
you  would  now  devote  yourfelf  to  God,  perhaps 
you  muff  part  with  feme  friends  ; you  mufl  dif- 
pleafe  fome  relations,  you  muff  refrain  from 
fome  pleafures,  you  muft  alter  your  life  ; nay,  per- 
haps you  muft  do  more  than  this,  you  muft  expofe 
yourfelf  to  the  hatred  of  your  friends,  to  the 
jell  and  ridicule  of  wits,  and  to  the  fcorn  and 
derifion  of  worldly  men.  But  had  you  not  bet- 
ter do  and  fuffer  all  this,  than  die  lefs perfect, 
lefs  prepared  for  eternal  glory  ? And  indeed  the 
fuffering  all  this  is  buffering  nothing.  For  why 
fhould  it  fignify  any  thing  to  you,  what  fools  and 
madmen  think  of  you?  And  furely  it  can  be  no 
wrong  or  raih  judgment  to  think  thofe  both  fools 
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and  mad,  who  condemn  what  God  approves,,  and 
like  ihat  which  God  condemns  : but  if  you  think 
this  too  much  to  be  done,  to  obtain  eternal  glo- 
ry, think  on  the  other  hand,  what  can  be  gained 
inftead  of  it. 

* Fancy  yourfelf  living  in  all  the  eafe  and 
pleafure  that  the  world  can  give  you,  efteemei 
bv  your  friends,  undiilurbed  by  your  enemies, 
and  gratifying  all  your  natural  tempers.  If  you 
could  Jland  itill  in  fuch  a ftate,  you  might  fay 
that  you  had  got  fometlnng ; but  alas  ! ever)'  day 
that  is  added  to  fuch  a life,  is  the  fame  thing  as 
a day  taken  from  it,  and  fhews  you  that  fo  much 
happinefs  is  gone  from  you.  For  be  as  happy 
as  you  will,  you  muft  fee  it  all  finking  away 
from  you ; you  muft  feel  yourfelf  decline ; you 
muft  fee  that  your  time  fnortens  apace  - you  muft 
hear  of  fudden  deaths-,  you  muft  fear  ficknefs ; 
you  muft  both  dread  and  defire  old  age ; you 
muft  fall  into  the  hands  of  death  ; you  muft  ei- 
ther die  in  the  bitter  forrows  of  a deep  repent- 
ance,. or  in  fad  gloomy  defpair,  wilhing  for  moun- 
tains to  fall  upon  you , and  rocks  to  cover  you* 
And  is  this  a happinefs  to  be  chofen  ? Is  this  all 
that  you  can  gain  by  neglefling  God,  by  follow- 
ing your  own  defires,  and  not  labouring  after 
Chriftian  perfection  ? Is  it  worth  your  while  to 
feparate  yourfelf  from  God,  to  lofe  your  fhare 
in  the  realms  of  light,  to  be  thus  happy  ; or  I 
may  better  fay,  to  be  thus  miferable  even  in  this 
-ti£e  ? You  may  be  fo  blind  and  foolifh,  as  not 
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to  think  of  thefe  things  ; but  it  is  irnp'oflibTe  to 
think  of  them,  without  labouring  after  Chrijtian 
perfection. 

•XIV.  It  may  be,  you  are  too  vour.g,  foe 
happy,  or  too  bufy  to  be  affeXed  with  thefe  rc- 
fleXions  ; but  let  me  tel!  you,  that  all  will  be  over 
before  you  are  aware;  your  day  will  be  fpent, 
and  leave  you  to  fuch  a night,  as  that  which  fur- 
prized  the foolijh  virgins.  And  at  midnight  there 
was  a cry  made , behold  the  bridegroom  cemeth,  go 
ye  out  and  meet  him  f. 

* The  l of l hour  V! ill  foon  be  with  you,  when 
you  will  have  nothing  to  look  for,  but  your  re- 
ward in  another  life ; when  you  will  ftand  with 
nothing  but  eternity  before  you,  and  mult  begin 
to  be  fomething  that  will  be  your  Hate  for  ever. 
,1  can  no  more  reach  heaven  with  ray  hands,  than 
1 can  deferibe  the  fentiments  that  you  then  will 
have;  you  will  then  feel  motions  of  heart  that 
• you  never  felt  before;  all  your  thoughts  and  re- 
flexions will  pierce  your  foul  in  a manner,  that 
you  never  before  experienced  ; and  you  will  feel 
the  immortality  of  your  nature,  by  the  depth  and 
piercing  vigour  of  your  thoughts.  You  will 
then  know  what  it  is  to  die ; you  will  then 
know  that  you  never  knew  it  before,  that  you 
never  thought  worthily  of  it;  but  that  dying 
thoughts  are  as  new  and  amazing  as  that  flatc 
which  follows  them. 

Let 


-t  Mattr-joc*. 


[ 55  3 

■ Let  me  therefore  exhort  you  to  come  pre- 
pared to  this  time  of  trial ; to  look  out  for  com- 
fort, wbilft  the  day  is  before  you1;  to-  treafure' 
up  fuch  a fund  of  good  and  pious  works,  as  may 
make  you  able  to  bear  that  flate,  which  cannot' 
be  borne  without  them.  Could  I any  way 
make  you  apprehend,  how  dying  men  feel  the 
want  of  a pious  life  ,*  how  they  lament  time 
loft,  health  and  ftrcngth  fquandered  away  in 
folly  ; how  they  look  at  eternity,  and  what  they 
think  of  the  rewards  of  another  life,  you  would 
foon  find  yourfelf  one  of  thofe,  who  defire  to 
live  in  the  higheft  ftate  of  piety  and  perfection,, 
that  by  this  means  you  may  grow  old  in  peace, 
and-  die  in  full  hope  of  eternal  glory. 

XV.  Confider  again,  that  belidss  the  rewards- 
ef  the  other  life,  the  devoting  yourfelf  wholly 
fo  God  has  a great  reward  even  in  this  life,  as 
it  makes  religion  doubly  pleafant  to  you.  Whilft 
you  are  divided  betwixt  God  and  the  world, 
you  have  neither  the  pieafures  of  religion,  nor 
the  pieafures  of  the  world ; but  are  always  in 
the  uneafinefs  of  a divided  ftate  of  heart.  You; 
have  only  fo  much  religion  as  ferves  to  difquiet 
you  ; to  check  your  enjoyments  ; to  Ihew  you 
a hand-writing  upon  the  wall ; to  interrupt  your 
pieafures ; to  reproach  you  with  your  follies ; 
and  to  appear  as  a death’s  head  at  all  your  feafts ; 
but  not  religion  enough-  to  give  you  a tafte  and 
deling  of  its  proper  pieafures  and  fatisfaCiions. 
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Yon  cT?.re  not  wholly  n eg! eft  religion  ; hut  there, 
you  take  no  more  of  it  than  is  juft  fufficient  to 
keep  you  from  being  a terror  toyourfelf;  and 
you  are  as  loath  to  be  very  good,  as  you  art  fear- 
ful to  be  very  bad.  So  that  you  arejuft  as  happy 
as  the  Jlave , that  dare3  not  run  away  from  hb 
jnafter,  aixl  yet  always  ferves  him  againft  his  will. 
Inftead  of  having  a religjon  that  is  your  com- 
fort in  all  troubles,  your  religion  is  itfelf  a trou- 
ble, under  which  you  want  to  be  comforted  ; 
and  thole  days  and  times  hangheavieft  on  you? 
hands,  which  leave  you-  only  to  the  offices  and 
duties  of  religion.  Sunday  would  be  very  dull 
and  tivefome,  but  that  it  is  but  one  day  in Jeven , 
and  is  made  a day  of  dr  effing  and  vipting , as  well 
as  of  divine  fervice.  You  don’t  care  to  keep 
away  from  the  public  worfhip,  but  are  a'w  ays  g’ad 
tvhen  it  is  over.  Th.s  is  the- flat e of  half  piety 'y, 
ihus  they  live  who  add  religion  to  a worldly  life; 
all  their  religion  is  mer e yoke  and  burden,  and  is- 
only  made  tolerable  by  having  but  little  of  then? 
time. 

XVI.  Urbanus  goes  to  church,  but  he  hardly 
knows  whether  he  goes  out  of  a feufe  of  duty,, 
©r  to  meet  his  friends.  Ke  wonders  at  thofe 
people  w'ho  are  praphane,  and  what  pleafure  they 
can  find  in  irreligion;  but  then,  he  is  in  as  great 
a wonder  at  thofe  who  would  make  every  da\  a 
day  of  divine  worfhip*  He  feels  no  more  of 
she  pleafures  of  piety,  than  oi  the  pleafures  c£ 
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fj rophanenefs.  As  religion  has  .every  thing  from 
him  but  his  heart,  fo  he  has  every  thing  from 
religion  but  its  comforts.  Urbanus  likes  religion,., 
becaufe  it  feems  an  eafy  way  of  pleafmg  God  * 
a decent  thing,  that  takes  up  but  little  of  our. 
time,  and  is  a proper  mixture  » life  : but  if  he- 
was  reduced  to  take  canijort  in  it,  he  would  be 
as  much  at  a lofs,  as  thofe  who  have  lived  with- 
out God  in  the  world.  When  Urbanus  thinks  of 
joy,  and  pleafure,  and  happiirefs,  he  does  not. 
think  at  all' of  religion.  He  has  gone  through  a 
hundred  misfortunes,  fallen  into  variety  of  hard- 
fhips ; but  never  thought  of  making  religion  his 
comfort  in  any  of  them.  He  makes  himfelf 
quiet  and  happy  in  another  manner.  He  is  con- 
tent with  his  Chriftianity,  not  becaufe  he  \s pious. 
But  becaufe  he  is  not  prophane.  He  continues  in 
the  fame  courfe  of  religion,  not  becaufe  of  any1 
real  good  he  Over  found  in  it,  but  becaufe  it  does’ 
him  no  hurt..' 

■*  To  fuch  poor  purpofes  astHefe  do  numbers' 
of  pdople  profefs  Chriftianity  Let  me  there- 
fore exhort  yon  to  a foil'd  pictV,  to  devote  your- 
felf  wholly  unto  God  ; that  entering  deep. into,’ 
religion,  you  may  enter  deep  into  itS’-comfbrtsy 
that  ferving  God  with  all  your  heart,  you  may 
have  the  peace  and  pleafure-  of  a-heart  that;  is- 
at  unity  with  itfeif.  When  your  confcience' 
Once  bears  you  witnefs,  that -you  are  jiedfifl , . 
idlmovetiblc ,.  and 'always  abounding- in  the  work  of 
(he  Lord,  you  will  find  that  your  reward  is-  ah*- 
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ready  begun,  and  that  you  could  not  be  Iefb 
devout,  lefs  holy,  lefs  charitable,  or  lefs  humble, 
without  leflening  the  mod  fubftantial  pleafure 
that  ever  you  felt  in  your  life.  So  that  to  be 
content  with  any  lower  attainments  in  piety,  is 
to  rob  ourfelves  of  a prefent  happinefs,  which 
nothing  elfe  can  give  us. 

XVII.  You  would  perhaps  devote  yourfelf  to 
perfection,  but  for  this  or  that  little  difficulty  that 
lies  in  your  way;  you  are  not  in  fo  convenient 
a ftate  for  the  full  practice  of  piety  as  you  could 
wifh  : but  confider  that  this  is  nonfenfe,  be- 
caufe  perfection  confifts  in  conquering  difficul- 
ties. You  could  not  be  perfeCt  as  the  prefent 
Hate  of  trial  requires,  had  you  not  thofe  diffi- 
culties and  inconveniences  to  ftruggle  with. 
Thefe  things  therefore  which  you  would  have 
removed,  are  laid  in  your  wray,  that  you  may 
make  them  fo  many  Heps  to  glory. 

As  you  could  not  exercife  your  charity,  un- 
lefs  you  met  with  objeCts ; fo  neither  could  you 
ffiew,  that  you  had  overcome  the  world,  unlefs 
you  had  many  worldly  engagements  to  over- 
come. If  all  your friends  and  acquaintance  were 
devout,  humble,  heavenly-minded,  and  wholly 
intent  upon  the  one  end  of  life,  it  would  be  lefs 
perfection  in  you  to  be  like  them : But  if  you 
are  humble  amongft  thofe  that  delight  in  piide, 
heavenly -minded  amongft  the  worldly,  fober  a- 
tnongft  tiie  intemperate,  devout  amongft  the  irre- 
ligious, 
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Ugious,  and  labouring  after  p'erftElion  arnongft' 
thofe  thatdefpife  and  ridicule  your  labours,  then 
are  you  truly  devoted  unto  God.  Conlider 
therefore,  that  you  can  have  no  difficulty,  but 
fuch  as  the  world  lays  in  your  way  ; and  that 
perfeblion  is  never  to  be  had,  but  by  parting 
with  the  world.  To  flay  therefore  to  be  per- 
fect till  iL  fails  with  your  condition  in  the  world, 
is  like  flaying- to  be  charitable  till  there  were  no 
objefts  of  charity.  It  is  as  if  a man  fhould  in- 
tend to  be  courageous  fome  time  or  other,  w.heti’- 
there  is  nothing  left  to  try  his  courage. 

XVIII.  Again,  you  • perhaps  turn  your  eya3  *■ 
itpon  the  world ; you  fee  all  orders  of  people 
full  of  other  cares  and  pleafures;  you  fee  the 
general  ity  of  clergy  and  laity,  learned  and  unlearn-  - 
ed,  your  friends  and  acquaintance,  moflly  living 
according  to  the  fpirit  thalreigneth  in  theworldy 
you  are  therefore  content  with 'fuch  a piety  as 
you  think  contends  great  fcholars  and  famous 
men  : and  it  may  be  you  cannot  think  that  God 7 
will  rejefl  fuch  numbers  of  Chrifliansy.-  Now  all 
this  is  amufing  yourfelf  with  nothing;  it  is  only- 
Idfing  yourfelf  in  vain  imaginations;  it  is  makk 
ing  that  ■ a . nr/e  which  is  no  ruld,  ana  cheating 
yourfelf  into  a falfe  fatisfaflion.  As* you?  are  not : 
cenforioufly  to ’damn  other. people  ; fo  neither, 
are  you  to  think  your  own  falvatiomfecure,  be*- 
caufe  you  are  like  the  generality*  of  thoworldv- 
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* TheJ'ooliJh  vigins  that  had  provided  no  oh 
their  lamps,  and  fo  were  l'hut  out  of  the  mar- 
ge-feaft,  were  only  thus  far  joolifh,  that  they 
truited  to  the  ajfijiarce  of  thofe  that  were  wife. : 
bui  you  are  more  foolifh  than  they ; for  you 
tiuft  to  be  fared  by  the  folly  of  others;  you 
imagine  yourfelf  fafe  in  the  negligence,  vanity,  and 
irregularity  of  the  world;  you  take  confidence 
iii  me  broad  way,  becaufe  it  is  broad ; you  are 
content  with  yourfelf,  becaufe  you  feem  to  be 
along  with  the  many,  though  God  himfelf  has 
told  ) ou,  that  nary  ow  is  the  way  that  leadeth 
unto  hie,  and  few  there  be  that  find  it. 

XIX.  One  word  more  and  I have  done. 
Think  with  yourfelf,  what  a happinefs  it  is,  that 
you  have  it  in  your  power  to  iecure  a fhare  in 
the  glories  of  . heaven,  and  make  yourfelf  one 
of  thofe  pieifed  beings  that  are  to  live  with  God 
for  ever.  Rellect  upon  the  glories  of  bright  an- 
gels, that  ihme  about  the  throne  of  heaven. 
Think  upon  that  fulnefs  of  joy,  which  is  the 
ftate  of  Chnlt  at  the  right  hand  of  God ; and 
remember  that  it  is  this  lame  ftate  of  glory 
and  joy  that  lies  open  for  you.  You  are  lefs,  it 
maybe,  ii>  worldly  diltinftions  than  many  others; 
but  as  to  your  relation  to  God,  you  have  no  fu- 
pcrior  upon  earth.  Let  your  condition  be  what 
it  will,  let  your  life  be  ever  fo  mean,  you  may 
rnake  the  end  of  it  the  beginning  of  eternal 
glory.  Be  often  therefore  in  thefe  reflections, 

that 
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in'at  they  may  fill  you  with  a wife  ambition  of  all 
that  glory  which  God  in  Chrift  hath  called  yon? 
to.  For  it  is  impoffible  to  underhand  and  feel 
any  thing  of  this,  without  feeling  your  heart  af- 
fefted  with  ftrong  defires  after  it.  There  are 
many  things  in  human,  life  which  it  would  be  in 
vain  for  you  to  afpire  after;  but  the  happinefs 
of  the  next,  the  fum  of  all  happinefs,  is  fecure 
and  fafe  to  you,agairift  all  accidents.  Here  no 
chances  or  misfortunes  can  prevent  your  fue- 
cefs  ; neither  can  the  treachery  of  friends,  nor 
the  malice  of  enemies  difappoint  you;  it  is 
only  your  own  falfe  heart  that  can  rob  you  of 
this  happinefs.  Be  but  your  owTn  true  friend, 
and  then  you  have  nothing  to  fear  from  your 
enemies.  Do  but  you  fincerely  labour  in  the 
Lord,  and  then  neither  heighth  nor  depth,  nei- 
ther life  nor  death,  neither  men  or  devils,  can* 
make  your  labour  vain* 


An 
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An  Extraft  from  Mr.  Law’s 


SERIOUS  CALL 

TO  A HOLY  LIFE. 
CHAP.  r. 

Concerning  the  nature  and  extent  of  Chrijlian  ■ 
devotion . 

l.  T\EVOTION  is  neither  private  nor 
* public  prayer  ; but  prayers,  whether  pri- 
vate or  public,  are  particular  parts  or  infiances- 
of  devotion.  Devotion  fignifies  a life  devoted  to 
God. 

He  therefore  is  the  devout  man,  who  lives  no- 
longer  to  his  own  will,  or  the  -way  and  fpirit  of 
the  world,  but  to  the  foie  will  of  God  ; who  con* 
fiders  God  in  every  thing,  who  ferves  God  in 
every  thing,  who  makes  all  the  parts  of  his-tw»- 
mon  life,  parts  of  piety,  by  doing  every  thing  in 
the  name  of  God,  and  under  fuch  rules  as  are 
conformable  to  his  glory. 

2.  * We  readily  acknowledge,  that  God  alone 
is  to  be  the  rule  and  meafure  of  our  prayers-,  that 
in  them  we  are  to  look  wholly  unto  him,  and  -aft 
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wholly  for  hifn  ; that  we  are  only  to  pray  in  fuch 
a manner,  lor  fuch  things,  and  fuch  ends,  as  are 
fuitable  to  his  glory. 

Now  let  any  one  but  find  out  the  reafon  why 
he  is  to  be  thus  ftrittly  pious  in  his  prayers,  and 
he  will  find  the  fame  as  firong  a reafon  to  be 
ihiffly  pious  in  all  the  other  parts  of  his  life. 
For  there  is  not  the  leaf!;  reafon  why  we  fhould 
jnake  God  the  rule  and  meafire  of  our  prayers,, 
why  we  fhould  then  look  wholly  unto  him,  and  pray 
according  to  his  will ; but  what  equally  proves 
it  necefTary  for  us  to  look  wholly  unto  God,  and 
make  him  the  rule  and  meafure  of  all  the  other 
aflions  of  our  life.  Were  it  not  our  ftrift  duty 
to  live  by  reafon , to  devote  all  the  aftions  of  our 
lives  to  God  -r  were  it  not  abfolutely  necefiary  to 
walk  before  him  in  wifdom  and  holinefs,  and  all 
heavenly  converfation,  doing  every  thing  in  his 
name  and  for  his  glory,  there  would  be  no  ex- 
cellency or  wifdom  in  the  moll  heavenly  prayers  .- 
nay,  fuch  prayers  would  be  abfurdities  j they 
would  be  like  prayers,  for  zuings,  when  it  was  no 
part  of  our  duty  to fy. 

3.  As  fure  therefore  as  there  is  any  wifdom  in 
praying  for  the  Spirit  of  God,  fo  fure  is  it,  that 
we  are  to  make  that  Spirit  the  rule  of  all  our  ac- 
tions ; as  fure  as  it  is  our  duty  to  look  wholly  un- 
to God  in  our  prayers,  fo  fure  is  it,  that  it  is  our 
duty  to  live  wholly  unto  God  in  our  lives.  But 
we  can  no  fnore  be  faid  to  live  unto  God,  unlefs 
we  live  unto  him  in  all  our  ordinary  a&ions,  un- 
lefs 
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lefs  he  be  the  rule  and  meafure  of  all  our  way*, 
than  we  can  be  faid  to  pray  unto  God,  unlef® 
our  prayers  look  wholly  unto  him.  So  that  uit- 
rc-afonable  and  abfurd  ways  of  life,  v/hether  in 
labour  or  diverfion,  whether  they  ccnfume  our 
time  or  our  money , are  like  unreafonable  and 
abfurd  prayers,  and  are  as  truly  an  offence  unto 
God. 

4.  ’Tis  for  want  of  knowing,  oratleaft  con(i- 
dering  this,  that  we  fee  fuch  a mixture  of  ridicule 
in  the  lives  of  many  people.  You  fee  them  {fried 
as  to  fome  times  and-  places  of  devotion;  but 
when  the  fervice  of  the  church  is  over,  they  are 
but  like  thofe  that  feldom  or  never  eome  there. 
In  their  way  of  life,  their  manner  of  {pending 
their  time  and  money , in  their  cares  and  fears , in 
their pleafures  and  indulgenties,  in  their  labour 
and  diverfions,  they  are  like  the  refl  of  the  world. 
This  makes  the  world  generally  make  a jefl:  of 
thofe  that  are  devout , becaufe  they  fee  their  de- 
votion goes  no  farther  than  their  prayers , and 
that  they  live  no  more  unto  God,  till  the  time  of 
prayer  returns  again  ; but  live  by  the  fame  his- 
mour  and  fancy,  and  in  as  full  an  enjoyment  of 
all  the  follies  of  life  as  other  people.  This 
.is  the-  reafen  why  they  are  the  jefl  of 
worldly  people ; net  becaufe  they  are  really 
devoted  to  God,  but  becaufe  they  appear  to 
have  no  other  devotion,  but.  that  of  occafionaj 
prayers. 


5.  Julius 
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Julius  is  very  fearful  of  miffing  prayers? 
all  the  parifh  fuppofes  Julius  to  be  fick,  if  he  is 
not  at  church.  But  if  you  was  to  afk  him,  why 
he  fpends  the  reft  of  his  time  by  humour  or 
chance  ? Why  he  is  a companion  of  the  fillieft 
people  in  their  moft  filly  pleafurts  ? Why  he  is 
ready  for  every  impertinent  entertainment  and 
diverfion  ? If  you  was  to  afk  him  why  there  is 
no  amufement  too  triffling  to  pleafe  him  ? Why 
he  gives  himfelf  up  to  an  idle,  gojjiping  conver- 
sation P Why  he  lives  in  foolilh  friendfhips  for 
particular  perfons,  that  neither  want  nor  deferve 
any  particular  kindnefs  ? If  you  afk  him  why  he 
never  puts  his  conver fation,  his  time,  and  fortune 
under  the  rules  of  religion,  Julius  has  no  more 
to  fay  for  himfelf  than  the  moft  diforderly  per- 
fon.  For  the  whole  tenor  of  feripture  lies  as  di- 
reftly  againft  fuch  a life,  as  againft  debauchery 
and  intemperance.  He  that  lives  in  fuch  a courfe, 
lives  no  more  according  to  the  religion  of  Jefus 
Chrift,  than  he  that  lives  in  gluttony  and  intem- 
perance. 

If  a man  was  to  tell  Julius,  that  there  was  no 
occafian  for  fo  much  conftancy  at  prayers,,  and 
that  he  might  negledt  the  fervice  of  the  church, 
as  the  generality  of  people  do,  Julius  would 
think  fuch  a one  to  be  no  Chriftian,  and  that  he 
ought  to  avoid  his  company:  but  if  a per- 
fon  only  tell  him,  that  he  may  live  as  the  gene- 
rality of  the  world  does,  that  he  may  enjoy  him- 
felf as  others  do,  that  he  may  fpend  his  time  and 
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money  as  people  of  faflrion  do,  that  he  may  corr- 
form  to  the  follies  of  the  generality,  and  gra- 
tify his  temper  and  paffions  as  moft  people  dnr 
Julius  never  fufpefts  that  man  to  want  a Chrif- 
tian  fpirit,  or  that  he  is  doing,  the  devil’s 
work. 

6.  The  fhort  of  the  matter  is  this.  Either 
reafon  and  religion  preferibe  Tides  and  ends  to  all 
the  ordinary  actions  of  our  lives,  or  they  do  not: 
if  they  do,  then  it  is  as  necelfary  to  govern  all 
our  aftrons  by  thofe  rules  as  it  is  neceffary  to 
worfhip  God.  For  if  religion  teaches  us  any 
thing  concerning  eating  and  drinkingy  or  fpend- 
ing  our  time  and  money  ; if  it  teaches  us  how  we 
are  to  ufe  the  world  ; if  it  tells  us  what  tempers 
we  are  to  have  in.  common  life,  how  we  are  to  be- 
difpofed  towards  all  people,  how  we  are  to  be- 
have towards  the Jtck,  tit c poor,  the  old  and  dejli- 
tute\  if  it  tells  us  whom  we  are  to  treat  with  a 
particular  love,  whom  we  are  to  regard  with  a 
particular  efleem ; if  it  tells  us  how  we  are  to 
treat  our  enemies,  and  how  we  are  to  deny  our- 
felves,  he  muff  be  very  weak  that  can  think  thefe 
parts  of  religion  are  not  to  be  obferved  with  as 
much  exattnejs  as  any  do£lrines  that  relate  to 
prayers. 

7.  Our  bleffed  Saviour  and  his  apoftles  are 
wholly  taken, up  in  do&rines  that  relate  to  com- 
mon life.  They  call  us  to  differ  in  every  temper 
and  of  life  from  the  fpirit  and  way  of  the 
world  : to  renounce  all  its  goods,  to  fear  none  o£ 
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its  evils,  to  reject  its  joys,  and  have  no  value  for 
its  happinefs  t to  be  as  new-born  babes,  that  are 
’ born  into  a new  date  of  things  ; to  live  as  pil- 
grims, in  fpiritual  watching,  in  holy  fear,  afpir- 
ing  after  another  life  ; to  take  up  our  daily  crofs  ; 
to  deny  ourfelves  ; to  profefs  the  bleffednefs  of 
mourning  ; to  feek  the  blelTednefs  of  proverty  of 
fpirit ; to  forfake  the  pride  and  vanity  of  riche's;, 
to  take  no  thought  for  the  morrow  ; to  live  in 
the  profoundeft  humility ; to  rejoice  in  fuffer- 
ings ; to  rejedf  the  luff  of  the  flefh,  the  luft  of 
the  eyes,  and  the  pride  of  life  ; to  bear  injuries; 
to  forgive  and  blefs  our  enemies,  and  to  love 
mankind  as  God  loveth  them;  to  give  up  our 
whole  hearts  and  affe&ions  to  God  ; and  drive 
to  enter  thro’  the  flrait  gate  into  a life  of  eternal 
glory. 

8.  Thus  it  is  in  all  virtues  and  holy  tempers  ; 
they  are  not  ours,  unlefs  they  be  the  virtues 
and  tempers  of  our  ordinary  life.  So  that  Ckrif- 
tianity  is  fo  far  from  leaving  us  to  live  in  the 
common  ways  of  life,  conforming  to  the  folly 
of  cuiloms,  and  gratifying  the  paffions  and  tem- 
pers which  the  fpirit  of  the  world  delights  in  : it 
is  fo  far  from  indulging  us  in  any  ofthefe  things, 
that  all  its  virtues,  which  it  makes  neceflary  to 
falvation,  are  only  fo  many  ways  of  living,  con- 
trary to  the  world  in  all  the  common  aftions  of 
our  life. 

If  our  common  life  is  not  a courfe  of  humility „ 
JelJ-demal , renunciation  of  the  world,  poverty  of 

fpirit. 
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fpirit,  arid  heavenly  affection,  we  don’t  live  the 
life  of  Chriftians. 

g.  But  yet,  tho’  it  is  thus  plain,  that  this,  and 
this  alone,  is  Chriftianity,  an  uniform,  open  and 
vifible  praftice  of  all  thefe  virtues ; yet  it  is  as 
plain,  that  there  is  little  or  nothing  of  this  to  be 
found,  even  among  the  better  fort  of  people. 
You  fee  them  often  at  church  ; but  look  into 
their  lives,  and  you  fee  them  juft  the  fame  fort 
of  people  as  others  are.  The  difference  that  you 
find  betwixt  them  is  only  the  difference  of  their 
natural  tempers.  They  have  the  fame-  laflc  of 
the  world,  the  fame  worldly  cares,  fears,  and 
joys ; they  have  the  fame  turn  of  mind,  are 
equally  vain  in  their  defires.  You  fee  the  fame 
vanity  of  drefs,  the  fame  felf-lov e and  indu!  cFcnccr 
the  fame  fool i fh  friendfliips  and ‘rroundlefs/nz/ra/r, 
the  fam e levity  ofmindand  trifling  fpirits,  the  fame 
idle  difpofitions,  and  vain  ways  of  fpending  their 
time  in  vifiting  and  converfation,  as  inthe  reft  of 
the  world,  that  make  no  pretences  to  devotion. 

lo.  I don’t  mean  this  comparifon  betwixt  peo- 
ple feeminglygood  and  profeffed  rakes  but  betwixt 
people  of  fober  lives.  Let  us  take  an  inftance  in 
two  modeft  women  : let  it  be  fuppofed  that  one 
of  them  is  careful  of  times  of  devotion,  thro’  a 
fenfe  of  duty  ; and  that  the  other  is  at  church  fel- 
dom  or  often,  juft  as  it  happens.  Now  it  is  a 
very  eafy  thing  to  fee  this  difference  betwixt 
thefe  perfons.  But,  can  you  find  any  farther 
difference  betwixt  them?  Can  you  find  that  their 

common, 
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common  life  is  of  a different  kind  P Are  not  the 
tempers,  and  cujloms,  and  manners,  of  the  one, 
of  the  fame  kind  as  of  the  other  ? Do  they  live 
as  if  they  belonged  to  different  worlds,  had  dif- 
ferent views  in  their  heads,  and  different  rules 
and  meafures  of  all  their  atlions  ? Have  not  they 
the  fame  goods  and  evils?  Are  they  not  pleafed 
and  difpleafed  in  the  fame  manner,  and  for  the 
fame  things  ? Do  they  not  live  in  the  fame  courfe 
of  life  ? Does  one  feem  to  be  of  this  world, 
looking  at  the  things  that  are  temporal,  and  the 
other  to  be  of  another  world,  looking  wholly  at 
the  things  that  are  eternal  ? Does  the  one  live  in 
pleafure,  delighting  herfelf  in  Jhew  or  drefs,  and 
the  other  live  in  Jelj -denial,  renouncing  every 
thing  that  looks  like  vanity,  either  of  per/'on, 
drefs,  or  carriage  ? Does  the  one  trifle  away 
her  time  ? And  does  the  other  ffudy  all  the  arts 
of  improving  it,  living  in  prayer  and  watching, 
and  fuch  good  works  as  may  make  all  her  time 
turn  to  her  advantage,  and  be  placed  to  her  ac- 
count at  the  laft  day  ? Is  the  one  carelefs  of  ex- 
pence, and  glad  to  adorn  herfelf  with  every  coff- 
ly  ornament  of  drefs?  And  does  the  other  con- 
fider  her  fortune  as  a talent  given  her  by  God, 
which  is  to  be  improved  religioufly,  and  no  more 
to  be  fpent  in  vain  and  needlefs  ornaments  than 
it  is  to  be  buried  in  the  earth  ? 

Where  muff  you  look,  to  find  one  perfon  of 
religion  differing  in  this  manner  from  another 
that  has  none  ? And  yet  if  they  do  not  differ  in 

thefe 


thefe  tilings,  can  it  with  any  fenfe  be  faid,  the 
one  is  a good  Chriftian,  and  the  other  not  ? 

11.  Take  another  inftance  among  the  mem 
Leo  has  a great  deal  of  good  nature,  has  kept 
what  they  call  good  company,  hates  every  thing 
that  is falje  and  bafe , is  very  generous  to  his 
friends;  but  has  concerned  himfelf  fo  little  with 
religion,  that  he  hardly  knows  the  difference  be- 
twixt a Jew  and  a Chriftian. 

Eufebius , on  the  other  hand,  has  had  early  im- 
preffions  of  religion,  and  buys  books  of  devotion. 
He  can  talk  of  all  the  feajls  and  fafls  of  the 
church,  and  knows  the  names  of  moft  men  that 
have  been  eminent  for  piety.  You  never  hear 
him  fwear,  and  when  he  talks  of  relirdon,  he 
talks  of  it  as  a matter  of  great  concern. 

Here  you  fee,  that  one  perfon  has  religion 
enough,  to  be  reckoned  a pious  Chriftian ; and 
the  other  is  fo  far  from  all  appearance  of  reli- 
gion, that  he  may  fairly  be  reckoned  a Heathen. 
And  yet,  if  you  look  into  their  common  life,  if 
you  examine  their  ruling  tempers  in  the  greateft 
articles  of  life,  you  will  find  the  leal!  difference 
imaginable.  Confider  them  with  regard  to  the 
life  of  the  world,  becaufe  that  is  what  every  body 
can  fee.  Now,  to  have  right  notions  and  tem- 
pers, with  regard  to  the  world,  is  as  efiential  to 
religion,  as  to  have  right  notions  of  God.  And 
it  is  as  poffible  for  a man  to  worfhip  a Crocodile , 
and  yet  be  a pious  man,  as  to  have  his  affec- 
tions 
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stierns  fet  upon  this  world,  and  yet  he  a good 
'■Chrijlian. 

But  now,  if  you  confider  Leo  and  Eufebius  in 
this  refpeft,  you  will  find  them  exaftly  alike; 
feeking,  ufing,  and  enjoying  all  that  can  be  got 
in  this  world,  in  the  fame  manner.  You  will 
find,  riches , profpcrity,  pleafurts , and  honour , 
-are  juft  as  much  the  happinefs  of  Eufcbius  as  they 
are  of  Leo.  And  yet,  if  Chriftianity  has  not 
■changed  a man’s  temper,  with  relation  to  thefe 
things,  what  has  it  done  for  him  ? 

12.  Every  one  capable  of  reflection,  muft 
have  obfervcd,  that  this  is  generally  the  ftate, 
•even  of  devout  people,  whether  men  or  women . 
You  may  fee  them  different  from  other  people, 
as  to  times  and  places  of  prayer,  but  like  the  reft 
of  the  world  in  all  the  other  parts  of  their  lives  ; 
that  is,  adding  Chrijlian  devotion  to  an  Heathen 
life.  I have  the  authority  of  our  bleffed  Saviour 
for  this  remark,  where  he  fays,  Take  no  thought , 
faying. , what  fall  we  eat,  or  what  fall  we  drink, 
n)r  wherewithal fall  we  be  cloatked?  E or  after  all 
thefe  things  do  the  Gentiles  feh . But  if  to  be  thus 
-affefied  even  with  the  neceffary  things  of  this  life, 
fhews  that  we  are  not  of  a Chrijlian  fpirit , but 
■an  Heathen  ; furely,  to  enjoy  the  vanity  of  tire 
Avorld  as  they  did,  to  be  like  them  in  the  main 
tempers  of  our  lives,  in  fenfual  pleafures  and 
diverfions,  in  the  vanity  of  drefs,  the  love  of 
ihew  and  greatnefs,  or  any  other  gaudy  diftinc- 
.iioiis  of  fortune,  is  a much  greater  fign  of  an 
; ~ Heathen 
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Heathen  temper ; and  consequently,  they  who 
add  devotion  to  Such  a li : e,  mull  be  faid  to  pray 
as  Cb  ijlians,  but  live  as  Heathens. 


CHAP.  II. 

An  enquiry  into  the  reafon  why  the  generality  of 
Cliriftians  jail  fo  jhort  of  the  holinefs  oj  Chrf 
tianity. 

i,  tT  may  now  be  reafonably  enquired,  how 
JL  it  is,  that  the  lives,  even  of  the  better 
fort  of  people,  are  thus  ftrangely  contrary  to  the 
principles  of  Chriftianity  ? 

Before  I give  a direft  anfwer,  I defire  it  may 
be  enquired,  how  it  is,  that  [wearing  is  fo  com- 
mon amongft  Chriltians  ? It  is  indeed  yet  not  fo 
common  amongft  women , as  amongft  men  ; but 
among  men  this  fin  is  fo  common,  that  perhaps 
there  are  more  than  two  in  three  that  are  guilty 
of  it  through  the  whole  courfe  of  their  lives ; 
fwearing  more  or  lefs , juft  as  it  happens  ; fonte 
conftantiy,  others  only  now  and  then.  Now  I 
afk  how  comes  it,  that  two  in  three  of  men  are 
guilty  of  fo  grofs  a fin  as  this  is?  There 
is  neither  ignorance  nor  human  infirmity  to 
plead  for  it : it  is  againft  an  exprefs  command- 
ment, and  the  moll  plain  doflrioe  of  our  blefled 
Saviour. 

Do  but  find  the  reafon  why  the  generality  of 

men  live  in  this  notorious  vice,  and  you  will 

have 
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have  found  the  reafon,  why  the  generality  even 
of  the  better  fort  of  people,  live  fo  contrary  to 
Chriftianity. 

2.  * Now  the  reafon  of  common  fwearing  is 
this ; it  is  becaufe  men  have  not  fo  much  as  the 
intention  to  pleafe  Godin  all  thur  aSions.  For, 
let  a man  but  have  fo  much  piety  as  to  intend  to 
pleaje  God  in  all  the  athons  oj  lus  life,  as  the  hap- 
piejl  and  befl  thing  in  the  world,  and  then  he  will 
never  fwear  more.  It  will  be  as  impoffible  for  him 
to  fwear,  wliilft  he  feels  this  intention  within 
himfelf,  as  it  is  impoffible  for  a man  that  intends 
to  pleafe  his  prince,  to  go  up  and  abufe  him  to 
his  face. 

g.  It  is  but  a fmall  part  of  piety  to  have  fuch 
an  intention  as  this ; and  he  has  no  reafon  to 
look  upon  himfelf  as  a difciple  of  Chrift,  who  is 
not  this  far  advanced.  And  yet  it  is  purely  for 
want  of  this  degree  of  piety,  that  you  fee  fuch  a 
mixture  of  fm  and  folly  in  the  lives  even  of  the 
better  fort  of  people.  It  is  for  want  of  this  inten- 
tion, that  vou  fee  men  that  profefs  religion,  yet 
live  in  /wearing  and fenfuality  ; that  you  fee  clergy- 
men given  to  pride  and  covetoufnefs,  and  world- 
ly enjoyments.  It  is  for  want  of  this  intention , 
that  you  fee  women  that  profefs  devotion  yet  liv- 
ing in  all  the  vanity  and  folly  of  drefs,  and  waft- 
ing their  time  in  idlenefs-  and  pleafur.es,  \ nail 
fuch  iuftances  as  their  eftates  will  reach.  For, 
let  but  a woman  feel  her  heart  full  of  this  inten- 
tion, and- (he  will  find  it  as  impoffible  to  patch  or 
Vo-l.  V.  D paint , 
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paint,  as  to  curfe  orfwear;  {he  will  no  more  de- 
fire  to  Ihine  at  balls  and  ajfanblies , or  make  a fi- 
gure among!!  thofe  that  are  molt  finely  drefled, 
than  fire  will  defire  to  dance  upon  a rope  to 
pleafe  fpectators  : fhe  will  know,  that  the  one  is 
as  far  from  the  wifdom  and  excellency  of  the  Chrif- 
tian  fpirit  as  the  other. 

4.  It  was  this  general  intention  that  made  the 
primitive  Chrijlians  fuch  eminent  inflances  ofpie- 
,ty.  And  if  you  will  here  flop,  and  afk  your- 
felf,  why  you  are  not  as  pious  as  the  primitive 
Chriftians  were,  your  own  heart  will  tell  you, 
it  is  neither  through  ignorance  or  inability,  but 
purely  becaufe  you  never  thoroughly  intended  it. 
You  obferve  the  fame  Sunday -worfhip  that  they 
did  ; and  you  are  JlriEl  in  it,  becaufe  it  is  your 
full  intention  to  be  fo.  And  when  you  as  ful- 
ly intend  to  belike  them  in  their  common  life ; 
when  you  intend  to  pleafe  God  in  all  \cur  aclions, 
you  will  find  it  as  pofiible,  as  to  be  llricfiv  exact 
in  the  fervice  of  the  church.  And  when  you 
have  this  intention  to  pleaje  Cod  in  all  your  abltons, 
as  the  happief  and  bejl  thing  in  the  world , you 
will  find  in  you  as  great  an  averfion  to  any  thing 
that  is  vain  and  impertinent  in  common  life,  whe- 
ther of  bufinefs  or  pleafure,  as  you  now  have  to 
any  thing  that  is  prophane.  You  will  be  as  fear- 
ful of  living  in  any  ioolifh  way,  either  of  fpend- 
ing  your  time,  or  vour fortune , as  you  are  now- 
fearful  of  neglecting  the  public  worlhip. 
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g.  Now,  who  that  wants  this  general  intention , 
can  be  reckoned  a Chriftian  ? And  yet  if  it  was 
among  Chriftians,  it  would  change  the  whole 
face  of  the  world ; exemplary  holinefs,  would 
be  as  common  and  vifible,  as  buying  and  felling, 
or  any  trade  in  life. 

* Let  a clergyman  but  be  thus  pious,  and  he  will 
converfe  as  if  he  bad  been  brought  up  by  an  apof- 
tle.  He  will  no  more  think  and  talk  of  nobh 
preferment,  than  of  noble  eating,  or  a glorious 
chariot.  He  will  no  more  complain  of  the 
frowns  of  the  world,  or  a fmall  cure,  or  the  want 
of  a patron,  than  he  will  complain  of  a laced  coat 
or  a running  hofe.  Let  him  but  intend  to  pleafe 
God  in  all  his  aElions,  as  the  happief  and  bcjl 
thing  in  the  world,  and  then  he  will  know,  that 
there  is  nothing  noble  in  a clergyman,  but  burn- 
ing zeal  for  the  falvation  of  fouls  ; nor  any  thing 
poor  in  his  profefiion,  but  idlenefs  and  a worldly 
fpirit.  Again,  let  a tradfman  but  have  this  in- 
tention, and  it  will  make  him  a faint  in  his  flop  • 
his  every  day  bufinefs  will  be  a courfe  of  wife 
and  reafonable  aftions,  made  holy  to  God,  by- 
being  done  in  obedience  to  his  will  and  pleafure. 
He  will  buy  and  fell,  and  labour  and  travel,  be- 
caufe  by  fo  doing  he  can  do  fome  good  to  him- 
felf  and  others ; but  then,  as  nothing  can  pleafe 
God  but  what  is  wife,  and  reafonable,  and  holy  ; 
fo  he  will  neither  buy  nor  fell,  nor  labour  in 
any  manner,  but  fuch  as  is  wife,  and  reafonable , 
and  holy.  He  will  therefore  confider,  not  what 
D 2 arts. 
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arts,  or  methods,  will  make  him  richer  and  greater 
than  his  brethren,  or  remove  him  from  a Jhop  to 
a life  of  Jlate  and  pleafure ; but  he  will  confider 
what  arts,  what  methods,  can  make  worldly  bu- 
ftnefs  moll  acceptable  to  God,  and  make  a life 
of  trade  a life  of  holinefs,  devotion,  and  pietv. 
This  will  be  the  temper  and  fpirit  of  every  tradef- 
man;  he  cannot  flop  fliort  of  the fe  degrees  of 
piety,  whenever  it  is  his  intention  to  pleafe  God  in 
all  his  allions,  as  the  hejl  and  happiejl  thing  in 
the  world. 

6.  Again,  let  the  gentleman  of  fortune  but 
have  this  intention , and  it  will  carry  him  from 
every  appearance  of  evil,  to  every  inftance  of 
piety  and  goodnefs. 

He  cannot  live  by  chance,  or  as  humour  or 
fancy  carries  him,  becaufe  he  knows  that  nothing 
can  pleafe  God  but  a wife  and  regular  courfe 
of  life.  He  cannot  live  in  idlenejs  and  indul- 
gence, in  [ports  and  gaming,  in  vain  expences 
and  high  living,  becaufe  thefe  things  cannot  be 
turned  into  means  of  hohnefs,  or  made  fo  many 
parts  of  a wife  and  religious  life. 

* As  he  thus  removes  from  all  appearance  of 
evil,  fo  he  afpires  after  every  inftance  of  good- 
nefs.  He  does  not  afk  what  is  allowable  and 
pardonable,  but  what  is  commendable  and  praise- 
worthy. He  does  not  alk  whether  God  will  for- 
give the  jolly  of  our  lives,  the  madnefs  of  our 
pleafures,  the  vanity  of  our  expences,  and  the 
carelefs  confumption  of  our  time ; but  he  alks 
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Whether  God  is  pleafed  with  thefe  things  or 
whether  thefe  are  the  appointed  ways  of  gaining 
his  favour.  He  does  not  enquire,  whether  it  be 
pardonable  to  hoard  up  money,  to  adorn  ourfelves 
with  diamonds,  and  gild  our  chariots,  whilfl  the 
widow  and  the  orphan , the  fick  and  the  prijoner 
want  to  be  relieved ; but  he  afks  whether  God 
has  required  thefe  things  at  our  hands ; whe- 
ther we  {hall  be  called  to  account  at  the  laft  day 
for  the  negleft  of  them  ? Becaufeit  is  not  his  in- 
tent to  live  in  fuch  ways  as  God  may  perhaps  par- 
don, but  in  fuch  as  we  know  God  will  infallibly 
reward. 

He  will  not  therefore  look  at  the  lives  of 
Chrillians,  to  learn  how  he  ought  to  fpend  his 
eflate,  but  he  will  look  into  the  feripture,  and 
make  every  doflrine,  parable , or  injlrudlion  that 
relates  to  rich  men,  a law  to  himfelf  in  the  ufe 
of  it. 

He  will  have  but  one  rule  for  charity,  and  that 
will  be,  to  fpend  all  that  he  can  that  way ; be- 
caufe  the  Judge  of  quick  and  dead  hath  faid,  all 
that  is  fo  given,  is  given  to  him. 

7.  Let  not  any  one  look  upon  this  as  an  ima- 
ginary defeription,  that  looks  fine  in.  the  notion, 
but  cannot  be  put  in  practice.  For  it  is  fo  far 
from  being  impra&icable,  that  it  has  been  prac- 
tifed  by  great  numbers  of  Chriftians  in  former 
ages,  who  were  glad  to  turn  their  whole  eilates 
into  a conftant  courfe  of  charity.  And  it  is  fo 
far  from  being  impoflible  now,  that  if  we  can 
D 3 find 
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find  any-  Chriflians  that  fincerely.  intend  tv pleafe 
God  in  all  their  aEllons,  as  the  bejl  and  happieji 
thing  in  the  world,  whether  they  be  young  or 
old,  Tingle  or  married,  men  or  women,  it  will 
be  impoffible  for  them  to  do  otherwife.  This 
one  principle  will  infallibly  carry  them  to  this, 
and  they  will  find  themfelves  unable  to  Hop  fhort 
of  it. 

For  how  is  it  poffible  for  a man  that  intends  to 
pleafe  God  in  the  ufe  of  his  money , becaufe  he 
judges  it  to  be  his  greatejl  kappinejs ; to  bury  his 
money  in  needlej's , impertinent  finer}’,  in  cover- 
ing himfelf  or  his  horfes  with  gold,  whilft  there 
are  any  works  of  piety  or  charity  to  be  done 
with  it,  or  any  ways  of  fpending  it  well  ? 

8.  I havechofe  to  explain  this  matter,  by  ap- 
pealing to  this  intention , becaufe  it  makes  the 
cafe  fo  plain,  and  becaufe  every  one  may  fee  it 
in  the  cleared:  light,  and  feel  it  in  the  flrongeft 
manner,  only  by  looking  into  his  own  heart. 
For  it  is  as  eafy  for  every  perfon  to  know,  whe- 
ther he  intends  to  pleafe  God  in  all  his  adlions, 
as  for  any  Jervant  to  know,  whether  this  be  ln'3 
intention  towards  his  mafler.  Every  one  alfo 
can  eafily  tell  how  he  lays-  out  his  money,  and 
whether  he  confiders  how  to  pleafe  God  in  it, 
as  he  can  tell  where  his  eftate  is,  and  whether  it 
be  in  money  or  in  land.  So  that  here  is  no  plea 
left  for  ignorance  or  frailty , as  to  this  matter ; 
every  body  is  in  the  light,  and  every  body  has 
power.  And  no  one  can  fail,  but  he  that  is  not 
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To  much  a Chriftian,  as  to  intend  to  pleafe  God 
in  the  ufe  of  his  eftate. 

9.  You  fee  two  perfons,  one  is  regular  in 
public  and  private  prayer,  the  other  is  not. 
Now  thereafon  of  this  difference  is  not  this,  that 
one  has  Jlrenglh  to  obferve  prayer,  and  the  other 
has  not ; but  the  reafon  is  this,  that  one  intends 
to  pleafe  God  in  the  duties  of  devotion,  and  the 
other  has  no  intention  about  it.  The  cafe  is  the 
fame  in  the  right  or  wrong  ufe  of  our  time  and 
money.  You  fee  oneperfon  throwing  away  his 
time  in  Jleep  and  idlenefs,  in  vifiting  and  diver- 
sions, and  his  money  in  the  moft  vain  and  unrea- 

fonable  expences.  You  fee  another  careful  of 
everyday,  dividing  his  hours  by  rules  of  reafon 
and  religion,  and  fpending  all  his  money  in  works 
of  charity.  Now  the  difference  is  not  owing  to 
this,  that  one  has  ftrength  to  do  thus,  and  the 
other  has  not ; but  to  this,  that  one  intends  to 
pleafe  God  in  the  right  ufe  of  all  his  time  and  all 
his  money,  and  the  other  has  no  intention  about  it. 

10.  Here  therefore  let  us  judge  ourfelves  fin- 
cere!)' ; let  us  not  vainly  content  ourfelves  with 
the  common  diforders  of  our  lives,  the  vanity  of 
our  expences,  \\\e  folly  of  our  diverfions,  theiale- 
nefs  of  our  lives,  and  the  zoajling  of  our  time, 
fancying  that  thefe  are  fuck  imperfethons  as  we 
fall  into  thro’  the  unavoidable  vealnefs  of  our 
natures ; but  let  usbeaffured  that  thefe  diforders  of 
our  common  life  are  owing  to  this, that  we  have  not 
fo  much  Chriftianity  as  to  intend  to  pleafe  God 
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in  all  our  actions,  as  the  bell  and  happielt  thing 
in  the  world.  .So  that  we  mull  not  look  upon 
ourfelves  in  a Hate  of  common  imperfection,  but 
in  fuch  a Hate  as  wants  the  jirjl  and  mofi  funda- 
mental principle  of  Chrillianify,  viz.  an  intention 
to pleaje  God  in  all  our  adlions. 

it.  And  if  any  one  was  to  afk  himfelf  how  it 
comes  to  pafs,  that  there  are  any  degrees  of  fo- 
briety  which  he  neglefts,  any  method  of  charity 
which  he  does  not  follow,  any  rules  of  redeem- 
ing time  which  he  does  not  obferve,  his  own 
heart  will  tell  him,  that  it  is  becaufehe  never  in- 
tended to  be  fo  exaft  inthofe  duties.  For  when- 
ever we  fully  intend  it,  it  is  as  pofhble  to  con- 
form to  all  this  regularity  of  life,  as  it  is  pofhble 
for  a man  to  obferve  times  of  prayer. 

So  that  the  fault  does  not  lie  here,  that  we  de- 
fire to  be  good  and  perfeft,  but  thro'  the  weak- 
nefs  of  our  nature  fall  fhort  of  it  ; but  we  have 
not  piety  enough  to  intend  to  be  as  good  as  we 
can,  or  to  pleafe  God  in  all  our  actions.  This 
we  fee  is  plainly  the  cafe  of  him  that  fpends  his 
time  in  [ports,  when  he  fhould  be  at  church  ; it 
is  not  his  want  of  power,  but  his  want  of  inten- 
tion, or  defire  to  be  there. 

12.  And  the  cafe  is  plainly  the  fame  in  ever)' 
other  folly  of  human  life.  She  that  fpends  her 
time  and  money  in  the  un'reafonable  ways  and 
fafnions  of  the  world,  does  not  do  fo,  becaufe 
Ihe  wants  power  to  be  wife  and  religious  in  the 
management  of  her  time  and  monev,  but  becaufe 
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JTie  has  no  intention  or  define  of  being  fo.  When 
file  feds  this  intention,  the  will  find  it  as  pofiiblc 
to  aft  up  to  it,  as  to  be  llriftl y fiber  and  chajlt 
becaufe  it  is  her  care  and  d’efire  to  be  fo. 

13.  This  doftrine  does  not  fuppofer  that  we 
have  no  need  of  divine  grace,  or  that  it  is  in 
our  own  power  to  make  ourfelves  perfect.  It 
only  fuppofes,  that  through  the  want  of  a fincere 
intention  cf  pleafirrg  God  in  all  our  atlions,  we 
fall  into  fuch  irregularities  of  life,  as  by  the  ordi- 
nary means  of  grace,  we  Ihould  have  power  t & 
avoid. 

And  that  we  have  not  that  perfection,  whidx 
our  prefent  Itate  of  grace  makes  us  capable  of,- 
becaufe  we  don’t  fo  much  as  intend  to  have  it: 

It  only  teaches  us,  that  the  reafon  why  you  fee 
no  real  fell-denial,  no  eminent-  charity,  no  pro- 
found humility,  no  heavenly  affeftion’-  no  true 
contempt  of  the  world,  no-  Chrijhian  meeknefs*. 
no  fincere  zeal,  no  eminent  pie-tv  in  the  common 
. lives  of  ChriiTians,  is- this,  becaufe  they  don't  lb- 
much  as  intend  to  be  ex.atl  and  exemplary'  in  thefe 
virtues. 


CHAP.  Hr. 

Of  the  great  danger  and  folly  of  not  intending  to- 
be  as  eminent  as  we  can , in  the  p rad  ice  of  aM 
Chriftian  virtues - 

y\  LTHOUGPT  thegoodnefs  of  God,  and 
d-  his-  rich  mercy  in  Chrilt  Jefus,  are-  a 
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fufficient  affarance  to  us,  that  lie  will  be  merci- 
ful to  our  unavoidable  weaknefTes,  that  is,  to 
fuch  failings  as  are  the  effects  of  ignorance  or  fur- 
prize  ; yet  we  have  no  reafon  to  expeft  the  fame 
mercy  towards  thofe  fins  which  we  live  in, 
through  a want  of  intention  to  avoid  them. 

O 

For  inhance,  a common  Jicearer , who  dies  in 
that  guilt,  feems  to  have  no  title  to  the  divine 
mercy  ; becaufe  he  can  no  more  plead  any  weak- 
nefs  in  his  excufe,  than  the  man  that  hid  his  ta- 
lent in  the  earth,  could  plead  his  want  of  ftrength 
to  keep  it  out  of  the  earth. 

2.  But,  if  this  be  right  reafoning  in  the  cafe  of 
a common  fwearer , that  his  fin  is  not  to  be  rec- 
koned a pardonable  frailty , becaufe  he  has  no 
weaknefs  to  plead  in  its  excufe  : why  don’t  we 
«s  much  condemn  every  other  error  of  life,  that 
has  no  more  weaknefs  to  plead  in  its  excufe  than 
common  fwearing  ? 

For  if  this  be  fo  bad,  becaufe  it  might  be  avoid- 
ed, if  we  did  but  fincerelv  intend  it,  mull  not 
all  other  erroneous  ways  of  life  be  very  guilty,  il 
we  live  in  them,  not  through  weaknefs  and  ina- 
bility, but  becaufe  'we  never  fincerely  intended 
to  avoid  them  ? 

For  inflance,  you  perhaps  have  made  no  pro- 
grefs  in  the  moll  important  Chriftian  virtues,  in 
humility  and  charity.  Now,  if  your  failure  is  ow- 
ing to  your  want  of  intention  of  performing  them 
in  any  true  degree,  have  you  not  as  little  to  plead 
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feryourfelf?  And  are  you  not  as  much  without: 
all  excufe  as  the  common  J wearer  ? 

3.  Why  therefore  don't  you  preft  thefe  things- 
home  upon  your  confcience  ? Why  do-  you  not 
think  it  as  dangerous  for  you  to  live  m inch  de- 
fers as  are  in  your,  power  toanvend,.  as-'tis  dan- 
gerous for  a common  fwearer  to  live  in  the  breach. 
of  that  duty,  which  it  is  in  his  power  to  obferve  ?" 
Is  not  the  want  of  a fincere  intention,,  as  blamea- 
ble  in  one  cafe  as  another  ? 

You,,  it  may  be,  are  as  far  from  Chrifiian  per- 
fetlion  as  the  common  fwearer  is  from  keeping.. 
the.  third  commandment.  Are.  you  not.  therefore: 
as  much  condemned  by  the  dottrinecof  the  gof- 
pel,  as  the  fwearer  is.  by  the  thud,  command-- 
ment  ? 

You  perhaps  will  fay,  that  all  people  fail  fliortt 
of  the  perfection  of  the  gofpel.  But  this-  is 
nothing  to  the  purpofe  : for  the  quehian  is  not,,, 
'whether  gofpel  perfection  can  be  fully  attained 
but  whether  you  come  as  near  it  as  a. fincere  in- 
tention, and.  careful  diligence  cm  carry  you  ? 
Whether  you- are  net  in  a_  much  lower-hate  than  , 
you  might  be,  if  you  fincereJy  intended,  to  ad*- 
vance  your-felf  in  all  Chriffian  virtues  ?' 

If  your  defeats  in  piety,  humility , and ' charity r 
are  owing  to  your  want  of  fincere  intention  to  be_- 
as-eminent  as  you  can  in  thefe  virtues-,,  then  youu 
leave  vourlelf  as  much-without-excuie^as-hs  that* 
lives  in  the  fin  of  fwearing,  through  the* want  o£ 
a fincere-  intention  to  depart  from  it, 
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4.  The  falvation  of  our  fouls  is  fet  forth  13 
fcripture  as  a thing  of  difficulty,  that  requires 
all  our  diligence,  that  is  to  be  worked  out  with fear 
and  trembling. 

We  are  told,  fr night  is  the  gate,  and  narrow 
is  the  way  that  leadeth  unto  life,  and jew  there  be 
that  find  it : that  many  are  called,  but  few  are 
chofen:  and  that  many  will  mifs  of  their  falva- 
tion who  feem  to  have  taken  fome  pains  to  ob- 
tain it.  Strive  to  enter  in  at  the fir  eight  gate ; for 
many,  I fay  unto  you,  will Jeek  to  enter  in,  and 
fia/l  not  be  able. 

* Here  our  blefled  Lord  commands  us  to f rive 
to  enter  in,  becaufe  many  will  fail,  who  only 
feek  to  enter ; by  which  we  are  plainly  taught, 
that  religion  is  a flate  of  labour  and  f>  lin- 
ing, and  that  many  will  fail  of  their  falvation  ; 
not  becaufe  they  took  no  pains  or  care  about  it, 
but  becaufe  they  did  not  take  care  and  pains 
enough  ; they  only  fought,  but  did  not  Jirive  to 
enter  in. 

Every  Chriftian  therefore  fhould  as  well  ex- 
amine his  life  by  thefe  doclrines,  as  by  the 
commandments : for  thefe  do&rines  are  as  plain 
marks  of  our  condition  as  the  commandments 
are. 

For  if  falvation  is  only  given  to  thofe  who 
Jirive  for  it,  then  it  is  as  reafonuble  for  me  to 
conftder,  whether  my  courfe  of  life  be  a courfe 
of  flriving  to  obtain  it,  as  to  confider  whether  I 
am  keeping  any  of  the  commandments. 
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g.  If  my  religion  is  only  a formal  compliance 
with  thofe  modes  of  worfhip  that  are  infafhioti 
where  I live,  if  it  colls  me  no  pains  or  trouble, 
if  it  lays  me  under  no  rules  and  reftraints,  if  I 
have  no  careful  thoughts  about  it,  is  it  not  great 
weaknefs  to  think  that  I am  f riving  to  enter  in 
at  the fraight  gate? 

If  I am  feeking  every  thing  that  can  delight 
my  fenfes,  fpending  my  time  and  fortune  in 
pleafures,  in  diverfions,  and  worldly  enjoyments; 
a ftranger  to  watchings,  fallings,  prayers,  and 
mortifications,  how  can  it  be  faid,  that  I am 
working  out  my  falvation  with  fear  and  trem- 
bling ? 

If  I ufe  the  world  and  worldly  enjoyments,, 
as  the  generality  of  people  do,  and  in  all  ages 
have  done,  why  fnould  I think  that  I am  among!! 
thofe  few,  who  are  walking  in  the  narrow  ' way 
to  heaven ? 

* And  yet,  if  the  way  is  narrow,  if  none  can 
walk  in  it  but  thofe  that  flrive , is  it  not  as  necef- 
fary  for  me  to  con  Oder,  whether  the  way  I am 
in  be  narrow  enough,  or  the  labour  I take  to  be 
a fuff  dent  Itriving,  as  to  confider  whether  I 
fufficiently  obferve  the  fecond  or  third  com- 
mandment P 

6.  The  meafure  of  our  love  to  God  feems  injuf- 
tice  to  be  the  meafure  of  our  love  of  every  virtue. 
We  are  to  love  and  praflife  it  with  all  our  heart, 
with  all  our  foul,  with  all  our  mind,  and  ivith  all 
eurfrength.  And  when  we  ceafe  to  live  with  this 

regard 


t 86  ] 

regard  to  virtue,  we  live  below  our  nature,  and 
inllead  of  being  able  to  plead  our  infirmities , we 
ftand  chargeable  with  wilful  negligence. 

It  is  for  this  reafon  that  we  are  exhorted  to 
work  out  our  falvation  with  fear  and  trembling  ; 
becaufe  unlefs  our  heart  and  pajjions  are  eagerly 
bent  upon  the  work  of  our  falvation,  unlefs 
holy  fears  animate  our  endeavours,  and  keep  our 
conferences  tender  about  every  part  of  our  du- 
ty, conftantly  examining  how  we  live,  and  how 
fit  we  are  to  die,  we  fhall  in  all  probability  fit 
down  in  fuch  a courfe  of  fife,  as  will  never 
carry  us  to  the  rewards  of  heaven. 

And  he  that  confiders,  that  a juft  God  cart 
only  make  fuch  allowances  as  are  fuitable  to  his 
juftice,  that  our  works  are.  all  to  be  examined  by 
fire,  will  find  fear  and  trembling  are  proper 
tempers  for  thofe  that  are  drawing  near  to  fo 
great  a trial. 

Now  this  is  not  intended  to  poffefs  people’s 
minds  with  a fcrupulous  anxiety ; but  to  fill 
them  with  a juft  fear  of  living  in  the  negleft 
of  fuch  virtues  as  they  will  tvant  at  the  day  of 
judgment. 

It  is  only  defiring  them  to  be  fo  apprehenfive 
of  their  ftate,  fo  earned:  after  higher  degrees  of 
piety,  and  fo  fearful  of  falling  fhort  of  happi- 
nefs,  as  the  great  apoftle  St.  Paul  was,  when  he 
thus  wrote  to  the  Philippians. 

Not  aj  though  I had  already  attained,  either 
zL'ere  already  perfect ; — but  this  one  thing  I do, 
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forgetting  thofe  things  which  are  behind,  and  reach * 
ing  forth  unto  thofe  things  which  are  before , Iprefs 
toward  the  mark  for  the  prize  of  the  high  call- 
ing of  God  in  Chrijl  Jfs.  And  then  he  adds. 
Let  us  therefore,  as  many  as  are  perfcEl,  be  thus 
minded. 

But  if  the  apoftle  thought  it  neceflary  for 
thofe  who  were  in  his  hate  of  perfection  to  be 
thus  minded-,  thus  labouring,  preffing,  and  af- 
piring  after  fome  degrees  of  holinefs,  to  which 
they  were  not  then  arrived  ; furely  it  is  much 
more  neceflary  for  us,  to  be  thus  minded ; thus 
earneft  and  ftriving  after  fuch  degrees  of  a holy 
life,  as  we  have  not  yet  attained. 

7.  The  beft  way  for  any  one  tef  know  how 
much  he  ought  to  afpire  after  holinefs,  is  to  afk 
himfelf,  how  much  he  thinks  will  make  him 
eafy  at  the  hour  of  death. 

Now  any  man  that  dares  put  this  queflion  tc» 
himfelf,  will  be  forced  to  anfwer,  that  at  death, 
every  one  will  wilh,  he  had  been  as  perfect  as 
human  nature  can  be. 

Is  not  this  fufficientto  putus,  not  only  upon  wifh- 
ing,  but  labouring  after  all  that  perfection  which 
we  fhall  then  lament  the  want  of?  Is  it  not  ex- 
eeffive  folly  to  be  content  with  fuch  a courfe  of 
piety  as  we  already  know  cannot  content  us, 
at  a time  when  we  fhall  fo  want  it,  as  to  have 
nothing  elfe  to  comfort  us  ? How  can  we  carry 
a feverer  condemnation  againft  ourfelves,  than 
to  believe,  that  at  the  hour  of  death,  we  fhall 
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Want  die  virtues  of  the  faints , and  wilh  that  \<c 
had  been  among  the  firft  fervants  of  God,  and 
yet  take  no  methods  of  arriving  at  their  height 
of  piety,  whilft  we  are  alive  ? 

8.  Though  this  is  an  abfurdity  that  we  can 
pafs  over,  whilft  the  health  of  our  bodies,  the 
paffions  of  our  minds,  the  noife,  and  hurry,  and 
pleafures,  and  bufinefs  of  the  world,  lead  us  on 
with  eyes  that  fee  not;  yet  at  death,  it  will  ap- 
pear before  us  in  a dreadful  magnitude:  it  will 
haunt  us  like  a difmal  ghoft ; and  our  confci- 
ence  will  never  let  us  take  our  eyes  from  it. 

We  fee  in  worldly  matters,  what  a torment 
felf-condemnation  is ; and  how  hardly  a man  is 
able  to  forgive  himfelf,  when  he  has  'brought 
himfelf  into  any  calamity  or  difarace,  purely  by 
his  own  folly.  Tire  affliftion  is  made  doubly 
tormenting;  if  he_  is  forced  to  charge  it  all  upon 
himfelf,  as  his  own  aft  and  deed,  againft  the- 
reafon  of  things,  and  contrary'  to  the  advice  of 
his  friends. 

Now  by  this  we  may  in  fome  degree  guefs, 
how  terrible  that  felf-condemnation  will  be, 
when  a man  fliall  find  himfelf  in  the  mifery  of 
death,  under  the  feverity  of  a felf-condemning 
confcience  ; charging  all  his  diftrefs  upon  his 
own  follv  and  madnefs,  againft  the  fenfe  and 
reafon  of  his  own  mind,  againft  all  the  doftrines 
and  precepts  of  religion,  and  contrary  to  all  the 
inftruftions,  calls,  and  warnings  both  of  God 
and  man. 
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g.  * Penitens  was  a bufy,  notable  tradesman, 
and  very  profperous  in  his  dealings,  but  djied 
in  the  thirty-fifth  year  of  his  age. 

A little  before  his  death,  when  the  doftors 
had  given  him  over,  fome  of  his  neighbours 
came  to  fee  him  ; at  which  time  he  fpoke  thus 
to  them. 

I fee,  my  friends,  the  tender  concern  you 
have  for  me,  by  the  grief  that  appears  in  your 
countenances ; and  I know  the  thoughts  that 
you  have  about  me.  You  think  how  melancholy 
a cafe  it  is,  to  fee  fo  young  a man,  and  in  fuch 
flourilhing  bufinefs,  delivered  up  to  death. 
And  perhaps,  had  I vifited  any  of  you  in  my 
condition,  I fhould  have  had  the  fame  thoughts 
of  you. 

But  now,  my  friends,  my  thoughts  are  no  more 
like  your  thoughts,  than  my  condition  is  like 
yours. 

It  is  no  trouble  to  me  now  to  think,  that  I 
am  to  die  young,  or  before  I have  raifed  an 
eftate. 

Thefe  things  are  now  funk  into  fuch  mere 
nothings , that  I have  no  name  little  enough  to 
call  them  by.  For  if  in  a few  days,  or  hours, 
I am  to  leave  this  carcafe  to  be  buried  in  the 
earth,  and  to  find  myfelf  either  for  ever  happy 
in  the  favour  of  God,  or  eternally  feparated  from 
all  light  and  peace.  Can  any  words  fufficiently 
exprefs  the  littlenefs  of  every  thing  elfe  P 
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Is  there  any  dream  like  the  dream  of  life,  which 
amufes  us  with  the  difregard  of  thefe  things? 
Is  there  any  folly  like  the  folly  of  our  manly 
jlate,  which  is  too  wife  and  bvfy  to  be  at  leifure 
for  thefe  refleftions  ? 

10.  When  we  confider  death  as  a mifery,  we 
only  think  of  it  as  a miferable  reparation  from 
the  enjoyments  of  this  life.  We  feldom  mourn 
over  an  old  man  that  dies  rich ; but  we  lament 
the  young,  that  are  taken  away  in  the  progrefs 
of  their  fortune.  You  yourfelves  look  upon  me 
with  pity,  not  that  I am  going  unprepared  to 
meet  the  Judge  of  quick  and  dead,  but  that  I 
am  to  leave  a profperous  trade  in  the  flower  of 
my  life. 

This  is  the  wifdom  of  our  manly  thoughts : 
And  yet  what  folly  of  the  fillieft  children  is  fo 
great  as  this  ? 

For  what  is  there  miferable  in  death,  but  the 
confequences  of  it?  When  a mart  is  dead,  w'hat 
does  any  thing  fignify  to  him,  but  the  flate  he 
is  then  in  ? 

Our  poor  friend  Lepidas  died,  you  know',  as 
he  was  drefling  himfelf  for  a fenji.  Do  you 

think  it  is  now  part  of  his  trouble,  that  he  did 
not  live  till  that  entertainment  was  over?  leafs , 
and  bu/inefs,  and  pleafures,  and  enjoyments , feem 
great  things  to  us,  whilft  we  think  of  nothing 
elfe  ; but  as  foon  as  tve  add  death  to  them,  they 
afi  fink  into  an  equal  littlenefs;  and  the  foul,  that 
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Is  feparated  fiora  the  body,  no  more  laments  the 
lofs  of  bufinefs,  than  the  Jofing  of  a feaf. 

If  I am  now  going  into  the  joys  of  God,  could 
there  be  any  reafon  to  grieve * that  this  hap- 
pened to  me  before  I was  forty  years  of  age  ? 

■ Could  it  be  a fad  thing  to  go  to  heaven,  before 
I had  made  a few  more  bargains,  or  Hood  a 
little  longer  behind  a counter  ? 

And  if  I am  to  go  amongft  loft  fpirits,  could 
there  be  any  reafon  to  be  content,  that  this  did 
not  happen  to  me  till  I was  old,  and  full  of 
riches  ? If  good  angels  were  ready  to  receive 
my  foul,  could  it  be  any  grief  to  me,  that  I was 
dying  upon  a poor  bed  in  a garret  ? 

And  if  God  has  delivered  me  up  to  evil- 
fpirits,  to  be  dragged  by  them  to  places  of  tor- 
ment, could  it  be  any  comfort  to  me,  that  they 
found  me  upon  a bed  of fate? 

it.  When  you  are  as  near  death  as  I am,  yen 
will  know,  that  all  the  different  ftates  of  life, 
whether  of  youth  or  age,  riches  or  poverty, 
greatnefs  or  meannefs,  dignify  no  more  to  you, 
than  whether  you  die  in  a poor  or  fately  apart- 
ment.- 

The  greatnefs  of  thofe  things  which  follow 
death,  makes  all  that  go  before  it  fink  into  no- 
thing. 

Now  that  everlafting  happinefs  or  mifery  is 
come  fo  near,  all  the  enjoyments  and  profperi- 
fies  of  life  feem  as  vain  and  infignificant,  and  to 
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fcave  no  more  to  do  with  my  happinefs  than  th€T 
cloaths  I wore  before  I could  fpeak. 

But,  my  friends,  how  am  I furprized,  that  I 
have  not  always  had  thefe  thoughts  ? For  what 
is  there  in  the  terrors  of  death,  in  the  vanities 
of  life,  or  the  necefhties  of  pietv,  but  what  I 
might  have  as  eafily  and  fully  feen  in  any  part 
of  my  life  ? 

What  a ftrange  thing  is  it,  that  a little  kealthT 
or  the  poor  bufinefs  of  a Jhop,  fhould  keep  us 
fo  fenfelefs  of  thefe  great  things  that  are  coming 
fo  faft  upon  us  ! 

12.  Juft  as  you  came  into  my  chamber,  I 
was  thinking  with  myfelf,  what  numbers  of  fouls 
there  are  now  in  the  world,  in  my  condition  at 
this  very  time,  furprized  with  a fummons  to  the 
Other  world  ; fome  taken  from  their  flops  and 
farms,  others  from  their  /ports  and  pleafures , 
thefe  at  fits  at  law,  thofe  at  gaming-tables , 
fome  on  the  road,  others  at  their  own  fire-fides-, 
and  all  feized  at  an  hour  when  they  thought  not 
of  it ; frighted  at  the  approach  of  death,  con- 
founded at  the  vanity  of  all  their  labours,  defigns 
and  projetls,  aftonifhed  at  the  folly  of  their  paft 
lives,  and  not  knowing  which  way  to  turn  their 
thoughts,  to  find  any  comfort ; their  confidences 
flying  in  their  faces,  bringing  all  their  fins  to  re- 
membrance, prefenting  them  with  the  fight  of 
the  angry  Judge,  the  worm  that  never  dies,  the 
fire  that  is  never  quenched,  the  gates  of  heft, 
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ihe  powers  of  darknefs,  and  the  bitter  pains  of 
eternal  death. 

Oh  my  friends  ! blefs  God  that  you  are  not 
of  this  number,  that  you  have  time  and  itrength 
fo  to  employ  yourfelves,  as  may  bring  you  peace 
at  the  laft. 

13.  You,  perhaps  when  you  confider  that  I have 
lived  free  from  fcandal  and  debauchery,  and  in 
the  communion  of  the  church,  wonder  to  fee 
me  fo  full  of  remorfe  and  felf-condemnation  at 
the  approach  of  death. 

It  is  true,  I have  lived  in  the  communion  of 
the  church,  and  frequented  its  fervice  on  Sun- 
days, when  I was  not  too  idle,  or  otherwife  dif- 
pofed  of  by  my  bufmefs  and  pleasures : but  then, 
my  conformity  to  the  public  worfhip  has  been 
rather  a thing  of  courfe,  than  from  any  real  in- 
tention of  glorifying  God;  had  it  been  fo,  I 
had  been  more  devout  when  there,  and  more 
fearful  of  ever  neglefting  it. 

14.  But  the  thing  that  now  furprizes  me  above 
all  wonders,  is  this,  that  I never  had  fo  much  as 
a general  intention  of  living  up  to  the  piety  of 
the  gofpel.  This  never  fo  much  as  entered  into 
my  heart.  I never  once  in  my  life  conftdered, 
whether  my  way  of  life  was  fuch  as  would  pro- 
,cure  me  the  mercy  of  God  at  this  hour. 

How  eafy  a thing  would  falvation  be,  if 
it  could  fall  into  my  carelefs  hands,  who 
4iave  never  had  fo  much  ferious  thought  about 
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about  it,  as  about  any  one  common  bargain  that 
I have  made  ? 

Do  you  think  any  thing  can  adonilh  and  con- 
found a dying  man  like  this  ? What  pain  do  you 
think  a man  mull  feel,  when  his  confcience 
lavs  all  this  folly  to  his  charge,  when  it  fhews 
him  how  regular,  exaft,  and  wife  he  has  been 
in  fmall  matters,  that  are  palled  away  like  a 
dream,  and  how  dupid  and  fenfelefs  he  has  lived 
without  any  reflexion,  in  things  of  fuch  eternal 
moment,  as  no  heart  can  fufficiently  conceive 
them  ? 

Oh  my  friends ! a carelefs  life,  unconcerned 
and  inattentive  to  the  duties  of  religion,  is  fo 
without  all  excufe,  fo  unworthy  of  the  mercy  of 
God,  fuch  a fhame  to  the  fenfe  and  reafon  of 
our  minds,  that  I can  hardly  conceive  a greater 
punifinnent,  than  for  a man  to  be  thrown  into 
the  date  that  I am  in,  to  refleft  upon  it. 

Penitens  was  here  go-ingon,  but  had  his  mouth 
flopped  by  a convuljwn,  which  never  buffered 
him  to  fpeak  any  more.  He  lay  convulfed  for 
about  twelve  hours,  and  then  gave  up  the  ghoft. 


CHAP.  IV. 

We  can  plea  ft  God  in  no  ftate  or  employment,  but 
by  intending  and  devoting  it  all  to  his  glory. 

i.TT  AVIN  G already  dated  the  general  na- 
-1-  -*•  ture  of  devotion,  and  diewn,  that  it  im- 
plies not  an  yform  of  prayer , but  a certain  form 
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of  life,  that  is  offered  to  God,  not  at  any  par- 
ticular times  or  places,  but  every  where  and  in 
every  thing ; I fiiall  now  defcend  to  fome  par- 
ticulars, and  {hew  how  we  are  to  devote  our 
labour  and  employment,  our  time  and  fortunes,  to 
God. 

As  a Chriflian  fhould  confider  every  place  as 
holy,  becaufe  God  is  there  ; fo  he  fliould  look 
upon  every  part  of  his  life  as  a matter  of  holi- 
nefs,  becaufe  it  is  to  be  offered  to  God. 

Tire  profeffion  of  a clergyman  is  an  holy  pro- 
feffion,  becaufe  it  is  a minillration  in  holy  things. 
But  worldly  bufinefs  is  to  be  made  holy,  by 
being  done  as  a fervice  to  God,  and  in  confor- 
mity to  his  will. 

For  as  all  men,  and  all  things  in  the  world, 
as  truly  belong  unto  God,  as  any  places,  things, 
or perfons,  that  are  devoted  to  divine  fervice  ; fo 
all  things  are  to  be  ufed,  and  all  perfons  are  to 
acl  in  their  feveral  Hates  for  the  glory  of  God. 

Men  of  bufinefs  therefore  muff  not  look  upon 
themfelves  as  at  liberty  to  live  to  themfelves,  to 
facriiice  to  their  own  humours  and  tempers,  be- 
caufe their  employment  is  of  a worldly  nature  : 
but  they  mull  confider,  that  as  the  world,  and 
-all  Worldly  profeffions,  as  truly  belong  to  God  as 
perfons  and  things  that  are  devoted  to  the  altar; 
fo  it  is  as  much  the  duty  of  men  in  worldly 
bufinefs  to  live  wholly  unto  God,  as  ’tis  the  duty 
■of  thofe  who  are  devoted  to  divine  fervice. 
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2.  As  the  whole  world  is  God’s  : fo  the  whole 
world  is  to  aft  for  God.  As  all  men  have  the 
fame  relation  to  God,  as  all  men  have  all  their 
powers  and  faculties  from  God ; fo  all  men  are 
obliged  to  aft  for  God  with  all  their  powers  and 

faculties. 

'*  As  all  things  are  God’s  ; fo  all  things  are  to 
be  ufed  and  regarded  as  the  things  of  God.  For 
men  to  abufe  things  on  earth , and  live  to  them- 
felves,  is  the  fame  rebellion  againft  God  as  for 
angels  to  abufe  things  in  heaven  ; becaufe  God 
is  juft  the  fame  Lord  of  all  on  earth,  as  he  is  of 
all  in  heaven. 

Things  may,  and  mtift  differ  in  their  ufe : 
but  yet  they  are  all  to  be  ufed  according  to  the 
will  of  God. 

Men  mat',  and  muft  differ  in  their  employments', 
but  yet  they  muft  all  aft  for  the  fame  ends,  as 
dutiful  fervants  of  God,  in  the  right  and  pious 
performance  of  their  feveral  callings. 

3.  Clergymen  muft  live  wholly  to  God  in  one 
particular  way  ; that  is,  in  the  exercife  of  holy 
offices , in  the  miniftration  of  prayers  and  facra- 
ments , and  a zealous  diftribution  of  fpiritual 

But  men  of  other  employments  are,  in  their 
particular  ways,  as  much  obliged  to  aft  as  the 
fervants  of  God,  and  live  wholly  unto  him  in 
their  feveral  callings. 

This  is  the  only  difference  between  clergymen 
and  people  of  other  callings. 
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.*■  When  it  can  be  fhewn,  that  men  may  be  vain, 
covetous,  fenfual,  worldly-minded,  or  proud  in 
the  exercife  of  their  worldly  buhnefs,  then  it  will 
be  allowable  for  clergymen  to  indulge  the  fame 
tempers  in  their  facred  profeflions.  For,  tho’ 
ihefe  tempers  are  moll  odious  and  moft  criminal 
in  clergymen , who,  befides  their  baptifmal  vow, 
have  a fecond  time  devoted  themfelves  to  God, 
to  be  his  fervants,  not  in  the  common  offices  of 
life,  but  in  the  fervice  of  the  moft  holy  things ; 
and  who  are  therefore  to  keep  themfelves  as  fe- 
parate  from  the  common  life  of  other  men,  as  a 
church  or  an  altar  is  to  be  kept  feparate  from 
houfes  and  tables  of  common  ufe:  yet  as  all 
Chriftians  are  by  their  baptifm  devoted  to  God, 
and  made  pro felfors  of  holinefs  ; fo  are  they  all 
in  their  federal  callings  to  live  as  ho!)-  and  hea- 
venly perfons;  doing  everything  in  their  com - 
vton  life  only  in  fitch  a manner,  as  it  may  be 
received  by  God,  as  a fervice  done  to  him.  For 
things,  fpiritual  and  temporal,  facred  and  com- 
mon, mull,  like  men  and  angels , like  heaven  and 
earth , all  confpire  in  the  giory  of  God. 

4.  # As  there  is  but  one  God  and  Father  oj  us 
all,  whofe  glory  gives  light  and  life  to  every 
thing  that  lives,  whofe  prefence  fills  all  places, 
whofe  power  fupports  all  beings,  whofe  provi- 
dence ruleth  all  events ; fo  every  thing  that 
lives,  whether  in  heaven  or  earth,  whether  they 
be  thrones  or  -principalities , men  or  angels,  mull 
all,  with  one  Spirit,  live  wholly  to  the  praife 
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and  gloiy  of  this  one  God  and  Father  of  them 
all.  Angels  as  angels,  in  their  heavenly  miniftra- 
tions,  but  men  as  men,  women  as  women,  bfhops 
as  bifhops,  priejls  as  prielts,  and  deacons  as  dea- 
cons ; fume  with  things  fpirilual,  and  fome  with 
things  temporal,  offering  to  God  the  daily  facri- 
fice  of  a reafonable  life,  wife  a61ions,  purity  .of 
heart,  and  heavenly  affedlions. 

This  is  the  common  bufinefs  of  all  perfons  in 
this  world.  It  is  not  left  to  any  women  in  the 
world  to  trifle  away  their  time  in  the  follies  and 
impertinences  of  a fajhionable  life,  nor  to  any 
vien  to  refign  themfelves  up  to  worldly  cares  and 
concerns  ; it  is  not  left  to  the  rich,  to  gratify 
their  paffions  in  the  indulgences  ai  d pride  of  life, 
nor  to  the  poor,  to  vex  and  torment  their  hearts 
with  the  poverty  of  their  date  ; bin  men  and  wo- 
men, rich  and  poor,  mull,  with  b/f:  pc  and  pne/ls, 
walk  before  God  in  the  fame  wile  and  holy 
Spirit,  in  the  fame  denial  of  all  vain  tempers, 
and  in  the  fame  difcipline  and  care  of  their 
fouls  ; not  only  becaufe  they  have  all  the  fame 
rational  nature,  and  are  fervants  of  the  fame  God, 
but  becaufe  they  all  want  the  fame  bolinefs.  to 
make  them  lit  for  the  fame  happinefs.  It  is 
therefore  absolutely  neceffary  for  all  Chriffians, 
whether  men  or  women,  to  confder  themfelves  as 
perfons  that  are  devoted  to  bolinefs,  and  to  order 
their  common  ways  of  life  by  fuch  rules  of  reafon 
and  piety  as  may  turn  it  into  a continual fervice 
to  Almighty  God, 

5.  As 
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As  the  glory  of  God  is  one  and  the  fame 
thinp--:  fo  whatever  we  do,  fuitable  to  it,  muft 
be  done  with  one  and  the  fame  Spirit.  That  fame 
temper  of  mind  which  makes  onr  alms  and  devo- 
tions acceptable,  muft  alfo  make  our  labour , or 
employment , a proper  offering  t-o  God.  If  a man 
purfues  his  bufroefs,  that  he  may  raife  himfelf  to 
figure  and  glory  in  the  world,  he  is  no  longer 
ferving  God  in  his  employment;  he  is  afting 
under  other  wafers , and  has  no  more  title  to  a 
reward  from  God,  than  he  that  gives  alms  that 
lie  may  be  Jeen  of  men.  For  vain  and  earthly 
delires  are  no  more  allowable  in  our  employ- 
ments, than  in  our  alms  and  devotions.  For 
thefe  tempers  of  worldly  pride,  and  vain  glory, 
are  not  only  evil,  when  they  mix  with  our  good 
works  ; but  they  have  the  fame  evil  nature,  when 
they  enter  into  our  common  buTinefs.  If  it 
were  allowable  to  indulge  covetous  or  vain  paffi- 
ons  in  our  worldly  employments,  it  would  be  al- 
lowable to  be  vain-glorious  in  our  devotions. 
But  as  our  aims  and  devotions  are  not  an  accept- 
able fervice,  but  when  they  proceed  from  a heart 
truly  devoted  to  God  ; fo  our  common  employ- 
ment cannot  be  reckoned  a fervice  to  him,  but 
when  it  is  performed  with  the  fame  piety  of 
heart. 

6.  * Moll  of  the  employments  of  life  3re  in 
their  own  nature  lawful  ; and  all  thofe  that  are 
fo,  may  be  made  a fubftantial  part  of  our  dutv 
•to  God,  if  we  engage  in  them  only  fo  far , and 
E 2 for 
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for  fuch  ends , as  are  fuitable  to  beings,  that  are 
lo  live  above  the  world,  all  the  time  they  live  in 
the  world.  This  is  the  only  meafurt  of  our  ap- 
plication to  any  worldly  bufinefs ; let  it  be  what 
it  will,  or  where  it  will,  it  mull  have  no  more 
of  our  hands , our  hearts,  or  our  time,  than  is 
confifient  with  an  hearty,  daily,  careful  prepa- 
ration of  ourfelves  for  another  life.  For  as  all 
Chrilfians,  as  fuch,  have  renounced  this  world, 
to  prepare  themfelves  by  daih  devotion,  and 
2 imverfal  holinefs,  for  an  eternal  Hate  of  quite 
another  nature,  they  mull  look  upon  worldly 
employments  as  upon  worldly  wants,  and  bodily 
infirmities ; things  not  to  he  defined,  but  only  to 
' be  endured  till  death  and  the  refurreftion  have 
carried  us  to  an  eternal  Rate  of  real  happinefs. 

7.  Now  he  that  does  not  look  at  the  things 
of  this  life  in  this  degree  of  littlenefs,  cannot  be 
faid  either  to  feel  or  believe  die  greateft  truths 
of  Chriflianity.  For,  if  he  thinks  any  thing 
great  or  important  in  human  bufinefs,  can  he 
be  faid  to  leel  or  believe  thofe  Scriptures  which 
reprefent  this  life,  and  the  greafeft  things  of  life, 
as  bubbles,  vapours,  dreams  and  Jhadozos  ? 

If  he  thinks  figure,  and  Jhew,  and  worldly 
glory,  to  be  any  proper  happinefs  cf  a Chriftian, 
how  can  he  be  faid  to  feel  or  believe  this  doc- 
trine, B'  Jed  are  ye  when  men  Jhcdl  hate  you,  and 
when  they  fiallfepar ate  you  from  their  company , 
and  f all  reproach  you,  and  cajl  out  your  name 
(is  evil,  for  the  $on  of  maus  fake  ? for  furelv, 

if 
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If  there  was  any  real  happlnefs  In  figure,  and 
Jheiv,  and  worldly  glory ; if  thefe  things  deferved 
our  thoughts  and  care,  it  could  not  be  matter 
of  the  highefjoy,  when  we  are  torn  from  them 
by  perfcution  and  fujferings.  If  therefore  a man 
will  fo  live,  as  to  (hew,  that  he  believes  the  moll 
fundamental  doftrines  of  Chriffianity,  he  mull 
live  above  the  world  ; he  muff  do  the  bufmefs 
of  life,  and  yet  live  zuholly  unto  God.  And  it 
is  as  necelTary  that  people  live  in  their  employ- 
ments with  this  temper,  as  it  is  necelTary,  that 
their  employment  itfelf  be  lawful. 

8.  * The  hujlandman  that  tilleth  the  ground, 
is  employed  in  an  honelt  bufmefs,  that  is  necef- 
fary  in  life,  and  very  capable  of  being  made  an- 
acceptable  Jervice  unto  God : but  if  he  labours 
and  toils,  not  to  ferve  any  reafonable  ends  of 
life,  but  in  order  to  have  his  plough  made  of  /li- 
ver, and  to  have  his  korfes  harnelTed  in  gold, 
the  honelly  of  his  employment  is  loft  as  to  him, 
and  his  labour  becomes  his  folly. 

A tradefman  may  jultly  think,  that  it  is  agree- 
able to  the  will  of  God  for  him  to  fell  fucli 
things  as  are  iff ul  in  life ; fuch  as  help  both  him-- 
fell  and  others  to  a reafonable  fupport,  and  en- 
able them  to  affifl  thofe  that  want  to  be  affitled: 
but  if  inffead  of  this,  it  be  his  chief  end  in  it 
to  grow  rich,  that  he  may  tree  in  figure  and  in- 
dulgence, and  be  able  to  retire  from  bufmefs  to 
idlencf  and  luxury.  Ins  trade,  as,  to  him,  lofes  all 
its  innocency,  and  is  fo  far  from  being  an  accept- 
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able  fervice  to  God,  that  it  rs  only  a more  plau- 
fible  courfe  of  covetoufnefs , felftove , and  ambi- 
tion. For  fuch  a one  turns  the  neteffuies  of  his 
employment  into  pride  and  covetoufnefs,  juft 
as  the  Fot  and  epicure  turn  the  neceffities  of  eat- 
ing and  drinking  into  gluttony  and  drunkcnnefs . 
Now  he  that  is  up  early  and  late,  that  fweats  and 
labours  for  thofe  ends  that  he  may  be  fome  time 
or  other  rich,  and  live  in  plea  fare  and  indulgence, 
lives  no  more  to  the  glory  of  God  than  he  that 
plays  and  games  for  the  fame  ends.  For  though 
there  is  a great  difference  between  trading  and 
gaming ; yet  rnoft  of  that  difference  is  loft,  when 
men  trade  with  the  fame  defires  and  tempers , and 
for  the  fame  ends  that  others  game.  Charity  and 
fine  drefing  are  things  very  different ; but  if  men 
give  alms  for  the  fame  reafons  that  others  drefs 
fine,  onlp  to  be  feen  and  admired,  charity  is  them 
but  like  the  vanity  of  fine  cloaths.  In  like  man- 
ner, if  the  fame  motives  make  fome  people  in- 
duftrious  in  their  trades,  which  makes  others 
conftant  at  gaming,  fuch  pains  are  but  like  the 
pains  of  gaming. 

9.  * Ca/idus  has  traded  above  thirty  years  in 
the  greateft  city  of  the  kingdom  ; he  has  been 
fo  many  years  conftantly  increaftng  his  trade  and 
his  fortune.  Ever)'  hour  of  the  day  is  with  him 
an  hour  of  bufinefs ; and  though  he  eats  and 
drinks  very  heartily,  yet  every  meal  feems  to 
be  in  a hurry,  and  he  would  fay  grace  if  he  had 
time.  Cahdus  ends  every  day  at  the  tavern ; 
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but  has  not  leifure  to  be  there  till  near  nine 
o’clock.  He  is  always  forced  to  drink  a good 
hearty  glafs,  to  drive  thoughts  of  bufinefs  out  of 
his  head,  and  make  his  fpirits  drowfy  enough 
for  deep.  He  does  bufinefs  all  the  time  that  he 
is  rifing,  and  has  fettled  feveral  matters,  before 
he  can  get  to  his  compting-houfe.  His  prayers 
are  a fhort  ejaculation  or  two,  which  he  never 
miffes  in  Jlormy  weather,  becaufe  he  has  always 
fomething  or  other  at  Jea.  Calidus  will  tell  you 
with  great  pleafure,  that  he  has  been  in  this 
hurry  for  fo  many  years,  and  that  it  mull  have 
killed  him  long  ago,  but  that  it  has  been  a rule 
with  him,  to  get  out  of  the  town  every  Saturday, 
and  make  the  Sunday  a day  of  quiet  and  good 
refrejhment  in  the  country. 

* He  is  now  fo  rich  that  he  would  leave  off" 
his  bufinefs,  and  amufe  his  old  age  with  building 
and  furnifhing  a fine  houfe  in  the  country  ; but 
that  he  is  afraid  he  fhould  grow  melancholy , if 
he  was  to  quit  his  bufinefs.  He  will  tell  you 
with  great  gravity,  that  it  is  a dangerous  thing 
for  a man,  that  has  been  ufed  to  get  money,  ever 
to  leave  it  off.  If  thoughts  of  religion  happen 
at  any  tune  to Jleal  into  his  head,  Calidus  con- 
tents himfelf  with  thinking,  that  he  never  was  a 
friend  to  heretics  and  infidels-,  that  he  has  always 
been  civil  to  the  mivijler  of  his  parifh,  and  very 
often  given  fomething  to  the  r hiirity-fckooB . 

to.  * Now  this  way  of  life  is  at  fuch  a dif- 
tance  from  all  the  doctrines  and  difciplineof  Chrif- 
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tianity,  that  no  one  can  live  in  it  through  igno- 
rance or  frailty.  Calidut  can  no  more  imagine, 
that  he  is  born  again  of  the  Spirit  + ; that  he  is 
m Chrijl  a new  creature  | ; that  he  lives  here  as 
a Jh  anger  and  pilgrim , jetting  Ins  affetliuns  upon 
things  above,  and  laying  up  treafiv  es  in  heaven  ||. 
He  can  no  more  imagine  this,  than  he  can  think 
that  he  has  been  all  his  life  an  apojlle,  working 
miracles,  and  preaching  the  go/pet. 

It  mull  alio  be  owned,  that  the  generality  of 
trading  people,  efpecially  in  great  towns,  are  too 
much  like  Calulus.  You  fee  them  all  the  week 
buried  in  buimefs,  unable  to  think  ol  any  thing 
elfe ; and  then  fpending  the  Sunday  in  idlenefis 
and  refreJJunent,  in  wandering  into  the  country, 
in  fuch  vifits  and  jovial  meetings  as  make  it  often 
the  worft  day  of  the  week. 

11.  Now"  they  do  not  live  thus,  becaufe  they 
cannot  fupport  themfelves  with  lefs  care  and  ap- 
plication to  bufinefs ; but  they  live  thus  becaufe 
they  want  to  grow  rich  in  their  trades,  and  to 
maintain  their  families  in  fome  fuch  figure  and 
degree  of  finery,  as  a reafonable  Chrifian  has  no 
occafion  for.  Take  away  but  this  temper,  and 
then  people  of  all  trades  will  find  themfelves  at 
leifure  to  live  every  day  like  Chriflians,  to  be 
careful  of  every  duty  of  the  gofpel,  to  live  in 
a vifible  courfe  of  religion,  and  be  even*  day 
flrift  obfervers  both  of  private  and  public 
prayer. 

Now 
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Now  the  only  way  to  do  this,  is,  for  people 
■ to  confider  their  trade  as  fomething  that  they  are 
to  devote  to  the  giory  of  God,  fomething  that 
they  are  to  do  only  in  fitch  a manner,  as  that 
they  may  make  it  a duty  to  him.  Nothing  can 
be  right  in  bufinefis,  that  is  not  under  thefe 
rules.  The  apofiie  commands  fervants,  to  be 
obedient  to  their  majlers  in  finglenefs  of  heart  as 
unto  Chrifl : not  zvith  eyefervicc,  as  men-pleafers ; 
but  as  the  fervants  of  Ckrijl,  doing  the  will,  of 
God  from  the  heart  t.  JVith  good- anil,  doing  fer -- 
vice  as  unto  the  Loro. I,  and  not  unto  men  i. 

This  pafTage  fufficiently  firews,  that  all  Chrif- 
tians  are  to  live  wholly  unto  God  in  every  ftate 
and  condition  ; doing  the  work  of  their  common 
calling  in  fuch  a manner,  and  for  fuch  ends,  as 
to  make  it  a part  of  their  fiervice  to  God.  For 
if  poorfaves  are  not  to  comply  with  their  bu- 
finefs  as  men-pleafers , if  they  are  to  look  wholly 
unto  God  in  all  their  aflions,  and  ferve  in  fingle- 
nefs of  heart , as  unto  the  Lord ; furely  men  of 
other  conditions  mml  be  as  much  obliged  to  go- 
through  their  bufinefs  with  the  fame  finglenefs  of 
heart ; not  as  pleafing  the  vanity  of  their  own 
minds,  not  as  gratifying  their  own  felfifh,  worldly 
pahions,  but  as  the  fervants  of  God  in  all  that- 
they  have  to  do. 

12.  * It  is  therefore  abfolutely  certain,  that? 
no  Chriflian  is  to  enter  any  farther  into  bufinefs,, 
slor  for  any  other  ends,  than  fuch  as  he  can,  iris 
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fnglenef  of  heart,  offer  unto  God  as  a reafon - 
able  fervice.  For  the  Son  of  God  having  re- 
deemed us  for  this  only  end,  that  we  fhould,  by 
a life  of  reafon  and  piety,  live  to  the  glory  of 
God ; this  is  the  only  rule  and  meafure  for  every 
order  and  date  of  life.  Without  this  rule,  the 
mod  lawful  employment  becomes  a fnful  date  of 
life. 

* Take  away  this  from  the  life  of  a clergyman , 
and  his  holy  profedion  ferves  only  to  expofe  him 
to  the  greater  damnation.  Take  away  this  from 
tradefmen,  and  diops  are  but  fo  many  houfes 
of  greedinefs  and  filthy  lucre.  Take  away  this 
from  gentlemen,  and  the  courle  of  their  life  be- 
comes a courfe  of  fenfuality,  pride,  and  wan- 
tonnefs.  Take  away  this  rule  from  our  tables, 
and  all  falls  into  gluttony  and  drunkennefs.  Take 
away  this  meafure  from  our  drefs  and  habits,  and 
all  is  turned  into  fuch paint,  and  glitter,  and  ridi- 
culous ornaments,  as  are  a real  diame  to  the 
wearer.  Take  away  this  from  the  ufe  of  our 
fortunes,  and  you  will  find  people  fparing  in  no- 
thing; but  charity.  Take  away  this  from  our 
diverfions,  and  you  will  find  no  fports  too  filly, 
nor  any  entertainments  too  yain  and  corrupt  to 
be  the  pleafures  of  Chridians. 

13.  If  therefore  we  defire  to  live  unto  God, 
it  is  necedary  to  bring  our  whole  life  under  this 
law,  to  make  his  glory  the  foie  rule  and  meafure 
of  our  a Bing  in  every  employment  of  life.  For 
there  is  no  other  true  devotion , but  this  of  living 
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devoted  to  God  in  the  common  bufinefs  of  out- 
lives. 

* So  that  men  muft  not  content  themfelvest 
witlt  the  lawfulnefs  of  their  employments  : but 
muft  confider  whether  they  ufe  them,  as  they 
are  to  ufe  every  thing,  as  ftrangers  and  pilgiims, 
tltat  are  baptized  into  the  refurreftion  of  Jefus 
Chrift,  that  are  to  follow  him  in  a wife  and 
heavenly  courfe  of  life,  in  the  mortification  of 
all  worldly  defires,  and  in  purifying  and  pre- 
paring their  fouls  for  the  bleffed  enjoyment  of 
God. 

For  to  be  vain,  or  proud,  or  covetous,  or 
ambitious  in  the  common  courfe  of  our  bufinefs, 
is-  as  contrary  to  thefe  holy  tempers,  as  cheating, 
and  difhonefty. 

If  di  glutton  was  to  fay,  in  excnfe  of  his  glut- 
tony, that  he  only  cats  fuch  things  as  it  is  law- 
ful to  eat,  he  would  make  as  good  an  ex-cufe' 
for  himfeif  as  the  greedy,  covetous,  ambitioua- 
tradefman,  that  Ihould  fay,  he  only  deals  in 
lawful  bufinefs.  For  as  a Chriftian  is  not  only- 
required  to  be  honeft,  but  to  be  of  a Chriftian 
fpint,  and  make  his  life  an  exercife  of  humility, 
repentance,  and  heavenly  affetfion  ; fo  all  tem- 
pers contrary  to  thefe,  are  as  contrary  to  CliriT- 
tianity,  as  cheating  is  contrary  to  honejly . 

14.  All  this  is  only  to  fhew  us  the  abfolute  ne» 
ceftity  of  fuch  uniform  piety,  as  extends  to  abU 
the  aflions  of  our  common  life. 

E.  & 


[ IDS  ] 

That  we  muft  eat,  and  drink,  and  drejs,  and 
difcourfe  according  to  the  fobriety  of  the  Chrif- 
tian  fpirit ; engage  in  no  employments  but  fuch 
as  we  can  truly  devote  unto  God  ; nor  purfue 
them  any  farther,  than  conduces  to  the  reafona- 
ble  ends  of  a holy  life. 

That  we  muft  be  honef},  not  only  on  particu- 
lar occafions,  and  in  fuch  inftances  as  are  applaud- 
ed in  the  world,  eafy  to  be  performed,  and  free 
from  danger  or  /of,  but  from  fuch  a living  princi- 
ple of  juftice,  as  makes  us  love  truth  and  integ- 
rity in  cdl  its  injlances , follow  it  thro’  all  dangers,, 
and  againft  all  oppofition  ; as  knowing  that  the 
more  we  pay  for  any  truth,  the  better  is  our  bar- 
gain, and  that  then  our  integrity  becomes  a pearl , 
when  we  have  parted  with  all  to  keep  it. 

That  we  muft  be  humble,  not  only  in  fuch  in- 
flances  as  are  expelled  in  the  world,  or  [uitable  to 
our  tempers,  or  confined  to  particular  occafions, 
but  in  fuch  a fpirit,  as  renders  us  meek  and  holy 
in  the  whole  cour/e  of  our  lives,  as  fhews  itfelf  in 
our  drejs,  our  perfon,  our  converfation,  our  en- 
joyment of  the  world,  patience  under  injuries, 
fuujnifjien  to  fuperiors,and  condefcenf.on  to  thofe 
that  are  below  us,  and  in  all  the  outward  aftions 
of  our  lives. 

That  we  muft  not  only  devote  times  and  places 
to  prayer,  but  be  every  where  in  the  /pint  of  de- 
votion, with  hearts  always  fet  towards  heaven, 
looking  up  to  God  in  all  our  aftions,  and  doing 
every  thing  as  fervants  living  in  the  world,  as  in 
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an  holy  temple  of  God  ; always  worfhippihg 
tho’  not  with  our  lips,  yet  with  the  ihanhjulnefs 
of  our  hearts,  the  kolinefs  of  our  aftions,  and  the 
pious  and  charitable  ufe  of  his  gifts.  That  we 
mull  not  only  fend  up  petitions  and  thoughts  now 
and  then  to  heaven  ; but  muft  go  thro’  all  our 
worldly  bufinefs,  with  an  heavenly  fpirit,  as  mem- 
bers of  Chrid’s  mydical  body,  that,  with  new 
hearts  and  new  minds,  we  are  to  turn  an  earthly 
life  into  a preparation  for  a life  of  greatnefs  and 
glory  in  the  kingdom  of  heaven. 

15.  Enough,  I hope,  has  been  faid,  to  f hew 
you  the  neceflity  of  thus  introducing  religion  in- 
to all  the  allions  of  our  common  life,  and  of  liv- 
ing and  afting  with  the  fame  regard  to  God  in 
all  that  you  do,  as  in  your  prayers  and  alms. 

Eating  is  one  of  the  lowed  aflions  of  our 
lives  ; it  is  common  to  us  with  mere  animals : 
yet  we  fee  that  the  piety  of  all  the  ages  of  the 
world,  has  turned  this  ordinary  aftion  of  the  ani- 
mal life,  into  a piety  to  God,  by  making  every 
meal  to  begin  and  end  with  devotion. 

* We  fee  yet  fome  remains  of  this  cudom  in 
mod  Chridian  families  ; fome  fuch  little formali- 
ty as  fhews  you,  that  people  ufed  to  call  upon 
God  at  the  beginning  and  end  of  their  meals- 
But  indeed  it  is  generally  now  fo  performed,  as» 
to  look  more  like  a mockery  upon  devotion, 
than  any  folemn  application  of  the  mind  unto 
God.  In  one  houfe  you  may  perhaps-  fee  the 
head  of  the  family  jud  pulling  off  his  hat;  in 
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another  half  getting  up  from  his  feat-,  a noth  or 
fhall,  it  may  be,  proceed  fo  far,  as  to  make  as 
if  he  faid  fomething  : but  however,  thefe  little  at- 
tempts are  the  remains  of  fome  devotion  that  was 
formerly  ufed  at  fuch  times,  and  are  proofs  that 
religion  has  formerly  belonged  to  this  part  of 
common  life. 

But  to  fuch  a pafs  are  we  now  come,  that  tho’ 
the  cuflom  is  hill  preferved,  yet  we  can  hardly 
bear  with  him,  that  feems  to  perform  it  with  any 
degree  of  ferioufnefs,  and  look  upon  it  as  a figa 
of  a fanatical  temper,  if  a man  has  not  done  it 
as  foon  as  he  begins. 

I would  not  be  thought  to  plead  for  the  necef- 
fity  of  long  prayers  at  thefe  times  ; but  thus  much 
I think  may  be  faid,  that  if  prayer  is  proper  at 
thefe  times,  we  ought  to  ufe  fuch  words  as  fhould 
fhew,  that  we  folemnly  appeal  to  God  for  fuch 
graces  and  bleffings  as  are  proper  to  the  occafion  ; 
otherwife  the  mock-ceremony,  inftead  of  blefs- 
ing  our  vi&uals,  does  but  accuftom  us  to  trifle 
with  devotion,  and  give  us  a habit  ofbeing  unaf- 
fe£ied  with  our  prayers. 

17.  If  every  head  of  a family  would,  at  the  re- 
turn of  every  meal,  make  a Jolemn  adoration  of 
God,  in  fuch  a decent  manner  as  becomes  a de- 
vout mind,  it  would  be  very  likely  to  teach  him, 
that  /wearing,  J'enfuality,  gluttony,  and  loofe  dif- 
courfe,  were  very  improper  at  thofe  meals* 
which  were  to  bemn  and  end  with  devotion. 

And 
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And  if  in  thefe  .days  of  general  corruption,  did? 
part  of  devotion  is  fallen  into  a mock-ceremony , it 
mull  be  imputed  to  this,  that fenjuality  and  intern » 
perance  have  got  too  great  power  over  us,  to  buf- 
fer us  to  add  any  devotion  to  our  meals.  But 
thus  much  mull  be  faid,  that  when  we  are  as 
pious  as  Jews  and  Heathens  of  all  ages  have  been, 
we  lhall  think  it  proper  to  pray  at  the  beginning 
and  end  of  our  meals. 

I have  appealed  to  this  pious  cuftom  of  all  ages 
as  a proof  of  the  reafonablenefs  of  the  dcftrine 
of  this  and  the  foregoing  chapters;  that  isf  as- a 
.proof  that  religion  is  to  be  the  rule  and  meafure  of 
all  the  actions  of  our  ordinary  life.  For  furely, 
if  we  are  not  to  eat,  but  under  fuch  rules  of  de- 
votion, it  mull  appear,  that  whatever  elfe  we 
do,  mu  ft,  in  its  proper  way,  be  done  with  the 
fame  regard  to  the  glory  of  God. 


CHAP.  V. 

Perjons  that  are  free  from  the  necejfity  of  labour 
and  employments,  are  to  confdcr  thernfelves  as 
devoted  to  God  in  a higher  degree. 

i.  REAT  part  of  the  world  are  free  from 
vJJ"  the  nece-Tjties  of  labour,  and  have  their 
tune  and  fortunes  in  their  own  difpofal. 

But  as  no  one  is  tO'  live  in  his  employment  ac- 
. cording  to  his  own  humour,  or  to  pleafe  his  own 
fancy,  but  is  to  do  all  hisbufinefs  in  fuch  a man- 
ner 
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ner  as  to  make  it  a fervice  unto  God  ; fo  thcfe 
who  have  no  particular  employment,  are  fo  far 
from  being  left  at  liberty  to  live  to  themfelves, 
to  purfue  their  own  humours,  and  fpend  their 
time  .and  fortune  as  they  pleafe,  that  they  are 
under  greater  obligations  of  living  wholly  unto 
God  in  all  their  actions. 

1 he  jreedom  of  their  date  lays  them  under  a. 
greater  necejjity  of  always  chufing  and  doing  the 
bell:  things. 

They  are  thofe,  of  whom  much  will  be  requir- 
ed, becaufe  much  u given  unto  them. 

KJlave  can  only  live  unto  God  in  one  particu- 
lar way  ; that  is,  by  religious  patience  and  fub- 
mifhon  in  his  date  of  flavery. 

But  all  ways  of  holy  living,  all  inflances,  and 
all  kinds  of  virtue,  lie  open  to  thofe  who  are  maf- 
ters  of  themfelves,  their  time,  and  their  fortune. 

It  is  as  much  the  duty,  therefore,  of  fuch  pcr- 
fons,  to  make  a wife  life  of  their  liberty,  to  de- 
vote themfelves  to  all  kinds  of  virtue,  to  afpire 
after  every  thing  that  is  holy  and  pious,  and  to 
pleafe  God  in  the  higheft  and  mod  perfect  man- 
ner, as  it  is  the  duty  of  a Jlave  to  be  refigned  un- 
to God  in  his  date  of  davery. 

2.  You  are  no  labourer,  or  trade  [man  ; you  are 
neither  merchant  nor  foldier ; confider  yourfelf 
therefore  as  placed  in  a date,  in  fome  degree 
like  that  of  good  angels,  who  are  fent  into  the 
world  as  minifiring  /pints,  for  the  general  good' 
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of  mankind,  to  ajjift,  proteB,  and  minijter  fo? 
them  who  ffiallbe  heirs  of  falvation. 

For  the  more  you  are  free  from  the  common 
neceffities  of  men,  the  more  you  are  to  imitate  the 
higher  perfections  of  angels . 

Had  you,  Serena , been  obliged  to  waffi  cloaths- 
for  your  maintenance,  or  to  wait  upon  fome  mif- 
trefs , that  demanded  all  your  labour,  it  would 
be  your  duty  to  glorify  God,  by  fuch  humility , 
obedience,  and  jaithfulnefs,  as  might  adorn  that 
Fate  of  life. 

It  would  then  be  recommended  to  your  care,  to 
improve  that  one  talent  to  its  greateft  height  ; 
that  when  the  time  came  for  mankind  to  be  re- 
warded for  their  labours  by  the  great  Judge  of 
the  quick  and  dead,  you  might  be  received  with 
a well  done  good  and  faithful  fervant , enter  thou 
into  the  joy  of  thy  Lord. 

But  as  God  has  given  you  fve  talents,  as  he 
has  placed  you  above  the  neceffities  of  life,  as  he 
has  left  you  in  the  happy  liberty  of  chufing  the 
moll  exalted  ways  of  virtue  ; as  he  has  left  you 
nothing  to  do,  but  to  make  the  belt  ufe  of  varie- 
ty of  bleffings,  to  make  the  belt  of  a ffiort  life,  to 
ftudy  your  own  perfection,  the  honour  of  God, 
and  the  good  of  your  neighbour  ; fo  it  is  now 
your  duty  to  enquire  how  the  mod  eminent  faints 
have  lived,  to  ftudy  all  the  arts  and  methods  of 
perfection,  and  to  fet  no  bounds  to  your  love 
and  gratitude  to  the  bountiful  author  of  fo  many 
bleffings. 

3'  & 
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3.  It  is  now  your  duty  to  turn  your  five  talents 
into  rive  more,  and  to  confider  how  your  time, 
and  leifure , and  health , and  fortune  may  be  made 
io  many  happy  means  of  purifying  your  own 
foul,  improving  your  fellow-creatures,  and  of 
car  rying  you  at  lad  to  the  greated  heights  of  eter- 
nal glory. 

As  you  have  no  mifirefs  to  ferve,  fo  let  your 
own  foul  be  the  objeft  of  your  daily  care  and 
attendance. 

Nourifh  it  with  good  works , give  it  peace  in 
folitude,  get  it  drength  in  prayer , make  it  wife 
with  reading,  enlighten  it  by  meditation,  make 
it  tender  with  love,  fweeten  it  with  humility,  en- 
liven it  with  pfalms  and  hymns,  and  comfort  it 
with  frequent  refledlions  upon  future  glory.  Keep 
it  in  the  prefence  of  God,  and  teach  it  to  imitate 
thofe  guardian  angels  ; which  tho’  they  attend  on 
the  lowed  of  mankind,  yet  a/zuays  behold  the  face 
of  our  Father  which  is  in  heaven. 

This,  Serena,  is  your  profefhon.  For  as  fure 
as  God  is  one  God,  fo  fure  it  is,  that  he  has  but 
one  command  to  all  mankind,  whether  thev  be 
bond  or  free,  rich  or  poor ; and  that  is,  to  aft 
up  to  the  excellency  of  their  nature,  to  live  bv  rea~ 
Jon,  to  walk  in  the  light  of  religion,  to  glorify 
God  in  all  his  gifts,  and  dedicate  every  condi- 
tion of  life  to  his  fervice. 

This  is  the  one  common  command  of  God  to 
all  mankind.  If  you  have  an  employment,  you 
are  to  be  thus  reafonable,  and  holy  in  t.he  exer- 
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cife  of  it ; if  you  have  time  and  a fortune  in  your 
own  power,  you  are  to  be  thus  reafonable,  and 
holy,  in  the  ufe  of  all  your  time  and  all  your  for- 
tune. 

4.  The  right  ufe  of  every  talent,  is  the  indif- 
penfable  duty  of  every  being  that  is  capable  of 
knowing  right  or  wrong. 

For  the  reafon  why  we  are  to  do  any  thing  as 
unto  God.  and  with  regard  to  our  relation  to 
him,  is  the  fame  reafon  why  we  are  to  do  every 
thing  as  unto  God,  and  with  regard  to  this  rela- 
tion. 

That  which  is  a reafon  for  our  being  wife  and 
holy  in  the  difcharge  of  all  our  bufnefs , is  the  fame 
reafon  for  our  being  wife  and  holy  in  the  ufe  of 
all  our  money. 

* As  we  have  always  the  fame  natures , and  are 
every  where  the  fervants  of  the  fame  God  ; as 
every  place  is  equally  full  of  his  prefence,  and 
every  thing  is  equally  his  gift ; fo  we  muff 
do  every  thing  as  the  fervants  of  God;  we  muft 
live  in  every  place,  as  in  his  prefence  ; we  muft 
ufe  every  thing  as  that  ought  to  be  ufed  which  be- 
longs to  God. 

Father  this  wifdom,  and  devotion  is  to  go 
thro’  every  way  of  life,  or  it  is  to  go  through  no 
part  of  life. 

If  we  might  forget  ourfelves,  or  forget  God ; if 
we  might  live  by  humour  or  fancy  in  any  thing, 
or  at  any  time,  or  in  any  place,  it  would  be  as 
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lawful  to  do  the  fame  in  every  thing,  and  every 
time,  and  ever)'  place. 

5.  If  therefore  fome  people,  fancv,  that  they 
mull  be  grave  and  fole.mn  at  church , but  may  be 
Jilly  and  frantic  at  home  ; that  they  mud  live  by 
fome  rule  on  the  Sunday,  but  may  fpend  other 
days  by  chance  ; that  they  mull  have  fome  times 
of  prayer,  but  may  wafte  the  reft  of  their  time 
as  they  pleafe  ; that  they  muft  give  fome  money 
in  charity,  but  may  fquander  away  the  reft  as 
they  have  a mind ; fuch  people  have  not  confi- 
dered  the  nature  of  religion,  or  the  true  reafons 
of  piety.  For  he  that,  upon  principles  ofreafon, 
can  tell  why  it  is  good  to  be  ivife  and  heavenly- 
minded  at  church,  can  tell  that  ’tis  good  to  have 
the  fame  tempers  in  all  other  places.  He  that 
knows  why  he  fhould  fpend  any  time  well,  knows 
it  is  never  allowable  to  throw  any  time  away.  He 
that  rightly  underftands  the  reafonablenefs  of 
charity,  will  know  that  it  can  never  be  excufa- 
ble,  to  wafte  any  of  our  money  in  pride  and  fol- 
ly, or  in  any  needlefs  expences. 

For  every  argument  that  Ihews  the  wifdom  of 
charity,  proves  the  wifdom  of  fpending  all  our 
fortune  well.  Every  argument  that  proves  the 
reafonablenefs  of  having  times  of  prayer,  fhews 
the  reafonablenefs  of  lofmg  none  of  our  time. 

6.  * If  any  one  can  fhew,  that  we  need  not 
always  aft  in  the  divine  prefence,  that  we  need 
not  ufe  every  thing  as  the  gift  of  God,  that  we 
need  not  always  live  by  reafon,  and  make  reli- 
gion 


[ li7  ] 

<gion  the  rule  of  all  our  aftions,  the  fame  argu- 
ments would  [hew,  that  we  need  never  aft  as  in 
the  prefence  of  God,  nor  make  religion  and  rea- 
dfon  the  meafure  of  any  of  our  aftions.  If  there- 
fore we  are  to  live  to  God  at  any  time,  or  in 
anyplace,  we  are  to  live  unto  him  at  all  times, 
and  in  all  places.  If  we  are  to  life  any  thing  as 
-the  gift  of  God,  we  are  to  life  every  thing  as  his 
gift.  If  we  are  to  do  any  thing  by  flrift  rules  of 
reafon  and  piety,  we  ought  to  do  every  thing  in 
the  fame  manner ; becaufe  reafon , and  wifdoni , 
and  piety  are  as  much  the  befl  things  at  all  times , 
.and  in  all  places , as  they  are  the  bed  things  at 
.■any  time,  or  in  any  place. 

If  it  is  our  glory  and  happinefs  to  have  a rati- 
onal nature,  that  is  endued  with  wifdorn  and  rea- 
fon, that  is  capable  of  imitating  the  divine  na- 
ture ; then  it  mull  be  our  glory  and  happinefs, 
to  improve  our  reafon  and  wiidom,  to  aft  up  to 
the  excellency  of  our  rational  nature,  and  to 
imitate  God  in  all  our  aftions.  They,  therefore, 
who  confine  their  rehgion  to  times  and  places, 
and  fome  little  rules  of  retirement,  who  think 
that  it  is  being  too  drift  to  introduce  religion  in- 
to common  life,  and  make  it  give  laws  to  all  their 
aftions  and  ways  of  living,;  they  who  think  thus, 
not  only  miflake,  but  they  mi  flake  th  e whole.  na- 
ture of  religion,  who  can  think  any  part  of  their 
life  is  more  eafy,  for  being  free  from  it  They 
may  well  be  fatd  to  mi  Hake  the  whole  nature  of 
wifdom,  who  don’t  think  it  defirable  to  be  always 
"wife.  He  has  not  learned  the  nature  of  piety, 

who 
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Who  thinks  it  too  much  to  be  pious  in  all  his  ac- 
tions. He  does  not  f'ufficiently  underhand  wtiat 
reafon  is,  who  does  not  earneftly  defire  to  live 
in  every  thing  according  to  it. 

If  we  had  a religion  that  confifted  in  abfurd 
fuperflitions,  that  had  no  regard  to  the  perfection 
of  our  nature,  people  might  well  be  glad  to  have 
fome  part  of  their  life  excufed  from  it : but  as  the 
religion  of  the  gofpel  is  only  the  refinement  of 
our  heft  faculties,  as  it  only  requires  a life  of  the 
highefl  reafon,  as  it  only  requires  us  to  ufe  this 
world,  as  in  reafon  it  ought  to  be  ufed,  to  live 
in  fuch  tempers  as  are  the  glory  of  intelligent 
beings,  to  walk  in  fuch  wifdom  as  exalts  our  na- 
ture, and  to  praftife  fuch  piety  as  will  raife  us  to 
God;  who  can  think  it  grievous,  to  live  always 
in  tire  [pint  of  fuch  a religion,  to  have  every  part 
of  his  life  full  of  it,  but  he  that  would  think  it 
much  more  grievous,  to  be  as  the  angels  of  God 
in  heaven  ? 

7.  Farther,  as  God  is  one  and  the  fame  being, 
always  afting  like  himfelf,  and  fuitable  to  his 
own  nature ; fo  it  is  the  duty  of  every  being  that 
he  has  created,  to  live  according  to  the  nature 
that  he  has  given  it,  and  always  to  aft  like  itfelf. 

It  is  therefore  an  immutable  law  of  God,  that 
all  rational  beings  fhould  a£t  reafonably  in  all 
their  actions ; not  at  this  time,  or  in  that  place , 
or  upon  this  oecafton,  or  in  the  ufe  of  fome  par- 
ticular thing;  but  at  all  times,  in  all  places,  at 
all  occafions,  and  in  the  ufe  of  all  things. 

When, 
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When,  therefore,  any  being  that  is  endued 
with  reafon,  does  an  unreafonable  thing  at  any 
time,  or  in  any  place,  or  in  the  ufe  of  any  thing, 
it  fins  againff  the  great  law  of  its  nature,  and 
againft  God  the  author  of  that  nature. 

They,  therefore,  who  plead  for  any  JooliJh 
fafhions,  cujloms  and  humours,  for  the  mifufe  of 
our  time,  or  money,  plead  for  a rebellion  againft 
our  nature,  for  a rebellion  againft  God,  who 
has  given  us  reafon  for  no  other  end,  than  to 
make  it  the  rule  and  meafure  of  all  our  ways  of 
life. 

8.  When,  therefore,  you  are  guilty  of  any 
Jolly  or  extravagance,  or  indulge  any  vain  tem- 
per, don’t  confider  it  as  a fmall  matter ; but 
-confider  it  as  it  is,  afting  contrary  to  your  na- 
ture ; and  then  you  will  fee  that  there  is  noth- 
ing fmall  that  is  unr eafonable,  becaufe  all  unrea- 
fonable  ways  are  contrary  to  the  nature  of  all 
rational  beings. 

The  infirmities  of  human  life  make  fuch  food 
and  raiment  necefiary  for  us  as  angels  do  not 
want;  but  it  is  no  more  allowable  for  us  to  turn 
thefe  neceffities  into  follies,  and  indulge  our- 
felves  in  the  luxury  of  food , or  the  vanities  of 
drefs,  than  it  is  allowable  for  angels  to  aft  below 
the  dignity  of  their  proper  ftate.  For  a reafona- 
ble  life,  is  as  much  the  duty  of  all  men,  as  it  is 
the  duty  of  all  angels.  Thefe  are  not  fpeculative 
flights,  but  plain  and  undeniable  laws,  that  are 
founded  in  the  nature  of  rational  beings,  who, 
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■ss  inch,  are  obliged  to  live  by  reafon,  and  glori- 
fy God  by  a continual  right  ufe  of  their  feveral 
talents.  So  that  tho:  men  are  not  angels  ; yet 
they  may  know  by  what  rules  men  are  to  aft,  by 
confidering  the  ftate  of  angels.  Our  blelfed  Sa- 
viour has  plainly  turned  our  thoughts  this  way, 
by  making  this  petition.  Thy  will  be  done  on 
earth  as  it  is  in  heaven.  A plain  proof,  that  the 
obedience  of  men  is  to  imitate  the  obedience  of 
angels  ; and  that  rational  beings  on  earth  are  to 
live  unto  God,  as  rational  beings  in  heaven  live 
unto  him. 

g.  When,  therefore,  you  would  reprefent  to 
your  mind  how  Chriftiaus  ought  to  live  unto 
God,  and  by  what  degrees  of  wifdom  and  holi- 
nefs  they  ought  to  ufe  the  things  of  this  life, 
you  mull  not  look  at  the  world  ; but  you 
nraft  look  up  to  the  fociety  of  angels,  and  think 
what  wifdom  and  holinefs  is  fit  to  prepare  you 
for  fuch  a fiate  of  glory.  You  mufi  look  to  all 
the  highejl  precepts  of  the  gofpel ; vou  mufi:  exa- 
mine yourfelf  by  the  Spvit  ol  Chrift;  vou  mufi: 
think  how  departed  fold's  would  live,  if  they  were 
again  to  aft  the  fhort  part  of  human  life;  and 
what  degrees  of  wifdom  and  holinefs  you  will 
wifh  for  when  you  are  leaving  the  world. 

10.  And  as  Chriftianity  confecrates  all  jlates 
and  employments  to  God,  as  it  requires  us  to  af- 
pire  after  univerfal  obedience,  doing  and  ufing 
every  thing  as  the  fervants  of  God  ; fo  are  we 
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more  efpe'cially  obliged  to  obferve  this  exa ft- 
nefs  in  the  ufe  of  our  ejlates  and  for  tunes. 

The  reafon  is  plain,  if  we  only  confider,  that 
our  ejlate  is  as  much  the  gift  of  God,  as  our  eyes, 
or  our  hands , and  is  no  more  to  be  buried,  or 
thrown  away  at  pleafure,  than  we  are  to  pull 
out  our  eyes,  or  throw  away  our  limbs. 

But  befides  this  confideration,  there  are  feve- 
rul  other  important  reafonswhy  wefhould  be  ex- 
aft  in  the  ufe  of  our  eflates. 

11  Fir  ft,  becaufe  the  manner  of  ufing  our 

money,  enters  fo  far  into  the  bufinefs  of  every 
day,  and  makes  fo  great  a part  of  our  common 
life,  that  our  common  life  muft  be  much  of  the 
fame  nature,  as  our  common  way  of  fpending  our 
eflate.  If  reafon  and  religion  govern  us  in  this, 
then  reafon  and  religion  have  got  great  hold  of 
us ; but  if  humour , pride,  and  fancy  are  the  mea- 
fures  of  our  fpending  our  eflate,  then  humour, 
pride,  and  fancy  will  have  the  direction  of  the 
greatefl  part  of  our  life. 

12.  Another  reafon  is,  becaufe  our  money  is 
capable  of  being  ufed  to  the  mod  excellent  pur- 
pofes,  and  is  fo  great  a means  of  doing  good.  If 
we  wade  it,  we  don’t  wade  a trifle  that  dignifies 
little  ; but  we  wade  that  which  might  be  as  eyes 
to  the  blind , as  a hufband  to  the  widow,  as  a fa- 
ther to  the  orphan.  If  a man  had  eyes,  and  hands, 
and  feet,  that  he  could  give  to  thofe  that  want- 
ed them  ; if  he  fhould  either  lock  them  up  in  a 
ohefl,  or  pleafe  himfelfwith  fome  needlefs  or  ridi- 
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culous  ufe  of  them,  inflead  of  giving  them  t6  hi3 
brethren  that  were  blind  and  lame , fhoukl  we  not 
juflly  reckon  him  an  inhuman  wretch  ? If  he 
fhould  rather  chufe  to  amufe  himfelf  with  fur- 
m filing  his  houfe  with  thofe  things,  than  to  inti- 
de himfeif  to  an  eternal  reward,  by  giving  them 
to  thofe  that  wanted  eyes  and  hands , might  we 
not  juflly  reckon  him  mad? 

Now  money  has  much  the  nature  of  eyes  and 
feet:  if  we  either  lock  it  up  in  chefs,  or  wafle  it 
in  needle/s  and  ridiculous  expences  whilft  the 
poor  and  the  diflrefied  want  it  for  their  necef- 
fary  ufes;  if  we  confume  it  in  ihe  ridiculous- or- 
naments of  apparel,  whilft  others  are  ftarving  in 
Tiakednefs,  we  are  not  far  from  the  cruelty  of  him 
that  chufes  rather  to  adorn  his  houfe  with  the 
hands  and  eyes,  than  to  give  them  to  thofe  that 
want  them.  If  we  indulge  ourfelves  in  fuch  ex- 
pcnfive  enjoyments,  to  fatisfy  no  real  want,  ra- 
ther than  to  entitle  ourfelves  to  an  eternal  re- 
ward, by  difpofing  of  our  money  well,  we  are 
guilty  of  his  madnefs,  that  rather  chufes  to  lock 
up  eyes  and  hands,  than  to  make  himfelt  for  ever 
blelled,  by  giving  them  to  thofe  that  want  them. 

13.  * Thirdly,  ifwewafte  our  money,  we  are 
not  onlv  guilty  of  making  that  ufelefs,  which  is 
fo  powerful  a means  of  doing  good,  but  we  turn 
this  ufeful  talent  into  a powerful  means  of  cor- 
rupting ourfelves;  becaufe  fo  far  as  it  is  fpent 
wrong,  fo  far  it  is  fpent  in  die  fnpport  of  fome 
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tcrcug  temper,  in  gratifying  forae  vain  and  unrea- 
fonable  defires. 

* As  wit  and  fine  parts  cannot  be  only  loft, 
but  expofe  thofe  that  'nave  them  to  greater  fol- 
lies, if  they  are  not  ftriftly  devoted  to  piety  ; fo 
money , if  it  is  not  ufed  ftrifliy  according  to  rea- 
fon  and  religion,  cannot  only  be  trifled  away, 
but  it  will  betray  people  into  greater  follies,  and 
make  them  live  a more  filly  and  extravagant  life, 
than  they  would  have  done  without  it.  If  there- 
fore you  don't  fpend  your  money  in  doing  good 
to  others,  you  fpend  it  to  the  hurt  of  yourfclf. 
You  will  a£l  like  a man  that  fhould  refufe  to  give 
a cordial  to  a Tick  friend,  tho’  he  could  not  drink 
it  himfelf  without  inflaming  his  blood.  For  this 
is  the  cafe  oS  fuperf nous  money  ; if  you  give  it 
to  thofe  that  want  it,  it  is  a cordial ; if  you  fpend 
it  upon  yourfelf,  in  fornetbing  that  you  do  not 
want,  it  only  inflames  and  aiforders  your  mind,, 
•and  makes  you  worfe  than  you  would  be  -with- 
out it. 

14.  Confider  attain  the  fore-mentioned  com- 
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parifon  ; if  the  man  that  would  not  make  a right 
ufe  of  fpare  eyes  and  hands , fhouid,  by  conti- 
nually trying  to  ufe  them  himfelf,  fpoii  his  own 
eyes  and  hands,  we  might  accufe  him  of  ftill 
greater  madnefs. 

Now  this  is  truly  the  cafe  of  riches  fpent  upon 
ourfelves  in  vain  and  nemle/s  expene'es  : in  try- 
ing to  ufe  them  where  they  have  no  real  ufe,  we 
F 2 only 
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-only  ufe  them  to  our  hurt,  in  creating  unreafona- 
jble  defires,  in  nourifhing  ill  tempers,  in  indulg- 
ing our  paffions,  and  fupporting  a vain  turn  of 
-mind.  For  high  eating  and  drinking , fine  cloaths, 
and  fine  houfes,  ftate  and  equipage,  gay  plea - 
Jiires  and  diverfious,  do  all  of  them  hurt  and  dif- 
. order  our  hearts ; they  are  the  food  and  nourifh- 
ment  of  all  the  folly  and  weaknefs  of  our  nature, 
and  are  certain  means  to  make  us  vain  and  world- 
ly in  our  tempers  ; they  are  all  of  them  the  fup- 
port  of  fomething  that  ought  not  to  be  fupport- 
ed ; they  are  contrary  to  that  fobriety  of  heart 
which  relifheth  divine  things ; they  are  like  fo 
many  weights  upon  our  mind,  that  make  us  lefs 
able,  and  lefs  inclined  to  raife  up  our  thoughts 
and  affeftions  to  the  things  that  are  above. 

So  that  money,  thus  fpent,  is  not  merely  wajl- 
:ed,  but  fpent  to  bad  purpofes  ; to  the  corruption 
of  our  hearts,  and  make  us  lefs  able  to  live  up 
to  the  doffrines  of  the  gofpel.  It  is  like  keep- 
ing money  from  the  poor,  to  buy  poifon  for  our- 
felves. 

For  fo  much  as  is  fpent  in  the  vanity  of  drefs , 
-is  fo  much  laid  out  to  fix  vanity  in  our  minds. 
.So  much  as  is  laid  out  for  idlev.cf  and  indulgence, 
is  fo  much  given  to  render  our  hearts  dull  and 
fenfual.  So  much  as  is  fpent  in  Jiate  and  equi~ 
page,  is  fo  much  fpent  to  dazzle  your  own  eyes, 
and  render  you  the  idol  of  your  own  imagination. 
And  fo  in  every  thing,  when  you  go  from  fea- 
fcnobli  wants,  vou  only  fupport  fome  unreafona- 
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ole  temper,  fome  turn  of  mind,  which  ever y 
Chriftian  is  called  upon  to  renounce. 

So  that,  whether  we  confider  our  fortune  as  a 
truftfrom  God,  or  the  great- good  it  enables  us  to 
do,  or  the  great  harm  that  it  does  to  ourfelves, 
if  idly  fpent ; on  all  thefe  accounts  it  is  absolute- 
ly neceffary  to  make  reafon  and  religion  the  ftrift 
rule  of  ufing;  all  our  fortune. 

15.  Every  exhortation  in  fcripture  to  fatisfy 
only  fuc'n  wants  as  God  would  have  fatisfied ; 
every  exhortation  to  be  fpiritual  and  heavenly, - 
p re  fling  after  a glorious  change  of  our  nature  y 
every  exhortation  to  love  our  neighbours  as  our- 
felves,  is  a command  to  be  jtricily  religious  in  the 
ufe  of  our  money.  This  ufe  of  our  woi  Idly  goods, 
is  fo  much  the  doftrine  of  the  New  Teflament, 
that  you  cannot  read  a chapter  without  being 
taught  fomething  of  it.  I fir  all  only  produce  one 
paiTage  of  fcripture,  which  is  fufRcient  to  iuflifyf 
all  that  I have  faid. 

IV hen  the  Son  of  Man  JJiall  come  in  his  glory , 
and  all  his  holy  angels  with  him,  then  he Jhall fit 
upon  the  throne  of  his  glory.  And  before  him JJiall 
be  gathered  all  nations ; and  he Jhall feparale  them 
one  from  another , as  a Jhephercl  dwid'etn  the  fiffp 
from  the  goats  ; and  he  Jhall  Jet  ike  Jlieep  on  his 
right-hand,  but  the  goats  on  the  left.  Then  frail 
the  King  fay  unto  them  on  Jus  right-hand.  Come  ye 
blyfed  of  my  Father,  inherit  the  kingdom  prepared 
for  you  from  the  foundation  of  the  world : for  I was 
hungry , and  ye  gave  me  meal ; l was  thirfy,  and 
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ye  gave  me  drink-,  I was  a ft  ranger,  and  ye  feck 
mein-,  naked  and  ye  cloathed  me  : I was  fck,  and 
ye  vifted  me  ; I leas  in  prijon,  and  ye  came  unto 
me.  Then  Jhall  he  fay  unto  them  on  the  left-hand. 
Depart  from  me  ye  curfed,  into  ever  lafing  fire,  pre- 
pared for  the  devil  and  his  angels  : for  1 was  hun- 
gry, and  ye  gave  me  no  meat-,  I was  thirfy,  and 
ye  gave  me  no  drink  ; I was  a f ranger,  and  ye 
took  me  not  in  ; naked,  and  ye  cloathed  me  not ; 
fck,  and  in  prifon,  and  ye  vifited  me  not.  Thefe 
Jhall  go  away  into  everlafing  punijhment ; but  the 
righteous  into  life  eternal-. 

16.  I have  quoted  this  pafTage  at  length,  be- 
caufe  if  one  looks  at  the  way  of  the  world,  one 
would  hardly  think  Chriftians  had  ever  read  this, 
feripture. 

Some  people  look  upon  this  text  only  as  a ge- 
neral recommendation  of  occafonal  works  of  cha- 
rity-, whereas  it  fhews  the  necellity,  not  only  of 
occafional  charities,  but  of  fuch  an  entire  chari- 
table life,  as  is  a continual  exercife  of  all  fucli 
works  of  charity  as  we  are  able  to  perform. 

You  own  that  there  is  no  falvation  but  in  the 
performance  of  thefe  good  works.  Who  is  it, 
therefore,  that  may  be  faid  to  have  performed 
thefe  good  works  ? Is  it  he  that  has  fometime  affil- 
ed a prifoner,  or  relieved  the  poor  or  ftek  ? This 
would  be  as  abfurd  as  to  fay,  that  he  had  perform- 
ed the  duties^of  devotion,  who  had  fometime  faid 
his  prayers.  Is  it,  therefore,  he  that  has  feverat 
times  done  thefe  works  of  charity  ? This  can  no 
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more  be  faid,  than  he  can  be  faid  to  be  the  truly 
juji  man,  who  had  done  aids  of  juftice  feveral 
times.  What  is  the  rule  therefore,  or  meafure, 
of  performing  thefe  good  works  P 

Now  the  rule  is  very  plain  and  eafy,  and  fuch 
as  is  common  to  every  other  virtue , as  well  as  to 
charity.  Who  is  the  bumble,,  or  meek,  or  juft, 
or  faithful  man  ? Is  it  he  that  his  Jeveral.  times 
done  aids  of  humility,  meeknefs,  juftice,  or  fide-* 
lity  ? No;  but  it  is  he  that  lives  in  the  habitual 
exercife  of  thefe  virtues.  In  like  manner,  he 
only  can  be  faid  to  have  performed  thofe  works 
of  charity,  who  lives  in  the  habitual  exercije.  of 
them  to  the  utmolt  of  his  power.  He  only  has 
performed  the  duty  of  divine  love,  who  loves 
God  with  all  his  heart,  and  mind , and Jlrength. 
And  he  only  has  performed  the  duty  of  thefe 
good  works-,  who  has  done  them  with  all  his 
-heart,  and  mind,  and  firength.  For  there  is  no 
other  meafure  of  our  doing  good,  than  our  power 
of  doing  it.. 

17.  The  apoftle  Peter  puts  this  queltion  to 
our  blelfed  Saviour,  Lord , hozu  oft  Jhall  my  bro- 
ther Jin  againjl  me,  and  I forgive  him , till  J'even 
times  ? JeJus  Jaitli  unto  him , I Jay  not.  unto  thee 
until  / even  times , but  until  Jtventy  times  [evens 
Not  as  if  after  this  number  of  offences,  a man 
might  then  ceafe  to  forgive  ; but  the  expreffion 
is  to  fhew  us,  that  we  are  not  to  bound  our  for- 
givenefs  by  any  number  of  offences,  but  are  to 
continue  forgiving  the  moll  repeated  offences 
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againfl  us.  If  therefore  a man  ceafes  to  forgive 
his  brother,  becaufe  he  has  forgiven  him  often 
already : if  he  excufes  himfelf  from  forgiving 
this  man,  becaufe  he  has  forgiven  fever al  other}, 
fuch  a one  breaks  this  law  of  Chrift,  concerning 
the  forgiving  one’s  brother. 

Now  the  rule  of  forgiving  is  alfo  the  rule  of 
giving.  You  are  not  to  give,  or  do  good  to  /even, 
but  to  feventy  times  [even.  You  are  not  to  ceafe 
irom  giving,  becaufe  you  have  given  often  to 
the  fame  perfon,  or  to  other  perfons  ; but  mu  ft 
account  yourfelf  as  much  obliged  to  continue 
relieving  thofe  that  continue  in  want,  as  you  was 
obliged  to  relieve  them  once  or  twice.  Had 
it  not  been  in  your  power,  you  had  been  ex- 
cufed  from  relieving  any  perfon  once  ; but  if  it 
is  in  your  power  to  relieve  people  often , it  is  as 
much  your  duty  to  do  it  often  as  it  is  the  duty 
of  others  to  do  it  but  feldom,  becaufe  they  are 
but  feldom  able. 

iS.  And  the  reafon  of  all  this  is  plain;  there 
is  the  fame  neceffdy  of  being  charitable  at  one 
time  as  at  another.  It  is  as  much  the  beft  ufe 
of  our  money,  to  be  alviays  doing  good  with  it, 
as  it  is  the  beft  ufe  of  it  at  any  particular  time ; 
fo  that  that  which  is  a reafon  for  a charitable 
aftion,  is  as  good  a reafon  for  a charitable  life; 
for  charity  has  nothing  to  recommend  it  to-day, 
but  what  will  be  the  fame  recommendation  of 
it  to-morrow  ; and  you  cannot  neglefl  it  at  one 
time,  without  being  guilty  of  the  fame  fin  as  if 

you 
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you  neglefled  it  at  another  time.  As  fure,  there- 
fore, as  thefe  works  of  charity  are  necelfary  to 

falvation,  fo  fure  is  it  that  we  are  to  do  them 

* 

to  the  utmoft  of  our  power  ; not  to-day,  or  to- 
morrow, but  through  the  whole  courfc  of  our 
life.  If  therefore  it  be  our  duty  at  any  time  to 
deny  ourfelves  any  needlejs  expences,  that  we 
may  have  to  give  to  thofe  that  want,  it  is  as 
much  our  doty  to  do  fo  at  all  times,  that 
we  may  be  able  to  do  more  good  : for  if  it  is 
at  any  time  a fin  to  prefer  needlefs  expence  to 
works  of  charity,  it  is  fo  at  all  times.  If  it  is 
ever  necelfary  to  take  care  of  thefe  works  of 
charity,  and  to  fee  that  we  make  ourfelves  in 
fome  degree  capable  of  doing  them  ; it  is  as  ne- 
cefTary  to  take  care  to  make  ourfelves  as  capable 
as  we  can  be,  of  performing  them  in  all  the  parts 
of  our  life. 

19.  Either  therefore  yoti  mull  fay,  that  you-' 
need  never  perform  any  of  thefe  good  works  ; 
or  you  muff  own,  that  you  are  to  perform 
all  your  life  in  as  high  a degree  as  you  are  able. 
There  is  no  middle  way  any  more  than  there 
is  a middle  way  between  temperance  and  in- 
temperance. If  you  do  not  ftrive  to  fulfil  all- 
charitable  works,  if  you  negleft  any  of  them1 
that  are  in  your  power,  let  it  be  when  it  will, 
or  where  it  will,  you  number  yourfelf  amongll 
tliofe  that  want  Cbrifiian  charity;  becaufe  it  is' 
as  much  your  duty  to  do  good  with  all  that  you' 
F 5 have,, 
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have,  as  it  is  your  duty  to  be  temperate  in  all 
that  you  eat  or  drink. 

20.  Hence  appears  the  neceffity  of  renouncing 
ail  thof efcolfh  and  imrecf enable  expenses,  which 
the  folly  of  mankind  has  made  fo  common  and 
fafliionable  in  the  world.  For  if  it  is  necefiv.ry 
to  do  good  works,  as  far  as  you  are  able,  it  muft 
fce  as  neceflary  to  renounce  thofe  needlcfs  ways 
of  fpending  money,  which  render  you  unable- 
to  do  works  of  charity. 

You  muff  therefore  no  more  conform  to  thefe 
ways  of  the  world,’  than  you  muft  conform  to 
the  vices  of  the  world.  You  muft  no  more 
fpend  with  thofe  that  idly  wade  their  money 
as  their  own  humour  leads  them,  than  you  muft 
drink  with  the  drunken  ; becaufe  a courfe  of 
fuch  expences  is  no  more  confident  with  a life 
of  charity,  than  excels  in  drinking  is  confident 
with  a life  of  fobriety.  When  therefore,  any  one 
tells  you  of  the  lawfulnefs  of  expenfive  apparel* 
or  the  innocency  of  pleafing  yourfelf  with  coftly 
fatisfa£Hons,  only  imagine  that  the  fame  perfoiv 
was  to  tell  you,  that  you  need  not  do  works  of 
charity,  that  Chrift  does  not  require  you  to  do 
good  to  your  poor  brethren,  as  unto  him,  anu 
then  you  will  lee  the  wickednefs  of  fuch  advice  j 
for,  to  tell  you  that  you  may  live  in  fuch  ex- 
pences, as  make  it  impoffible  for  you  to  live  in. 
the  exercife  of  good  woiks,  is  the  fame  thing 
as  telling  you,  that  you  need  not  have  any  care 
about  fuch  good  works  themfelves. 


CHAP. 
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M'owHhe  imprudent  life  of  an  eftate'  corrupts  all' 
the  tempers , and  fills  the  heart  with  poor  and  ri- 
diculous pajjions  ; reprefented  in  the  cJuiratler 
o/Flavia. 

J..TT  has  already  been  obferved,  that  a reii- 
JL  gious  care  is  to  be  ufed  in  the  manner  of 
of  fpending  our  money  or  ejlate ; becaufe  the 
manner  of  fpending  our  efiate  makes  fo  great  a 
part  of  our  common  life,  and  is  fo  much  the 
bufmefs  of  every  day,  that,  according  as  we  a?e 
wife  or  imprudent  in  this,  th tzuhole  coarj'e  of  our 
lives  will  be  wife,  or  full  of  folly. 

Perfons  that  receive  inlFmFtions  of  piety- with- 
pleofure,  often  wonder  that  they  make  no  farther 
progrefs  in  that  religion  which  they  fo  much. 
admire. 

Now  the  reafon  is  this:  religion  lives  only  in 
their  head,  but  fomething  elfe  has  poffeffion  of 
their  hearts ; and  therefore,  they  continue  from 
year  to  year  mere  admirers  and  praifers  of  piety, 
without  ever  coming  up  to  its  precepts. 

2.  If  it  be  afked,  why  religion  does  not  get 
poffefhon  of  their  hearts?  It  is  not  becaufe  they 
live  \ngrof  fins  or  debaucheries-,,  but  becaufe 
their  hearts  are  conftantly  employed,  perverted. 
and  kept  in  a wrong  hate,  by  the  indijcreet  ujh 
©f  fuch  things  as  are  lawful. 

S'  Tht 
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T he  ufe  and  enjoyment  of  their  eftates  is 
lawful,  and  therefore  it  never  comes  into  their 
1 eads  to  imagine  any  danger  from  that  quarter. 
They  never  reflefl  that  there  is  a vain  and  im- 
prudent ufe  of  their  effates  : which,  though  it 
does  not  dehroy  like  grofs  /ins,  vet  fo  diforders 
the  heart,  and  fupports  it  in  fuch  Jenfualily  and 
dullnefs , as  makes  it  incapable  of  receiving  the 
life,  and  fpirit  of  piety. 

For  our  fouls  may  be  rendered  incapable  of 
all  virtue,  merely  by  the  ufe  of  innocent  and  law- 
ful things. 

3.  What  is  more  innocent  than  reft?  And 
vet  what  more  dangerous  than  (loth  and  idle- 
nefs  ? What  is  more  lawful  than  eating  and  drink- 
ing ? And  yet  what  more  defhublive  of  all  vir- 
tue,. and  fruitful  of  all  vice,  than  fenfuality. 

Now,  it  is  for  want  of  exaflnefs  in  the  ufe  of 
thefe  innocent  and  lawful  things , that  religion 
cannot  get  poffeffion  of  our  hearts:  and  it  is  in 
the- right  management  of  ourfelves,  as  to  thefe 
things,  that  the  ait  of  holy  living  chiefly  confifts. . 

4.  Graf  fins  are  plainly  feen,  and  eafily  avoid- 
ed bv  perfons  that  profefs  religion  : but  the  in- 
d~ fired  ufe  of  innocent  and  lawful  things,  as  it 
does  not  /hock  our  confidences,  fo  it  is  diffi- 
cult to  make  people  at  all  fenfible  of  the  danger 
of  is. 

A gentleman  that  expends  all  his  efiate  in  fports,. 
ar-d  a.,woman  that  lavs  out  all  her  fortune  upon 

herfelf,. 
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lierfelf,  can  hardly  be  perfuaded’that  the  fpirit 
of  religion  cannot  fubfift  in  fuch  a way  of  life. 

Thefe  perfons  may  live  free  from  debauche- 
ries; they  may  be  friends  of  religion,  fo  far  as 
to  praife  and  fpea'n  well  of  it : but  it  cannot 
govern  their  hearts,  and  be  the  fpirit  of  their 
aftions,  till  they  change  their  way  of  life. 

For  a woman  that  loves  drefs,  that  thinks  no 
expence  too  great  to  bellow  upon  the  adorning 
of  her  perfon,  cannot  Hop  there ; for  that  tem- 
per draws  a thoujand  other  follies  along  with  it, 
and  will  render  .the  whole  courfe  of  her  life,  her 
bujinefs,  her  conversation^  her  hopes , her  fears,  her 
tajle,  her  pleajures  and  diverfons,  all  fuitable 
to  it. 

5.  * Flavia  and  Miranda  are  two  maiden  fil- 
ters, that  have  each  of  them  two  hundred  pounds 
a year;  they  buried  their  parents  twenty  years  ago, 
and  have  fince  that  time  fpent  their  eflate  as  they 
pleafed. 

* Flavia  Has  heen  the  wonder  of  all  her  friends, 
for  her  excellent  management,  in  making  fo  fur- 
prizing  a figure  in  fo  moderate  a fortune.  Se- 
veral ladies  that  have  twice  her  fortune,  are  not 
able  to  be  always  fo  genteel , and  fo  conflant  at 
all  places  of  pleafure  and  expence.  She  has  every 
thing  that  is  in  the  fajlnon , and  is  in  every  place 
where  there  is  any  diverfion . Flavia  is  very  or- 
thodox ; fhe  talks  w-armly  againfl  heroics  and 
Jikif/katics,  is  generally  at  church , and  often  at 
the  facrament.  She  once  commended  a fermon 

that; 
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that  was  a gain  ft  the  vanity  of  drefs,  and  thotrghi 
it  was  very  juft  againft  Lucinda,  whom  ill e takes 
to  be  a great  deal  finer  than  fire  need  be.  If 
any  one  a firs  Flavia  to  do  fomc-thino.  in  charitv, 
if  file  likes  the  perfon  that  makes  the  propofal, 
or  happens  to  be  in  a right  temper,  fhe  will  toft 
him  half  a crown,  or  a crown  ; and  tell  him,  if 
he  knew  what  a long  mill  oner's  bill  file  had  juft 
received,  he  would  think  it  a great  deal  for  her 
to  give.  A quarter  of  a year  after  this,  fhe  hears 
a fermon  upon  the  neceffiiy  of  charity  ; file  thinks 
the  man  preaches  well  ; that  it  is  a very  proper 
fubjedl ; that  people  want  much  to  be  put  in 
mind  of  it ; but  fhe  applies  nothing  to  herfelf,  be- 
caufe  file  remembers  that  fire  gave  a crown  fome 
time  ago  when  fhe  could  fo  ill  fpare  it. 

6.  As  for  poor  people  themfelves,  file  will 
admit  of  no  complaints  from  them  : fhe  is  very 
po'fitive  they  are  all  cheats  and  liars,  and  will 
fay  any  thing  to  get  relief;  and  therefore,  it 
muft  be  a fin  to  encouiage  them  in  their  evil 
ways, 

You  would  think  Flavia  had  the  tendered:  con- 
fidence in  the  world,  if  you  was  to  fee  how  feru- 
pulous  fhe  is  of  the  guilt  and  danger  of  giving- 
amifs. 

7.  She  buvs  all  books  of  wit  and  humour,  and 
has  made  an  expenfive  cohesion  of  all  our 
Englifh  poets.  For  fhe  fays,  one  cannot  have  a 
true  tafle  of  any  of  them,  without  being  conver- 
sant with  them  all.. 

Sh?- 


She  wiii  fometimes  read  a book  of  piety , if  IS 
is  a fhort  one,  if  it  is  much  commended  for 
file  and  language , and  fhe  can  teli  where  to 
borrow  it. 

Flavia  is  very  idle,  and  yet  very  fond  of  fine 
work.  This  makes  her  often  fit  working  in  bed 
until  noon,  and  be  told  many  a long f dry  before 
fhe  is  up ; fo  that  I need  riot  tell  you  her  morn- 
ing devotions  are  not  always  rightly  performed. 

Flavia  would  be  a miracle  of  piety,  if  fhe  was 
but  half  fo  careful  of  her  foul  as  fhe  is  of  her 
body.  The  fifing  of  a pimple  in  her  face,  the 
fling 'of  a gnat,  will  make  her  keep  her  room 
two  or  three  days  ; and  fhe  thinks  they  'are  very 
rafi  people,  that  don't  take  care  of  things  in 
time.  This  makes  her  fo  over-careful  of  her 
health,  that  fhe  never  thinks  fhe  is  well  enough ; 
and  fo  over -indulgent,  that  fine  can  never  be  really 
well  So  that  it  colls  her  a great  deal  in  flecp- 
ing-draughts  and  waking-draughts,  in  f pints  for 
the  head,  in  drops  for  the  nerves,  in  cordials  for 
the  flomach,  and  i n fajfron  for  her  tea. 

8.  If  yon  vifit  Flavia  on  the  Sunday  you  will 
always  meet  good  company  : you  will  know  what 
is  doing  in  the  world  ; you  will  hear  the  laid 
lampoon,  be  told  who  wnote  it,  and  who  is  meant 
by  every  name  that  is  in  it.  You  will  hear  what 
plays  were  aided  that  week,  which  is  the  finefb 
fons  in  the  obera,  who  was  intolerable  at  the  laid 
alfembly,  and -what  games  are  moll  in  fafhion. 
Flavia  thinks  they  are  Atheifs  that  play  at  cards 
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on  the  Sunday,  but  (lie  will  tell  you  the  nicety 
of  all  the  games,  what  cards  Ihe  held,  how  Ihe. 
played  them,  and  the  hijlory  of  all  that  happened 
at  play,  as  foon  as  Ihe  comes  from  church.  If 
you  would  know  who  is  rude  and  ill-natured, 
who  is  vain  and foppijh,  who  lives  too  high,  and 
who  is  in  debt ; if  you  would  know  what  is  the 
quarrel  at  a certain  hou/e,  or  who  and  who  are 
in  love-,  if  you  would  know  how  late  Belinda  comes- 
home  at  night,  what  cloaths  fhe  has  bought,  how  Hie 
loves  compliments , and  what  a long  ftory  Hie  told, 
at  fuck  a place ; if  you  would  know  how  crofs 
Lucius  is  to  his  wife,  what  ill-natured  things  he 
fays  to  her  when  nobody  hears  him;  if  you  would 
know  how  they  hate  one  another  in  their  hearts, 
though  they  appear  fo  kind  in  public,  you  mull 
a i fit  Flavia  on  the  Sunday.  But  kill  fhe  has  fo 
great  a regard  for  the  holinefs  of  the  day,  that 
fhe  has  turned  a poor  old  widow  out  of  her  houfe, 
as  a prophane  wretch,  for  having  been  found  once 
mending  her  cloaths  on  the  Sunday  night. 

Thus  lives  Flavia-,  and  if  fhe  lives  ten  years 
longer,  fhe  will  have  fpenf  about  fifteen  bundled 
and  fixty  Sundays  after  this  manner.  She  will- 
have  wore  about  two  hundred  different  fuits  of 
cloaths.  Out  of  this  thirty  years  of  her  life,  fif- 
teen of  them  will  have  been  difpofed  of  in  bed; 
and'  of  the  remaining  fifteen,  about  fourteen  of 
them  will  have  been  confunaed  in  eating,  drink-- 
ing,  dreffimg,  vifiting,  convcrfation,  reading  and- 
hearing  plays  and  romances ; at  operas.  aHembKes, 

balls, 
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balls,  and  diversions.  For  you  may  reckon  all  the 
time  She  is  up,  thus  Spent,  except  about  an  hour 
and  half  that  is  difpofed  of  at  church,  moil  Sun- 
days in  the  year.  With  great  management,  and 
under  mighty  rules  of  ceconomy,  She  will  have 
Spent  fixly  hundred  pounds  upon  herfelf,  bating 
only  Some  fallings,  crowns,  or  half  crowns,  that 
have  crone  from  her  in  accidental  charities. 

O 

g.  I Shall  not  take  upon  me  to  Say,  that  it  is 
impofiible  for  Flavia  to  be  Saved  ; but  thus  much 
muft  be  Said,  that  her  whole  life  is  in  direft  op- 
pofition  to  all  thofe  tempers  and  practices  which 
the  gofpel  has  made  necelTary  to  Salvation. 

* If  you  was  to  hear  her  Say,  that  She  had 
lived  all  her  life  like  Anna  the  prophetefs,  who 
departed  not  from  the  temple,  but  ferved  God 
with  fafings  and  prayers  night  and  day,  you 
would  look  upon  her  as  very  extravagant ; and 
yet  this  would  be  no  greater  an  extravagance, 
than  for  her  to  Say,  that  She  had  been  Jl riving  to 
enter  in  atthefraightgate,  or  making  any  one 
doftrine  of  the  gofpel  a rule  of  her  life. 

- She  may  as  well  Say,  that  She  lived  with  our  . 
Saviour  when  he  was  upon  earth,  as  that  fhe  has 
lived  in  imitation  of  him,  or  made  it  any  part 
of  her  care  to  live  in  Such  tempers,  as  he  re- 
quired of  all  thofe  that  would  be  his  difciples. 
She  may  as  truly  Say,  that  fhe  has  every  day 
wajhed  the faints feet,  as  that  fire  has  lived  in  Chrif- 
tian  humility  and  poverty  of  Spirit;  and  as  rea- 
sonably think,  that  fhe  has  taught  a charity  fckooL, 

, - as 
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as  that  fire  has  lived  in  works  of  charily.  She 
has  as  much  reafon  to  think,  that  fhe  has  been  a 
icmind  in  an  army,  as  that  file  has  lived  in  watch- 
ing andjef  denial.  And  it  may  as  fairly  be  laid,. 
Lhat  hie  lived  by  ttie  labour  ot  tier  hands,  as  that 
file  had  given  all  diligence  to  make  her  calling  and 
tie  Elion  fare. 

10.  And  here  it  is  to  be  well  obferved,  that 
the  poor,  vain  turn  of  mind,  the  jolly  and 
vanity  of  this  whole  life  of  Flavin,  is  all  owing 
to  the  manner  of  tiling  her  eflate;  It  is  this 
that  has  formed  her  /pint,  that  ha*  given  life  to 
every  idle  temper^  that  has  happened  every  tri- 
fling pa/jian,  and  kept  her  from  all  thoughts  o£ 
a prudent,  ufeful,  and  devout  life. 

When  her  parents  died,  fhe  had  no  thoughts- 
about  her  two  hundred  pounds  a year ; but  that 
fhe  had  fo  much  money  to  do  what  fhe  would' 
with,  to  fpend  upon  herfelf,  and  purchafe  the 
pleafures  and  gratifications  of  all  her  paffions. 

- And  it  is  this  fetting  out,  this  falie  judgment, 
and  indiscreet  life  of  her  fortune,  that  has  filled 
her  whole  life  with  the  fame  indiferetion,  and 
kept  her  from  thinking  of  what  is  right,  and  wife, 
and  pious  in  every  thins  elfe. 

It  you  have  feen  her  delighted  in  plays  and  ro- 
mances, in  /candal  and  backbiting,  eafily  fattened, 
and  toon  affronted ; if  you  have  feen  her  devo- 
ted to  pleafures  and  diverfions,  a {lave  to  every 
paffion  in  its  turn,  nice  in  every  thing  that  con- 
cerned her  body  or  drefs,  carelefs  of  every  tiling 

due 
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that  might  benefit  her  foul,  always  wanting  fome 
new  entertainment,  and  ready  for  every  happy 
invention  in  Jhezu  or  drtfs,  it  was  becaufe  fhe 
had  purchaf&d  all  thefe  tempers  with  her  yearly 
revenue. 

it.  She  might  have  been  humble,  ferious,  de- 
vout, a lover  of  goad  hooks , an  admirer  of  prayer 
and  retirement,  careful  of  her  time,  diligent  in 
good  wot ks,  full  of  charity  and  the  love  of  God; 
but  that  the  imprudent  ufe  of  her  eflate  forced 
all  the  contrary  tempers  upon  her. 

And  it  was  no  wonder  that  fhe  fhould  turn 
her  time,  her  mind,  her  health  and  flrength  to 
the  fame  ufes  that  fhe  turned  her  fortune.  It 
is  owing  to  her  being  wrong  in  fo  great  an  article 
of  life,  that  you  can  fee  nothing  wife,  or  pious, 
in  any  other  part  of  it. 

12.  And  as  Flavra  is  undone  by  the  unrea- 
fonahle  ufe  of  her  fortune;  fa  the  lowne/s  of  in  oft 
peoples  virtue,  the  imperfe&ions  of  their  piety, 
and  the  dtforders  of  their pajjions,  are  generally 
owing  to  their  imprudent  ufe  of  lawful  things. 

More  people  are  kept  from  a true  fenfe  of 
religion,  by  a regular  kind  of  fenfuality  than  by 
grofs  drunkenness.  More  men  live  regardlefs  of 
the  great  duties  of  piety,  through  too  great  a 
concern  for  worldly  goods,  than  through  direBin- 
jujlice. 

13.  This  man  would  perhaps  be  devour,  if  he 

was  not  a virtuofo.  Another  is  deaf  to  all  the 
motives  to  piety,  by  indulging  an  idle,  Jlofhful 
temper.  Could; 
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Could  you  cure  this  man  of  his  euricfity  and 
inquifitive  temper,  or  that  of  his  falfe  fatisfac- 
tion  and  third  after  learning , you  need  do  no 
more  to  make  them  both  become  men  of  great 
piety.’ 

If  this  woman  would  make  fewer  vijits,  or  that 
not  be  always  tailing , they  would  neither  of  them 
find  it  hard  to  be  affected  with  religion. 

Would  we  therefore  make  a real  progrefs  in 
religion,  we  mud  not  only  abhor  grofs  and  noto- 
rious fins  ; but  regulate  the  innocent  and  lawful 
parts  of  our  behaviour,  and  put  the  common 
afrions  of  life  under  the  rules  of  diferetion  and 
piety. 


CHAP.  VII. 

Hozu  the  wife  and  pious  ufe  of  an  efate  carrieth 
us  to  all  the  virtues  of  the  Chrijlian  life  ; repre- 
fented  in  the  char  a tier  of  Miranda. 

l.  '\/T  I R AN  D A (the  filter  of  Flavia ) is  a 
fober,  reafonable  Chridian.  As  foon 
as  fhe  was  miflrefs  of  her  time  and  for- 
tune., it  was  her  firfi  thought  how  fire  might  bey} 
fulfil  every  thing  that  God  required  of  her  in  the 
ufe  of  them,  and  make  the  bed  ufe  of  this  fhort 
life.  She  depends  upon  the  truth  of  what  our 
blefTed  Lord  hath  faid,  that  there  is  but  one  thing 
needful ; and  therefore  makes  her  whole  life  hut 

one. 
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•jone  continual  labour  after  it.  She  has  but  one 
reafon  for  doing,  or  not  doing,  for  liking,  or 
not  liking  any  thing ; and  that  is,  the  will  of 
God.  She  is  not  fo  weak  as  to  pretend  to  add, 
what  is  called  the  fine  lady,  to  the  true  Chriflian  ; 
Miranda  thinks  too  well,  to  be  taken  with  the 
found  of  fuch  filly  words.  She  has  renounced 
the  world,  to  follow  Chrift  in  the  exercife  of 
humility,  charity,  devotion,  abllinence,  and 
heavenly  affeftions ; and  that  is  Miranda's  fine 
breeding. 

Whilft  fhe  was  under  her  mother , fhe  was  forc- 
ed to  live  in  ceremony , to  fit  up  late  at  nights,  to 
be  in  the  folly  of  every  fafinon,  to  go  loaded 
with  finery  to  the  holy  facrament,  to  be  in  every 
polite  converfation,  to  hear  prophanenefs  at  the 
play-houfe,  and  wanton  fongs  and  love-intrigues 
at  the  opera,  to  dance  at  public  places,  that fops 
and  rakes  might  admire  the  finenefs  of  her  Jhape , 
and  the  beauty  of  her  motions.  The  remem- 
brance of  this  way  of  life,  makes  her  exceeding 
careful  to  maintain  a contrary  behaviour. 

2.  Miranda  does  not  divide  her  duty  between 
God,  her  neighbour,  and  herfelf;  but  fhe  con fi- 
ders  all  as  due  to  God,  and  fo  does  every  thing 
for  his  fake.  This  makes  her  confider  her fior- 
tune  as  the  gift  of  God,  that  is  to  be  ufed,  as 
every  thing  is  that  belongs  to  God,  for  the  wife 
and  reafonable  ends  of  a Chriitian  life.  Her 
fortune  therefore  is  divided  betwixt  herfelf  and 
feveral  other  poor  people,  and  fhe  has  only  her 

part 
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-part  of  relief  kom  it.  She  thinks  it  the  fame  fol- 
ly to  indulge  herfelf  in  needlefs  expences,  as  to 
give  to  other  people  to  fpend  in  the  fame  way  ; 
therefore,  as  Hie  will  not  give  a poor  man  mo- 
ney to  go  fee' a puppet  freur,  neither  will  die  al- 
low herfelf  any  to  fpend  in  the  fame  manner, 
thinking  it  very  proper  to  he  as  wife  herfelf  as  fhe 
expects  poor  men  fliould  be.  For  is  it  a folly 
and  a crime  in  a poor  man,  fays  Miranda,  to 
wafte  what  is  given  him  in  trifles,  whilu  he 
wants  meat,  drink,  and  cloaths?  And  is  it  lefs 
folly,  ora  lefs . crime  in  me,  to  fpend  that  mo- 
ney in  filly  diverfions,  which  might  be  fo  much 
better  fpent  in  imitation  of  the  divine  goodnefs, 
iu  works  of  kindnefs  to  my  fellow-creatures?  If 
a poor  man’s  own  ueceffities  are  a reafon  why 
he  fliould  not  wafle  any  of  his  money  idly,  furc- 
ly  the  ncceflities  of  the  poor,  and  the  excellency 
of  charity,  is  a much  greater  reafon  why  no  one 
fnould  wafte  any  of  his  money.  For  if  he  does 
fo,  he  does  not  only,  like  the  poor  man,  wafle 
that  which  he  wants  himfelf  -T  but  that  which  is 
Wanted  for  the  mod  noble  ufes,  and  which 
Chrifl  himfelf  is  ready  to  receive  at  Ins  hands. 
And  if  we  are  angry  at  a poor  man,  when  lie 
throws  away  that  which  fliould  buy  bis  own 
bread,  how  muft  we  appear  in  the  fight  of  God, 
if  we  make  a wanton  idle  ufe  of  that  which  would 
buy  bread  and  cloaths  for  our  hungry  and  naked 
brethren,  who  are  as  near  and  dear  to  God  as  we 
are,  and  fellow-heirs  oT the  fame  glory?  This  is 
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the  fpirit  of  Miranda  : file  Is  only  one  of  a cer- 
tain number  of  poor  people  that  are  relieved  out 
of  her  fortune ; and  file  only  differs  from  them 
in  the  blejfednefs  of  giving. 

3.  If  you  was  to  fee  her,  y-ou  would  wonder 
what  poor  body  it  was,  that  was  fo  furprizingly 
neat  and  dean.  She  has  but  one  rule  in  her 
drefs,  to  be  always  dean , and  in  the  cheapejl 
things.  Every  thing  about  her  refembles  the 
purity  of  her  foul  ; and  Ihe  is  always  clean  with- 
out, becaufe  fhe  is  always  pure  within. 

Every  morning  fees  her  'early  at  her  prayers. 
She  rejoices  in  the  beginning  of  every  da)', 
hecaufe  it  begins  all  her  rules  of  holy  living,  and 
brings  the  fvefh  pleafure  of  repeating  them.  She 
is  as  guardian  angd  to  tliofe  that  dwell  about  her, 
with  her  watchings  and  prayers,  bleffing  the  place 
where  file  dwells,  arid  making  intercelfion  with 
God  for  thofe  that  are  afleep. 

Her  devotions  have  had  feme  intervals  ; be- 
fore the  light  is  buffered  to  enter  into  her  filter’s 
room.  Miranda  does  not  know  what  it  is  to 
have  a dull  half-day  ; the  returns  of  her  hours  of 
prayer,  and  her  religious  exercifes,  comes  too 
often  to  let  any  confiderable  part  of  time  lie  hea- 
vy upon  her  hands. 

4,  ’vyiten  you  fee  her  at  work,  you  fee  the 
fame  wifdom  that  governs  all  her  other  a&ions. 
She  is  either  doing  fomething  that  is  necelfary 
for  herfelf,  or  necelfary  for  others  who  want  to 
be  allilied.  There  is  fcarce  a poor  family  in  the 

neigh- 
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neighbourhood,  but  wears  fomething  or  other 
that  has  had  the  labour  of  her  hands.  Her  pious 
mind  neither  wants  the  amufement,  nor  can  bear 
with  the  folly  of  idle  impertinent  work.  When 
there  is'  no  ufeful  or  charitable  work  to  be  done, 
Miranda  will  work  no  more. 

At  her  table  fhe  lives  ftriCtly  by  this  rule  of  ho- 
ly fcripture,  Whether  ye  eat  or  drink , or  zrhatjb- 
ever  ye  do,  do  all  to  the  glory  of  God.  This  makes 
her  begin  and  end  every  meal,  as  fhe  begins  and 
ends  every  day,  with  a£ts  of  devotion.  She  eats 
and  drinks  only  for  the  fake  of  living,  and  with 
fo  regular  an  abftinence,  that  every  meal  is  an 
exercife  of  Jelf  denial.  If  Miranda  was  to  run  a 
race  for  her  life,  fhe  would  fubmit  to  a diet  that 
was  proper  for  it ; but  as  the  race  which  is  fet 
before  her,  is  a race  of  hohnefs  and  heavenly  af- 
fection, which  fee  is  to  finife  in  a difordered 
body  of  earthly  pafeons  ; fo  her  every  day  diet 
has  this  one  end,  to  make  her  body  fitter  for  this 
fpiritual  race.  She  does  not  weigh  her  meat  in 
a pair  of  fcales ; but  fee  weighs  it  in  a much  bet- 
ter ballance  : fo  much  as  gives  a proper  firength 
to  her  body,  and  renders  it  able  and  willing  to 
obey  the  foul,  to  join  in  pfalms  and  prayers,  and 
lift  up  eyes  and  hands  towards  heaven  with  greater 
r-eadinefs,  fo  much  is  Mirandas  meal.  So  that 
Miranda  will  never  have  her  eyes  fwell  with  fat- 
riefs,  till  fire  has  chanced  her  relisdon. 

' 5.  The  holy  fcriptures,  efpecially  of  the  New 
Tellament,  are  her  daily  ftudy;  tbefe  Ihe  reads 

with 
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with  a watchful  attention,  conftantly  calling  an 
eye  upon  -herfelf,  and  trying  herfelf  by  every 
doflrine  that  is  there.  When  Ihe  has  the  New 
Tellament  in  her  hand,  Ihe  fuppofes  herfelf  at 
the  feet  of  our  Saviour  and  his  apoftles;  and 
makes  every  thing  that  Ihe  learns  of  them  fo  many 
laws  of  her  life.  She  receives  their  words  with  as 
much  attention  and  reverence,  as  if  Ihe  faw  their 
perfons,  and  knew  that  they  were  juft  come 
from  heaven,  on  purpofe  to  teach  her  the  way 
that  leads  to  it. 

She  thinks  that  the  trying  herfelf  every  day  by 
the  fcripture,  is  the  only  way  to  be  ready  for  her 
trial  at  the  laft  day. 

Of  all  human  writings,  the  lives  of  pious  per- 
fons, and  eminent  faints,  are  her  greateft  de- 
light. In  thefe  Hie  fearches  as  for  hidden  trea- 
fu're.  hoping  to  iind  fome  fecret  of  holy  living, 
fome  uncommon  degree  of  piety,  which  fhe  may 
make  her  own.  By  this  means  Miranda  has  her 
head  and  heart  ftored  with  all  the  principles  of 
wifdom  and  holinefs.  She  is  fo  full  of  the  one 
bulinefs  of  life,  that  fine  finds  it  difficult  to  con- 
<yer'fe  upon  any  other  fubjefl;  and  if  you  are  in 
her  company,  you  mull  be  made  wifer  and  bet- 
ter, whether  you  will  or  no. 

6.  To  relate  her  charity,  would  be  to  relate 
thehiftory  of  every  day  for  twenty  years;  for  fo 
long  has  all  her  fortune  been  fpent  that  way. 
She  has  fet  up  near  twenty  poor  tradefmen  that 
had  failed  in  their  bufmefs,  and  faved  as  many 
Vol.  V.  G from 
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from  failing.  She  has  educated  feveral  peer 
children,  that  were  picked  up  in  the  flieeis,  and 
put  them  iu.an  lioneff  employment.  As  foon  as 
any  labourer  is  confined  at  home  with  any  ficknefs, 
Ike  fends  him,  till  he  recovers,  twice  the  value 
cf  his  wages,  that  he  may  have  one  part  to  give 
to  his  family,  as  ufual,  and  the  other  to  provide 
things  convenient  for  his  ficknefs. 

• If  a family  feems  too  large  to  be  fupported  by 
the  labour  of  thofe  that  can  work  in  it,  flie  pays 
their  rent,  and  gives  them  fomething  yearly  to- 
wards their  cloathing.  By  this  means  there  are 
many  poor  families  that  live  in  a comfortable 
manner,  and  are  from  year  to  year  blelfing  her 
in  their  prayers.  If  there  is  any  poor  man  or  wo- 
man that  is  more  than  ordinary  wicked,  Miranda 
has  her  eye  upon  them  : £he  watches  their  time 
of  adverb  tv ; and  .if  fhe  can-difcover  they  are  in 
firaits  or  affliction,  flie  gives  them  fpeedv  relief. 
Bhehas  this  care  for  this  fort  of  people,  became 
•Ihe  once  faved  a profligate  perfon  from  being 
carried  to  prifon,  who  immediately  became  a true 
penitent. 

7.  There  is  nothing  in  the  character  of 
Miranda  more  to  be  admired  than  this  temper. 
Tor  this  tendernefs  towards  the  mofit  aban- 
doned Turners,  is  the  highefi  inftance  of  a god- 
like foul. 

Miranda  once  paffled  by  a houfe,  where  the 
vian  and  bis  wife  were  curling  and  fweanng  at 
cine  another  in  a moil  dreadiul  manner,  and  three 
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■dfildren- crying  about  them.  This  fight  fo  much 
affe&ed  her  companionate  mind,  'that  fhe  went 
the  next  da f,  and  bought  the  three  children, 
that  they  might  not  be  ruined  by  living  with 
fitch  wicked  parents.  They  notv  live  with 
Miranda,  are  bleffed  with  her  care  and  prayers, 
and  all  the  qood  works  which  fhe  can  do  for 
them.  They  hear  her  talk,  they  fee  her  live, 
they  join  with  her  in  pfahns  and  prayers.  The 
eldeft  of  them  has  already  converted  his  parents 
from 'their  wicked  life,  and  fhews  a turn  of  mind 
fo  remarkably  pious,  that  Miranda  intends  him 
for  holy  orders-,  ttiat  being  thus  fared  himfelf, 
lie  mav  do  to  other  miferable  ebjefis,  as  fhe  has 
done  to  him. 

Miranda  is  -a  confiant  relief  to  poor  people  in 
their  misfortunes  and  accidents.  There  are 
fometim-ss  little  misfortunes  that  happen  to  them, 
which  of  themlelves  they  could  never  be  able 
to  overcome.  The  death  of  a cozv,  cr  a korfe, 
or  fome  little  robbery,  would  keep  them  in  dif- 
trefs  all  their  lives.  Sue  does  not  fuffer  them 
to  grieve  under -fitch  accidents.  She  immedi- 
ately gives  them  the  full  value  of  their  lofs,  and 
makes  ufe  of  it  as  a means  of  raifmg  their  minds 
to  God. 

She  has  a great  tendernefs  for  old  people  that 
are  pah  their  labour.  The  parifh  allowance  to 
fuch  is  feldom  a comfortable  maintenance.  For 
this  reafon  they  are  the  confiant  objects  of  her 
care.  She  adds  fo  much  to  their  allowance,  as 
G 2 fome  what 
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fomewhat  exceeds  the  wages  they  got  when  they 
were  young.  This  file  does  to  comfort  the  in- 
firmities of  their  age,  that,  being  free  from  trou- 
ble, they  may  ferve  God  in  peace.  She  has 
generally  a large  number  of  this  kind,  who,  by 
her  charities  and  exhortations,  fpend  their  lap: 
days  in  great  piety. 

9.  Miranda  never  wants  companion,  even  to 
common  beggars;  efpecially  t'nofe  that  are  old 
or  fick , or  that  want  t yes  or  limbs.  She  hears  their 
complaints  with  tendernefs,  gives  them  fome 
proof  of  her  kindnefs,  and  never  rejects  them  with 
hard  or  reproachful  language,  for  fear  of  adding 
.affliction  to  her  fellow  creatures. 

If  a poor  traveller  tells  her,  that  he  has  nei- 
ther-Jlrengtk,  nor  food,  nor  money  left,  fne  never 
bids  him  go  to  the  place  from  whence  he  came,  or 
tells  him,  that  fire  cannot  relieve  him,  becaufe 
he  may  b e a cheat,  and  fire  does  not  know  him,; 
but  fire  relieves  him  for  that  reafon,  becaufe  he 
is  ajlr anger,  and  unknown  to  her.  For  it  is  the 
molt  noble  part  of  charity,  to  be  kind  to  thofe 
whom  we  never  faw  before,  and  perhaps  never 
may  fee  again  in  this  life.  I was. a fir  anger,  and 
ye  took  me  in,  faith  our  hie  (fed  Saviour  ; but  who 
can  perform  this  duty,  that  will  not  relieve  per- 
rons that  are  unknown  to  him  ? 

Miranda  confiders,  that  Lazarus  was  a com- 
mon beggar  ; that  he  was  the  care  of  angels,  and 
carried  into  Abraham' s bofom.  She  confiders. 
•that  our  blefied  Saviour  and  his  ape  ill es  were 

kind 


[ »‘49  ] 

kind  to  beggars  ; that  they  Jpoke  comfortably  t<?k 
them,  healed  their  difeafes,  and  reftored  eyes 
and  limbs  to  the  blind  and  lame  ; that  Peter  faid 
to  the  beggar  that  wanted  an  alms  from  him,  Sil- 
ver and  gold  have  I none,  but  Juch  as  I have,  give  I 
thee  ; in  the  name  of  Jefus  Chrif  cf  Nazareth , 
rife  lip  and  walk.  Miranda  therefore  never 
treats  beggars  with  difregard  and  a'Verfion ; but 
imitates  the  kindnefs  of  our  Saviour  and  his 
apoflles  towards  them;  and  tho’  fhe  cannot,  like 
them,  work  miracles  for  their  relief,  yet  fire 
relieves  them  with  that  power  that  fhe  hath  ; and 
may  fay  with  the  apoflle,  fitch  as  I have  give  I 
thee,  in  the  name  of  Jefus  Chrif. 

It  may  be,  {ays  Miranda,  that  I may  often 
give  to  thofe  that  do  not  deferve  it,  or  that  will 
make  an  ill  vfe  cf  my  alms.  But  what  then? 
Is  not  this  the  very  method  of  divine  goodnefs  ? 
Does  not  God  make  his  pm  to  rife  on  the  evil 
and  on  the  good  ? Is  not  this  the  very  goodnefs 
that  is  recommended  to  us  in  fcripture,  that  by 
imitating  of  it,  we  may  be  children  of  our  Father 
which  is  in  heaven,  who  fendeth  rain  on  the  juftr 
and  on  the  unjuf?  And  fhall  I w nil -hold  a little 
money  or  food  from  my  fellow-creature,  for  fear 
he  fhould  not  be  good  enough  to  receive  it  of 
me  ? Do  I beg  of  God  to  deal  with  me,  not  ac- 
cording to  my  merit,  but  according  to  his  own 
goodnefs ; and  fhall  I be  fo  abfurd,  as  to  with- 
hold my  charity  from  a poor  brother,  becaufe  lie 
may  perhaps  not  deferve  it?  ShalM  ufe  a rn'ea- 
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Jure  towards  him,  which  I pray  God 
life  towards  me  ? 

Befides,  where  has  the  fcripture  made  merit  the 
rule  or  meafure  of  charity  ? On  the  contrary,  the 
fcripture  faith,  If  thy  enemy  hunger,  feed  him  ; if 
he  t/urji,  give  him  drink. 

Now  this  plainly  teaches  us,  that  the  merit  of 
perfons  is  to  be  no  rule  of  our  charity,  but  that 
we  are  to  do  a£!s  of  kindnefs  to  thofe  that  leaf 
of  all  deferve  it.  For  if  I am  to  love  and  do 
good  to  my  word;  enemies ; notwithftanding  all 
their  Jpite  and  malice,  finely  merit  is  no  meafure 
of  charity.  If  I am  not  to  with-hold  my  charity 
from  fuch  bad  people,  finely  1 am  not  to  deny 
alms  to  poor  beggars,  whom  I do  not  know  to 
be  bad  people. 

11.  You  will  perhaps  fay,  that  by  this  means 
I encourage  people  to  be  beggar  's.  But  the  fame 
thoughtlefs  objection  may  be  made  again!!  all 
kinds  of  charities,  for  they  may  encourage  peo- 
ple to  depend  upon  them.  The  fame  may  be 
faid  again!!  forgiving  our  enemies,  for  it  may 
encourage  people  to  do  us  hurt.  The  fame  may 
be  faid,  even  again!!  the  goodnefs  of  God, 
that  by  pouring  his  bleflings  on  the  evil  and 
on  the  good,  on  the  juft  and  on  the  unjuft, 
evil  and  unjuft  men  are  encouraged  in  their 
wicked  ways.  The  fame  may  be  faid  again!! 
cloatbing  the  naked,  or  giving  medicines  to  the 
fick,  for  that  may  encourage  people  to  negletl 
themfelves,  and  be  carelefs  of  their  health.  But 

when 
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xv hen  the  love  of  God  dzuel/eth  in  you,  and  Has' 
filled  you  with  bowels  of  mercy,  you  will  make 
no  more  fiichi  objeftions  as  thefe. 

When  you  are  at  any  time  turning  away  the 
poor,  the  old,  the  Jick  and  helplefs  traveller,  the 
lame,  or  the  blind,  afk  yourfelf  this  queftion,  Do 
I fincerely  wifh  thefe  poor  creatures  may  be  as 
happy  as  Lazarus,  that  was  carried  by  angels 
into  Abrahams  bofom  ? Do  I fincerely  defire 
that  God  would  make  them  fellow-heirs  with  me 
in-  eternal  glory  ? Now  if  you  fearch  into  your 
foul,  you  will  find  that  there  is  none  of  thefe 
motions  there,  that  you  are  wifiling  nothing  of 
this.  For  it  is  impofiible  for  any  one  heartily 
to  wifh  a poor  creature  fo  great  a happinefs,  and 
yet  not  have  a heart  to  give  him  a fmall  alms. 
For-  this  reafon,  fays  Mir  and ti,  as  far  as  I can, 
I give  to  all,  becaufe  I pray  to  God  to  forgive 
all-,  and  I cannot  refufe  an  alms  to  thofe  whom 
I pray  God  to  blefs,  whom  I wifh  to  be  partakers 
of  eternal  glory  ; but  am  glad  to  fhew  fome  de- 
gree of  love  to  fuch,  as,  I hope,  will  be  the  ob- 
je£ts  of  the  infinite  love  of  God.  And  if,  as 
our  Saviour  has  aflured  us,  it  be  more  btefed  to 
give  than  to  receive, 'we  ought  to  look  upon  thofe 
that  afk  our  alms,  as  fo  many  friends  and  bene~ 
fatlors  that  come  to  do  us  a greater  good  than 
they  can  receive-;  that  come  to  be  witiitffes  of 
our  charity,  to  be  monuments  of  our  love,  to  ap- 
pear for  us  at  the  day  of  judgment,  and  to  help 
G 4 us 
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ns  to  a blefiednefs  greater  than  our  alms  can 
bellow  on  them. 

12.  This  is  the  fpirit,  and  this  is  the  life  of 
Miranda ; and  if  Ihe  lives  ten  years  longer,  {he 
will  have  {pent  fxty  hundred  pounds  in  charity; 
for  that  which  Ihe  allows  herfelf,  may  fairly  be 
reckoned  among  her  alms . 

When  lire  dies,  fhe  mull  fhine  amongft  apof 
tles,  and  faints,  and  martyrs ; Ihe  mull  Hand 
among  the  fnf  frvants  of  God,  and  be  glorious 
among  thole  that  have  fought  the  good  fight, 
and  fimlhed  their  courfe  with  joy. 

13.  Now  this  life  of  Miranda,  however  con. 
trary  to  the  fafhion  of  the  world,  is  yet  fuitable 
to  the  true  fpirit  of  Chriflianity. 

To  live  as  fhe  does,  is  as  truly  fuitable  to  the 
gofp'el  of  Chrilt,  as  to  be  baptized , or  receive 
the  facrament. 

Her  fpirit  is  that  which  animated  the  faints 
of  former  ages  ; and  it  is  becaufe  they  lived  as 
Ihe  does,  that  we  now  celebrate  their  memories, 
and  praife  God  for  their  examples. 

There  is  nothing  whimfcal,  trifling,  or  unrea- 
sonable in  her  charafter  ; but  every  thing  there 
defcribed,  is  a proper  inftance  of  folid  piety. 

14.  It  is  as  eafy  to  fhew,  that  it  is  uhim- 
fical  to  go  to  church,  as  that  it  is  wbimfical  to 

obferve  any  of  thefe  rules.  For  all  Miranda' s 
rules  of  living  to  God,  of  fpending  her  time  and 
fortune , of  eating,  working,  dreffing,  and  conver- 
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ling,  are  as  fubftantial  parts  of  an  holy  life,  as-- 
devotion  anti  prayer. 

For  there  is  nothing  to  be  faid'for-  the  wifdom 
of  devotion,  but  what  is  as  good  an  argument 
for  the  wife  and  reafonahle  ufe  of  apparel. 

If  von  fan'cy  that  it  is  your  only  Jolly,  and 
that  therefore  there  can  be  no  great  matter  in  it. 

* U 

you  are  like  thofe  that  think  they  are  only  guilty 
.'of  the  folly  of-  covetoufnefs  or  ambition.  Now 
though  fome  people  may  live  fo  plaufible  a life,  . 
as  to  appear  chargeable  with  no  other  fault  than 
■covetoufnefs  or  ambition  ; yet  the  cafe  is  not  as  • 
it  appears,  for  covetoufnefs  or  ambition  cannot  - 
fubfift  in  a heart  that  is  in  other  refpefh  rightly 
devoted  to  God. 

In  like  manner,  though  fomc  may  fpend 
nioll  that  they  have  in  needlefs  ornaments,  arid' 
yet  feem  in  other  refpeQts  truly  pious,  yet  it  is 
certainly  falfe  ; for  it  is  impofiible  for  a mind  that  - 
is  in  a true Jl  ate  of  teligion,  to  be -vain  in  the  ufe 
of-cloaths.  Now  to  convince  you  of  this,  let  us 
fuppofe  that  forne  eminent  faint,  for  inftance,  the 
Virgin  Mary  was  fent  into  the  world  for  a few 
years?  and  that- you  was  going  to  her  to  be  edi-.- 
ned  by  her  piety,  would  you  expedr  to  find  her 
dreffed  out  ana  adorned  , in  fine  and  expenfive 
deaths?  No:  you  would  know,  in  your  own 
mind,  that  ifcwas  as  impoffible  as  to-  find  her 
learning  to  dance. ' Do  but  add faint,  or  holy,  to 
any  perfo.n,  either  man  ;or  woman,  and  your  own 
iriiridftflls  you  immediately,  that  fuch  a c bar  after 
G 5 camnoi; 
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cannot  admit  of  the  vanity  of  fine  apparel,  A 
faint  finely  dreffed,  is  as  great  nonfenfe,  as  an 
apojlle  in  an  embroidered fuit.  Every  one’s  own 
natural  fenfe  convinces  him  of  the  inconfiftency 
of  thefe  things. 

i6.  Notv  what  is  the  reafon,  that  when  you 
think  of  a faint , you  cannot  admit  the  vanity  of 
apparel  ? Is  it  not  becaufe  it  is  inconfiflent  with 
fuch  a right  flate  of  heart  ? And  is  not  this  a 
demonflration,  that  where  fuch  vanity  is  ad- 
mitted, there  a right  date  of  heart  is  wanted  ? 
Tor  as  certainly  as  the  Virgin  Mary  could  not 
indulge  herfelf,  or  conform  to  the  vanity  of  the 
world  in  drefs  and  fgure  ; fo  certain  is  it,  that 
none  can  indulge  themfelves  in  this  vanity, 
but  thofe  who  want  her  piety  of  heart  ; and 
consequently  it  mu  ft  be  owned,  that  all.  needlefs. 
and  expenfive  finery  is  the  effedf  of  a diforderedL 
heart. 

Covetoufiefs  is  not  a crime,  becaufe  there  is- 
any  harm  in  gold  or  fiver ; but  becaufe  it  is  a. 
foolifh  and  unreafonable  flate  of  mind,  that  is. 
fallen  from  its  true  good,  and  funk  into  fuch  a 
poor  and  wretched  fatisfa&ion. 

In  like  manner,  the  expenfive fnery  of  drefs  is. 
not  a crime,  becaufe  there  is  any  thing  good  or 
evil  in  cloaths,  but  becaufe  the  expenfive  orna- 
ments of  cloathing  fhews  a foolifi  and  unreaf  li- 
able flate  of  heart,  that  is  fallen  from,  right  no- 
tions of  human  nature,  and  turns  the  necefli- 

ties 
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ties  of  life  into  fo  many-  in-Gances  of  pride-  and 
folly. 

17.  This  therefore  is  the  way  that  you  are 
to  judge  of  the  crime-  of  vain  - apparel : it  is  an 
offence  againft  the  proper  uft  of  cloaths,  as  ce- 
vetoufnefs  is  an  offence  again  ft  the  proper  ufe 
of  money  : it  is  an  indulgence  of  proud  and  un- 
re.aforf.abk  tempers,  an. offence -againft- the  humi- 
lity zn&fhbnety  of  the  Chriflian  fpirit:-  it  is  ail 
offence  againft  all  thofe  doctrines  that  require 
you.to  do-all  to  thej/cry  of  God,  and  an  offence 
. againft  . all  thofe  texts  c£  feripture,  that  com- 
mand you  to  love  your  neighbour  as  yourfelf, 
to  feed  the  hungry,  to  chalk  the  naked,  and  do 
all  works  of  charity  that  you  are  able.  So  that 
you  mull  not  deceive  yourfelf  with  faying,  where 
can  be  the. harm  of  cloaths?  For  the  covetous- 
man -might  as  well  fay,  where  cam.be  the  rharm 
of  gold  or-  fdver-?  But  yen  muft  conflder;  that 
it  is  a great  deal  of  harm  to  want  that  wife  ana 
reafonab/e  Hate  of  heart,:  which  is- according  la- 
the fpirit  of  religion,  and  which  no  one-can- have 
in  the  manner  tfaat  he  ought  to  have  it,  who-kr*- 
dulges  himfelf  either  in  the  vanity  of  drefs,  or 
the  defire  of  riches, 

18.  Some  perlons  perhaps,  who  admire  the  life 
of  Miranda , may  fay,  bow  can  it  he  propofed  as 
a common?  example  ? How  can  we  that  are-mar-*-  - 
ried,  or  we  who  are  under  the  direfticaa  of  our 
parents,,  imitate  fuch  a life  ? 

G.  6.  Zt 
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It  is  anfwered,  juft  as  you  may  imitate  the  life’ 
of  our  bleffed  Saviour  and  his  apoftles.  The  cir- 
cumftances  of  our  Saviour’s  life,  and  the  ftale  and 
condition  of  his  apoftles,  were  more  different 
from  yours  than  that  of  Miranda  is ; and  yet 
their  life  is  the  common  example  that  is  propofed 
to  all  Chriftians. 

It  is  their  fpirit  therefore,  their  piety,  their 
love  of  God,  that  you  are  to  imitate,  and  not  the 
particular  form  of  their  life. 

Aft  under  God  as  they  did,  direft  your  com- 
mon actions  to  that  end  which  they  did,  prac- 
tife  fuch  love  of  God,  fuch  charity  to  your  neigh- 
bour, fuch  humility  and  felf-denial,  as  they  did  ; 
and  then,  though  you  are  only  teaching  your 
own  children,  and  St.  Paul  is  converting  nations, 
yet  you  are  following  his  fteps,  and  acting  after 
his  example. 

19.  Don’t  think  therefore,  that  you  can’t  or 
need  not  be  like  Miranda,  becaufe  you  are  not 
in  her  ftate  of  life  : for  as  the  fame  fpirit  and 
temper  would  have  made  Miranda  a faint,  tho’ 
fire  had  been  forced  to  labour  for  a mainte- 
nance; fo  if  you  will  afpire  after  her  fpirit,  every 
condition  of  life  will  furnifh  you  with  fufticient 
means  of  employing  it. 

Miranda  is  what  fne  is,  becaufe  fhe  does  ever,* 
thing  in  the  name,  and  with  regard  to  her  duty 
to  God;  and  when  you  do  the  fame,  you  will 
be  exaftly  like  her,  though  you  are  never  fo-ffif- 
ferent  in  your  outward  ftate. 


You 
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You  are  married,  you  fay ; therefore  you  have 
not  your  time  and  fortune  in  your  power  as  fhe 
has. 

It  is  true  ; therefore  you  cannot  fpend  fo  much 
time,  nor  fo  much  money  in  the  manner  that  fhe 
does. 

But  Mirandas  perfection  does  not  confift  in 
this,  that  fhe  fpends  fo  much  time,  or  fo  much 
money  in  fuch  a manner,  but  that  fhe  is  careful 
to  make  the  bell  ufe  of  all  the  time  and  money 
which  flie  has.  Do  you  this,  and  then  you  are 
like  Miranda. 

If  flte  has  two  hundred pouyids  a year,  and  you 
have  only  two  mites , have  you  not  the  more  rea- 
fon  to  be  exceeding  exaft  in  the  wifeft  ufe  of  it  ? 
If  fhe  has  a great  deal  of  time,  and  you  have  but 
a -little,  ought  you  not  to  be  the  mor & watchful 
and  circumfpeB,  left  that  little  Ihouldbe  loft  ? 


CHAP.  VIII. 

‘ 'Shewing  that  all  orders  of  men  and  women , of  alt 
ages,  are  obliged  to  devote  thenfelves  to  God. 

l.  T PI  AVE  in  the  foregoing  chapters  fhewn 
that  all  the  parts  of  our  common  life,  our 
employments,  our  talents  and  fortune,  are  to  be 
made  holy  and  acceptable  unto  God,  by  a wife 
and  religious  ufe  of  every  thing,  and  by  directing 
©ur  aCtions  and  defigns  to  the  glory  of  God. 

I fhall  now  (hew,  that  this  holinefs  of  common 

life. 
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lire,  this  religious  ufe  of  every  thing  we  have,  is 
a devotion  that  is  the  duty  of  all  orders  of  Chrif- 
tian  people. 

* Fulvius  has  had  a learned  education,  and 
taken  his  degrees  in  tire  univerjly  ; he  came  from 
thence,  that  he  might  be  free  from  any  rules  of 
life.  He  takes  no  employment  upon  him,  nor 
enters  into  any  bufinefs,  becaufc  he  thinks  that 
every  employment  or  bufinefs  calls  people  to  the 
juft  difeharge  of  its  feveral  duties.  He  did  not 
enter  into  holy  orders,  becaufe  he  looks  upon  it 
to  be  a ftate  that  requires  great  hoiinefs  of  life, 
and  it  does  not  fuit  his  temper  to  be  fo  good.  He 
will  tell  you  that  he  never  intends  to  marrv,  be- 
caufe he  cannot  oblige  himfelf  to  that  regularity 
of  life,  which  he  takes  to  be  the  duty  of  t’ncfe 
that  are  at  the  head  of  a family.  He  refufed 
to  be  godfather  to  his  nephew,  becaufe  he  will 
have  no  truji  of  any  kind  to  anfwer  for. 

Fulvius  thinks  that  he  is  confcientious  in  this 
conduft,  and  is  therefore  content  with  the  moll 
idle,  impertinent,  and  carelejs  life. 

He  has  no  religion,  no  devotion,  no  pretences 
to  piety.  He  lives  by  no  rules,  and  thinks  all  is 
very  well,  becaufe  he  is  neither  a priej },  nor  a 
father,  nor  a guardian,  .nor  has  .any  employment  or 
family  to  look  after. 

2.  * But  Fulvius,  you  are  a rational  creature, 
and  as  fuch,  are  as  much  obliged  to  live  accori- 
ing  to  reafon,  as  a p>  i f is  obliged  to  attend  at 
the  altar,  or  a guardian  to  be  faithful  to  his  trufi  : 
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if  you  live  contrary  to  reafon,  you  don’t  commit 
a fmall  crime,  you  don’t  break  a fmall  trull ; bat 
you  break  the  law  of  your  nature,  you  rebel 
againft  God  who  gave  you  that  nature,  and  put 
yourfelf  among  thofe  whom  the  God  of  reafon 
will  punifh  as  apofates  and  defer  ter s. 

Though  you  have  no  employment,'  yet  as  you 
are  baptized  into  the  profellion  of  the  Chrillian 
religion,  you  are  as“  much  obliged  to  live  accord- 
ing to  the  holinefs  of  the  Chrillian  fpirit,  as  any 
man  is  oblitied  to  be  honell  and  faithful  in  his 
calling.  If  you  abufe  this  great  calling,  you  are 
not  falfe  in  a fmall  matter,  but  you  abufe  the 
precious  blood  of  Chrilt  ; you  crucify  the  Son  of 
God  afrefh  ; you  negleft  the  higheft  inftances  of 
divine  goodnefs  ; and  it  will  be  more  tolerable 
for  Tyre  and  Sidon  at  the  day  of  judgment  than for 
you . 

3.  It  is  therefore  great  folly  for  any  one  to 
think  himfelf  at  liberty  to  live  as  he  pleafes,  be- 
caufe  he  is  not  in  fuch  a.  Hate  of  life  as  fome 
others  are  : for  if  there  is  any  thing  dreadful  in 
the  abufe  of  any  tritjl ; if  there  is  any  thing  to  be 
feared  for  the  negleci  of  any  calling,  there  is 
nothing  more  to  be  feared  than  the  wrong  ufe  of 
our  reafon,  nor  any  thing  more  to  be  dreaded, 
than  the  negledt  of  our  Chrifian  calling  ; which 
is  not  to  ferve  the  little  ufcs  of  a fhort  life,  but 
to  redeem  fouls  unto  God,  to  fill  heaven  with 
faints,  and  finifh  a kingdom  of  eternal  glory. 
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No  man  therefore  mull  think  himfelf  excufed 
from  the  exa&nefs  of  piety  , becaufe  he  has  chof- 
en  to  be  idle  and  independent  in  the  world  : for 
the  necejjities  of  a holy  life  are  not  founded  in 
the  feveral  conditions  of  this  life,  but  in  the  im- 
mutable nature  of  God  and  the  nature  of  man. 
A man  is  not  to  be  reafonable  and  holy,  becaufe. 
he  is  a priejl,  or  a father  of  a family  ; but  he  is 
to  be  a pious  prieft,  and  a good  father,  becaufe 
piety  and  goodnefs  are  the  laws  of  human  nature. 
Could  any  man  pleafe  God,  without  living  ac- 
cording to  rcafon  and  order , there  would  be  no- 
thing difpleafing  to  God  in  an  idle  prieft  or  a re- 
probate father.  He  therefore  that  abufes  his  rea- 
son, is  like  him  that  abufes  th eprufhcod;  and  be 
that  negle&s  the  holinefs  of  the  Ckt  jtian  If e,  is 
as  the  man  that  difregards  the  moll  important  trvf. 

4.  If  a man  was  to  chufe  to  put  out  his  eyes, 
rather  than  einjoy  the  light,  and  fee  the  works  of 
God  ; if  he  fhould  voluntarily  kill  himfelf,  by 
refilling  to  eat  and  drink,  every  one  would  own 
that  fuch  a one  was  a rebel  againft  God,  thatjuft- 
]y  deferved  his  higheft  indignation.  You  would 
not  fay,  that  this  was  only  finful  in  a prif , 
or  a majler  of  a family,  but  in  every  man  as 
fuch. 

Now  wherein  does  the  finfulnefs  of  this  beha- 
viour confifl  ? Does  it  not  confifl  in  this,  that 
he  abufes  his  nature,  and  refufes  to  a£l  that  part 
for  which  God  had  created  him  ? But  if  this  be 
true,  then  all  perfons  that  abufe  their  reafon., 

that 
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tliat  a ft  a different  part  from  that  for  which  God 
created  them,  are  like  this  man,  rebels  againll 
God,  and  on  the  fame  account  fubjeft  to  his. 
wrath. 

* Let  us  fuppofe  that  this  man,  inftead  of  put- 
ting out  his  eyes,  had  only  employed  them  in 
looking  at  ridiculous  things,  or  fhut  them  up  in 
Jlecp  ; that  inftead  of  Jlarving  himfelf  to  death, 
by  not  eating  at  all,  he  fhould  turn  every  meal 
into  a feajl,  and  eat  and  drink  like  an  epicure, 
could  he  be  faid  to  have  lived  more  to  the 
glory  of  God  ? Could  he  any  more  be  faid  to  aft 
the  part  for  which  God  had  created  him,  than  if 
he  had  put  out  his  eyes,  and  ftarved  himfelf  to 
death  ? 

Now  do  but  fuppofe  a man  extinguifh- 
ing  his  reafon , inftead  of  putting  out  his  eyes, 
and  living  in  a courfe  of  folly  and  imperti- 
nence, inftead  of  ftarving  himfelf  to  death,  and 
then  you  have  found  out  as  great  a rebel  againft; 
God. 

6.  * If  we  confider  mankind  as  a redeemed 
order  of  fallen  /pints,  that  are  baptized  into  a 
fellowfhip  with  the  Son  of  God;  to  be  temples 
of  the  Holy  Ghoft;  to  live  according  to  his 
holy  infpirations  ; to  offer  to  God  the  reafonable 
facrifice  of  an  humble,  pious,  and  thankful  life ; 
to  purify  themfelves  from  the  diforders  of  their 
fall ; to  make  a right  ufe  of  the  means  of  grace, 
in  order  to  be  fons  of  eternal  glory  : if  we  look 
•at  mankind  in  this  true  light,  then  we  ftiall  find,. 

that 
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that  all  tempers  that  are  contrary  to  this  holy  fo 
ciety;  all  actions  that  make  us  unlike  to 
have  every  thing  in  them  that  can  make  us  odi- 
ous to  God.  So  that  tho 'pride  and Jenfuality,  do 
not  hurt  civil  fociety,  as  cheating  and  dijhonejiy 
do  ; yet  they  hurt  that  fociety,  and  oppofe  thole 
ends,  which  are  greater  and  more  glorious  in  the 
eyes  of  God,  than  all  the  focieties  that  relate  to 
this  world. 

7.*  Nothing  therefore  can  be  more  foolifh,  than 
to  imagine,  that  becaufe  we  are  private  perforrs 
who  have  taken  upon  us  no  charge  or  employ- 
ment, therefore  we  may  live  more  at  large,  in- 
dulge our  appetites,  and  be  lefs  careful  of  holi- 
nefs,  for  it  is  as  good  an  excufe  for  cheating  and 
dijhonejiy  ; becaufe  he  that  abufes  his  reafon,  that 
indulges  himfelf  in  lujl  and  JenJiiality,  and  neglects 
to  aft  the  wife  reafonable  part  of  a Chrilfian,  has 
every  thing  in  his  life  to  render  him  hateful  to 
God,  that  is  to  be  found  in  cheating  and  djh'o- 
nejty. 

If  therefore  you  rather  chufe  to  be  an  idle  epi- 
cure, than  to  be  unfaithful ; if  you  rather  chufe 
to  live  in  lijl  and  -JenJiiality,  than  to  injure  your 
neighbour  in  his  goods,  you  have  made  no  bet- 
ter a provifion  for  the  favour  of  God,  than  he 
that  rather  chufes  to  rob  a lioufe,  than  to  rob  a 
church. 

For  the  abufing  of  our  own  nature,  is  as  great 
a difobedience  againft  God,  as  the  injuring  our 
neighbour ; and  he  tliat  wants  piety  towards  God, 
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has  done  as  much  to  damn  himfelf,  as  he  that 
wants  honedy  towards  men. 

8.  Another  argument  to  prove  that  all  orders 
of  men  are  obliged  to  be  thus  holy  in  the  com- 
mon courfe  of  their  lives,  in  the  ufe  of  every 
thing  that  they  enjoy,  may  be  taken  from  our 
obligation  to  prayer.  ~ 

It  is  granted,  that  prayer  is  a duty  that  belongs 
to  all  dates  and  conditions  of  men.  Now,  if  we 
enquire,  why  no  date  of  life  is  to  be  excufed  from 
prayer,  we  {hall  find  it  as  good  a reafon  why 
every  date  of  life  is  to  be  made  a date  of  holinefs 
in  all  its  parts. 

For  the  reafon  why  we  are  to  pray  to  God, 
and  praife  him  with  hymns  and  pfalms  of  thankf- 
giving,  is  becaufe  we  are  to  live  wholly  to  God, 
and  glorify  him  in  all  pofiible  ways.  It  is  not 
becaufe  the  praifes  of  words , or  for  ms  of  thankf- 
giving,  are  more  particularly  parts  of  piety,  or 
more  the  worfhip  of  God  than  other  things ; but 
it  is  becaufe  they  are  pofiible  ways  of  expreding 
our  dependance,  our  obedience  and  devotion  to 
God.  Now,  if  this  be  the  reafon  of  verbal 
praifes  and  thankfgivings,  becaufe  we  are  to  live 
to  God  in  all  pofiible  ways  ; then  we  are  equally 
obliged  to  glorify  God  in  all  other  actions  that  can 
be  turned  into  a£ls  of  piety  and  obedience.  And 
as  aflions  are  of  much  more  fignificancy  than 
words,  it  mud  be  a much  more  acceptable  worfhip 
•of  God  to  glorify  him  in  all  the  a&ions  of  our 
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common  life,  than  with  any  little  form  of  words? 
at  any  particular  times. 

Thus,  if  God  is  to  be  worlhipped  with  forms 
of  thankfgiving,  he  that  is  content  and  thankful 
in  every  accident  of  his  life,  becaufe  it  comes 
from  God,  praifes  God  in  a much  higher  man- 
ner, than  he  that  has  fome  fet  times  for  finging- 
of  pfalms.  He  that  dares  not  fay  an  ill-natured 
word,  or  do  an  unreafonable  thing,  becaufe  he 
confiders  God  as  every  where  prefent,  performs 
a better  devotion  than  he  that  dares  not  mifs  the- 
church.  To  live  in  the  world  as  a ftranger  and  a 
pilgrim,  ufing  all  its  enjoyments  as  if  we  ufed 
them  not,  making  all  our  aftions  fo  many  fteps 
towards  a better  life,  is  offering  a better  facrifice 
to  God,  than  any  forms  of  holy  and  heavenly- 
prayers. 

9.  To  be  humble  in  all  our  actions,  to  avoid 
every  appearance  of  pride  and  vanity,  to  be 
meek  and  lowly  in  our  words,  aftions,  drefs,  be- 
haviour, and  defigns,  in  imitation  of  our  bleffed 
Saviour,  is  worfhipping  God  in  a higher  manner, 
than  thofe  do  who  have  only  times  to  fall  low  on 
their  knees.  He  that  contents  himfelf  with  ve- 
cejfaries , that  he  may  give  the  remainder  to  thofe 
that  want  it ; that  dares  not  fpend  any  money 
foolifhly,  becaufe  he  confiders  it  as  a talent  from 
God,  which  muft  be  ufed -according  to  his  will, 
praifes  God  with  fomething  more  glorions  than 
fongs  of  praife. 
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Prayers  therefore  are  fo  far  from  being  a fuffi- 
cient  devotion,  that  they  are  the  fmalleft  parts  of 
it.  W e are  to  praife  God  with  words  and  prayers, 
becaufe  it  is  a poffible  way  of  glorifying  God. 
But  then,  as  words  are  but  fmall  things  in  them- 
felves,  as  times  of  prayer  are  but  little,  if  com- 
pared with  the  reft  of  our  lives  ; fo  that  devotion 
which  confifts  in  times  and  forms  of  prayer,  is 
but  a very  fmall  thing,  if  compared  to  that  devo- 
tion which  is  to  appear  in  every  other  part  and 
circumftance  of  our  lives. 

ro.  Again,  as  it  is  an  eafy  thing  to  worfhip 
God  with  forms  of  words,  and  to  obferve  times 
of  offering  them  unto  him,  fo  it  is  the  fmalleft 
kind  of  piety. 

And,  on  the  other  hand,  as  it  is  more  difficult 
to  worfhip  God  with  our  fubftance,  to  honour 
him  with  the  right  ufe  of  our  time,  to  offer  to 
him  the  continual  facrifice  of  felf-denial  and  mor- 
tification ; as  it  requires  more  piety  to  eat  and 
drink  only  for  fuch  ends  as  may  glorify  God,  to 
-undertake  no  labour,  nor  allow  of  any  diverfion, 
but  where  we  can  act  in  the  name  of  God  ; as  it  is 
raoft  difficult  to  facrifice  all  our  corrupt  tempers, 
and  make  piety  to  God  the  rule  and  meafure  of 
all  the  aftions  of  our  common  life  ; fo  the  devo- 
tion of  this  kind  is  a much  more  acceptable  fer- 
vice  to  God,  than  thofe  words  of  devotion  which 
we  offer  to  him  either  in  the  church  or  in  our 
dqfeU 
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Every  fober  reader  will  eafily  perceive,  that  X 
don’t  intend  to  leffen  the  value  of  prayers,  either 
public  or  private  ; but  only  to  drew  him,  that 
they  are  but  a very  Gender  part  of  devotion, 
when  compared  to  a devout  life. 

ix.  * To  fee  this  in  a yet  clearer  light,  let  us 
fuppofe  a perfon  to  have  appointed  times  for 
praifing  God  with  pfalms  and  hymns,  and  to  be 
drift  in  the  obfervation  of  them  ; let  it  be  fuppof- 
ed  alfo,  that  in  his  common  life  he  isrelllefs 
and  uneafy,  full  of  murmurings  and  complaints 
at  every  tiling,  never  pleafed  but  by  chance,  but 
murmuring  and  repining  at  the  very  feafnns,  and 
having  fomething  to  diflike  in  every  thing  that 
happens  to  him.  Now,  can  you  conceive  any 
thing  more  abfurd  and  unreafonable,  than  fuch  a 
charafter  as  this  ? Is  fuch  a one  to  be  reckoned 
thankful  to  God,  becaufe  he  lias  forms  of praf 
which  he  offers  to  bun  ? Nay,  is  it  not  certain, 
that  fuch  forms  of  praife  muff  be  fo  far  from  be- 
ing an  acceptable  devotion  to  God,  that  they 
muff  be  an  abomination  ? Now  the  abfurdity 
which  you  fee  in  this  indance,  is  the  fame  in  any 
other  part  of  our  life.  If  our  common  If  hath 
any  contrariety  to  our  prayers,  it  is  the  fame  abo- 
mination, as  fongs  of  thankfgiving  in  the  mouths 
ofmurmurers. 

Bended  knees,  whild  you  are  cloathed  with 
pride  : heavenly  petitions,  whild  you  are  hoard- 
ing up  treafures  upon  earth  ; holy  devotions, 
whild  you  live  in  the  follies  of  the  world; 
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prayers  of  raeeknefs  and  charity,  whilft  your 
diear t is  the  feat  of  fpite  and  refentment ; hours  of 
prayer,  whilft  you  give  up  days. and  vears-to  idle 
diverfions,  impertinent  viftts,  and  foolifn  plea- 
fures,  are  as  unacceptable  a fervice  to  God,  as 
forms-of  thankfgiving  from  a perfon  that  lives  in 
repinings  and  difeontent. 

So  that  unlefs  the  common  courfe  of  our  lives 
he  according  to  the  common  fpirit  of  our  prayers, 
our  prat  ers  are  fo  far  from  being  a fufficient  de- 
gree of  devotion,  that  they  become  an  empty 
lip-labour  ; or,  what  is  world,  a notorious  hypo- 
-crify. 

12.  Seeing  therefore  we  are  to  make  the  fpirit 
and  temper  of  our  prayers  the  common  fpirit  and 
temper  of  our  lives,  this  may  convince  us,  that 
nil  orders  of  people  are  to  labour  after  the  fame 
ntmofl  perfefdion  of  the  Chriflian  life.  For  as 
all  Chriltians  are  to  ufe  the  fame  holy  and  hea- 
-Tcnlv  devotions,  as  they  are  all  with  the  fame 
earneftnefs  to  pray  for  the  Spirit  of  God  ; fo  is  it 
a fufficient  proof,  that  all  orders  of  people  are,  to 
the  utmoft  of  their  power,  to  make  their  life 
agreeable  to  that  one  Spirit  for  which  they  all 
pray. 

*A foldier,  or  a tradefnan,  is  not  called  to  mi- 
nifler  at  the  altar,  or  preach  the  gofpel ; but 
every  foldier  or  tradefman  is  as  much  obliged  to 
:be  devout,  humble,  holy,  and  heavenly-minded 
in  all  the  parts  of  his  common  life , as  a clergyman 
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is  obliged  to  be  zealous,  faithful,  and  laborious 
in  all  parts  of  his  profeflion. 

13.  * All  men  therefore,  as  men,  have  one 
and  the  fame  important  bufinefs,  to  aft  up  to  the 
excellency  of  their  rational  nature,  and  to  make 
reafon  and  order  the  law  of  all  their  defigns  and 
aftions.  All  Chriftians,  as  Chriftians,  haye  one 
and  the  fame  calling,  to  live  according  to  the 
excellency  of  the  Chriftian  fpirit,  and  to  make 
the  fublime  precepts  of  the  gofpel  the  rule  and 
meafure  of  all  their  tempers  in  common  life. 
"The  one  thing  needful  to  one,  is  the  one  thing 
needful  to  all. 

* The  merchant  is  no  longer  to  hoard  up  trea- 
fures  upon  earth  ; the foldier  is  no  longer  to  fight 
for  glory  ; the  great  fcholar  is  no  longer  to  pride 
himfelf  in  the  depths  of  fcience  ; but  they  mull 
all,  with  one  fpirit,  count  all  things  but  lofs,  for 
the  excellency  of  the  knowledge  of  Chrijl  Jefus. 

* The  file  lady,  mull  teach  her  eyes  to  weep, 
and  be  cloathed  with  humility.  The  polite  gen- 
tleman mull  exchange  the  gay  thoughts  of  wit 
and  fancy,  for  a broken  and  a contrite  heart.  The 
man  of  quality  mult  fo  far  renounce  the  dignity  of 
his  birth,  as  to  think  himfelf  miferable  till  he  is 
born  again.  Servants  mull  confider  their  fervice 
as  done  unto  God.  Mafers  mull  confider  their 
fervantsas  their  brethren  in  Chrift.  that  are  to  be 
treated  as  their  fellow-members  of  the  mvftical 
body  of  Chrift. 

14.  * Yo liner 
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14.  * Young  ladies  muft  either  devote  them- 
Selves  to  piety,  prayer,  felf-denial,  and  all  good 
works  in  a Virgin  Jlate  of  life,  or  elfe  marry  to  be 
holy,  fober,  and  prudent  in  the  care  of  a family; 
bringing  up  their  children  in  piety.,  humility,  and 
devotion,  and  abounding  in  all  other  good 
works,  to  the  utmoft  of  their  capacity.  They 
have  no  choice  of  any  thing  elfe  ; but  muff  de- 
vote themfelves  to  God  in  one  of  thefe  {fates. 
They  may  cliufe  a married,  or  a Tingle  life  ; but 
it  is  not  left  to  their  choice,  whether  they  will 
make  either  {fate,  a {fate  of  holinefs,  humility, 
and  all  other  duties  of  he  Chriftian  life.  It  is  no 
more  left  in  their  power,  becaufe  they  have 
fortunes,  or  are  born  of  rich  parent's,  to  divide 
themfelves  betwixt  God  and  the  world,  or  take 
fuch  pleafiires  as  their  fortune  will  aiTord  them, 
than  to  be  fometimes  chalfe  and  modc{f,  and 
fometimes  not. 

* They  are  not  to  confider  how  much  religion 
may  fecure  them  a fair  ckaradler,  or  how  they 
may  add  devotion  to  an  impertinent,  vain,  and 
giddy  life;  but  muft  look  into  the  Jpirit  and 
tamper  of  their  prayers, . into  the  nature  and  end 
of  Chriflianiiy ; find  then  they  will  find,  that 
whether  married  or  unmarried,  they  have  but. 
one  bufinefs  upon  their  hands;  to  be  wife,  and 
pious,  and  holy  ; not  in  little  modes  and  forms 
ofworfhip,  but  in  the  w hole  turri  of  their  minds, 
in  the  whole  form  of  their  behaviour,  and  in  the 
-daily  conrfe  of  their  common  life. 
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lg.  * Young  gentlemen  muft  confider  what  our 
bleffed  Saviour  faid  to  the  young  gentleman  in 
the  gofpel ; he  bid  him  fell  all  he  had , and 
give  to  the  poor.  Now,  though  this  text  does 
not  oblige  all  people  to  fell  all ; yet  it  certainly 
obliges  all  kinds  of  people  to  employ  all  their 
eftat’es  in  fuch  wife  and  reafonable  ways,  as  may 
fhew,  all  they  have  is  devoted  to  God;  and -that 
no  part  of  it  is  kept  from  the  poor,  to  be  fpent 
in  needlefs,  vain,  and  foolifh  expences. 

* If  therefore  young  gentlemen  propofe  to 
themfelves  a life  of  pleafure  and  indulgence;  if 
they'fpend  their  eftates  in  high  living,  in  luxury 
and  intemperance,  in  flate  and  equipage,  in  plea- 
fures  and  diverfions,  in  fports  and  gaming,  and 
fuch  like  wanton  gratifications  ol  their  foolifh  paf- 
fions,  they  have  as  much  rcafon  to  look- upon 
themfelves  to  be  angels , as  to  be  .-lift  Spies  of  Chrifi. 

* Let  them  be  affined,  that  it  is  the  one  only 
bufmefs  ol  a Chrijtian  gentleman,  to  difhnguilh 
himfelf  by  good  works,  to  be  eminent  in  the 
moll  fublime  virtues  of  the  gofpel,  to  bear  with 
the  ignorance  and  weaknefs  of  the  vulgar,  to  be 
a friend  and  patron  to  all  that  dwell  about  him, 
to  live  in  the  utmotl  heights  of  wifdom  and 
holinefs,  and  fhew  through  the  whole  courfe  of 
his  life  a true  religious  greatnefs  of  mind.  They 
mufr  afpire  after  fuch  a gentility,  as  they  might 
have  learnt  from  feeing  the  ble-ffed  Joins,  and 

, fhew  no  other  fpirit  of  a gentleman,,  but  fuch 
as  they  might  have  got  by  Using  with  the  holy 
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apoftles.  They  mull  learn  to  love  God  with  all 
their  heart,,  with  all  their  foul,  and  with  all  their 
ftrength,  and  their  neighbour  as  themfeives  ; and 
then  they  have  all  the  greatnefs  and  diftinftion 
that  thev  can  have  here,  and  are  fit  for  eternal 
happinefs  in  heaven. 

16.  Thus,  in  all  orders  and  conditions,  ei- 
ther of  men  or  women,  this  is  the  one  hoi i- 
nefs,  which  is  to  be  the  common  life  of  all 
Chriflians. 

The  merchant  is  not  to  leave  devotion  to  the 
clergyman,  nor  the  clergyman  to  leave  humility 
to  the  labourer.  Women  of  fortune  are  not  to 
leave  it  to  the  poor  of  their  fex,  to  be  dijcreel , 
chafe , 'keepers  at  home,  to  adorn  themfeives  in  mo- 
de jl  apparel , fiuimc-facednefs , and  jfbbriety  ; nor, 
poor  women  to  leave  it  to  the  rich  to  attend  at 
the  worfhip  of  God.  Great  men  muft  be  emi- 
nent for  true  poverty  of  /pint,  and  people  of 
a loru  and  ajfitled  (fate  mull  greatly  rejoice  in 
God, 

The  matt  of  frengtk  and  power  is  to  forgive 
and  prat'  for  his  enemies,  and  the  innocent  fuf~ 
ferer , that  is  chained  in  prifon,  mufi,  with  Paul 
and  Silas,  at  midnight  fing  praifes  unto  God. 
For  God  is  to  be  glorified,  holinefs  is  to  be 
praeiifed,  and  the  fpirit  of  religion  is  to  be  the 
common  fpirit  of  every  Chrixlian  in  every  Hate 
and  condition  of  life. 

* For  the  Son  of  God  did  not  come  from 
above,  to  add  an  external  form  of  worfhip  to 
H 2 the 
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the  feveral  ways  of  life  that  are  in  the  world, 
and  fo  to  leave  people  to  live  as  they  did  be- 
fore, in  fuch  tempers  and  enjoyments  as  the 
fafhion  and  fpirit  of  the  world  approves : but 
as  he  came  down  from  heaven,  altogether  di- 
vine and  heavenly  in  his  own  nature  ; fo  it  was 
to  call  mankind  to  a divine  and  heavenly  life  ; 
to  the  higheft  change  of  their  whole  nature  and 
temper  ; to  be  born  again  of  the  Holy  Spirit ; 
to  walk  in  the  wifdom,  and  light,  and  love  of 
God,  and  to  be  like  him  to  the  utinoft  of  their 
power  ; to  a mortification  of  their  pafiions  ; and 
to  live  in  fucli  wifdom,  and  holinefs,  as  might 
fit  them  to  enjoy  God  to  all  eternity, 

17.  Whatever  therefore  is  foolijh , vain , or 
earthly , or  fenjued  in  the  life  of  a Chriftian,  is 
fomething  that  ought  not  to  be  there.  But  if 
any  thing  of  this  kind  runs  through  ihe  courjt 
of  our  whole  life,  if  we  allow  ourfelves  in  things 
that  are  either  vain,  foo'ilh,  or  fenfual,  we  re- 
nounce our  profefiion. 

For  as  fure  as  Jefus  Chrifl  was  wifdom  and 
holinefs  ; as  fure  as  he  came  to  make  us  like 
himfelf,  fo  fure  is  it,  that  none  keep  to  their 
Chriftian  profeflion,  but  they  who,  to  the  utmoft 
of  their  power,  live  a wife,  and  holy,  and  hea- 
venly life.  This,  and  this  alone,  is  Chriftiani- 
tv ; univerfal  holinefs  in  even7  part  of  life,  a 
heavenly  wifdom  in  all  our  aiVions,  not  conform- 
ing to  the  fpirit  and  tenmer  of  the  world,  but 
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turning  all  worldly  enjoyments  into  means  of 
piety  and  devotion. 

18.  And  if  it  be  the  happinefs  and  glory  of 
a bijhop  to  live  in  this  Spirit,  full  of  thefe  holy 
tempers,  doing  every  thing  as  unto  God,  it  is 
as  much  the  glory  and  happinefs  of  all  men  and 
women,  whether  young  or  old,  to  live  in  the 
fame  Spirit.  And  whoever  can  find  any  rea- 
fons  why  an  ancient  bifhop  fhould  be  intent  upon 
divine  things,  turning  all  his  life  into  the  higheft 
exercifes  of  piety  and  devotion,  will  find  them 
fo  many  reafons  why  he  fhould,  to  the  utmoll  of 
his  power,  do  the  fame  himfelf. 

If  you  fay  that  a bijhop  muff  be  an  eminent 
example  of  Chriflian  holinefs,  becaufe  of  his 
high  and  facred  calling,  you  fay  right.  But  if 
you  fay,  that  it  is  more  to  his  advantage  to  be 
exemplary,  than  it  is  yours,  you  greatly  mi  flake. 
For  there  is  nothing  to  make  the  highefl  degrees 
of  holinefs  defirable  to  a bifhop,  but  what  makes 
them  equally  defirable  to  every  young  perj'on  of 
every  family. 

For  an  exalted  piety,  and  the  religious  ufe  of 
every  thing,  is  as  much  the  glory  and  happinefs 
of  one  flate  of  life  as  it  is  of  another. 

* Do  but  fancy  what  a fpirit  of  piety  you 
would  have  in  the  bejl  bjhop  in  the  world,  how 
you  would  have  him  love  God,  how  you  would 
have  him  imitate  the  life  of  our  Saviour  and  his 
apoflles,  how  you  would  have  him  live  above 
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the  world,  Jhmmg  in  all  the  inllanccs  of  a hea- 
venly life,  and  then  you  have  found  out  that 
Spirit,  which  you  ought  to  make  the  fpirit  of 
your  own  life. 

I defire  every  reader  to  dwell  awhile  upon  this 
reflection,  and  perhaps  he  will  find  more  con- 
viction from  it  than  he  imagines.  Every  one 
can  tell  how  good  and  pious  he  would  have 
lome  people  to  be  ; every  one  knows  how  wife 
and  reafonable  a thing  it  is  in  a bifhop , to  be  en- 
tirely above  the  world,  and  be  an  eminent  ex- 
ample of  Chriftian  perfection.  As  foon  as  yon 
think  of  a ivifs  and  ancient  bifhop,  you  fancy  fome 
exalted  degree  of  piety,  a living  example  of  all 
thofe  holy  tempers  which  you  find  defcribed  in 
the  gofpei. 

19.  Now  if  you  alk  yourfelf,  what  is  the  hap- 
pieft  thing  for  a young  clergyman  to  do?  You 
mult  he  forced  to  anlwer,  that  nothing  can  be 
fo  happy  and  glorious  for  him,  as  to  be  like  that 
excellent,  holy  bifhop. 

* If  you  go  on,  and  alk  what  is  the  happiefl 
thing  for  a young  gentleman  or  his  fijlers  to  do? 
The  anfwer  mult  be  the  fame  ; that  nothing  can 
-be  fo  happy  or  glorious  for  them,  as  to  live  in 
fuch  habits  of  piety,  in  fuch  exerciies  of  a divine 
life,  as  this  good  old  bifhop  does.  For  every 
thing  that  is  great  and  glorious  in  religion,  is 
as  much  the  true  glory  of  every  man  or  woman, 
as  it  is  the  glory  of  any  bifhop.  If  high  degrees 
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©f  divine  love,  if  fervent  charity,  if  fpotlefs  pu- 
rity, if  heavenly  affedtion,  if  conffant  mortifica- 
tion, if  frequent  devotion,  be  the  bell  and  hap- 
pieft  way  of  life  for  any  Chriftian,  it  is  fo  for 
every  Chriftian. 

And  as  the  wifeft  bifhop  in  the  world  is  he  who 
lives  in  the  greatell  heights  of  holinefs,  who  is 
molt  exemplary  in  all  the  exercifes  of  a divine 
life  ; fo  the  wifejl.  youth,  the  wifejl  zvoman,  whe- 
ther married  or  unmarried,  is  the  that  lives  in 
the  higheft  degrees  of  Chriftian  holinefs,  and 
all  the  exercifes  of  a divine  and  heavenly  life.  . 


CHAP.  IX. 

Shewing  how  great  devotion  fills  our  lives  with  the 
greatejl  peace  and  happinefs  that  can  be  enjoyed 
in  this  world. 

i.  QOME  people  will  perhaps  objedt,  that 
this  living  unto  God  in  all  that  we  do,  is 
too  great  a rejlraint  upon  human  life  ; and  that, 
by  depriving  ourfelves  of  fo  many  innocent 
pleafures,  we  fliall  render  our  lives,  dull,  uneafy, 
and  melancholy. 

* It  will  producejuft  the  contrary  effedt.  In- 
ftead  of  making  our  lives  dull  and  melancholy, 
it  will  render  them  full  of  content  and  ftrong 
fatisf actions  ; as  by  tbefe  rules  we  only  change 
the  chjldifh  fatisfactions  of  our  vain  and  Jickly 
H 4 paffions, 


pafiions,  for  the  folid  enjoyments,  and  real  hap- 
pinefs  of  a found  mind. 

For  as  there  is  no  true  foundation  for  cojtb- 
fort  in  life,  but  in  the  affurance  that  a wife  and 
good  God  governeth  the  world  fo  the  more  we 
find  out  God  in  ever)7  thing,  the  more  we  apply 
to  him  in  every  place,  the  more  we  look  up  to 
him  in  all  our  aftions,  the  more  we  conform  to 
his  will,  the  more  we  a£t  according  to  his  wif- 
dom,  and  imitate  his  goodnefs,  by  fo  much  the 
more  do  we  enjoy  God,  and  increafe  all  that  is 
happy  and  comfortable  in  human  life. 

And  it  is  plain,  he  that  is  endeavouring  to 
fubdue  all  thofe  pafiions  of  pride,  envy,  and  am- 
bition, which  religion  oppofes,  is  doing  more 
to  make  himfelf  happy,  even  in  this  lile,  than 
he  that  is  contriving  means  to  indulge  them. 

* For  thefe  pafiions  are  the  caufes  of  all  the 
difquiets  of  human  life  : they  are  the  dropfies  and 
fevers  of  our  minds,  vexing  them  with  lalfe  ap- 
petites, and  refllefs  cravings  after  fuch  things  as 
we  do  not  want,  and  fpoiling  our  talle  for  thofe 
things  which  are  our  proper  good. 

2.  * Do  but  imagine  that  you  fome  where  or 
other  faw  a man,  that  propofed  reafon  as  the 
rule  of  all  his  affions ; that  had  no  defires  but 
after  fuch  things  as  nature  wants,  and  religion 
approves  ; that  was  as  pure  from  all  the  motions 
of  pride , envy,  and  covetoufnefs,  as  from  thoughts 
of  murder-,  that  in  this  freedom  from  worldly 
pafiions,  he  had  a foul  full  of  divine  love,  wifh- 
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; ng  and  praying  that  all  men  may  have  what  they 
want  of  worldly  things,  and  be  partakers  of  eter- 
nal glory. 

Do  but  fancy  a man  living  in  this-  manner, 
and  your  own  confcienee  will  immediately  tell 
you,  that  he  is  the  happielt  man  in  the  world, . 
and  that  it-  is  not  in  the  power  of  the  rieheft 
fancy  to  invent  any  higher  happinefs  in  the  pre- 
fent  life. 

And,  on  the  other  hand,  if  you  fuppofe  him 
to  be  in  any  degree  lefs  perj 'eft ; if  }ou  fuppofe 
him  but  fubjeff  to  one  fooiifh  fondnefs,  or  vain, 
paffion,  your  own  confcienee  will  tell  you,  that 
he  fo  far  lelfens  his  own  happinefs,  and  robs- 
himfelf  of  the  true  enjoyment  of  Ins- other  vir- 
tues. So  true  is  it,  that  the  more  we  live  by 
the  rules  of  religion,  the  more  peaceful  and! 
happy  we  are. 

3.  Again,  as  it  thus  appears  that  real  happi- 
nefs is  only  to  be  had  from  religion  ; fo  the 
fame  truth  will  appear  from  a confideration  of 
human  mijery.  11  we  look  into  the  world,  and. 
view  the  troubles  of  human  life,  we  (hall  find, 
that  they  are  all  owing,  to  our  irreligious. 
pa.Tions,. 

Now  all  trouble  and  uneafinefs  is  founded  in 
the  want  ot  fomething.or  other.;  would  we  there- 
fore know  the  true  caufe  of  our  troubles  and! 
difquiets,  we  mull  find  out  the  caufe  of  our 
wants;  becaufe  that  which  creates  andincreafes 
H.  5,  our 
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our  wants,  dots  in  the  fame  degree  create  and 
increafe  our  troubles  and  difquiets. 

God  Almighty  has  fent  us  into  the  world  with 
very  few  wants  : meat,  and  drink , and  chalking , 
are  the  only  things  neceffary  in  life;  and  as  thefe 
are  only  our  prefent  needs,  fo  the  prefent  world 
is  well  furnifhed  to  fupply  thefe  needs. 

If  a man  had  half  the  world  in  his  power,  he 
can  make  no  more  of  it  than  this ; as  he  wants 
it  only  to  fupport  an  animal  life,  fo  is  it  unable 
to  do  any  thing  cife  for  him,  or  to  afford  him 
any  other  happinefs. 

4.  This  is  the  ftate  of  man,  born  with  few 
wants,  and  into  a large  world,  very  capable  of 
fupplving  them.  So  that  one  would  reafonablv 
fuppofe,  men  fhould  pafs  their  lives  in  content 
and-  thankfnlnefs  to  God  ; at  lead,  that  they 
fjiould  be  free  from  violent  difquiets  and  vexati- 
ons, as  being  placed  in  a'world  that  has  more 
than  enough  to  relieve  all  their  wants. 

But  if  to  all  this  we  add,  that  this  fhort  life, 
thus  furnifhed  with  all  that  we  want  in  it,  :s  only 
a fhort  palfage  to  eternal  glory,  where  we  ihail 
be  cloathed  with  the  brightnefs  of  angels,  and 
enter  into  the  joys  of  God,  we  might  ftiil  more 
reafonablv  expeti,  that  human  life  fhould  be  a 
fiste  of  peace,  and  joy,  and  delight  in  God. 
Thus  it  would  certainly  be,  if  reafon  bad  its  full 
power  over  us. 

* But  alas,  though  God,  and  nature,  and  rea- 
fon, make  human  life  thus  free  from  wants ; yet 
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our  paffions,  in  rebellion  again!!  God,  again  ft 
nature,  and  rtafon , create  a new  world  of  evils,, 
and  fill  human  life  with  imaginary  wants,  and 
vain  difquiets. 

* The  man  of  pride  has  a thoufand  wants,, 
which  only  his  own  pride  has  created ; and  thefe 
render  him  as  full  of  trouble,  as  if  God  had  cre- 
ated him  with  a thoufand  appetites , without  cre- 
ating any  thing  that  was  proper  to  fatisfy  them- 
Envy  and  ambition  have  aiio  their  endlefs  wants,, 
which  diiqniet  the  fouls  of  men,  and  by  their 
contradiflorv  motions  . render  them  as  fooliflily 
miferable  as  thofe  that  want  to  Jiy  and  creep  at 
the  fame  time. 

Let  but  any  complaining,  difquieted.  man,  tell 
you  the  ground  of  his  uneafineis,  and  you  will 
plainly  fee  that  he  is  the  author  or  his  own  tor- 
ment: that  he  is- vexing  himfeif  at  fome  imam- 
nary  evil,  which  will  ceafe  to  torment  him  as 
fqon  as  he  is  content  to  be  that  which  God,,  and. 
nature,  and  reafon,  require  him  to  be. 

g.  If  you  fhouki  fee  a man  palling  his  days 
in  dilquiet,  became  he  could  not  vydk  upon  the 
venter,  or  catch  birds  as  they  fly  by  him,  you. 
would  readily  cos  fell  that  fuch  an  one  might 
thank  himfeif  for  fuch  uneafinefs.  But  now,, 
if  you  look  into  the  molt  tormenting  difquiets; 
of  life,  you  will  find  them  all  thus  abfurd.  Peo- 
ple are- only  tormented  by  their  own  folly,  and. 
vexing  themfelves  at  Inch  things  as  no  more, 
CQneern  them,  nor  are  any  more,  their  proper 
H 6 goody 
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good,  than  walking  upon  the  water , or  catching 
birds. 

* What  can  you  conceive  more  filly  and  ex- 
travagant, than  a man  racking  his  brains,  and 
ftudying  night  and  day  howto  fly?  Wandering 
from  his  own  houfe  and  home,  wearying  him- 
felf  with  climbing  upon  every'  afcent,  cringing 
and  courting  every  body  he  meets,  to  lift  him  up 
from  the  ground,  bruifing  himfelf  with  continual 
falls,  and  at  lad  breaking  his  neck  ? And  all  this, 
from  an  imagination  that  it  would  be  glorious  to 
have  the  eyes  of  people  gazing  up  at  him,  and 
mighty  happy  to  eat,  and  drink,  and Jleep,  at  the 
top  of  the  higheft  trees  in  the  kingdom.  Would 
you  not  readily  own  that  fuch  a one  was  only 
difcjuieted  at  his  own  folly  ? 

If  you  a!k,  what  it  fignifies  to  fuppofe  fuch 
filly  creatures  as  are  no  where  to  be  found  in  hu- 
man life  ? 

It  may  be  anfwered,  that  wherever  you  fee  an 
ambitious  man,  there  you  lee  this  vain  and  fenfi- 
lej's  flyer. 

6.  * A<rain,  if  you  (hould  fee  a man  that 
had  a large  j bond  of  water,  vet  living  in  conti- 
nual ihirjl,  not  buffering  himfelf  to  drink  half  a 
draught,  for  fear  of  lelfening  his  pond;  if  you 
fhould  fee  him  wading  his  time  and  Arength,  in 
fetching  more  water  to  his  pond,  always  thiifly, 
yet  always  carrying  a bucket  of  water  in  his  hand, 
watching  early  and  late  to  catch  the  drops  of 
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rain,  gaping  after  every  cloud,  and  running  gree- 
dily  into  every  mire  and  mud,  in  hopes  of  wa- 
ter, and  always  ftudying  how  to  make  .every 
ditch  empty  itfell  into  his  j bond.  If  you  fhould 
fee  him  grow  grey  and  old  in  thefe  anxious  la- 
bours, and  at  laft  end  a careful , thirjly  life,  by 
falling  into  his  own  pond : would  you  not  fay, 
that  fuch  a one  was  not  only  the  author  of  his 
own  difquiets,  but  was  foolifh  enough  to  be  rec- 
koned amongft  ideots  and  madmen  ? But  yet 
foolifh  and  abfurd  as  this  charafter  is,  it  does  not 
reprefent  half  the  follies  and  abfurd  difquiets  of 
the  covetous  man . 

I could  now  eafily  proceed  to  {hew  the  fame 
effects  ot  all  our  other  paffions,  and  make  it  plain- 
ly appear,  that  all  our  miferies,  vexations,  and 
complaints,  are  entirely  of  our  own  making,  and 
that  in  the  fame  abfurd  manner,  as  in  thefe  in- 
ftances  of  the  covetous  and  ambitious  man.  * Look 
where  you  will,  you  will  fee  all  worldly  vexations , 
but  like  the  vexation  of  him  that  was  always  in 
mire  and  mud  in  fearch  of  water  to  drink,  when 
he  had  more  at  home  than  was  fufficient  for  an 
hundred  korfes. 

7.  * Caeha  is  always  telling  you  how  provoked 
{lie  is,  wlyit  intolerable  flocking  things  happen  to 
her,  what  monfrous  ufage  fhe  buffers,  and  what 
vexations  fhe  meets  with  every  where.  She  tells 
you  that  her  patience  is  quiie  worn  our,  and 
there  is  no  bearing  the  behaviour  of  people. 
Every  ojfembly  that  (he  is  at,  fends  her  home 
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provoked;  fomething  or  other  has  becnfaid  or. 
done,  that  no  reafouable,  well  bred  perfon  ought 
to  bear.  Poor  people  that  want  her  charity,  are 
fent  away  with  hafty  anfwers  ; not  becaufe  fire 
has  not  a heart  to  part  with  any  money,  but  be- 
caufe Ihe  is  too  full  of  fome  trouble  of  her  own, 
to  attend  to  the  complaints  of  others.  Cctlia  has 
no  bufinefs  upon  her  hands,  but  to  receive  the 
income  of  a plentiful  fortune  : but  yet  by  the 
doleful  turn  of  her  mind,  you  would  be  apt  to 
think  that  fhe  had  neither  food  nor  lodging . If 
you  fee  her  look  more  pale  than  ordinary,  ii  her 
lips  tremble  when  lhe  fpeaks  to  you,  it  is  becaufe 
fhe  is  juft  come  from  a vift,  where  Lupus  took 
no  notice  at  all  of  her,  but  talked  all  the  time  to 
Lucinda , who  has  not  half  her  fortune.  When 
croft  accidents  have  fo  difordered  her  fpirits,  that 
fhe  is  forced  to  fend  for  the  doclor  to  make  her 
able  to  eat ; file  tells  him,  in  great  anger  at  pro- 
vidence, that  file  never  was  well  ftnce  file  was 
born,  and  that  fhe  envies  every  beggar  that  fhe 
fees  in  health. 

This  is  the  unquiet  life  of  Caha,  who  has  no- 
thing to  torment  her  but  her  own  fur  it. 

If  you  could  infpirejier  with  Chnfian  humility , 
you  need  do  no  more  to  make  her  happy.  This 
virtue  would  make  her  thankful  to  God  for  half' 
fo  much  health  as  fhe  has  had,  and  help  her  to 
enjoy  more  for  the  time  to  come.  This  would 
keep  off  tremblings  and  lofs  of  appetite,  and  her 
blood  would  need  nothing  elfe  to  fweeten  it. 

8.  I 


[ 183  1 

8.  I have  juft  touched  upon  thefe  abfurd  cha- 
racters, to  convince  you  in  the  plaineft  manner, 
that  religion  is  fo  far  from  rendering  a life  dull, 
anxious , and  uncomfortable , that  on  the  contrary, 
all  the  miferies,  vexations,  and  complaints  that 
are  in  the  world,  are  owing  to  the  want  of  reli- 
gion ; being  dire&Iy  caufed  by  thofe  abfurd  paf- 
fions,  which  religion  teaches  us  to  deny. 

9.  Aloft  people  indeed  confefs,  that  religion 
preferves  us  from  many  evils,  and  helps  us  in 
many  refpeftsto  a more  happy  enjoyment  of  our- 
felves  ; but  then,  they  imagine,  this  is  only  true 
offuch  a moderate  fiare  of  religion,  as  reftrains 
us  from  the  exceffes  of  our  paflions.  They  fup- 
pofe  that  the JiriB  rules  of  piety  muft  make  o-ur 
lives  dull  and  uncomfortable. 

This  objection  fuppofes,  that  religion,  mo- 
derately  praftifed,  adds  to  our  happinefs ; but 
that  heights  of  religion  have  a contrary  effect.. 

* It  fuppofes  therefore,  that  it  is  happy  to  be 
kept  from  the  excefjes  of  envy,  but  unhappy  to  be 
kept  from  other  degrees  of  envy  ; that  it  is  happy 
to  be  delivered  from  a boundlefs  ambition,  but 
unhappy  to  be  without  a moderate  ambition.  It 
fuppofes  alfo,  that  the  happinefs  of  life  confifts  in 
a mixture  of  virtue  and  vice,  of  ambition  and 
humility,  charity  and  envy,  heavenly  affection 
and  covetoufnefs.  All  which  is  as  abfurd,  as  to 
fuppofe  that  it  is  happy  to  be  free  from  exceffive 
pains,  but  unhappy  to  be  without  moderate  pains ; 
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o?  that  the  happinefs  of  health  confifted  in  being 
partly  fick,  and  partly  well. 

But  if  humility  be  the  peace  and  reft  of  the 
foul,  then  no  one  has  fo  much  happinefs  from  hu- 
mility, as  he  that  is  the  moft  humble.  If  excef- 
five  envy  is  a torment  of  the  foul,  he.  is  moft  hap- 
py who  extinguifhes  every  fpark  of  envy. 

Thus  it  is  in  every  virtue  : the  more  you  aft  up 
to  every  degree  of  it,  the  more  happinefs  you 
have  from  it.  And  fo  of  every  vice  : if  you  only 
abate  its  exceffes,  you  do  but  little  for  yourfelf; 
but  if  you  rejeft  it  in  all  degrees,  then  you  feel 
the  true  eafe  of  a reforvitd  mind. 

10.  And,  as  to  thofe  enjoyments  which  piety 
requireth  us  to  deny  ourfelves,  this  deprives  us 
of  no  real  comfort. 

For,  i/l,  Piety  requires  us  to  renounce  no  ways 
of  life,  where  we  can  aft  rtafonably , and  offer 
what  we  do  to  God.  All  ways  of  life,  all  enjoy- 
ments that  are  within  thefe  bounds,  are  no  way 
denied  us  by  the  ftrifteft  rules  of  piety.  What- 
ever you  can  do,  or  enjoy,  as  in  the  prefence  of 
God,  as  his  fervant,  as  his  rational  creature ; all 
that  you  can  perform  conformably  to  a rational 
nature,  is  allowed  by  the  laws  of  piety.  And 
will  you  think  that  your  life  will  be  uncomfort- 
able, unlefs  you  may  difpleafe  God,  and  aft  con- 
trary to  that  reafon  and  wifdom  which  he  has  im- 
planted in  you  ? 

As  for  thofe  fatisfaftions,  which  we  dare  not 
offer  to  a holy  God,  which  are  only  invented  by. 

the 
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the  folly  and  corruption  of  the  world,  which  in- 
flame our  paffions,  and  fink  our  fouls  into  groff- 
nefs  and  fenfuality,  and  render  us  incapable  of  the 
divine  favour  either  here  or  hereafter,  furely  k 
can  be  no  uncomfortable  thing  to  be  refcued 
by  religion  from  fuch  felf-murder,  and  to  be  ren- 
dered capable  of  eternal  happinefs. 

n.  * Let  us  fuppofe  a perfion  placed  fome- 
where  alone,  in  the  midft  of  a variety  of  things 
which  he  did  not  know  how  to  ufe  ; that  he  has 
by  him  bread , wine , water , golden  dufi,  iron 
chains , gravel,  garments,  fire.  Let  it  be  fup- 
pofed,  that  he  has  no  knowledge,  nor  any  di- 
reftions  from  his Jenfies,  how  to  quench  his  thirfi, 
or  fatisfy  his  hanger,  or  make  any  uj'e  of  the 
things  about  him.  Let  it  be  fuppofed,  that  in 
his  drought  he  puts  golden  dufi  into  his  eyes  ; 
when  his  eyes  fmart,  he  puts  wine  into  his  ears : 
that  in  his  hunger,  he  puts  gravel  in  his  mouth ; 
that  in  pain,  he  loads  himfelf  with  iron  chains  ; 
that  feeling  cold,  he  puts  his  feet  in  the  water ; 
that  being  frighted  at  the  fire,  he  runs  away  from 
it ; that  being  weary,  he  makes  a fieat  of  his 
bread.  Let  it  be  fuppofed,  that  thro’  his  ignor- 
ance of  the  right  ufe  of  the  things  that  are  about 
him,  he  will  vainly  torment  himfelf  whilft  he 
lives  ; and  at  laft  die,  blinded  with  dufi,  choaked 
with  gravel,  and  loaded  with  irons . Let  it  be 
fuppofed,  that  fome  good  being  came  to  him, 
and  fhewed  him  the  nature  and  ufe  of  all  the 
things  that  were  about  him,  and  gave  him  fuch 
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Jlricl  rules  of  ufing  them,  as  would  certainly,  if 
obferved,  make  him  the  happier  for  all  that  he 
had,  and  deliver  him  from  the  pains  of  hunger, 
and  third:,  and  cold. 

Now,  could  you  with  any  reafon  affirm,  that 
ihofe  drift  rules  of  ufing  thofe  things  that  were 
about  him,  had  rendered  that  poor  man’s  life  dull 
and  uncomfortable  ? 

12.  1 his  is,  in  fome  meafure,  a reprefenta- 
tion  of  the  jlnB  rules  of  religion  ; they  only  re- 
lieve our  ignorance,  fave  us  from  tormenting 
ourfelves,  and  teach  us  to  ufe  every  tlury  about 
us  to  our  advantage. 

Man  is  placed  in  a world  full  of  variety  of 
things  ; his  ignorance  makes  him  ufe  many  of 
them  as  abfurdly,  as  the  man  that  put  duf  in  his 
eyes  to  relieve  his  thirjl,  or  put  on  chains  to  re- 
move pain. 

Religion  therefore  here  comes  in  to  his  relief, 
and  gives  him Jlritt  rules  of  ufing  every  thing  that 
is  about  him  ; that  by  fo  ufing  them  fuitably  to  his 
own  nature  and  the  nature  of  the  things,  he  may 
have  always  the  pleafure  of  receiving  benefit  from 
them.  It  fhews  him  what  is  drift!)'  right  in 
meat,  and  drink,  and  cloaths ; and  that  he  has 
nothing  elfe  to  expeft  from  the  things  of  this 
world,  but  to  fatisfy  fuch  wants  of  his  own  ; and 
then  to  extend  his  affidance  to  all  his  brethren, 
that,  as  far  as  he  is  able,  he  may  help  all  his  fel- 
low-creatures to  the  fame  benefit  irom  the  world 
that  he  hath. 
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13.  * It  tells  him,  that  this  world  is  incapa- 
ble of  giving  him  any  other  happinefs  ; and  that 
all  endeavours  to  be  happy  in  heaps  of  money,  or 
acres  of  land,  in  fine  cloaths,  rich  beds,  fiately 
equipage,  and  Jhew  and  Jplendour,  are  only  vain 
endeavours,  ignorant  attempts  after  impoffibili- 
ties  ; thefe  things  be  no  more  able  to  give  the 
leaft  degree  of  happinefs,  than  ditjl  in  the  eyes 
can  cure  thirft,  or  gravel  in  the  mouth  fatisfy 
hunger;  but,  like  dull  and  gravel  mifapplied, 
will  only  ferve  to  render  him  more  unhappy  by 
fuch  an  ignorant  mifufe  of  them. 

It  tells  him,  altho’  this  world  can  do  no  more 
for  him,  than  fatisfy  thefe  wants  of  the  body; 
yet  there  is  a much  greater  good  prepared  for 
man,  than  eating,  drinking,  and  dreffing;  that 
it  is  yet  invifible  to  his  eyes,  being  too  glorious 
for  the  apprehenfion  of  flefh  and  blood  ; but  re- 
ferved  for  him  to  enter  upon,  as  foon  as  this  fhort 
life  is  over ; where,  in  a new  body,  formed  to 
an  angelic  likenefs,  he  fhall  dwell  in  the  light 
and  glory  of  God  to  all  eternity. 

* It  tells  him,  that  this  Hate  of  glory  will  be 
given  to  all  thofe  that  make  a right  ufe  of  the 
things  of  this  prefent  world ; who  do  not  blind 
themfelves  with  golden  duft,  or  eat  gravel,  or 
groan  under  loads  of  iron  of  their  own  putting 
on;  but  ufe  bread,  water,  wine,  and  garments  for 
fuch  ends  as  are  according  to  nature  and  reafon  ; 
and  who  with  faith  and  thankfulnefs  worfhip  the 
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kind  giver  of  all  that  they  enjoy  here,  and  hope 
for  hereafter. 

14.  Now  can  any  one  fay,  that  the  ftri&eft 
rules  of  fuch  a religion  as  this,,  debar  us  of  any  of 
the  comforts  of  life?  Might  it  not  as  juftly  be  faid 
of  thofe  rules,  that  only  hindred  a man  from 
choaking  himfelf  with  gravel ? For  the  firi&nefs 
of  thefe  rules  only  confifts  in  the  exactnefs  of 
their  redlitude. 

* Who  would  complain  of  the  fevere  flricfnefs 
of  a law,  that  without  any  exception  forbad  the 
putting  of  dull  into  our  eyes  ? Who  could 
think  it  too  rigid,  that  there  were  no  abatements  ? 
Now  this  is  the  jinilnef  of  religion  ; it  requires 
nothing  of  us  ffiiftly,  or  without  abatements, 
but  where  every  degree  of  the  thing  is  wrong, 
where  every  indulgence  does  us  hurt. 

* If  religion  forbids  all  inffances  of  revenge 
without  exception,  :tis  becaufe  all  revenge  is  of 
the  nature  of poiJon\  and  though  we  don’t  take 
fo  much  as  to  put  an  end  to  life,  yet  if  we 
take  any  at  all,  it  corrupts  the  mafs  of  blood, 
and  makes  it  difficult  to  be  reftored  to  our  former 
health. 

If  religion  commands  an  univerfal  charity , to 
love  our  neighbour  as  ourfelves,  to  forgive 
and  pray  for  all  our  enemies  without  any  referee, 
his  becaufe  all  degrees  of  love  are  degrees  of 
happinefs,  that  ftregthen  and  fupport  the  divine 
life  of  the  foul,  and  are  as  necelfary  to  its  health. 

and 
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land  happinefs,  as  proper  food  is  neceflary  to  the 
health  and  happinefs  of  the  body. 

* If  religion  has  laws  againft  laying  up  trea« 
Jiires  upon  earth,  and  commands  us  to  be  con- 
tent with  food  and  raiment ; ’ tis  becaufe  every 
other  ufe  of  the  world  is  abufing  it  to  our  own 
vexation,  and  turning  its  conveniences  into 
fnares  and  traps  to  deftroy  us.  ’Tis  becaufe  this 
plainnejs  and Jimplicity  of  life,  fecure  us  from  the 
cares  and  pains  of  ;;eftlefs  pride  and  envy,  and 
make  it  eafier  to  keep  that  ftrait  road  that  will 
carry  us  to  eternal  life. 

15.  If  religion  requires  us  fometimes  to  fajl 
and  deny  our  natural  appetites,  ’tis  to  leffen  that 
ftruggle  and  war  that  is  in  our  nature  ; ’tis  to  ren- 
der our  bodies  fitter  inftruments  of  purity,  and 
more  obedient  to  the  good  motions  of  divine 
grace ; ’tis  to  dry  up  the  fprings  of  our  paffions 
that  war  againft  the  foul,  to  cool  the  flame  of  our 
blood,  and  render  the  mind  more  capable  of  divine 
meditations.  So  that  altho’  thefe  abftinences 
give  fome  pain  to  the  body,  yet  they  fo  leffien  the 
power  of  bodily  appetites  and  paffions,  and  fo 
increafe  our  tafte  of  fpirirual  joys,  that  even  thefe 
feverities  ol  religion,  when  praCtifed  with  difere- 
tion,  add  much  to  the  comfort  of  our  lives. 

If  religion  caiieth  us  to  a life  of  watching  and 
prayer,  tis  becaufe  we  live  amongft  a crowd  of 
enemies,  and  are  always  in  need  of  the  afiiftance 
of  God.  If  we  are  to  confefs  and  bewail  our 
, fins,  ’tis  becaufe  fuch  confeffions  relieve  the 
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mind,  and.reftore  it  to  eafe;  as  burdens  and 
weights  taken  off  the  fhoulders,  relieve  the  body, 
and  make  it  eafier  to  itfelf.  If  we  are  to  be  fre- 
quent and  fervent  in  holy  petitions,  ’tis  to  keep 
us  heady  in  the  fight  of  our  true  good,  and  that 
we  may  never  want  the  happinefs  of  a lively  faith, 
a joyful  hope,  and  well-grounded  trull  in  God. 
If  we  are  to  pray  often,  ’tis  that  we  may  be  often 
happy  in  fuch  fecret  joys  as  only  prayer  can 
<rlve ; in  fuch  communications  of  the  divine 
•ovefence,  as  will  fill  our  minds  with  all  the 
happinefs  that  beings  not  in  heaven,  are  capa- 
ble of. 

If  religion  commands  us  to  live  wildly  unto 
God,  and  to  do  all  to  his  glory,  tis  becaufe 
ever)'  other  way  is-  living  wholly  againft  ourfelves, 
and  will  end  in  our  lhame  and  confufion  o:  face. 

16.  * As  ever}'  thing  is  dark , that  God  dees 
not  enlighten  ; as  every  thing  is  fenfltfs’,  that 
has  not  its  (hare  of  knowledge  from  him;  as 
nothing  lives  but  by  partaking  of  life  horn  him; 
as  nothing  cxijls,  but  becaufe  he  commands  it  to 
be;  fo  theie  is  no  glory  or  greatu^fs,  but  what 
is  the  glory  or  great nefs,  of  God. 

We  indeed  may  talk  of  human  glory,  as  we 
may  talk  of  human  life  or  human  knowledge  ; but 
as  we  are  fure  that  human  life  implies  nothing 
of  our  own,  but  a dependent  living  in  God,  or 
enjoying  fo  much  life  in  God  ; fo  human  glory; 
whenever  we  find  it,  muff  be  only  fo  much  glory 
as  we  enjoy  in  the  glory,  of  uod. 
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^ This  is  the  ftate  of  all  creatures,  whether  men 
ot  angels;  as  they  make  not  themfelves,  fo  if 
they  are  great,  they  are  only  great  receivers  of 
the  gifts  of  God;  their  power  can  only  be  fo 
much  of  the  divine  power  afting  in  them  ; their 
zvifdom  can  be  only  fo  much  of  the  divine  wif- 
dom  filming  within  them  ; and  their  light  and 
glory , only  fo  much  of  the  life  and  glory  of  God 
fhining  upon  them. 

17.  * As  they  are  not  men  or  angels , becaufe 
they  had  a mind  to  be  fo,  but  becaufe  the  will 
of  God  formed  them  to  be  what  they  are  ; fo 
they  cannot  enjoy  this  or  that  happinefs  of  men 
or  angels,  becaufe  they  have  a mind  to  it,  but 
becaufe  it  is  the  will  of  God,  that  fuch  things 
be  the  happinefs  of  men,  and  fuch  things  the 
happinefs  of  angels.  But  now,  if  God  be  thus 
all  in  all;  if  his  will  is  thus  the  meafure  of  all 
th i rigs  and  all  natures;  if  nothing  can  be  done, 
bur  hy  his  power;  if  nothing  can  be  feen,  but 
by  a light  from  him  ; if  we  have  nothing  to  fear, 
but  from  his  juftice;  if  we  have  nothing  to  hone 
for,  but  from  his  goodnefs;  if  this  is  the  nature 
of  man,  thus  helplefs  in  himfelf;  if  this  is  the 
ftate  of  all  creatures,  as  well  ihofe  in  heaven , as 
thofe  on  earth ; if  they  are  nothing,  can  do  no- 
thing, can  fuffer  no  pain,  nor  feel  any  happinefs, 
but  fo  far,  and  in  fuch  degrees,  as  the  power  of 
God  does  all  this  : if  this  be  the  ftate  of  things, 
then  how  can  we  have  the  leaft  glimpfe  of  joy 
nr  comfort  ? How  can  we  have  any  peaceful 
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enjoyment  of . ourfelves,  but  by  living  wholly 
unto  God,  ufing  and  doing  every  thing  conform- 
ably to  his  will  ? A life  thus  devoted  unto  God, 
looking  wholly  unto  him  in  all  our  aftions,  and 
doing  all  things  fuitable  to  his  glory,  is  fo  far 
from  being  dull,  and  uncomfortable,  that  it  cre- 
ates new  comforts  in  every  thing  that  we  do. 

18.  On  the  contrary,  would  you  fee  how  happy 
they  are  who  live  according  to  their  own  wills, 
who  cannot  fubmit  to  the  dull  and  melancholy  bu- 
finefs  of  a life  devoted  to  God  ? Look  at  the 
man  in  the  parable , to  whom  his  Lord  had  given 
one  talent. 

He  could  not  bear  the  thoughts  of  ufing  his 
talent  according  to  the  will  of  him  from  whom 
he  had  it,  and  therefore  he  chofe  to  make  him- 
felf  happier  in  another  way  of  his  own.  Lord, 
fays  he,  I Inew  thee , that  thou  ari  an  hard  mar., 
reaping  where  thou  hadjl  not  fown,  and  gathering 
where  thou  hadjl  not Jlrawed.  And  I was  afraid, 
and  went  and  hid  thy  talent  in  the  earth.  Lo  there 
thou  haft  that  is  thine.  Matt.  xxv.  2.]. 

Here  you  fee  how  happy  this  man  made  him- 
felf  by  not  acting  wholly  according  to  his  Lord's 
will.  It  was,  according  to  his  own  account,  an 
happinefs  of  murmuring  and  i ii f content  \ I anew 
thee,  fays  he,  that  thou  wajl  an  hard  run  : it  was 
an  happinefs  of  fears  and  appreheufons;  1 was, 
fays  he,  afraid : it  was  an  happinefs  of  vain  la- 
'bours  and  fruitlefs  travels : I went,  fays  he,  and 
hid  thy  talent ; and  after  having  been  awhile  the 
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%)OTt  of  fool i Hi  paffion,  tormenting  fears,  and 
fruitlefs  labours,  he  . is  rewarded  with  darknefs, 
eternal  weeping  and  gnafhing  of  teeth. 

19.  Now  this  is  the  happinefs  of  all  thofe, 
who  look  upon  Jlridl  piety,  that  is,  a right 
ufe  of  their  talent,  to  be  a dull  and  melancholy 
thing. 

They  may  live  awhile  free  from  the  re- 
ftraints  and  directions  of  religion  ; but  inflead 
thereof,  they  mult  be  under  the  abfurd  govern- 
ment ol  their  palhons : they  mult,  like  the  man 
in  the  parable,  live  in  murmurings  and  aifcon- 
tents,  in  J ears  and  apprehenfions.  They  may 
avoid  the  labour  of  doing  good,  of  fpending 
their  time  devoutly,  of  laying  up  treafures  in 
heaven,  of  cloathing  the  naked,  of  vi fining 
the  lick ; but  then  they  mult,  like  this  man, 
have  labours  and  pains  in  vain,  that  tend  to  no 
ufe  or  advantage,  that  do  no  good  either  to 
lhemfehes,  or  others;  they  mult  travel,  and 
laboui , and  xoorh,  and  dig,  to  hide  their  talent 
in  the  earth.  They  mult,  like  him,  at  their 
Lord’s  coining,  be  convicted  out  of  their  own 
mouths,  be  accufed  by  their  own  hearts,  and 
have  every  thing  that  they  have  fair!  and  thought 
of  religion,  be  made  to  Ihew  the  jultice  of  their 
condemnation  to  eternal  darknefs,  weeping  and 
gnalhing  of  teeth. 

This  is  the  purchafe  that  they  make,  who 
avoid  the  IhiCtnefs  of  religion,  in  order  to  live 
happily. 
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20.  On  the  other  hand,  would  you  fee  £ 
fhort  defcription  of  the  happinefs  of  a life  rightly 
employed,  wholly  devoted  to  God,  you  mull 
look  at  the  man  in  the  parable,  to  whom  his 
Lord  had  given  five  talents.  Lord,  fays  he, 
thou  deliveredjl  unto  me  Jive  talents : beheld,  l have 
gained  bepdes  them  five  talents  more.  Mis  Lord 
Jaid  unto  him,  well  done  thou  good  and  faithful 
fervant ; thou  hafl  been  faithful  over  a few  things, 

I will  make  thee  ruler  over  many  things  ; enter  thou 
into  th  e joy  of  thy  Lord. 

Here  you  fee  a life  that  is  wholly  intent  upon 
the  improvement  of  the  talents,  that  is  devoted 
wholly  unto  God,  is  a Rate  of  happinefs,  prof- 
perous  labours,  and  glorious  fuccefs.  Here  are 
not,  as  in  the  former  cafe,  any  uiieafy  paffons, 
murmunngs,  vain  fears  and  fndtlt ft  labours.  The 
man  is  not  toiling,  and  digging  in  the  earth  for 
no  end  or  advantage.;  but  his  labours  profper 
in  his  hands,  his  happinefs  increafes  upon 
him,  the  blefling  of  five  becomes  the  blefling  of 
ten  talents  ; and  he  is  received  with  a Well  dene 
good  and  faithful  fervant,  enter  thou  into  the  joy 
of  thy  Lord. 

21.  Now,  as  the  cafe  of  thefe  men  in  the 
parable  left  nothing  elfe  to  their  choice,  but  ei- 
ther to  be  happy  in  ufing  their  gifts  to  the  glory 
of  their  Lord,  or  miferable  by  ufing  them  ac- 
cording to  their  own  humours  and  fancies ; fo 
the  Rate  of  ChriRianity  leaves  us  no  other 
choice. 
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’ All  that  we  have,  all  that  we  are,  all  that  we 
enjoy,  are  only  fo  many  talents  from  God  : if  we 
ufe  them  to  the  end  of  a pious  and  holy  life, 
our  five  talents  will  become  ten,  and  our  la- 
bours will  carry  us  into  the  joy  of  our  Lord  ; 
but  if  we  abufe  them  to  the  gratification  of  our 
own  paffions,  facrificing  the  gifts  of  God  to  our 
own  pride  and  vanity,  we  fhall  live  here  in 
vain  labours  and  foolish  anxieties,  fhunning  reli- 
gion as  a melancholy  thing,  accufing  our  Lord 
as  a hard  mailer,  and  then  fall  into  everlafting 
mifery. 

We  may  for  awhile  amufe  ourfelves  with 
names,  and  founds,  and  fkadoios  of  happinefs, 
we  may  talk  of  this  or  that  greatnefs  and  dig- 
nity ; but  il  we  define  real  happmefs,  we  have 
no  other  poffible  way  to  it,  but  by  improving 
our  talents,  by  fio  holily  and  pioufly  ufing  the 
powers  and faculties  of  men  in  this  prefent  ftate, 
that  we  may  be  happy  and  glorious  in  the 
■powers  and  faculties  of  angels  in  the  world  to 
come. 

How  ignorant  therefore  are  they  of  the  na- 
ture of  religion,  of  the  nature  of  man,  and  the 
nature  of  God,  who  think  a life  of  Jbritl piety 
to  be  a dull  and  uncomfortable  Aate,  when  it  is 
fo  plain  and  certain,  that  there  is  neither  com- 
fort nor  joy  to  be  found  in  any  thing  elfe  P 
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CHAP.  X. 

The  happinefs  of  a life  wholly  devoted  unto  God , 
jarther  proved,  jrom  the  vanity,  and  the  ridi- 
culous, poor  enjoyments  which  they  are  forced 
to  take  up  with , who  live  according  to  their 
own  humours.  This  reprejcutcd  in  various  cha- 
ratlers. 

l.TITE  iray  fee  vet  more  of  the  happinefs 
» » of  a life  devoted  to  God,  by  confi- 
dering  the  poor  contrivances  for  happinefs,  and 
the  contemptible  ways  of  life,  which  they  are 
thrown  into,  who  are  feeking  after  happinefs  by 
other  methods. 

If  one  looks  at  their  lives,  who  live  bv  no 
rule  but  their  own  humours  and  fancies  ; if  one 
lees  what  it  is,  which  they  call  joy,  and  great- 
nefs,  and  happinefs  ; if  one  fees  how  they  rejoice 
and  repent,  change  and  fly  from  one  delufion 
to  another,  one  (hall  find  great  reafon  to  rejoice, 
that  God  hath  appointed  a narrow  way  that 
leadeth  unto  life,  and  that  we  are  not  left  to  the 
folly  of  our  own  minds,  or  forced  to  rake  up 
with  fuch  fhadows  of  happinefs,  as  the  folly  of 
the  world  has  invented.  I fa}'  ini  anted,  becaufe 
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thofe  things  which  make  up  the  joy  and  happi - 
nefis  of  the  world,  are  mere  inventions , which- 
have  no  foundation  in  nature,  are  no  way  the 
proper  good  or  happinefs  of  man,  no  way  per- 
fe£t  either  his  body  or  his  mind. 

2.  * As,  for  inltance,  when  a man  propofes 
to  be  happy  in  ways  of  ambition , by  raifing  him- 
felf  to  fome  imaginary  heights  above  other  peo- 
ple. This  is  an  invention  of  happinefs  which 
has  no  foundation  in  nature,  but  it  is  as  mere 
a cheat  of  our  own  making,  as  if  a man  fhould 
intend  to  make  himfeif  happy  by  climbing  up  a 
ladder. 

* If  a woman  feeks  for  happinefs  from  fine 
colours  or  fipots  upon  her fiace,  from  jewels  and 
rich  cloathsi  this  is  as  merely  an  invention  of  hap- 
pinefs, as  contrary  to  nature  and  reafion , as  if 
lhe  fhould  propofe  to  make  herfelf  happy,  by 
painting  a pofi,  and  putting  the  fame  finery  upon 
it.  It  is  in  this  refpeft  that  I call  thefe  mere 
inventions  of  happinefs,  becaufe  neither  God, 
nor  nature,  nor  reafon,  hath  appointed  them  as 
fucb  ; but  whatever  appears  joyful  or  happy  in 
them,  is  entirely  invented  by  the  blindnefs  and 
vanity  of  our  own  minds. 

And  it  is  on  thefe  inventions  of  happinefs,  that 
I defire  you  to  caff  your  eye,  that  you  may 
thence  learn  how  great  a good  religion  is, 
which  delivers  you  from  fuch  a multitude  of 
follies,  and  vain  purfuits,  as  are  the  torment  of 
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minds  that  wander  from  their  true  happincfs  in- 
God. 

g.  * Look  at  Flatus,  and  learn  how  rniferable 
they  are,  who  are  left  to  the  folly  of  their  own 
paffions. 

Flatus  is  rich  and  in  health,  yet  always  unea- 
fy,  and  always  fearching  after  happinefs-.  Every 
time  you  vifit  him,  you  find  fome  new  project 
in  his  head  ; he  is  eager  upon  it  as  fomething 
that  is  more  worth  his  while,  and  will  do  more 
for  him,  than  any7  thing  that  is  already  pall. 
Every  new  thing  fo  feizes  him.  that  if  you  was 
to  take  him  from  it,  he  would  th o'  h . ,felf  quite 
undone.  His  fanguine  temper,  and  ftrong  paf- 
fions, promife  him  fo  much  happinefs  in  every 
thing,  that  he  is  always  cheated,  and  is  fatisfied 
with  nothing. 

At  his  firft  fetting  out  in  life,  [me  cloaths  was 
his  delight.  His  enquiry  w'as  only  after  the  befi: 
taylors  and  peruke-makers  ; and  he  had  no 
thoughts  of  excelling  in  any  thing  but  drefs.  He 
fpared  no  expence,  but  earned  every'  nicety  to 
its  greateft  height.  But  this  happinefs  not  an- 
fwering  his  expectations,  he  left  off  his  brocades, 
put  on  a plain  coat,  railed  at  fops  and  beaux, 
and  gave  himfelf  up  to  gaining  with  great  eager- 
nefs. 

This  new  pleafure  fatisfied  him  for  fome  time  ; 
he  envied  no  other  way  of  life.  But  being  by 
the  fate  of  play,  drawn  into  a duel,  where  he 
narrowlv  efcaped  his  death,  he  left  ofF  the  dice, 
' and 
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and  fought  for  happinefs  no  longer  amongft  the 

gamefiers. 

4.  The  next  thing  that  feized  his  wandering 
imagination,  was  the  diverfions  of  the  town  , and 
for  more  than  a twelvemonth,  you  heard  him 
talk  of  nothing  but  ladies,  drawing-rooms,  birth- 
nights,  plays j balls,  and  ajfemblies ; but  growing 
fick  of  thefe,  he  had  recourfe  to  hard  drinking. 
He  had  now  many  a merry  night,  and  met  with 
flronger  joys  than  any  he  had  felt  before. 
And  here  he  had  thoughts  of  fetting  up  his  ftaff, 
and  looking  out  no  farther;  but  unluckily  falling 
into  a fever,  he  grew  angiy  at  all  ftrong  liquors, 
and  took  his  leave  of  the  happinefs  of  being 
drunk. 

The  next  attempt  after  happinefs  carried  him 
into  the  field.  For  two  or  three  years  nothing 
was  fo  happy  as  hunting.  He  entered  upon  it 
with  all  his  foul,  and  leaped  over  more  hedges 
and  ditches  than  had  ever  been  known  in  fo  fliort 
a time.  You  never  faw  him  but  in  a green  coat. 
He  was  the  envy  of  all  that  blow  the  horn,  and 
always  fpoke  to  his  dogs  in  great  propriety  of 
language.  If  you  meet  him  at  home  in  a bad 
day,  you  would  hear  him  blow  his  horn,  and  be 
entertained  with  the  furprizing  accidents  of  the 
laft  noble  chace.  No  fooner  had  Flatus  outdone 
all  the  world  in  the  breed  and  education  of  his 
dogs,  built  new'  kennels,  new  fables , and  bought 
a new  hunting-feat,  but  he  got  fight  of  another 
happinefs,  hated  the  fenfefefs  noife  and1  hurry  of 
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hunting,  gave  away  his  dogs,  and  was  for  feme 
time  after  deep  in  the pleajures  of  building. 

5.  Now  he  invents  new  kinds  of  dovecoats , 
and  has  fuch  contrivances  in  his  barns  and  jlables, 
as  were  never  feen  before.  He  wonders  at  the 
dulnefs  of  the  old  builders,  is  wholly  bent  upon 
the  improvement  of  archite&ure,  and  will  hardly 
hang  a door  in  the  ordinary  way.  He  tells  his 
friends,  that  he  never  was  fo  delighted  in  any 
thing  in  his  life  that  he  has  more  happinefs 
amongfthis  brick  and  mortar,  than  ever  he  had 
at  court : and  that  he  is  contriving  how  to  have 
fome  little  matter  to  do  that  way  as  long  as  he 
lives. 

After  this,  he  was  a great  Jludent  for  one  whole 
year.  He  was  up  early  and  late  at  his  Italian 
grammar,  that  he  might  have  the  happinefs  of 
underflanding  the  opera,  and  not  be  like  thofe 
iinreafonable  people,  that  are  pleafed  with  they 
don’t  know  what. 

Flatus  is  very  ill-natured,  or  otherwife,  juft  as 
his  affairs  happen  to  be  when  you  vifit  him-  If 
you  find  him  when  fome  project  is  almoft  wmre 
out,  you  will  find  a peevifh,  ill-bred  man ; but 
if  you  had  feen  him  juft  as  he  entered  upon  his 
riding  regimen,  or  begun  to  excel  in  founding 
the  horn,  you  had  been  faluted  with  great  civi- 

•%* 

Flatus  is  now  at  a full  Hand,  and  is  doing  what 
he  never  did  in  his  life  before.  He  is  reafonmg 
and  refleding  with  himfelf.  He  lofes  feveral 
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days,  in  confidering  which  of  his  cajl-ojf  ways 
of  life  he  fhoulcl  try  again. 

But  here  a new  projeft  comes  in  to  his  relief. 
He  is  now  living  upon  herbs,  and  running  about 
the  country,  to  get  hirnfelfin  as  good  wind  as  any 
ruruiing  footman  in  tire  kingdom.  . 

6.  I have  been  thus  circumftantial  in  fo  many 
foolifh  particulars,  becaufe  I hope  that  every  par- 
ticular folly  that  you  here  fee,  will  naturally 
turn  itfelf  into  an  argument  for  the  wifdom  and 
happinefs  of  a religious  life. 

If  I could  lay  before  you  a particular  account 
of  all  the  circumftances  of  terror  and  diftrefs,  that 
daily  attend  a life  at  fa,  the  more  particular  I was 
in  the  account,  the  more  I lhould  make  you  feel 
and  rejoice  in  the  happinefs  of  living  upon-the. 
land. . 

In  like  manner,  the  more  I enumerate  the  * 
Jollies,  anxieties,  delujions,  and  r chiefs  de fires  • 
which  go  thro’  every  part  of  a life  devoted  to 
worldly  enjoyments,- -the  more  you  muff  be  af- - 
fefted  with  that  peace,  and  reft,  and  folid  con- 
tent, which  religion  gives  to  the  fouls  of  men. 

7.  But  you.  will  perhaps  fay,  that  the  riaicu-  - 
Ions,  reftlefs  life  of  Flatus,  is  not  the-  common 
flate  of  thofe  who  neglect'  the  ftrift  rules  of  reli- 
gion ; and  that  therefore  it  is  not  fo  great  an  ar- 
gU merit  of  the  happincfs/of  a religious  life. 

I anfwer,  that  I am  afraid  it  is  one  of  the  mo  ft 
general  charaBers  in  life;  and  that  few  people 
can  read  it,  without  feeing  fomething  in  it  that 
I g belongs 
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belongs  to  themlelves.  For  where  fhail  we  fin d 
that  wife  and  happy  man,  who  has  not  been  ea- 
gerly purfuing  different  appearances  of  happinefs, 
fometimes  thinking  it  was  here,  and  fometimes 
there  ? 

And  if  people  were  to  divide  their  lives  into 
particular  ftages,  and  afk  themfelves  what  they 
were  purfuing,  or  what  it  was  which  they  had 
chiefly  in  view,  when  they  were  twenty  years 
old,  what  at  twenty -Jive,  what  at  thirty,  what  at 
forty,  what  at  fifty,  and  fo  on,  till  they  wTere 
brought  to  their  lafl  bed,  numbers  of  people 
would  find,  that  they  had  purfued  as  many  dif- 
ferent appearances  of  happinefs,  as  are  to  be  feen 
in  the  life  of  Flatus. 

And  thus  it  muff  be,  more  or  lefs,  with  all 
who  propofe  any  other  happinefs,  than  that 
which  arifes  from  a flrift  and  regular  piety. 

8.  But,  fecondly,  let  it  be  granted,  that  the 
genera'ity  of  people  are  not  of  fuch  reftlefs,  fick'e 
tempers  as  Flatus,  the  difference  is  only  this, 
Flatus  is  continually  changing  and  trying  fome- 
thing  new,  but  others  are  content  with  fome  one 
ftate  ; they  don't  leave  gaming,  and  then  fall  to 
hunting,  but  follow  one  or  the  other  all  their  life. 
Some  have  fo  much  feauinefs  in  their  tempers, 
that  they  feek  after  no  other  happinefs,  but  that 
of  'neaping  up  riches ; others  grow  old  in  the  fports 
of  the  field:  others  are  content  to  drink  them- 
felves to  death,  without  the  leaf!  enquiry  after 
any  other  happinefs. 
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Now,  is  there  any  thing  more  happy  or  rea~ 
Jonahle , in  fiich  a life,  as  this,  than  in  the  life  of 
Flatus  ? Is  it  not  as  wife  and  happy,  to  be  con- 
ftantly  changing  from  one  thing  to  another,  as 
to  be  nothing  elfe  bnt  a gatherer  of  money,  a 
hunter , a gamejler,  or  a drunkard , all  your  hfe  ? 

Shall  religion  lie-looked  upon  as  a burden,  as 
a dull  and  melancholy  ftate,  for  calling  men 
horn  fuch  happinefs  as  this,  to  labour  after  the 
perfection  of  their  nature,  and  prepare  them- 
felves  for  an  endlefs  flats  of  joy  and  glory  in  the 
prefence  of  God  ? 

g.  * But  turn  your  eyes  now  another  way., 
and  let  the  trifling  joys,-  the  gezagaw  happinefs  of 
Feliciana , teach  you  how  wife  they  are,  what 
delufion  they  efcape.  whofe  hearts  and  hopes  are 
fixed  upon  happinefs  in  God. 

If  you  was  to  live  with  Feliciana  but  one  half 
year,  you  would  fee  all  the  happinefs  that  fire  is 
to  have  as  long  as  fire  lives.  She  has  no  more- 
to  come,  but  the  poor  repetition  of  that  which 
could  never  have  pleafed  once,  but  thro’  a little— 
nefs  of  .mind,  and  want  of  thought. 

She  is  to  be  again  dreffed  fine,  - and  keep  her 
vifiting-day.  She  .is- again  to  change  the  colour- 
ed- her  cloaths,  again  to  have  a new  head.  She 
is  again  to  fee  who  a£ls  bell  at  the  playhcufe , and 
who  fings  fine  ft  at  the  opera.  She  is  again  to 
make  ten  vifins  in  a day,  and  be  ten  times  in  a 
day  trying  to  talk  artfully,  eafdy,  and  politely, 
about  nothing. 
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She  is  to  be  again  delighted  with  fome  new 
fafhion,  and  again  angry  at  the  change  of  fome 
old  one.  She  is  to  be  again  at  cards,  and  gaming 
at  midnight,  and  again  in  bed  at  noon.  She  is  to 
be  again  pleafed  with  hypocritical  compliments, 
and  again  diffurbed  with  imaginary  affronts.  She 
is  to  be  again  delighted  with  her  good  luck  at 
gaming , and  again  tormented  with  the  lofs  cf  her 
money.  She  is  again  to  prepare  herfelf  for  a 
birth-night,  and  again  to  fee  the  town  full  of 
good  company.  She  is  again  to  hear  the  cabals 
and  intrigues  of  the  town,  again  to  have  fecret 
intelligence  of  private  amours,  and  early  notice 
of  marriages,  quarrels  and  partings. 

If  you  fee  her  come  out  of  her  chariot  more 
brifkly  than  ufual,  converfe  with  more  fpirit, 
and  feem  fuller  of  joy  than  fhe  was  lafl  week,  it 
is  becaufe  there  is  fome  furprifmg  new  drefs,  or 
new  diverfion  juft  come  to  town. 

10.  Thcfe  are  all  the  fubjlantial  and  regular 
parts  of  Feliciana'' s happinefs;  and  fhe  never 
knew  a pleafant  day  in  her  life,  but  it  was  ow- 
ing to  fome  one,  or  more,  of  thefe  things. 

It  is  for  this  happinefs,  that  fhe  has  aiwavs 
. been  deaf  to  the  reafonings  of  religion,  that  her 
heart  has  been  too  gay  and  chearfu!  to  confider 
what  is  right  or  wrong  in  regard  to  eternity;  or 
to  liften  to  the  found  of  fuch  dull  words,  as  wif- 
. ilo?n,  piety,  and  devotion. 

It  is  for  fear  of  lofing  fome  of  this  happinefs, 
that  flie  dares  not  meditate  on  the  immortality 
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of  her  foul,  confider  her  relation  to  God,  of 
turn  her  thoughts  towards  thofe  joys,  which 
make  faints  and  angels  infinitely  happy  in  the 
prefence  and  glory  of  God. 

But  let  it  be  obferved,  that  as  poor  a round  of 
happinefs  as  this  appears,  yet  molt  women  that 
avoid  the  reftraints  of  religion  for  a gay  life, 
mult  be  content  with  very  fmall  parts  of  it.  As 
they  have  not  Feliciana  s fortune  ; fo  they  mult 
give  away  the  comforts  of  a pious  life,  for  a 
very  fmall  part  of  her  happinefs. 

11.  And  if  you  look  into  the  world,  and  ob- 
ferve  the  lives  of  thofe  women,  whom  no  ar- 
guments can  perfuade  to  live  wholly  unto  God, 
you  will  find  molt  of  them  fuch,  as  lofe  all  the 
comforts  of  religion  without  gaining  the  tenth 
part  of  Feliciana’ s happinefs.  They  are  fuch  as 
fpend  their  times  and  fortunes  only  in  mimick- 
ing the  pleafures  of  richer  people  ; and  rather 
look  and  long  after,  than  enjoy  thofe  delufions, 
which  are  not  to  be  purchafed  but  by  confider- 
able  fortunes. 

But  if  a woman  of  high  birth  and  great  for- 
tune, having  read  the  gofpel,  fhould  rather  wifh 
to  be  an  under Jervant  in  fome  pious  family, 
where  wifdom,  piety,  and  great  devotion,  di- 
refted  all  the  actions  of  every  day_;  if  fhe  fhould 
rather  wifh  this,  than  to  live  at  the  top  of  Fe- 
liciana’s happinefs,  I fhould  think  her  neither 
mad  nor  melancholy  ; but  that  fhe  judged  as  right- 
ly of  the  fpirit  of  the  gofpel,  as  if  fhe  had  rather 
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wiflied  to  be  poor  Lazarus  at  the  gate,  than  to 
be  the  rich  man  cloathed  in  purple  and Jine  linen . 
and faring  j'umptuoufly  every  day . 

* But  to  proceed,  would  you  know  what  an 
happinefs  it  is,  to  be  governed  by  the  wifdom 
of  religion,  look  at  the  poor  condition  of  Succus, 
whofe  greateft  happinefs  is  a good  night’s,  reft  in 
bed,  and  a good  meal  when  he  is  up.  When  he 
talks  of  happinefs,  it  is  always  in  fuch  expref- 
fions  as  fhews  you,  that  he  has  only  his  bed  and 
his  dinner  in  his  thoughts. 

This  regard  to  his  meals  and  repofe,  makes 
Succus  order  all  the  reft  of  his  time  with  rela- 
tion to  them.  He  will  undertake  no  bufinefs 
that  may  hurry  his  fpirits,  or  break  in  upon  his 
hours  of  eating  and  rejl.  If  he  reads,  it  fhai! 
be  only  for  half  an  hour,  becaufe  that  is  tuffi- 
cient  to  amufe  the  fpirits;  and  he  will  read 
fomething  that  may  make  him  laugh,  as  rendering 
the  body  fitter  for  its  food  and  rejl  ; or,  if  he  has 
a mind  at  any  time  to  indulge  a grave  thought, 
he  has  recourfe  to  a ufeful  treatife  upon  the 
anlient  cookery.  Succus  is  an  enemy  to  all  party 
matters , having  made  it  an  obfervation,  that 
there  is  as  good  eating  amongft  the  zuhigs  as  the 
lories. 

He  talks  coolly  and  moderately  upon  all  fub- 
jefts,  and  is  as  fearful  of  falling  into  a paffion, 
as  of  catching  cold  ; being  very’  pofitive  they  are 
both  equally  injurious  to  the  Jlomach.  If  ever 
you  fee  him  more  hot  than  ordinary,  it  is 
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upon  fome  provoking  occafion,  when  the  dis- 
pute about  cookery  runs  high,  or  in  the  defence 
of  fome  beloved  difh,  which  has  often  made  him 
happy.  But  he  has  been  fo  long  upon  thefe 
fubje&s,  is  fo  well  acquainted  with  all  that  can 
be  fa  id  on  both  fides,  and  has  fo  often  anfwered 
all  objections,  that  he  generally  decides  the  mat- 
ter with  great  gravity. 

Succus  is  very  loyal,  and  as  foon  as  ever 
he  likes  any  wine,  he  drinks  the  king’s  health 
with  all  his  heart.  Nothing  could  put  rebel- 
lious thoughts  into  his  head,  unlefs  he  fhould 
live  to  fee  a proclamation  again!!  eating  ol  phea- 
/ant's  eggs. 

13.  All  the  hours  that  are  not  devoted  either 
to  re.poje  or  nourijhment,  are  looked  upon  by 
Succus  as  wajie  or J 'pare  tune.  For  this  reafon  he 
lodges  near  a coffee-houfe  and  a tavern,  that  when 
he  rifes  in  the  morning  he  may  be  near  the 
news,  and  when  he  parts  at  night,  he  may  not 
have  far  to  go  to  bed.  In  the  morning  you  al- 
ways fee  him  in  the  fame  place  in  the  coffee- 
room  ; and  if  he  feems  more  attentively  engaged 
than  ordinary,  it  isbecaufe  fome  criminal  is  broke 
out  of  nezvgate,  or  fome  lady  was  robbed  laft 
night,  but  they  can’t  tell  where.  When  he  has 
learnt  all  that  he  can,  he  goes  home  to  fettle 
the  matter  with  the  barber’s  boy  that  comes  to 
Ihave  him. 

The  next  wajie  time  that  lies  upon  his  hands, 
is  from  dinner  to  fupper;  and  if  melancholy 

thoughts 
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thoughts  ever  come  into  his  head,  it  is  at  this 
time,  when  he  is  often  left  to  himfelf  for  an 
hour  or  more,  and  that  after  the  greateft  plea- 
fure  he  knows  is  juft  over.  He  is  afraid  to 
fleep,  becaufe  he  has  heard  it  is  not  healthful 
at  that  time ; fo  that  he  is  forced  to  refufe  fo 
welcome  a gueft. 

But  here  he  is  foon  relieved  by  a fettltd  me- 
thod of  playing  at  cards,  till  it  is  time  to  think 
of  fome  little,  nice  matter  for  fupper. 

After  this  Succus  takes  his  glafs,  talks  of  the 
excellency  of  the  Englijli  conjlilution,  and 
praifes  that  minifter  the  moll,  who  keeps  the 
beft  table. 

On  a Sunday  night  you  may  fometimes  hear 
him  condemning  the  iniquity  of  town  rakes;  and 
the  bittereft  thing  that  he  fays  againft  them  is  this, 
that  he  verily  believes,  fome  of  them  are  fo 
abandoned,  as  not  to  have  a regular  meal , or  a 
found  night's  fleep,  in  a week. 

At  eleven  Succus  bids  all  good  night,  and 
parts  in  great  friendfhip.  He  is  prefently  in  bed, 
and  fleeps  till  it  is  time  to  go  to  the  cojfee-houfe 
next  morning. 

If  you  was  to  live  with  Succus  for  a twelve- 
month,  this  is  all  that  you  would  fee  in  his  life, 
except  a few  curfs  and  oaths  that  he  ufes  as 
occafion  offers. 

And  now  I cannot  help  making  this  reflection: 

14.  That  as  I believe  the  moll  likely  means 
in  the  world  to  infpire  a perfon  with  true  piety, 
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Was  to  have  feen  the  example  of  fome  eminent 
profefiors  of  religion : fo  the  next  thing  that  is 
likely  to  fill  us  with  the  fame  zeal,  is  to  fee  the 
folly , the  hafenefs,  and  poor  fatisfaftions  of  a life 
deftitute  of  religion.  As  the  one  excites  us  to 
love  and  admire  the  wifdom  and  greatnefs  of 
religion ; fo  the  other  may  make  us  fearful  of 
living  without  it. 

For  who  can  help  blefting  God  for  the  means 
of  grace,  and  for  the  hope  of  glory,  when  he  fees 
what  variety  of  folly  they  fink  into,  who  live 
without  it  ? Who  would  not  heartily  engage  in 
all  the  labours  of  a pious  life,  when  he  fees  what 
dull  fenfuality,  what  grofs  enjoyments  they 
are  left  to,  who  feek  for  happinefs  in  other 
ways  ? 

So  that  whether  we  confider  the  greatnefs  of 
religion,  or  the  littlenefsof  all  other  things,  and 
the  meannefs  of  all  other  enjoyments,  there  is 
nothing  to  be  found  in  the  whole  nature  of  things 
for  a thoughtful  mind  to  reft  upon,  but  a happi- 
nefs in  religion. 

ig.  Confider  now  with  yourfelf,  how  unrea- 
fonably,  it  is  pretended  that  a life  of  ftrift  piety 
muft  be  a dull  and  anxious  ftate  ? For,  can  it 
with  any  reafon  be  faid  that  the  duties  of  religion 
render  our  lives  heavy  and  melancholy,  when 
they  only  deprive  us  of  fuch  happinefs  as  has 
been  here  laid  before  you  ? 

Muft  it  be  tedious  to  live  in  the  continual 
exercife  of  charity  and  temperance,  to  a£l  wifely 
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and  virtuoufly,  to  do  good  to  the  utmoft  of  your 
power,  to  imitate  the  divine  perfections,  and 
prepare  yourfelf  for  the  enjoyment  of  God  ? 
Mult  it  be  dull  and  tirefome  to  improve  in  ho- 
linefs,  to  feel  the  comforts  of  confcience  in  all 
your  adfions,  to  know  that  God  is  your  friend, 
that  all  muft  work  for  your  good  ; that  neither 
life  nor  death,  neither  men  nor  devils  can  do 
you  any  harm  ; but  that  all  your  bufferings  and 
doings,  are  in  a fhort  time  to  be  rewarded  with 
everlafting  glory  : muft  fuch  a ftate  be  dull  and 
tirefome , for  want  of  fuch  happinefs  as  Flatus  or 
Feliciana  enjoys  ? 

Now,  if  this  cannot  be  faid,  then  there  is 
no  happinefs  loft,  by  being  ftriftly  pious ; nor 
has  the  devout  man  any  thing  to  envy  in  any 
other  ftate  of  life.  For  all  the  art  and  contri- 
vances in  the  world,  without  religion,  cannot 
make  more  of  human  life,  or  carry  its  happinefs 
to  any  greater  height,  than  Flatus  or  Feliciana 
has  done. 

The  fineft  wit,  the  greateft  genius  upon  earth, 
if  not  governed  by  religion,  muft  be  as foolijh,  and 
low,  and  vain,  in  his  method  of  happinefs,  as  the 
poor  Succus. 

16.  * If  you  was  to  fee  a man  dully  endea- 
vouring all  his  life  to  fatisfy  his  thirft,  by  hold- 
ing up  one  and  the  fame  empty  cup  to  his  mouth, 
you  would  certainly  defpife  his  ignorance. 
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* But,  if  you  fhould  fee  others,  of  brighter 
parts,  and  finer  underjlandings,  ridiculing  the 
dull  fatisfaftion  of  one  cup,  and  thinking  to  fa- 
tisfy  their  own  thirfl  by  variety  of  gilt  and  golden 
empty  cups  ; would  you  think  that  thefe  were  ever 
the  wifer,  or  happier,  or  better  employed,  for  their 

finer  parts  ? 

* Now,  this  is  all  the  difference  that  you  cats 
fee  in  the  happinefs  of  this  life. 

The  dull  and  heavy  foul  may  be  content  with 
one  empty  appearance  of  happinefs,  and  be  con- 
tinually trying  to  hold  the  fame  empty  cup  to  his 
mouth  all  his  life.  But  let  the  wit,  the  deep 
ficholar,  the  fine  genius,  the  great  Jlatefman,  the 
polite  gentleman,  lay  all  their  heads  together,  and 
they  can  only  fliew  you  more  and  various,  empty 
appearances  of  happinefs ; give  them  all  the 
world  into  their  hands,  let  them  cut  and  carve  as 
they  pleafe,  they  can  only  make  a greater  variety 
of  empty  cups . 

* So  that  if  yon  don’t  think  it  hard  to  be  deprived 
of  the  pleafures  of  gluttony,  for  the  fake  of  religion, 
you  have  no  reafon  to  think  it  hard  to  be  reflrain- 
ed  from  any  worldly  pleafure.  For  fearch  as 
deep,  and  look  as  far  as  you  will,  there  is  nothing 
here  to  be  found,  that  is  nobler,  or  greater,  than 
high  eating  and  drinking,  unlefs  you  look  for  it 
in  the  wifdom  of  religion. 

And  if  all  that  is  in  the  world,  are  only  fo 
many  empty  cups,  what  does  it  fignify  which  you 
take,  or  how  many  ? 
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17.  If  you  would  but  ufe  yourfelf  to  fuch  me- 
ditations as  thefe,  to  reflect  upon  the  vanity  of 
all  orders  of  life  without  piety,  to  confider  how 
all  the  ways  of  the  world,  are  only  fo  many  dif- 
ferent ways  of  error,  blindnefs,  and  miflake ; 
thefe  meditations  would  awaken  your  foul  into 
a zealous  defire  of  that  folid  happinefs  which  is 
only  to  be  found  in  recourfe  to  God. 

18.  To  meditate  upon  the  perfeftion  of  the 
divine  attributes,  to  contemplate  the  glories  of 
heaven,  to  confider  the  joys  of  faints  and  an- 
gels living  for  ever  in  the  brightnefs  and  glory 
of  the  divine  prefence;  thefe  are  the  meditations 
of  fouls  advanced  in  piety,  and  not  fuited  to 
every  capacity. 

But  to  fee  and  confider  the  emptinefs  and  er- 
ror of  all  worldly  happinefs,  to  fee  the  grofsnefs 
of  fenfuality,  (he,  poornejs  of  pride,  the Jlupidity 
of  covetoufnefs,  the  vanity  of  drefs,  the  blind- 
nefs of  our  paflions,  the  uncertainty  of  our  lives; 
and  the  fnortnefs  of  all  worldly  projedls  ; thefe 
are  meditations  that  are  fuited  fo  all  capacities. 
They  require  no  depth  of  thought,  or  fublime 
fpeculation ; but  are  forced  upon  us  by  all  our 
fenfes,  and  taught  by  almofl:  every  thing  that  we 
fee  and  hear. 

This  is  that  Wifdom  that  crietlu,  and putteth  forth 
her  voice  in  the Jireets,  Prov.  viii.  1.  that  ftandeth 
at  all  our  doors,  that  appealeth  to  all  our  fenfes, 
teaching  us  in  every  thing  and  every  where,  by 
all  that  we  fee,  and  all  that  we  hear,  by  births  and 
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-and  burials,  by  ficknefs  and  health,  by  life. and 
death,  by  pains  and  poverty,  by  mifery  and 
vanity,  and  by  all  the  changes  of  life  ; that  there 
is  nothing  elfe  for  man  to  look  after,  no  other 
end  in  nature  for  him  to  drive  at,  but  a happi- 
nefs  in  religion. 


CHAP.  XI. 

That  not  only  a life  of  vanity,  or  fenfuality,  but 
even  the  moft  regular  kind  of  life , that  is  not 
_ governed  by  great  devotion,  fujficiently  Jhews  its 
mferies,  its  wants  and  emptinefs  to  the  eyes  of 
-all  The  world.  This  reprefented  in  various  cha- 
rade rs. 

f'^CTAVIUS  is  a learned,  ingenious  man, 
^ well  verfed  in  mod  parts  of  literature, 
-and  no  ftranger  to  any  kingdom  in  Europe.  The 
other  day,  being  juft  recovered  from  a linger- 
\ng  fever  he  took  upon  him  to  talk  thus  to  his 
-friends. 

“ My  glafs , fays  he,  is  almoft  run  out ; and 
your  eyes  fee  how  many  marks  of  age  and  death 
I bear  about  me  : but  I plainly  feel  myfelf  fink- 
ing away  fafter  than  any  ftanders-by  imagine.  I 
fully  believe,  that  one  year  more  will  conclude 
my  reckoning.” 

The  attention  of  his  friends  was  much  raifed 
by  fuch  a declaration,  expecting  to  hear  fome- 

thing 


C 214  ] 

tiling  truly  excellent  from  fo  learned  a man, 
who  had  but  a year  longer  to  live  ; when  08a- 
vius  proceeded  in  this  manner,  “ For  thefe  rea- 
fons,  fays  he,  my  friends,  I have  left  off  all  taverns-, 
the  wine  of  thofe  places  is  not  good  enough  for 
me  in  this  decay  of  nature.  I muff  now  be  nice 
in  what  I drink.  I cant’t  pretend  to  do  as  I have 
done  ; and  therefore  I am  refolved  to  lurnifh  my 
own  cellar  with  a little  of  the  very  heft,  tbo'  it 
coft  me  ever  fo  much.” 

2.  A few  days  after  Oclavius  had  made  this 
declaration  to  his  friends,  he  relapfed  into  his 
former  illnefs,  was  committed  to  a nurfe,'  who 
clofed  his  eyes  before  his  freOi  parcel  of  wine 
came  in. 

Young  Eugenius  who  was  prefent  at  this  clif- 
courfe  went  home  a new  man. 

I never,  fays  Eugenius,  was  fo  deeply  affected 
with  the  wifdom  and  importance  of  religion,  as 
when  I faw  how  poorly  and  meanly  the  learned 
Oclavius  was  to  leave  the  world,  thro’  the  want 
of  it. 

g.  - Was  all  to  die  with  our  bodies,  there  might 
be  fome  pretence  for  thofe  different  forts  of 
happinefs,  that  are  now  fo  much  talked  of:  but 
fmee  our  odl  begins  at  the  death  of  our  bodies; 
ftnee  all  men  are  to  be  immortal,  either  in  mi- 
fery  or  happinefs,  in  a world  entirely  different 
from  this;  fince  they  are  all  haflenin?  thence  at 
all  uncertainties,  as  fall  as  death  can  cut  them 
down ; fome  in  ficknefs,  fome  in  health,  fome 
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Jleeping,  fome  waking , fome  at  midnight,  others 
at  cock-crowing,  and  at  all  hours  they  know  not 
of ; is  it  not  certain,  that  no  man  can  exceed 
another  in  joy  and  happinefs,  but  fo  far  as  he  ex- 
ceeds him  in  thofe  virtues  which  fit  him  for  a 
happy  death  ? 

* Cognatus  is  a fober,  regular  clergyman,  of 
good  repute  in  the  world,  and  well  efleemed 
in  his  parilh.  All  his  parifhioners  fay  he  is  an 
.honejl  man,  and  very  notable  at  making  a bar- 
gain. The  farmers  liften  to  him  with  great  at- 
tention, when  he  talks  of  the  propereft  time  of 
felling  corn. 

He  has  been  for  twenty  years  a diligent  obfer- 
-ver  of  markets , and  has  raifed  a confiderable 
fortune  by  good  management. 

Cognatus  is  very  orthodox,  and  full  of  ejlecm 
for  our  Englifh  liturgy;  and  if  he  has  not  pray- 
ers on  Wednesdays  and  Fridays,  ’tis  becaufe  his 
predeceJJ'or  had  not  ufed  the  parilh  to  any  fuch 
cuftom.  As  he  cannot  ferve  both  his  livings 
himfelf ; fo  he  makes  it  matter  of  con/cience 
to  keep  a fober  curate  upon  one  of  them, 
whom  he  hires  to  take  care  of  all  the  fouls  in 
the  parilh,  at  as  cheap  a rate  as  a fober  man  can 
he  procured. 

Cognatus  has  been  very  profperotts  all  his  time; 
but  Hill  he  has  had  the  uneafmefs  and  vexations 
that  they  have,  who  are  deep  in  worldly  bufi- 
■nefs.  Taxes,  Ioffes,  croffes,  bad  mortgages,  bad 
tenants,  and  the  hardnefs  of  the  times,  are 
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frequent  fubjects  of  his  converfation,  and  a good 
or  a bad feafon  has  a great  effect  upon  his  fpirits. 

Cognatus  has  no  other  end  in  growing  rich, 
but  that  he  may  leave  a confiderable  fortune  to  a 
niece,  whom  he  has  politely  educated  in  expenfive 
finery,  by  what  he  has  faved  out  of  the  tythes  of 
two  livings. 

The  neighbours  look  upon  Cognatus  as  an 
happy  clergyman,  becaufe  they  fee  him  (as 
they  call  it)  in  good  circumjlances ; and  fume 
of  them  intend  to  dedicate  their  own  fons  to 
the  church,  becaufe  they  fee  how  well  it  has 
fucceeded  with  Cognatus,  whofe  father  wras  but 
an  ordinary  man. 

* But  now  if  Cognatus,  when  he  firft  en- 
tered into  holy  orders,  had  perceived  how  ab- 
furd  a thing  it  is  to  grow  rich  by  the  gofpel ; 
if  he  had  propofed  to  himfeif  the  example  of 
fome  primitive  father ; if,  in  dead  of  twenty 
years  care  to  lay  up  treafures  upon  earth,  he 
had  dillributed  the  income  of  every  year  in  the 
molt  Chriftian  afts  of  charity. 

If  inllead  of  templing  his  niece  to  be  proud, 
and  providing  her  with  fuch  ornaments  as  the 
apojlle  forbids,  he  had  cloathed,  comforted,  and 
relieved  numbers  of  widows  and  orphans,  who 
were  all  to  appear  for  him  at  the  lalt  day  : 

* If  inllead  of  the  cares  and  anxieties  of  bad 
bonds,  troublejome  mortgages , and  ill  bargains,  he 
had  had  the  conltant  comfort  of  knowing,  that 
his  treafure  was  fecurely  laid  up,  where  neither 
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"moth  corrupteth,  nor  thieves  break  thro’  and 
ileal;  could  it  with  any  reafon  be  faid,  i hat  he 
Lad  miftaken  the  fpirit  and  dignity  of  his  order, 
or  Jeffened  any  of  that  happinefs,  which  is  to 
be  found  in  his  facred  employment  ? 

If  inftead  of  rejoicing  in  the  happinefs  of  a 
fecond  'wing,  he  had  thought  it  unbecoming  the 
office  of  a clergyman  to  traffick  for  gain  in  holy 
things,  as  to  open  a fhop. 

* If  he  had 'thought  it  better  to  recommend 
fome  hontjl  labour  to  his  niece,  than  to  luppcrt 
her  in  idlencjs  by  the  labour  of  a curate-,  better 
that  (lie  fhould  want  fine  cloaths,  and  a rich  kuf- 
bancl,  than  that  cures  of  fouls  fhould  be  farmed 
out,  and  brother  clergymen  not  buffered  to  live 
by  thofe  altars  at  which  they  ferve.  If  this  had 
been  the  fpirit  of  Cognatus,  could  it  with  any  rea- 
fon be  faid,  that  thefe  rules  of  religion,  this 
-ft ri chiefs  of  piety,  had  robbed  Cognatus  of  any 
real  happinefs?  Could  it  be  faid,  that  a life  thus 
governed  by  the  fpirit  of  the  gofpel,  mull  be 
dull,  and  melancholy , if  compared  to  that  of  rail- 
ing; a fortune  for  a niece  ? 

6.  Look  now  at  that  condition  of  life  which 
draws  the  envy  of  all. 

* Nego tius  is  a temperate,  honefl  man-  lie 
ferved  his  time  under  a mailer  of  great  trade; 
but  has,  by  his  own  management,  made  it  a 
more  confiderable  bufmcfs  than  ever  it  was  be- 
fore. For  thirty  years  lalt  pad,  he  has  been 
eorrefponding  with  all  parts  of  Europe.  The 
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general  good  of  trade  feems  to  Negotius  to  be 
the  general  good  of  life ; whatever  he  commends 
or  condemns,  either  in  church  or  (late,  is  com- 
mended, or  condemned,  with  regard  to  trade. 

As  money  is  continually  pouring  in  upon  him  ; 
fo  he  often  lets  it  go  in  various  kinds  of  ex- 
pence and  generofity,  and  fometimes  in  ways  of 
charity. 

Negotius  is  always  ready  to  join  in  any  public 
contribution.  If  a purfe  is  making  at  any  place 
where  he  happens  to  be,  whether  it  be  to  buy  a 
plate  for  a horfe-race,  or  to  redeem  a prijoner 
out  of  gaol,  you  are  always  fure  of  having  fome- 
thing  from  him. 

He  has  given  a fine  ring  of  bells  to  a church 
in  the  country ; and  there  is  much  expectation 
that  he  will  fome  time  or  other  make  a more 
beautiful  front  to  the  market-houfe,  than  has  yet 
been  feen  in  any  place : for  it  is  the  gene- 
rous fpirit  of  Negotius,  to  do  .nothing  in  a mean 
way. 

7.  If  you  afk  what  it  is  that  has  fecured  Ne- 
gotius from  all  fcandalous  vices,  it  is  the  fame 
thing  that  has  kept  him  frem  ail  fridlnefs  oj  de- 
votion, it  is  his  great  bufinefs.  He  has'  always 
had  too  many -important  things  in  his  head  ; Ins 
thoughts  are  too  much  employed,  to  fuffer  him 
to  fall  either  into  a courfe  -of  rakerx,  or  to  feci 
.the  necefiity  of  an  inward,  [olid  piety. 

For  this  rcafon  he  hears  of  the  pleafures  ok 
debaucherv,  and  the  pleafures  q!  piety  with  the 
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indifferency  ; and  has  no  more  defire  of  living 
•in  the  on-e  than  in  the  other,  becaufe  neither  of 
them  confifts  with  that  turn  of  mind,  and  mul- 
tiplicity of  bufinefs,  which  are  his  happinefs. 

* It  Negotius yeas  alked,  what  it  is  which  he 
drives  at  in  life  P He  would  be  as  much  at  a lofs 
for  an  anfwer,  as  if  he  was  afked,  what  any 
■other  perfon  was  thinking  of.  For  though  he 
always  feems  to.  himfelf  to  know  what  he  is  do- 
ing, and  has  many  things  in  his  head,  which  are 
, the  motives  of  his  actions ; yet  he  cannot  tell 
you  of  any  one  general  end  of  life  that  he  has 
•c  ho  fen  with  deliberation,  as  being  truly  worthy 
of  all  his  labour  and  pains. 

He  has  feveral  confufed  notions  in  his  head, 
which  have  been  a long  time  there:  fuch  as 
thefe  ; that  it  is  fometking  great  to  have  mere 
bufinefs  than  other  people,  to  have  more  deal- 
ings upon  his  hands  than  a hundred  of  the  fame 
profeffion,  to  grow  continually  richer  ana  richer, 
and  to  raife  an  immenfe  fortune  before  he  dies. 
The  thing  that  feems  to  give  Ntgotiu s the  great- 
eft  life  and  fpirit,  and  to  be  mod  in  his  thoughts, 
is  an  expeftation  that  he  fhall  die  richer  than 
any  of  his  bufinefs  ever  did. 

8.  The  generality  of  people  when  they  think  of 
happinefs,  think  upon  Negotius  ; in  whofe  life 
every  inftance  of  happinefs  is  fuppofed  to  meet, 
fober,  prudent,  rich,  profperous,  generous  and 
charitable. 

K e 


Let 


[ 220  ] 

Let  us  now  look  at  this  condition  in  another, 
hut  truer  light. 

* Let  it  be  fuppofed,  that  this  fame  Negotius 
was  a painful,  laborious  man,  very  deep  in  vari- 
ety of  affairs';  that  he  neither  drank,  nor  de- 
bauched, but  was  fober  and  regular  in  his  bufi- 
nefs.  Let  it  be  fuppofed,  that  he  grew  old  in 
this  courfe  of  trading,  and  that  the  end  and  dejign 
of  all  his  labour,  and  care,  and  application  to 
bufinefs,  was  only  this,  that  he  might  die  poflefied 
of  more  than  an  hundred  thoufand  pair  of  boots 
an&Jpurs. 

Let  it  be  fuppofed  that  the  fober  part  of  the  world 
fay  of  him  when  he  his  dead,  that  he  was  a great 
and  happy  man,  a thorough  mafler  of  bufinefs, 
and  had  acquired  an  hundred  thoufand  pair  of 
boois  and  fpurs  when  he  died. 

g.  * Now  if  this  was  really  the  cafe,  I believe 
that  it  would  be  readily  granted.  tiiat  a life  of 
fuch  bnfmefs  was  as  poor  and  ridiculous  as  any 
that  can  be  invented.  But  it  would  puzzle  any 
one  to  fhew,  that  a man  that  has  fpent  all  his 
time  and  thoughts  in  bufinefs  and  hurry,  that  he 
mierht  die,  as  it  is  faid,  worth  an  hundred  thou- 
fand pounds,  is  any  whit  v.-ifer  than  he,  who  has 
taken  the  fame  pains  to  have  as  many  pairs  of 
boots  and  fpurs  when  he  leases  the  world. 

* For  it  the  flate  of  our  fouls  be  our  whole  date, 
if  the  only  end  of  life  be  to  die  as  free  from  fin, 
and  as  exalted  in  virtue  as  we  can;  if  naked  as 
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we  came,  fo  naked  are  we  to  return,  and  to 
Hand  a trial  before  Chrift  and  his  holy  angels* 
for  everlafting  happinefs  or  mifery,  what  can  it 
poffibly  fignify,  what  a man  had,  or  had  not, 
in  this  world  ? What  can  it  dignify  what  you  call 
thefe  things  that  a man  left  behind  him ; whe- 
ther you  call  him  his,  or  any  one's  elfe  ; whether 
you  call  them  trees  or  fields , or  birds  and  feathers; 
whether  you  call  them  an  hunAvcAthouf and  pounds, 
or  an  hundred  thoufand  pair  of  boots  and  Jpurs? 
I fay  call  them  ; for  the  things  dignify  no  more  to 
him  than  the  names. 

Now  ’tis  eafy  to  fee  the  folly  of  a life  thus 
fpent,  to  furnifh  a man  with  fuch  a number  of 
boots  and  Jpurs.  But  yet  there  needs  no  better 
faculty  of  feeing,  no  finer  underltanding,  to  fee 
the  folly  of  a life  fpent  in  making  a man  pof- 
felfor  of  ten  towns  before  he  dies. 

* For  if,  when  he  has  got  all  his  towns , or 
all  dais  boots,  his  foul  is  to  go  into  his  own  place 
amongfl  feparate  fpirits,  and  his  body  to  be  laid 
by  in  a coffin,  till  the  laft  trumpet  calls  him  to 
judgment ; where  the  enquiry  will  be,  how  hum - 
bly,  how  devoutly,  how  meekly,  how  pioufly,  how 
charitably,  we  have  /poke,  thought , and  a tied, 
whilft  we. were  in  the  body  ? How  can  we  fay, 
that  he  who  has  wore  out  his  life  in  railing  an 
hundred  thoufand  pounds,  has  acled  wifer  for 
himfelf,  than  he  who  has  had  the  fame  care 
to  procure  an  hundred  thoufand  of  any  thing 
elfe? 
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io.  * But  farther,  let  it  now  be  fuppofed,  that* 
Negotius,  when  he  fir  ft  entered  into  bn  fine:':, 
happening  to  read  the  gofpel  with  attention, 
found  he  had  a much  greater  hufinefs  upon  his 
hands,  than  that  to  which  he  had  ferved  an  ao- 
prenticeftiip  : that  there  were  things  which  be- 
long to  man,  of  much  more  importance  than  all 
that  our  eyes  can  fee ; fo  glorious,  as  to  de- 
ferve  all  our  thoughts ; fo  dangerous,  as  to  need 
all  our  care  ; and  fo  certain,  as  never  to  deceive 
the  faithful  labourer. 

Let  it  be  fuppofed,  that  by  reading  this  booh, 
he  had  difcovered  that  his  foul  was  more  to  him 
than  his  body : that  it  was  better  to  grow  in  the 
virtues  of  the  foul,  than  to  have  a large  body, 
or  a full  purfe ; that  it  was  better  to  be  fit  for 
heaven,  than  to  have  a variety  of  fine  houfes 
upon  the  earth ; that  it  was  better  to  fecure  an 
•everlafting  happinefs,  than  to  have  plenty  of 
things  which  he  cannot  keep  ; better  to  live  in 
habits  of  humility,  piety,  charity,  and  felf-de- 
•nial,  than  to  die  unprepared  for  judgment; 
better  to  be  moll  like  our  Saviour,  than  to  excel 
■ all  the  tradefmen  in  the  world,  in  bufinefs  and 
bulk  of  fortune. 

Let  it  be  fuppofed,  that  Negotius , believing 
thefe  things  to  be  true,  entirely  devoted  himfelf 
to  God  at  his  firft  fetting  out  in  the  world,  re- 
folving  to  purfue  his  bufinefs  no  farther  than  was 
confident  with  great  devotion,  humility,  and 
felf-denial ; and  for  no  other  ends,  but  to  pro- 
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vide  himfelf  with  a fober  fubfiftence,  and  to  cfo 
all  the  good  he  could,  to  the  fouls  and  bodies  of 
his  fellow  creatures. 

Let  it  therefore  be  fuppofed,  that  inftead  of 
the  continual  hurry  of  bufinefs,  he  was  frequent 
in  his  retirements  ; that  inftead  of  reftlefs  defires 
after  more  riches,  his  foul  had  been  full  of  the 
love  of  God  and  heavenly  affe&ion,  conllantly 
watching  againft  worldly  tempers,  and  always 
afpiring  after  divine  grace ; that  inftead  of 
worldly  cares  and  contrivances,  he  had  been  bufy 
in  fortifying  his  foul  againft  all  approaches  of  fin  ; 
that  inftead  of  coftly  fhew,  and  the  expenfive 
generofity  of  a fplendid  life,  he  had  loved  and 
exercifed  allinftances  of  humility  and  lowlinefs; 
that  inftead  of  great  treats  and  full  tables,  his 
houfe  had  only  furnifhed  a fober  refrelhment  to 
thofe  that  wanted  it. 

Let  it  be  fuppofed,  that  his  contentment  kept 
him  free  from  all  kinds  of  envy:  that  his  piety 
made  him  thankful  to  God  in  all  crofles  and  dif- 
appointments  : that  his  charity  kept  him  from 
being  rich,  by  a continual  diftribution  to  all  ob- 
jects of  compaftion. 

12.  Now,  had  thisbeen  the  Cbriftian  fpiritof 
Negotius,  can  any  one  fay,  that  he  had  loft  the 
true  happinefs  of  life,  by  thus  conforming  to 
the  Spirit,  and  living  up  to  the  hope  of  the 
gofpel  ? 

* Can  it  be  faid,  that  a life  made  exemplary 
by  fuch  virtues  as  thefe,  which  keep  heaven  al- 
K 4.  ways 


[ 224  3 

ways  in  oui  fight,  wmch  botn  delight  and  exalt 
the  foul  nei  e,  and  prepare  it  for  the  prefence  of 
God  hereafter,  muft  be  poor  and  dull , if  com- 
pared to  that  of  heaping  up  riches,  which  can 
neither  flay  w.  !>  us,  nor  we  with  them  ? 

It  word  a be  endlefs-  to  multiply  examples  of 
this-kmd,  to  fhew  you  how  iittieis  Iofi>and  how 
much  is  gained,  by  introducing  a ftrict  and 
cxacl  piety  into  every  condition  of  human 
life. 

I Ural!  now  therefore  leave  it  to  your  own  me- 
ditation, to  carry  this,  way  of  thinking  farther,, 
hoping  that  enough  is  faid.  to  convince  yourfelf, 
that  an  exalted  piety  is  fo  far  from  rendering 
any  life  dull  and  tirefome,  that  it  is  the  only 
joy  and  happinefs  of  any  condition  in  the 
world. 

13.  * Imagine  to  yourfelf  fome  perfon  in  a 
conjiimption , or  any  other  lingering  dijlcmper  that 
was  incurables 

If  you  was  to  fee  fuch  a man  wholly  intent  up- 
on doing  every  thing  in  the  fpirit  of  religion, 
making  the  wifefl  ufe  of  all  his  time,  fortune, 
and  abilities.  If  be  was  for  carrying  every  duty 
of  piety  to  itsgreatefl  height,  and  driving  to. have 
all  the  advantage  that  could  be  had  in  the  re- 
mainder of  his  life  : if  he  avoided  all  bufinefs, 
but  fuch  as  was  neceffary  ; if  he  was  averfe  to  all 
the  follies  and  vanities  of  the  world,  had  no  tafle 
for  finery  and Jlieu\  but  fought  for  all  his  comfort 
in  the  hopes  and  expeflations  of  religion,  you 
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would  certainly  commend  his  prudence;  you 
would  fay,  that  he  had  taken  the  right  method 
to  make  himfelf  as  joyful  and  happy,  as  any  one 
can  be  in  a hate  ol  fuch  infirmity. 

* On  the  other  hand,  if  you  fhould  fee  the 
fame  perfon,  with  trembling  hands,  fhort  breath, 
thin  jaws,  and  hollow  eyes,  wholly  intent  upon 
hufinefs  and  bargains,  as  long  as  he  could  fpeak  : 
if  you  fhould  fee  him  plealed  with  fine  cloatks,. 
when  he  could  fcarce  Hand  to  be  dreffed,  and 
laying  out  his  money  in  horfes  and  dogs,  rather 
than  purchafe  the  prayers  of  the  poor  for  his  foul, 
which  was  fo  foon  to  be  feparated  from  his  body, 
you  would  certainly  condemn  him,  as  a.  weak,, 
filly  man. 

14.  Now,  as  it  is  eafy  to  fee  the  reafenable— 
nefs,  the  wifdom  and  happinefs  of  a religious 
fgirit  in  a confumptive  man;  fo,  if  you  purfue 
the  fame  way-  of  thinking,  you  will  as  eafily 
perceive  the  fame  wifdom  and  happinefs  of  a 
pious  temper  in  every  other  ftate  of  life. 

For  how  foon  will  any  man  that  is  in  health, 
be  in  the  ftate  of  him  that  is  in  a conjumption  ?' 
How  foon  will'h'e  want  all  the  fame  comforts  of 
religion,  which  every  dying  man  wants  ? 

* And  if  it  be  wile  and  happy  to  live  pioufly, 
Beeaufe  we  have  not  above  a year  to  live,  is  it 
not  being  more  wife,  and  making'  ourfelves  more' 
happy,  to  live  pioufty,  beeaufe  We  may  have* 
more-years  to  come  ? If  one  year  of  piety  before 
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we  die,  is  fo  deftrable,  are  not  more  years  of 
piety  much  more  definable  ? 

15.  If  a man  had  fve  fixed  years  to  live,  he 
could  not  poftibly  think  at  all,  without  intending 
to  make  the  heft  ufe  of  them  all.  When  he  faw 
Jiis  flay  fo  fhort  in  this  world,  he  mull  needs 
think  that  this  was  not  a world  for  him ; and 
when  he  faw  how  near  he  was  to  another 
world,  that  was  eternal,  he  mu  ft  furelv  think 
it  neceftary  to  be  very  diligent  in  preparing 
for  it. 

Now  as  reafonable  as  piety  appears  in  fuch  a 
circumftance  of  life,  it  is  yet  more  reafonable 
in  every  circumftance  of  life,  to  every  thinking 

man. 

For  who  but  a madman  can  recount  that  he 
has  Jve  years  certain  to  come  ? 

* And  if  it  be  reafonable  and  neceftary  to 
deny  our  worldly  tempers,  and  live  wholly  unto 
God,  becaufe  we  are  certain  that  we  are  to  die 
~at  the  end  of  Jve  years  ; furelv  it  inuft  be  much 
more  reafonable  and  neceftary  for  us  to  live  irf 
the  fame  fpirit,  becaufe  we  have  no  certainty  that 
we  fhall  live  five  weeks. 

16.  * Again,  if  we  are  to  add  twenty  years  to 
the  five , which  is,  in  all  probability,  more  than 
will  be  added  to  the  lives  of  many  people,  who 
are  at  man’s  eftate  ; what  a poor  thing  it  is  ! How 
fmall  a difference  is  there  between  five,  and 
twenty-five  years  ? 
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It  is  faid,  that  a day  is  with  God  as  a thovfand 
years,  and  a thoufand  years  as  one  day;  becaufe, 

, in  regard  to  his  eternity,  this  difference  is  as  no- 
thing. 

” Now,  as  we  are  created  to  be  eternal,  to  - 
live  an  endlefs  fucceffion  of  ages  upon  ages,  where 
thoufands,  and  millions  of  tlioufands  of  years  will 
have  no  proportion  to  our  everlafting  life  in- 
God  ; fo  with  regard  to  his  eternal  Hate,  which 
is  our  real  date,  twenty-fi vzyears  is  as  poor  a pit- 
tance as  twenty-five  days. 

We  can  never  make  any  truejudgment  of  time 
as  it  relates  to.  us,  without  confidering  the  true - 
ftate  of  our  duration.  Iftwe  are  temporary  be- 
ings, then  a little  time  may  jufUy  be  called  a great: 
deal  in  relation  to  us;  but  if  we  are  eternal 
beings,  then  the.  difference,  of  a few  years  is  as  - 
nothing. 

17.  If  we  were  to  fuppofe-  three  different  forts 
of  rational  beings,  all  of  different,  but  fixed 
duration;  one  fort  that  lived  certainly  only  a. 
month,  the  other  z.ye.ar,  and  the  third  an  hundred 
years « 

If  thefe  beings  were  fo  meet  together,  and  talk  - 
about  time,  they  muff  talk  in  a very  different 
language.  Half  an  hour  to  thofe  who  were  to 
live  but  a month,  mufl  be  a very  different  things . 
to  what  it  is  to  thofe,  who  are  to  live  an  hundred 
years. 

As  therefore  time  is  thus  a different  thing, 
with  regard  to  the  fate  of  thofe  who  enjoy  it; , 
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fo  if  we  would  know  what  time  is  with  regard  to 
ourjelves,  we  mull  confider  our  Hale. 

Now  fince  our  eternal  Hate,  is  as  certainly 
ours,  as  our  prefent  Hate  ; fince  we  are  as  cer- 
tainly to  live  for  ever,  as  we  are  now  to  live  at 
all;  it  is  plain,  that  we  cannot  judge  of  the  value 
of  any  particular  time,  as  to  us,  but  by  compar- 
ing it  to  that  eternal  duration  for  which  we  are 
created. 

If  you  would  know  what  five  years  fignify  to  a 
being  that  was  to  live  an  hundred , you  mull 
compare  five  to  a hundred , and  fee  what  pro- 
portion it  bears  to  it,  and  then  you  would  judge 
risrht. 

O , 

" So  if  you  would  know,  what  twenty  years 
fignify  ,to  a fon  of  Adam , you  mull  compare  it, 
not  to  a million  of  ages,  but  to  an  eternal  dura- 
tion, to  which  no  number  of  millions  bears  any 
proportion  ; and  then  you  will  judge  right,  by 
finding  it  nothing. 

18.  Confider  therefore  this;  how  would  you 
condemn  the  folly  of  a man,  that  fhould  lofe  his 
fhare  of  future  glory,  for  the  fake  of  being- 
rich,  or  great,  or  praifed,  or  delighted  in 
any  enjoyment,  only  one  poor  day  before  he  was 
to  die ! 

But  if  the  time  will  come,  when  a number  of 
years  will  fcenr  let’s  to  every  one  than  a day  does 
now ; what  a condemnation  mult  it  then  be,  if 
eternal  happinefs  flrould  be  loll,  for  fomething 
Jefs  than  the  enjoyment  of  a day  ! 
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Wb}  does  a day  feein  a trifle  to  us  now  ? It 
is  becaufe  we  have  years  to  fet  againfl:  it.  It  is 
the  duration  of  years  that  makes  it  feem  as  no- 
thing. 

* What  a trifle  therefore  mull  the  years  of  a 
mans,  age  appear,  when  they  are  forced  to  be  fet 
againfl  eternity , when  there  fhall  be  nothing  but 
eternity  to  compare  them  with  ! 

* And  this  will  be  the  cafe  of  every  man,  as 
foon  as  he  is  out  of  the  body  ; he  will  be  forced 
to  forget  the  diflin&ion  of  days  and  years,  and  to 
meaftire  time,  not  by  the  courfe  of  the  fun,  but 
by  fetting  it  againfl  eternity. 

As  the  fixed  Jrars,  by  reafon  of  our  being 
placed  at  fuch  diftance  from  them,  appear  but  as 
fo  many  points ; fo  when  we,  placed  in  eternity, 
fhall  look  back  upon  all  time,  it  will  appear  but  as 
a moment. 

* Then,  a luxury , an  indulgence , a profperity , 
a greatnefs  of fifty  years,  will  feem  to  every  one 
that  looks  back  upon  it,  as  the  fam e poor  fhort 
enjoyment,  as  if  he  had  been  fnatcired  away  in 
his  firfl  Jin. 

Thefe  few  refleffions  upon  time,  are  only  to 
fhew  how  poorly  they  think,  how  miferably  they 
judge,  who  are  lefs  careful  of  an  eternal  flate> 
becaufe  they  may  be  at  fome  years  diftance  from 
it,  than  they  would  be,  if  they  knew  they  were 
within  a few  weeks  of  it. 
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CHAP.  XII. 

Concerning  that  part  of  devotion  which  relates  to 
times  and  hours  of  prayer.  Of  daily  early 
prayer  in  the  morning.  How  we  may  improve 
our  forms  of  prayer , and  increafe  the  fpirit  of 
devotion. 

l.  TT  AYING  in  the  foregoing  chapters  fhewn. 

-a-  the  necefifity  of  a devout  fpirit,  in  every 
part  of  our  common  life,  in  the  difcharge  of  all 
our  bufinefs,  in  the  ufe  of  all  the  gifts  of 
God : I come  now  to  confider  that  part  of 
devotion,  which  relates  to  times  and  hours  of 
prayer. 

* I take  it  for  granted,  that  every  Chrillian, 
that  is  in  health,  is  up  early  in  the  morning;  for 
it  is  much  more  reafonable  to  fuppofe  a perfon  up 
early , becaufe  he  is  a Chrifian,  than  becaufe  he 
is  a labourer,  or  a tradefnan , or  a fervant,  or  has 
bufinefs  that  wants  him. 

* We  naturally  conceive  fome  abhorrence  of 
a man  that  is  in  bed,  when  he  fhould  be  at  his 
labour,  or  in  his  flop.  We  can’t  tell  how 
to  think  any  thing  good  of  him,  who  is  fuch 
a Have  to  drowfinefs,  as  to  negleft  his  bufinefs- 
for  it. 
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* Let  this  therefore  teach  us  to  conceive,  how 
odious  we  mull  appear  in  the  fight  of  heaven,  if 
we  are  in  bed,  fhut  up  in  Jleep,  when  we  ftiould 
be  praifing  God  ; and  are  fuch  flaves  to  drowfi- 
nefs,  as  to  negleft  our  devotions  for  it. 

For  if  he  is  to  be  blamed  as  a Jlothful  drone, 
that  rather  chufes  the  lazy  indulgence  of  deep, 
than  to  perform  his  proper  worldly  bufinefs 
how  much  more  is  he  to  be  reproached,  that 
had  rather  lie  folded  up  in  a bed,  than  be  raifing 
up  his  heart  to  God  in  a£ls  of  praife  and  ado- 
ration. 

2.  Prayer  is  the  neareft  approach  to  God,  and 
the  higheft  enjoyment  of  him,  that  we  are  capa- 
ble of  in  this  life. 

It  is  the  nobleft  exercife  of  the  foul,  the 
moll  exalted  ufe  of  our  bell  faculties,  and  the 
higheft  imitation  of  the  bleffed  inhabitants  of 
heaven. 

When  our  hearts  are  full  of  God,  fending  up 
holy  defires  to  the  throne  of  grace,  we  are  then 
in  our  higheft  ftate,  we  are  upon  the  utmoft 
height  of  human  greatnefs ; we  are  not  before 
kings  and  princes ? but  in  the  prefence  of  the  Lord 
of  all  the  world,  and  can  be  no  higher  till  death 
is  fwallowed  up  in  glory. 

On  the  other  hand.,  Jleep  is  dntpoorejl,  dullejl 
refrefhment  of  the  body ; that  is  fo  far  from  be- 
ing intended  as  an  enjoyment,  that  we  are  forced 
to  receive  it  either  in  a ftate  of  inJ'enfibiUty,  or 
in  the  folly  of  dreams . 


'*  Sleep 
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* Sleep,  is  fuch  a dull,  Jlupid  ft  ate  of  exig- 
ence, than  even  among!!  mere  animals,  we  de- 
fpife  them  mofl  which  are  mofl  drowfy.  He 
therefore  that  chufes  to  enlarge  the  flothful  in- 
dolence of  fleep,  rather  than  be  early  at  his  de- 
votions to  God  ; chufes  the  dulled  refrelhment 
of  the  body,  before  the  higheft,  noblefl  enjoy- 
ment of  the  foul ; he  chufes  that  date,  which 
is  a reproach  to  mere  animals,  rather  than  that 
exercife,  which  is  the  glory  of  angels. 

3.  Befides,  he  that  cannot  deny  himfelf  this 
drowfy  indulgence,  butmuflpafs  away  goodpartof 
the  morning  in  it,  is  no  more  prepared  for  prayer 
when  he  is  up,  than  he  is  prepared  for  fafing y 
or  any  other  fe/f -denial.  He  mav,  indeed,  more 
eafily  read  over  a form  of  prayer,  than  he  can  per- 
form thofe  duties;  but  he  is  no  more  difpofecl 
for  the  true  fpint  of  prayer,  than  he  is  difpofed 
for  fafing.  For  fleep,  thus  indulged,  gives  a 
foflnefs  and  idlenef  to  all  our  tempers,  and  makes 
us  unable  to  relifh  any  thing,  but  what  fuits  with 
an  idle  Jlate  of  mind,  and  gratifies  our  natural 
tempers,  as  deep  does.  So  that  a perfon  that  is 
a flave  to  this  idlenefs,  is  in  the  fame  temper 
when  he  is  up  ; and  tho’  he  is  not  afleep,  yet  he 
is  under  the  effefts  of  it  : and  every  thing  that  is 
idle,  indulgent,  or  fenfual,  pleafes  him  for  the 
fame  reafon  that  fleep  pleafes  him : on  the  other 
hand,  every  thing  that  requires  care,  trouble , or 
felf -denial,  is  hateful  to  him  for  the  fame  reafon. 
that  he  hates  to  rife. 

Jy 
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4.  It  is  not  pcffible  in  nature  for  an  epicure 
to  be  truly  devout;  he  muft  renounce  his  fen- 
fuality,  before  lie  can  relifh  the  happinefs  of  de- 
votion. 

Now,  he  that  turns  deep  into  an  idle  indul- 
gence, does  as  much  to  corrupt  his  foul,  to  make 
it  a (lave  to  bodily  appetites,  as  he  that  turns  the 
neceffity  of  eating  into  a courfe  of  indulgence. 

A pei  fon  that  eats  and  drinks  too  much,  does 
not  feel  fuch  effefls  from  it  as  thofe  do,  who 
live  in  notorious  gluttony  and  intemperance  ; but 
yet  his  courfe  of  indulgence,  tho!  it  be  not  fcan- 
dalous  in  the  eyes  of  the  world,  nor  fuch  as  tor- 
ments  his  own  confidence,  is  a great  and  conftant 
hindrance  to  his  improvement  in  virtue  : it  gives 
him  eyes  that  fee  not , and  ears  that  hear  not-,  it 
creates  a fenfuality  in  the  foul,  increafes  the 
power  of  bodily  paffions,  and  makes  him  inca- 
pable of  entering  into  the  true  fpirit  of  religion. 

And  this  is  the  cafe  of  thofe  who  wrafte  their 
time  in  deep ; it  does  not  difordcr  their  lives,  or 
wound  their  confciences,  as  notorious  ads  of  in- 
temperance do ; but,  like  any  other  more  mo- 
derate courfe  of  indulgence,  it  fdently,  and  by 
fmaller  degrees,  wears  away  the  fpirit  of  reli- 
gion, and  finks  the  foul  into  a ftate  of  dulnefs 
and  fenfuality. 

<5-  If  you  confider  devotion  only  as  a time  of  fo 
much  prayer,  you  may  perhaps  perform  it,  tho’ 
you  live  in  this  daily  indulgence  ; but  if  you 
confider  it  as  a fate  of  the  heart,  that  is  deeply 

affetded 
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affe&ed  with  a fenfe  of  its  own  mifery  and  infir- 
mities, and  defires  the  Spirit  of  God  more  than 
all  things  in  the  world,  you  will  find  the  fpirit  of 
indulgence,  and  the  fpirit  of  prat  er,  cannot 
fubfift  together.  Self-denial,  of  all  kinds,  is  the 
very  life  and  foul  of  piety;  but  he  that  has  not 
fo  final  1 a degree  of  it,  as  to  be  able  to  be  early 
at  his  prayers,  can  have  no  reafon  to  think  that 
he  has  taken  up  his  crofs,  and  is  following 
Chrift. 

* What  conqueft  has  he  got  over  himfelf? 
What  right-hand  has  he  cutoff?  What  trials  is 
lie  prepared  for  ? What  facrifice  is  he  ready  to 
offer  to  God,  who  cannot  be  fo  cruel  to  himfelf, 
as  to  rife  to  prayer  at  fuch  a time,  as  the  drudg- 
ing part  of  the  world  are  content  to  rife  to  their 
labour  ? 

6.  * Some  people  will  not  fcruple^to  tell  you, 
that  they  indulge  themfelves  in  fleep,  becaufe 
they  have  nothing  to  do:  and  that  if  they  had 
either  bufinefs  or  pleafure  to  rife  to,  they  would 
not  lofe  fo  much  of  their  time  in  fleep.  But 
fuch  people  muft  be  told,  that  they  millake  the 
matter  ; that  they  have  a great  deal  of  bufinefs  to 
do  ; they  have  a hardened  heart  to  change  ; they 
have  the  whole  fpirit  of  religion  to  get.  For 
furely,  he  that  thinks  devotion  to  be  of  lefs  mo- 
ment than  bufinefs  or  pleafure  ; or  that  he  has 
nothing  to  do,  becaufe  nothing  but  his  prayers 
want  him,  may  be  juftly  faid  to  have  the  whole 
fpirit  of  religion  to  feek. 

You 
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You  mu  ft  not  therefore  confider  how  fmall  a 
crime  it  is  to  rife  late  ; but  you  muft  confider 
how  great  a mifery  it  is  to  want  the  fpirit  of  re- 
ligion ; to  have  a heart  not  rightly  affefled  with 
prayer,  and  to  live  in  fuch  foftnefs  and  idlenefs, 
as  makes  you  incapable  of  the  moft  fundamental 
duties  of  a Chriftian  life. 

When  you  read  the  fcriptures,  you  fee  a re- 
ligion that  is  all  life,  and  fpirit,  and  joy  in  God; 
that  fuppofes  our  fouls  rifen  from  earthly  defires 
and  bodily'  indulgences,  to  prepare  for  another 
body,  another  world,  and  other  enjoy'ments. 
You  fee  Chriftians  reprefented  as  temples  of  the 
Holy  Ghoft,  as  children  of  the  day,  as  candi- 
dates for  an  eternal  crown,  as  watchful  virgins, 
that  have  their  lamps  always  burning  in  expecta- 
tion of  the  bridegroom.  But  can  he  be  thought 
to  have  this  joy  in  God,  this  care  of  eternity', 
this  watchful  fpirit,  who  has  not  zeal  enough  to 
rife  to  his  prayers  ? 

7.  If  I was  to  defire  y'ou  not  to  ftudy  the  gra- 
tification of  your  palate,  in  the  niceties  of  meats 
and  drinks,  I would  not  infill  upon  the  crime  of 
wafting  your  money  in  fuch  a way,  tho’  it  be  a 
great  one  ; but  I would  defire  you  to  renounce 
fuch  a way  of  life,  becaufe  it  fupports  you  in 
fuch  a Hate  of  fenfuality  and  indulgence,  as  ren- 
ders you  incapable  of  relilhing  the  moft  eftential 
doflrines  of  religion. 

For  the  fame  reafon,  I don’t  infift  much  upon 
the  crime  of  wafting  your  time  in  fleep,  tho’  it  be 

a great 
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a great  one  ; but  I defire  you  to  renounce  ibis-in- 
dulgence, becaufe  it  gives  a foftnefs  and  idlenefs 
to  your  foul,  and  is  fo  contrary  to  that  liv. cl),  zea- 
lous, watchful,  Jelf-denying  fpirit,  which  was  not 
only  the  Spirit  of  Chri ft  and  his  apoflles,  and  the 
fpint  of  all  the  faints  and  martyrs  which  have  ever 
been  among  men,  but  mull  be  the  fpirit  of  thofe 
who  would  not  fink  in  the  common  corruption  of 
the  world. 

Here  thereforewe  muff  fix  our  charge  againll 
this  praftice  ; we  mull  blame  it  not  as  having 
this  or  that  particular  evil,  but  as  a general  habit, 
that  extends  itfelf  thro’  our  whole  fpirit,  and  fup- 
ports  a {fate  of  mind  that  is  wholly  wrong. 

It  is. contrary  to  piety ; not  as  accidental  flips 
and  miftakes  in  life  are  contrary  to  it,  but  in 
fucb  a manner,  as  an  ill  habit  of  body  is  contrary  t 
to  health. 

On  the  other  hand,  if  you  was  to  rife  early 
every  morning,  as  an  inflance  of  felf-denial,  as  a 
method  of  renouncing  indulgence,  as  a means  of 
redeeming  your  time,  and  fitting  your  fpirit  for 
prayer,  you  would  find  mighty  advantages  from 
it.  This  method,  tho’  it  fe.ems  fuch  a finall  cir- 
cumflance,  would  in  all  probability!1  be  a means 
of  great  piety.  It  would  keep  it  conftantly  in 
your  head,  that  foftnefs  and  idlenefs  were  to  be 
avoided  ; that  felf-denial  was  apart  of  Chrifliani- 
ty.  It  would  teach  you  to  exercife  power  over 
yourfelf,  and  make  you  able  to  renounce  other 
pleafures  and  tempers  that  war  againft  the  foul. 

But 
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But  above  all,  what  is  fo  planted  and  watered, 
will  certainly  have  an  increafe  from  God.  You 
will  then  fpeak  from  your  heart,  your  foul  will 
be  awake,  your  prayers  will  refrelh  you  like 
meat  and  drink,  you  will  feel  what  you  fay,  and 
begin  to  know  what  faints  and  holy  men  have 
meant  by  fervour  in  devotion. 

8.  Hoping  therefore  that  you  are  now  con- 
vinced of  the  neceffity  of  rifing  early  to  your 
prayers,  I fhall  proceed  to  lay  before  you  a me- 
thod of  daily  praver. 

I don’t  take  upon  me  to  prefcribe  to  you  the 
ufe  of  -any particular  forms  of  prayer,  but  you  will 
here  find  fome  helps,  how  to  furnifh  yourfelf 
with  fuch  as  may  be  ufeful.  And  if  your  heart  is 
ready  to  pray  in  its  own  language,  I prefs  no 
neceffity  of  borrowed  forms. 

For  tho’  I think  a form  of  prayer  very  necef- 
fary  to  public  worfhi  p,  yet  if  any  one  can  find  a 
better  way  of  railing  his  heart  unto  God  in  pri- 
vate, I have  nothing  to  objeft  againft  it;  my  de- 
fii2;n  bcin^  only  to  affift  and  direfl  fuch  as  hand 
in  need  of  this  afliftance. 

It  feems  right  for  fuch  an  one  to  begin  with  a 
form  of  prayer;  and  if,  in  the  midft  of  it  he  finds 
his  heart  ready  to  break  forth  into  other  words, 
he  may  leave  his  form,  and  follow  thofe  fervours 
of  his  heart,  till  it  again  want  the  affiflance  of 
his  u fifed  petitions. 

* This  feems  to  be  the  true  liberty  of  private 
■ -devotion  : it  may  be  under  the  direction  oi  fome 
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form ; yet  not  fo  tied  down  to  it,  but  that  it  may 
be  free  to  take  fuch  new  expreflions  as  its  pre- 
fent  fervours  furnifh  it  with,  which  fometimes 
carry  the  foul  more  powerfully  to  God,  than 
any  expreflions  that  were  ever  ufed  before. 

g.  Mold  people  are  changeable  in  regard  to 
devotion.  Sometimes  our  hearts  have  fuch  flrov.tr 
apprehenfions  of  the  divine  prefence,  and  are  fo 
full  of  compun&ion,  that  we  cannot  fpeak  in  any 
language  but  that  of  tears. 

Sometimes  the  light  of  God’s  countenance 
fhines  fo  bright,  we  fee  fo  far  into  the  inviflble 
world,  we  are  fo  affefted  with  the  wonders  of 
the  goodnefs  of  God,  that  our  hearts  worfhip  in 
a language  higher  than  that  of  words,  and  we 
feel  tranfports  of  devotion,  which  only  can  be 
felt. 

On  the  other  hand,  fometimes  we  are  fo  funk 
into  our  bodies,  ko  dull  and  unaffected  with  that 
which  concerns  our  fouls,  that  we  cannot  keep 
pace  with  our  forms  of  confeflion,  or  feel  half  of 
that  in  our  hearts,  which  we  have  in  our 
mouths  ; we  thank  and  praife  God  with  forms  of 
words,  but  our  hearts  have  little  or  no  fhare  in 
them. 

We  may  provide  againft  this  inconjlancy  of  our 
heans,  by  having  at  hand  fuch  forms  of  prayer, 
as  may  bell  fuit  us  when  our  hearts-are  in  their 
Iff)  ftate,  and  alfo  be  molt  likely  to  ftir  them  up, 
when  thev  are  funk  into  dulnefs. 


10.  Th<* 
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10.  The  firlt  thing  you  are  to  do,  when  you 
.are  upon  your  knees,  is,  with  a fhort Jilence,  Jet 
your  foul  place  itfelf  in  the  prefence  of  God  ; 
.-ufe  this,  or  fome  other  method,  to  feparate  your- 
felf  from  all  common  thoughts,  and  make  your 
heart  as  fenfible  as  you  can  of  the  divine  pre- 
fence. 

Now,  if  this  recolleftion  of  fpirit  is  neceffary, 
as  who  can  fay  it  is  not  ? How  poorly  mull  they 
perform  their  devotions,  who  are  always  in  a 
-hurry  ; who  begin  them  in  halfe,  and  hardly  al- 
low themfelves  time  to  repeat  their  very  form, 
with  attention  ? Theirs  is  properl y faying  prayers, 
inltead  of  praying . 

If  you  was  to  ufe  yourfelf,  as  far  as  you  can,  to 
pray  always  in  the  fame  place  ; if  you  was  to  re- 
ferve  that  place  for  devotion,  and  not  allow  your- 
felf to  do  any  thing  common  in  it ; if  you  was 
never  to  be  there  yourfelf,  but  in  times  of  de- 
votion ; if  any  little  room,  or,  if  that  cannot  be, 
if  any  particular  part  of  a room  was  thus  ufed, 
this  kind  of  confecration  ol  it,  as  a place  holy 
unto  God,  would  much  affift  your  devotion. 

ix.  It  may  be  of  ufe  to  you  to  obferve  this 
farther  rule  : when  at  any  time,  either  in  read- 
ing the  fcripture,  or  any  book  of  piety,  you  meet 
with  a palfage,  that  more  than  ordinarily  affefts 
your  mind,  turn  it  into  the  form  of  a petition, 
and  give  it  a place  in  your  prayers. 


At 
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At  all  th efiated  hours  of  prayer,  it  may  be  of 
benefit  to  you,  to  have  fomething  fixed,  and 
foinething  at  liberty,  in  your  devotions. 

You  may  have  fome  fixed,  fubject  to  be  the 
chief  matter  of  your  prayer  at  that  particular 
time;  and  yet  have  liberty  to  add  fuch  other  pe- 
titions, as  your  condition  may  then  require. 

For  inltance  ; as  the  morning  is  to  you  the  be- 
ginning of  a new  life  ; as  God  has  then  given  vou 
a new  enjoyment  of  yourfelf,  and  a frefh  en- 
trance into  the  world,  it  is  highly  proper  that 
your fiirfi  devotions  fhould  be  praife  and  thankf- 
giving  to  God,  as  for  a new  creation  ; and  that 
you  fhould  devote  body  and  foul,  all  you  are,  and 
all  you  have,  to  his  fervice  and  glory. 

Receive  therefore  every  day,  as  a refurrcBicn 
from  death,  as  a new  enjoyment  of  life;  meet 
every  r.ijingjun  with  fuch  fentimerits  of  God's' 
goodnefs,  as  if  you  had  feen  it,  and  all  things, 
new  created  upon  your  account ; and  under  the 
fenfe  of  fo  great  a bleffmg,  let  your  heart  praife 
and  magnify  fo  good  and  glorious  a Creator 

Therefore  praife  and  than/figwing,  an  1 . uan 
of  yourfelf  to  God,  maybe  dare,  fixed  fubjefr  of 
your  firjl  prayers  in  the  morning  ; and  then  take 
the  liberty  of  adding  fuch  other  devotions,  as 
the  accidental  difference  of  your  flare,  or  the 
accidental  difference  of  your  heart,  (hall  direcl. 

12.  * One  of  the  greatefl  benefits  of  private 
devotion,  confifls  in  adapting  our  prayers  to  the 

difference 
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■difference  of  our  Jlate,  and  the  difference  of  our 

hearts. 

* By  the  difference  of  our Jlate , is  meant  the 
difference  of  our  external  Jlate , as  of  ficknefs , 
health , pains,  Ioffes,  difap point  merits,  troubles, 
particular  mercies  ox  judgments  from  God,  and  ali 
forts  cf  kindnejfes , injuries,  or  reproaches  from 
other  people. 


Now,  as  thefe  are  great  parts  of  our  ftate  of 
life,  as  they  make  great  difference  in  it,  by  con- 
tinually changing  ; fo  our  devotion  will  be  made 
doubly  beneficial  to  us,  when  it  watches  to  receive 
and  fan&ify  all  thefe  changes  of  our  ftate,  and 
turns  them  all  into  To  many  occafions  of  a more 
particular  application  to  God,  of  fuch  thankfgiv- 
ings,  fuch  refignation,  fuch  petitions,  as  our  pre- 
fent  ftate  more  efpecially  requires. 

* And  he  that  makes  every  change  in  his  ftate, 
a reafon  of  prefenting  unto  God  fome  particular 
petitions  fuitable  to  that  change,  will  foon  find, 
that  he  has  taken  an  excellent  means,  not  only  of 
praying  with  fervour,  but  of  living  as  be  prays. 

13.  * We  are  likewife  always  to  adapt  fome 
part  of  our  prayers  to  the  difference  of  our  hearts  ; 
by  which  is  meant  the  different  tempers  of  our 
hearts,  as  of  love,  joy,  peace,  tranquility,  dulnefs 
and  drynefs  of fpirit,  anxiety,  difeontent,  motions 
of  envy  and  ambition,  dark  and  difconfolate 
thoughts,  refentmenis,  fretfulnefs,  and  peevijk 


tempers. 
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If  we  are  in  the  delightful  calm  of  fweet  and 
eafy  paffions,  of  love  and  joy  in  God,  we  fhould 
then  offer  the  tribute  of  thankfgiving. 

If,  on  the  other  hand,  we  feel  ourfeives  laden 
with  heavy  paffions,  with  dulnefs  of  fpirit,  anxie- 
ty and  untafinefs,  we  mull  then  looh.  up  to  God 
in  a£ls  of  humility,  confeffing  our  unworthinefs, 
opening  our  troubles  to  him,  befeeching  him  in 
his  good  time  to  leffen  our  infirmities,  and  to 
deliver  us  from  thefe  paffions. 

By  this  wife  application  of  our  prayers,  we 
fhall  get  all  the  relief  from  them  that  is  poffible  ; 
and  the  very  changeablenefs  of  our  hearts,  will 
prove  a means  of  exercifing  a greater  variety  of 
holy  tempers. 

You  will  perceive  by  this,  that  perfons  ought 
to  have  a great  fliare  in  compofing  their  own  de- 
votions. 

As  to  that  part  of  their  prayers,  which  is  al- 
ways fixed,  they  may  ufe  forms  compofed  by 
other  perfons;  but  in  that  part  which  they  are  to 
fuit  to  the  prefent  Jlate  of  their  life,  and  the.  pre- 
fcnt  date  of  their  heart , they  muff  let  the  fenfe 
of  their  own  condition  help  them  to  fuch  kinds  of 
petition,  thanh/gwing,  or  refignaticn,  as  their 
prefent  date  requires. 

14.  But  it  is  amazing  to  fee  how  eargerly  men 
employ  their  parts,  their  jludy , application,  and 
exercife ; how  all  helps  are  called  to  their  adif- 
tance,  when  any  thing  is  intended  in  worldly 
patters;  and  how  little  they  ufe  their  parts,  fa- 
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gacity,  and  abilities,  to  raife  and  increafe  their 
devotion. 

* Mandanus  is  a man  of  excellent  parts,  and 
dear  apprehenfion.  tie  is  well  advanced  in 
age,  and  has  made  a great  figure  in  his  bufinefs. 
Every  part  of  trade  that  has  fallen  in  his  way,  has 
had  fome  improvement  from  him ; and  he  is  al- 
ways contriving  to  carry  every  method  of  doing 
any  thing  well  to  its  greateft  height.  Mandanus 
aims  at  the  greateft  perfection  in  every  thing. 
The  Jlreng:h  of  his  mind,  and  his  juft  way  of 
thinking,  make  him  intent  upon  removing  ali 
imperfections. 

He  can  tell  you  all  the  defects  and  errors  in  all 
the  common  methods,  whether  of  trade , build- 
ing, or  improving  land  or  marnifatlures.  The 
clearnefs  and  ftrength  of  his  underflanding,  which 
he  is  conftantly  improving,  by  continual  exer- 
cife  in  thefe  matters,  by  often  digefting  his 
thoughts  in  writing,  and  trying  every  thing 
every  way,  has  rendered  him  a great  matter  in 
moft  concerns  in  human  life. 

Thus  has  Mandanus  gone  on,  increafing  his 
knowledge  and  judgment , as  faft  as  his  years  came 
upon  him. 

The  one  thing  which  has  not  fallen  under  his 
Improvement,  nor  received  any  benefit  from  his 
judicious  mind,  is  his  devotion:  this  is  juft  in 
the  fame  poor  ftate  it  was,  when  he  was  only  fix 
years  of  age;  and  the  old  man  prays  now  in  that 
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little  form  of  words  which  his  mother  ufed  to 
hear  him  repeat  night  and  morning. 

This  Mandanus,  that  hardly  ever  faw  the 
pooreft  utenjil , or  ever  took  the  meanelt  trifle  in- 
to his  hand,  without  confidering  how  it  might 
be  made , or  ufcd  to  better  advantage,  has  gone 
all  his  life-long  praying  in  the  fame  manner  as 
when  he  was  a child  ; without  ever  confidering 
how  much  better  or  oftner  he  might  pray. 

If  Mandanus  fees  a book  of  devotion , he  palfes 
it  by,  as  he  does  a fpelhng-book  ; becaufe  he  re- 
members that  he  learned  to  pray  fo  many  years 
ago  under  his  mother , when  he  learnt  to  fpell. 

Now,  how  poor  and  pitiable  is  the  conduft  of 
this  man  offenfe,  who  has  fo  much  judgment  in 
every  thing,  but  that  which  is  the  whole  ivifdom  of 
man  ? 

And  how  miferably  do  many  people,  more  or 
lefs,  imitate  this  condufl  ? 

15.  * ClaJJicus  is  a man  of  learning,  and  well 
verfed  in  all  the  bell  authors  of  antiquity.  He 
has  read  them  fo  much,  that  he  has  entered  into 
their  fpirit,  and  can  imitate  the  manner  of  any  of 
them.  All  their  thoughts  are  his  thoughts,  and 
he  can  exprefs  himfelf  in  their  language.  He  is 
fo  great  a friend  to  this  improvement  of  the 
mind,  that  if  he  lights  on  a young  fcholar,  he 
never  fails  to  advife  him  concerning  his  fludies. 

ClaJJicus  tells  his  young  man,  he  mull  not 
think  he  has  done  enough,  when  he  has  only 
learnt  languages ; but  that  he  mult  be  daily  con- 

verfant 


C 2 45  ] 

'vcrfant  with  the  befi  authors,  read  them  again  and 
again,  catch  their  fpirit  by  living  with  them; 
and  that  there  is  no  other  way  of  becoming  like 
them,  or  of  making  himfelf  a man  of  tajle  and 
judgment . 

How  wife  might  Cla  ficus  have  been,  if  he  had 
but  thought  as  jujlly  ol  devotion',  as  he  does  of 
learning  ? 

He  never,  indeed,  fays  any  thing  / hocking  or 
offenjive  about  devotion,  becaufe  he  never  thinks 
or  talks  about  it.  It  fuffers  nothing  from  him, 
but  negleft  and  difregard. 

The  two  telfaments  would  not  have  had  fo 
much  as  a place  among!!  his  books,  but  that  they 
are  both  to  be  had  in  Greek. 

1 6.  ClaJJicus  thinks,  he  fufficiently  fhews  his 
■regard  for  the  holy  fcripture,  when  he  telis  you, 
that  he  has  no  other  books  of  piety  befides  them. 

It  is  very  well,  Clajficus,  that  you  prefer  the 
bible  to  all  other  books  of  piety ; he  has  no  judg- 
ment, that  is  not  thus  far  of  your  opinion. 

But  if  you  will  have  no  other  book  of  piety 
befides  the  bible,  becaufe  it  is  the  be!!,  how  comes 
it,  Clajficus.  that  you  don’t  content  yourfelf  with 
one  of  the  beft  books  among  the  Greeks  and  Ro - 
mans  ? How  comes  it  that  you  are  fo  eager  after 
all  of  them  ? How  comes  it  that  you  think  the 
knowledge  of  one  is  a neceffary  help  to  the  know- 
ledge of  the  other  ? How  comes  it  that  you  are 
fo  earneft,  fo  laborious,  fo  expenftve  of  your 
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time  and  money,  to  reftore  broken  periods,  and 
fcraps  of  the  ancients  ? 

How  comes  it  that  you  tell  your  young  frliolar, 
he  muft  not  content,  himfelf  with  barely  unaer- 
ftanding  his  authors,  but  muft  be  continually 
reading  them  all,  as  the  only  means  of  entering 
into  their  fpirit,  and  forming  his  own  judgment 
according  to  them  ? 

Why  then  muft  the  bible  lie  alone  in  vour 
ftudy  P Is  not  the  fpirit  of  the  faints,  the  piety  of 
the  holy  followers  of  Jefus  Chrift,  as  good  and 
neceffary  a means  of  entering  into  (he  fpirit  and 
tajle  of  the  gofpel,  as  the  reading  of  the  ancients 
is  of  entering  into  the  fpirit  of  antiquity  ? 

Is  your  young  poet  to  fearch  after  every  line, 
that  may  give  new  wings  to  his  fancy,  or  direft 
his  imagination?  And  is  it  not  as  reafonable  for 
him,  who  defires  to  improve  in  the  divine  life,  to 
fearch  after  every  ftrain  ofdevotion,  that  may  move, 
kindle,  and  inflame  the  holy  ardour  of  his  foul  ? 

Do  you  advifeyour  orator  to  trandate  the  beft 
orations,  to  commit  much  of  them  to  memory, 
to  be  frequently  exercifing  his  talent  in  this  man- 
ner, that  habits  of  thinking  and  fpeaking  juftly 
may  be  formed  in  his  mind  ? And  is  there  not 
the  fame  advantage  to  be  made  by  books  of  de- 
votion ? Should  not  a man  ufe  them  in  the  fame 
wav,  that  habits  ofdevotion,  and  afpiring  to  God 
in  holy  thoughts,  may  be  well  formed  in  his  foul? 

Now  the  reafon  why  C/aJ/icus  does  not  think 
and  judge  thus  reafonably  of  devotion,  is  owing 
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to  his  never  thinking  of  it  in  any  other  manner, 
than  as  the  repeating  a form  of  zuords.  It  never 
in  his  life  entered  into  his  head,  to  think  of  devo- 
tion as  a fate  of  the  heart , as  a temper  that  is  to 
'grow  and  increaje  like  our  reafon  and  judgment , 
and  to  be  formed  in  us  by  fuch  a diligent  ufe  of 
proper  means,  as  are  necelfary  to  form  any  other 
wife  ftabit  of  mind. 

And  it  is  for  want  of  this,  that  he  has  been 
content  all  his  life  with  the  bare  letter  of  prayer, 
and  eagerly  bent  upon  entering  into  the  fpirit  of 
Heathen  poets  and  orators. 

And  it  is  much  to  be  lamented,  that  numbers 
of  fcholars  are  more  or  lefs  chargeable  with  this 
exceffive  folly  ; fo  negligent  of  improving  their 
devotion,  and  fo  defirous  of  other  poor  accom- 
plifhments,  as  if  they  thought  it  a nobler  talent, 
to  be  able  to  write  an  epigram  in  the  turn  of  Mar- 
tial, than  to  live , and  think , and  pray  to  God, 
in  the  fpirit  of  St.  Aufin. 

And  yet  if  you  was  to  alk  Mandanus  and  Claf 
fcus,  or  any  man  of  bufmefs  or  learning,  whe- 
ther piety  is  not  the  higheft  perfe£lien  of  man, 
or  devotion  the  greateft  attainment  in  the  world, 
they  mull  both  be  forced  to  anfwer  in  the  affirma- 
tive, or  elfe  give  up  the  truth  of  the  gofpel. 

17.  Devotion  is  nothing  elfe  but  right  appre- 
henfons  and  right  ajfethons  towards  God. 

All  praftices  therefore  that  improve  our  true 
apprehenfions  of  God,  all  ways  of  life  that  tend 
to  nourfh,  raife , and  fix  our  affedlions  upon  him, 
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are  to  be  reckoned  fo  many  helps  and  means  oi 
devotion. 

As  prayer  is  the  proper  fuel  of  this  holy  flame, 
fo  we  muft  ufe  all  our  care  to  give  prayer  its 
full  power  ; as  by  alms,  felf-denial,  frequent  re- 
tirements, and  holy  readings , compofing  forms  for 
ourfelves,  or  ufing  the  bejl  we  can  get.  adding 
length  of  time,  and  obferving  hours  of  prayer  ; 
changing,  improving,  and  fuiting  our  devotions  to 
the  condition  of  our  lives,  and  the  flate  of  our 
hearts. 

Thofe  who  have  moll  leifure,  fcem  more  efpe- 
cially  called  to  a more  eminent  obfervance  of 
this ; and  they,  who  by  the  neceffitv  of  their 
flate,  have  but  little  time  to  employ  thus,  muft 
make  the  beft  ufe  of  that  little  they  have. 

18.  There  is  one  thing  more  1 would  ad- 
vife ; and  that  is,  to  begin  your  prayers  with  a 
pfalm. 

I don’t  mean,  that  you  fhould  read  over  a 
pfalm,  but  that  you  fhould  chant  or  fing  one. 

The  difference  between  finging  and  reading  a 
pfalm.  will  be  eaftly  underftood,  if  you  confider 
the  difference  between  reading  and  finging  a 
common  Jong  that  you  like.  W hi  1 ft  you  only 
read  it,  you  only  like  it ; but  as  foon  as  you  fing 
it,  you  feel  dne  fame /pint  within  you,  that  there 
feems  to  be  in  the  words. 

You  will  perhaps  fay,  you  cannot  fing. 

This  objeftion  might  be  of  weight,  if  you  was 
defired  to  fing  to  entertain  other  people  ; but  it 
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is  not  to  be  admitted  in  the  prefent  cafe,  where 
you  are  only  advifed  to  fing  the  praifes  of  God 
in  private. 

Do  but  fo  live,  that  your  heart  may  truly  re- 
joice in  God,  that  it  may  feel  itfelf  affefted  with 
the  praifes  of  God  ; and  then  you  will  find,  that 
this  ftate  of  your  heart  will  neither  want  a voice, 
nor  ear,  to  find  a tune  for  a pfalm. 

l g,  * The  union  of  foul  and  body,  is  not  a 
mixture  of  their  fnh fiances,  as  we  fee  bodies, 
united  and  mixed  together,  but  confifts  foltiy  in 
the  mutual  power  that  they  have  of  afting  upon 
one  another. 

* If  two  perfons  were  in  fuch  a ftate  of  de- 
pendance  upon  one  another,  that  neither  of 
them  could  aft,  or  move,  or  think,  or  feel,  or 
fuffer,  or  defire  any  thing,  without  putting  the 
other  into  the  fame  condition,  one  might  pro^- 
perly  fay,  that  they  were  in  a ftate  of  ftrict  uni- 
on, altho’  their  fubftances  were  not  united  tG» 
gether. 

* Now  this  is  the  union  of  the  foul  and  body  j 
the  fubftance  of  the  one  cannot  be  mixed  or 
united  with  the  other ; but  they  are  held  toge >- 
fher  in  fuch  a ftate  of  union,  that  all  the  aftions 
and  fufferings  of  the  one,  are  at  the  fame  time 
the  aftions  and  fufferings  of  the  other,.  The 
foul  has  no  thought  or  paffion,  but  the  body 
is  concerned  in  it ; the  body  has  no  aftion.  or 
motion,  but  what,  in  forae  degree,  affefti  the- 
ft) uL 

h 5 


Now, 


[ 25°  ] 

Now,  as  it  is  the  foie  will  of  God,  that  is  the 
caufe  of  all  the  powers  and  effects  which  you 
fee  in  the  world  ; as  the  fun  gives  light  and  heat, 
not  becaufe  it  has  any  natural  power  of  fo  do- 
ing ; as  it  is  fixed  in  a certain  place,  and  other 
bodies  moving  about  it ; not  becaufe  it  is  in 
the  nature  of  the  fun  to  Hand  ilill,  and  in  the 
nature  of  other  bodies  to  move  about  it  ; but 
merely  becaufe  it  is  the  will  of  God,  that  they 
fhould  be  in  fuch  a ftate  : as  the  eye  is  the  or- 
gan, or  inftrument  of  feeing,  not  becaufe  the 
Jkins , and  coats , and  humours  of  the  eye,  have 
a natural  power  of  giving  fight  : as  the  ears  are 
the  organs,  or  inftruments  of  hearing,  not  be- 
caufe the  make  of  the  ear  has  any  natural  power 
over  founds,  but  merely  becaufe  it  is  the  will 
of  God,  that  feeing  and  hearing  fhould  be  thus 
received ; fo  it  is  the  foie  will  of  God,  that  is 
the  caufe  of  this  union  betwixt  the  foul  and  the 
body. 

20.  If  you  rightly  apprehend  this  fhort  account 
of  the  union  of  the  foul  and  body,  you  will  fee 
a great  deal  into  the  reafon  of  all  the  outward 
parts  of  religion. 

This  union  of  our  fouls  and  bodies,  is  the 
reafon  both  why  we  have  fo  little  and  fo  much 
power  over  ourfelves.  It  is  owing  to  this,  that 
we  have  fo  little  power  over  our  fouls  : for  as 
we  cannot  prevent  the  effe&s  of  external  objects 
upon  our  bodies;  as  we  cannot  command  out- 
ward 
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Ward  caufes ; fo  we  cannot  always  command  the' 
inward  ftate  of  our  minds  ; becaufe,  as  outward 
objefts  aft  upon  our  bodies  without  our  leave, 
fo  our  bodies  aft  upon  our  minds  by  the  laws 
of  the  union  vital.  And'  thus  you  fee  it  is  owing 
to  this  union,  that  we  have  fo  little  power  over 
ourfelves. 

On  the  other  hand,  it  is  owing  to  this  union, 
that  we  have  fo  much  power  over  ourfelves. 
For  as  our  fouls  in  a great  meafure  depend  upon 
our  bodies;  and  as  we  have  great  power  over 
thefe  ; as  we  can  mortify  our  bodies,  and  re- 
move ourfelves  from  objefts  that  inflame  our 
paffions;  fo  we  have*  a great  power  over  the  in- 
ward. ftate  of  our  fouls..  Again,  as  the  outward: 
afts  of  reading,  praying,  hinging,  and  the  like, . 
have  an  effeft  upon  the  foul;  fo  by  being 
■ mafters  of  thefe  outward,  bodily  aftions,  we- 
have  great  power  over  the  inward  ftate  of  the. 
hearts 

And  thus  it  is  owing  to  this  Union,  that  we  ■ 
have  fo  much  power  over  ourfelves.. 

Now  from  ' this  you  may  fee  the  benefit  of 
finging  pfalms,  and  of  all  the  outward  afts  of 
Teligion  ; for  if  the  body  hasfo  much  power  over 
the  foul,  alt  fuch  bodily  aftions  as  affeff  the 
fouly  are  of  great  weight  in  religion,  becaufe 
they  are  proper  to  fupport  that Jpint , which  is 
the  true  worfhip  of  God.  i 

21.  This  doftrine  may  be  eafily  carried  too - 
far ; for  by  calling  in  too  many  outward  means 
L 6 ' of; 


[ 252  ] 

of  worffu'p,  it  may  degenerate  into  fuperflitiorr. 
But  fome  have  fallen  into  the  contrary  extreme. 
Becaufe  religion  is  juflly  placed  in  the  heart, 
they  renounce  vocal  prayer,  and  other  outward 
a£ls  of  worfhip,  and  refolve  all  religion  into 
a quietifm , or  myjiic  intercourfe  with  God  in 
filence. 

But  fince  we  are  neither  all foul , nor  all  body, 
feeing  none  of  our  aftions  are  either  feparately 
of  the  foul,  or  feparately  of  the  body  ; if  we 
would  truly  proftrate  ourfelves  before  God,  we 
muff  ufe  our  bodies  to  po (lures  of  lowlinefs. 
If  we  defire  true  fervours  of  devotion,  we  mud 
make  prayer  the  frequent  labour  of  our  lips. 
If  we  would  feel  inward  joy  and  delight  in  God, 
we  mud  praftife  all  the  outward  acts  of  it,  and 
make  our  voices  call  upon  our  hearts. 

Now  therefore,  you  may  plainly  fee  the  rea- 
fon  of  finging  of.  pfalms ; it  is  becaufe  out- 
ward aflions  are  ncceffary  to  fupport  inward 
-tempers. 

22.  I have  been  the  longer  upon  this  head, 
becaufe  of  its  importance  to  true  religion.  For 
there  is  no  (late  of  mind  fo  excellent,  as  that 
of  thankfulnefs  to  God  ; and  confequently,  no- 
thing is  of  more  importance  than  that  which 
exercifes  and  improves  this  habit  of  mind. 

* An  uneafy,  complaining  fpirit,  which  is  fome- 
times  the  fpirit  of  thofe  that  feem  careful  of  re- 
ligion, is  yet  of  all  tempers  the  raoft  contrary 
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to  religion ; for  it  difowns  that  God  which  it 
pretends  to  adore.  For  he  fufficiently  difowns 
God,  who  does  not  adore  him  as  a being  of 
infinite  goodnefs. 

* If  a man  does  not  believe  that  all  the  world 
is  as  God’s  family,  where  nothing  happens  by 
chance,  but  all  is  guided  and  direfted  by  the 
care  and  providence  of  a being  that  is  all  love 
and  goodnefs  to  all  his  creatures  ; if  a man  does 
not  believe  this  from  his  heart,  he  cannot  be 
faid  to  believe  in  God.  And  yet  he  that  has  this 
faith,  has  faith  enough  to  be  always  thankful  to 
God.  For  he  that  believes  every  thing  hap- 
pens to  him  for  the  bejl,  cannot  complain  for 
the  want  of  fomething  that  is  better. 

If  therefore  you  live  in  murmurings  and  com- 
plaints, it  is  not  becaufe  you  are  a weak,  in- 
firm creature,  but  it  is  becaufe  you  want  the 
firft  principle  of  religion,  a right  belief  in  God. 
For  as  thankfulnefs  is  an  expiefs  acknowledge- 
ment of  the  goodnefs^of  God  towards  you  ; fo 
repinings  and  complaints  are  as  plain  accufations 
of  God’s  want  of  goodnefs  towards  you. 

* On  the  other  hand,  would  you  know  who 
is  the  greateft  faint  in  the  world  ? It  is  not  he 
who  prays  mod,  or  fajls  moft  ; it  is  not  he  who 
gives  molt  alms,  or  is  moft  eminent  for  temper- 
ance, chaftity,  or  juftice  ; but  it  is  he  who  is 
always  thankful  to  God,  who  wills  every  thing 
that  God  willeih,  who. receives  every  thing  as  an 
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inflance  of  God’s  goodnefs,  and  lias  a heart  al- 
ways readv  to  praife  God  for  it. 

All  prayer  and  devotion,  fallings  and  repent- 
ance, meditation  and  retirement,  all  facraments 
and  ordinances,  are  but  fo  many  means  to  ren- 
der the  foul  thus  conformable  to  the  will  of  God, 
and  to  fill  it  with  thankfulnefs  and  praife 
for  every  thing  that  comes  from  God.  This  is 
the  perfeftion  of  all  virtues  ; and  all  virtues  that 
do  not  tend  to  it,  or  proceed  from  it,  are  but  fo 
many  falfe  ornaments  of  a foul  not  converted 
unto  God. 

23.  If  any  one  would  tell  you  the  fhortelf, 
fureft  way  to  all  happinefs,  he  mull  tell  you  to 
thank  and  praife  God  for  every  thing  that  happens 
to  you.  For  whatever  feeming  calamity  happens, 
if  you  thank  and  praife  God  for  it,  you  turn  it 
into  a blefiing.  Could  you  therefore  work  mi- 
racles, you  could  not  do  more  for  yourfelf,  than 
by  this  thankful fpirit ; for  it  heals  with  a word 
fpeaking,  and  turns  all  that  it  touches  into  hap- 
pinefs. 

If  therefore  you  would  be  fo  true  to  your  in- 
terell,  as  to  propofe  this  thankfulnefs  as  the  end 
of  all  your  religion ; if  you  would  but  fettle  it 
in  your  mind,  that  this  was  the  Hate  that  you 
was  to  aim  at  by  all  your  devotions,  you  would 
then  have  fomething  plain  and  vifible  to  walk 
by,  and  might  judge  of  your  improvement  in 
piety..  For.fo  far  as  you  renounce  all  motions 
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of  your  own  will,  and  feek  for  no  other  hap- 
pinefs,  but  in  the  thankful  reception  of  every 
thing  that  happens  to  you,  fo  far  you  have  ad- 
vanced in  piety. 

And  altho’  this  be  the  Ligheft  temper  that  you 
can  aim  at  ; yet  it  is  not  tied  to  any  time,  or 
place,  or  great  occafion,  but  is  always  in  your 
power,  and  may  be  the  exercife  of  every  day. 
For  the  common  events  of  every  day  are  fuffici- 
ent  to  difcover  and  exercife  this  temper,  and 
may  plainly  fhew  you  how  far  you  are  governed 
in  all  your  aftions  by  this  thankful  fpirit. 

24.  It  may  perhaps  be  objetted,  that  thos  the 
benefit  of  this  pra&ice  is  apparent ; yet  it  feems 
not  fo  fit  for  private  devotions,  fince  it  can 
hardly  be  performed  without  making  our  devo- 
tions public. 

It  is  anfwered ,JirJ},  that  great  numbers  of  peo- 
ple have  it  in  their  power  to  be  as  private  as- 
they  pleafe  ; fuch  perfons  therefore  are  excluded 
from  this  excufe. 

Secondly,  Numbers  of  people  are  by  the  necej- i 
flty  of  their  ftate,  as  fervants,  apprentices , pri- 
Jonei  s,  and  families  in  fmall  houfes,  forced  to 
be  continually  in  the  prefence  of  fomebody  or- 
other. 

Now  are  fuch  perfons  to  negleft  their  pray- 
ers, becaufe  they  cannot  pray  without  being 
feen  ? Aie  they  not  rather  obliged  to  be  more 
exaft  in  them,  that  others  may  not  be  wit- 
neffes  of  their  negleff,  and  fo  corrupted  by  their 
example  ? And 
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And  what  is  here  faid  of  devotion,  may  fure* 
ly  be  faid  of  finging  a pfalm. 

The  rule  is  this : Don’t  pray  that  you  may 
be  fieen  of  men  ; but  if  your  confinement  obliges 
you  to  be  always  in  the  fight  of  others,  be  more 
afraid  of  being  feen  to  negleEl , than  of  being  feen 
to  have  recourfie  to  prayer. 

Thirdly , Either  people  can  ufe  fuch  privacy 
in  this  praffice,  as  to  have  no  hearers,  or  they 
cannot.  If  they  can,  then  this  objection  va- 
nilhes  as  to  them  ; and  if  they  cannot,  they 
fhould  confider  their  confinement , and  the  necejji- 
iies  of  their  ftate,  as  the  confinement  of  a pri- 
fion  ; and  then  have  an  excellent  pattern  to  fol- 
low : they  may  imitate  St.  Paul  and  Silas,  wha 
Jang  praifies  to  God  in  prifon,  tho’  we  are  ex- 
prelly  told,  that  the  prifioners  heard  them.  They 
did  not  refrain  this  kind  of  devotion,  for  fear 
of  being  heard  by  others.  If  therefore  any  one 
is  in  the  fame  necelfity,  either  in  prifion  or  out 
of  prifon,  what  can  he  do  better,  than  to  follow 
this  example  ? 

Fourthly,  The  privacy  of  our  prayers  is  not 
defiroyed  by  our  having,  but  by  our  Jeeking  wit- 
neffes  of  them. 

If  therefore  nobody  hears  -you  but  thofe 
you  cannot  feparate  yourfelf  from,  you  are  as- 
much  in  fiecret,  and  yot^r  Father  who  fieeth  in 
fiecret,  will  as  truly  reward  your  fecrecy,  as  if 
you  was  feen  by  him  alone. 


CHAP. 
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CHAP.  XIII. 

Recommending-  devotions  at  nine  o'clock  in  the 
morning , called  in  fcripture,  the  third  hour  of 
the  day.  The fubjeEl  of  thefe  prayers  may  be 
humility. 

I AM  now  come  to  another  hour  of  prayer, 
which  in  fcripture  is  called  the  third  hour 
of  the  day  ; but  according  to  our  way  of  num- 
bering the  hours,  it  is  called  the  ninth  hour  of 
the  morning. 

But  if  the  praflice  of  the  faints  in  all  ages, 
if  the  cuftoms  of  the  pious  Jezvs  and  primitive 
Chri Ilians  be  of  any  force  with  us,  we  have  au- 
thority enough  to  perfuade  us,  to  make  this  hour 
a conflant  feafon  of  devotion. 

I have  in  the  lalt  chapter  laid  before  you  the 
excellency  of  praife  and  thank/giving,  and  re- 
commended that  as  the  fubjeft  of  your  firfl  de- 
votions in  the  morning. 

And  becaufe  humility  is  the  life  and  foul  of 
piety,  the  ground  and  fecurity  of  all  holy  affec- 
tions, this  may  be  the  fubjeft  of  your  devotions 
at  this  hour. 

This  virtue  is  fo  effential  to  the  right  fate  of 
our  fouls,  that  there  is  no  pretending  to  a rea~ 
fanabk  ox  pious  life  without  it.  We  may  as  well 

think 
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think  to  fee  without  eyes,  or  live  without  breath , 
as  to  live  in  the  fpirit  of  religion,  without  the 
fpirit  of  humility. 

But  altho’  it  is  the  foul  and  ejfence  of  all  reli- 
gious duties ; yet  is  it,  generally  fpeaking,  the 
lead  undr /flood,  the  lead  regarded , the  lead  in- 
tended, the  lead  defirtd,  and  fought  after,  of  all 
other  virtues. 

* No  people  have  more  occafion  to  be  afraid  of 
the  approaches  of  pride,  than  thofe  who  have 
made  fome  advances  in  a pious  life.  For  pride 
can  grow  as  well  upon  our  virtues  as  our  vices , 
and  deal  upon  us  on  all  occafions. 

Every  good  thought  we  have,  every  good  ac- 
tion we  do,  lays  us  open  to  pride. 

" It  is  not  only  the  beauty  of  our  perfons,  the 
gifts  of  fortune,  our  natural  talents,  and  the  dif- 
tinftions  of  life;  but  even  our  devotions  and  alms, 
our f flings  and  humiliations , expofe  us  to  freflr 
temptations  of  this  evil  fpirit. 

And  it  is  for  this  reafon,  I fo  earnedly  advife 
every  devout  perfon  to  the  exercife  of  humility, 
that  he  may  not  fall  a facrifice  to  his  own  pro- 
grefs  in  thofe  virtues,  which  are  to  fave  mankind 
Irom  deftru&ion. 

As  all  virtue  is  founded  in  truth  ; fo  humi- 
lity is  a true  fenfe  of  our  voeaknefs,  irdjery,  and 
fin. 

* The  weaknfs  of  our  date  appears  from  our 
inability  to  do  any  thing  of  ourfelves.  In  our 
natural  date  we  are  entirely  without  any  power  ; 

we 
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we  are  indeed  aftive  beings,  but  can  only  a ft 
by  a power,  that  is  every  moment  lent  us  from 
God. 

We  have  no  more  power  of  our  own  to  move 
a hand,  or  dir  a foot,  than  to  move  the  fan,  or 
flop  the  clouds. 

*When  we  fpeak  a word,  we  feel  no  more  power 
in  ourfelves  to  do  it,  than  we  feel  ourfelves  able 
to  raife  the  dead.  For  we  aft  no  more  within 
our  own  power,  or  by  our  own  drengtb,  when  we 
fpeak  a word,  or  make  a found,  than  the  apoflles 
afted  within  their  own  power,  or  by  their  own 
flrength,  when  a word  from  their  mouth  call  out 
devils,  and  cured  difafcs. 

As  it  was  folely  the  power  of  God  that  en- 
abled them  to  fpeak  to  fuch  purpofes,  fo  it  is 
folely  the  power  of  God  that  enables  us  to  fpeak 
at  all. 

This  is  the  dependent,  helplefs  poverty  of 
our  date,  which  is  a great  reafon  for  humility. 
For  fince  we  neither  are,  nor  can  do  any  thing 
of  ourfelves ; to  be  proud  of  any  thing  that  we 
are,  or  of  any  thing  that  we  can  do,  and  to  af- 
cribe  glory  to  ourfelves  for  thefe  things,  has  the 
guilt  both  of  fiealing  and  lying.  It  has  the  guilt 
of  fiealing,  as  it  gives  to  ourfelves  thofe  things 
which  only  belong  to  God.  It  has  the  guilt  of 
lying,  as  it  is  denying  the  truth  of  our  date, 
and  pretending  to  be  fomething  that  we  are  not. 

3.  The  mifery  of  our  condition  appears  in 
this,  that  we  ufe  thefe  borrowed  powers  of  our 

nature, 
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nature,  to  the  torment  and  vexation  of  ourfelves, 
and  our  fellow  creatures. 

* God  has  entrufled  us  with  reafon,  and  we 
ufe  it  to  the  diforder  and  corruption  of  our  na- 
ture. We  reafon  ourfelves  into  all  kinds  of  folly 
and  mifery,  and  make  our  lives  the  fport  of 
foolifh  and  extravagant  paffions  : feeking  after 
imaginary  happinefs  in  all  kinds,  creating  to  our- 
fel  ves  a thoufand  wants,  amufing  our  hearts  with 
falle  hopes  and  fears,  thing  the  world  worfe  than 
irrational  animals,  envying,  vexing,  and  torment- 
ing one  another  with  reftlels  paffions,  and  unrea- 
sonable contentions. 

Let  any  man  but  look  back  upon  his  own  life, 
and  fee  what  ufe  he  has  made  of  his  reafon. 
What  foolifh  paffions , what  vain  thoughts,  what 
needlefs  labours,  v/hat  extravagant projeBs,  have 
taken  up  the  greateft  nart  of  Ins  life  : how  foolifh 
he  has  been  in  his  words  'and  converfation  ; how 
feldom  be  has  been  able  to  pleafe  lhmfelf,  and 
how  often  he  has  difpleafed  others  ; how  often 
he  has  changed  his  counsels,  hated  what  he  lov- 
ed, and  loved  what  he  hated  ; how  often  he  has 
been  enraged  and  tranfported  at  trifles,  pleafed 
and  difpleafed  with  the  very  fame  things,  and 
conftantly  changing  from  one  van  y to  another. 
Let  a man  but  take  this  view  of  his  own  life,  and 
he  will  fee  caufe  enough  to  confefs,  that  pride 
was  not  made for  man. 

* Let  him  but  confider,  that  if  the  world 
knew  all  that  of  him,  which  he  knows  of  him- 
felf ; if  they  faw  what  vanity  and  pafjions  govern 

his 
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his  in  fide,  and  what  fecret  tempers  fully  and  cor- 
rupt his  belt  aftions,  he  would  have  no  more 
pretence  to  be  honoured  and  admired  lor  his 
goodnefs  and  wifdom,  than  a rotten  and  dijlem - 
pered  body  to  be  loved  and  admired  for  its  health 
and  comelinefs. 

4.  This  is  fo  true,  and  fo  known  to  the  hearts 
of  almoft  all  people,  that  nothing  would  appear 
more  dreadful  to  them,  than  to  have  their  hearts 
thus  fully  difcovered  to  the  eyes  of  all  beholders. 

And  perhaps  there  are  verv  few  people  in  the 
world,  who  would  not  rather  chufe  to  die,  than 
to  have  all  their  fecret  follies,  the  vanity  of  their 
minds,  the  frequency  of  their  vain  and  diforderly 
pajjions , their  uneafmej's,  hatreds , envies , and 
vexations , made  known  unto  the  world. 

And  fhall  pride  be  entertained  in  a heart  thus  _ 
confaous  of  its  own  mijerahle  behaviour  ? 

* Shall  a creature  in  fuch  a condition,  that  he 
could  not  fupport  himfelf  under  the  fhame  of  be- 
ing known  to  the  world  in  his  real Jlate  ; fhall 
fuch  a creature,  becaufe  his  fhame  is  only  known 
to  God,  to  holy  angels,  and  his  own  confcience  ; 
fhall  he,  in  the  fight  of  God  and  holy  angels, 
dare  to  be  vain  and  proud  of  himfelf  ? 

5.  If  to  this  we  add  the Jhame  and  guilt  of  fin, 
we  {hall  find  ftill  a greater  reafon  for  humility. 

No  creature  that  had  lived  in  innocence,  would 
have  thereby  got  any  pretence  for  pride  : be- 
caufe, as  a creature,  all  that  it  is,  or  has,  or  does, 
is  from  God,  and  therefore  the  honour  of  all  that 
belongs  to  it  is  only  due  to  God. 
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But  if  a creature  that  is  a firmer,  deferring  no- 
thing but  pains  and  punifhments  for  the Jliameful 
abufeofhis  powers;  if  fuch  a creature  pretends 
to  glory  for  any  thing  that  he  is,  or  does,  he  can 
only  be  faid  to  glory  in  his  fhame. 

Now,  how  monflrous  and  fhameful  the  nature 
of  fin  is,  is  fufficiently  apparent  from  that  great 
atonement  that  is  neceifary  to  cleanfe  us  from  the 
guilt  of  it. 

Nothing  lefs  has  been  required  to  take  away 
the  guilt  of  our  fins,  than  the  fufferings  and  death 
of  the  Son  of  God.  Had  he  not  taken  our  na- 
ture upon  him,  our  nature  had  been  for  ever  fe- 
parated  from  God,  and  incapable  of  ever  appear- 
ing before  him. 

And  is  there  any  room  for  pride,  whilfi:  we  are 
partakers  of fuch  a nature  as  this  ? 

* Have  our  fins  rendered  us  fo  abominable  to 
to  him  that  made  us,  that  he  could  not  fo  much 
as  receive  our  prayers,  or  admit  our  repentance, 
till  the  Son  of  God  made  himfelf  man,  and  be- 
came a buffering  advocate  for  our  whole  race  ; 
and  c m we,  in  this  jlate,  pretend  to  high  thoughts 
ofourfelves?  Shall  we  prefume  to  take  delight 
in  our  own  worth,  who  are  not  worthy  fo  much 
as  to  afk  pardon  for  our  fins,  without  the  media- 
tion and  interceffion  of  the  Son  of  God  ? 

Thus  deep  is  the  foundation  ol  humility  laid, 
in  thefe  deplorable  circumfiances  of  our  condi- 
tion ; which  (hew,  that  it  is  as  great  an  ofience 
againft  truth  for  a man,  to  lay  claim  to 'any  de- 
grees 
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grees  of  glory,  as  to  pretend  to  the  honour  ©f 
creating  himfelf.  If  man  will  boalt  of  any  thing 
as  his  own,  he  mull  boafl  of  his  mifery  and  fin  ; 
for  there  is  nothing  elfe  but  this,  that  is  his  own 
property. 

6.  Turn  your  eyes  towards  heaven,  and  fam 
cy  that  you  faw  what  is  doing  there ; that  you 
faw  cherubim  and  J'eraphim , and  all  the  glorious 
inhabitants  of  that  place,  all  united  in  one  work  ; 
not  feeking  glory  from  one  another,  not  labour- 
ing tin e i r own  advancement , not  contemplating 
their  own  perjeBions,  not  fmging  their  own 
praifes , not  valuing  themfelves,  and  defpifmg 
others , but  all  employed  in  one  and  the  fame 
work,  all  happy  in  one  and  the  fame  joy ; cas- 
ing down  their  crowns  bejore  the  throne  of  God , 
giving  glory , and  honour , and  power  to  him  alone. 
Rev.  iv.  10,  11. 

Then  turn  your  eyes  to  the fallen  world,  and 
confider  how  unreafonable  and  odious  it  mult  be, 
for  fuch  poor  worms,  fuch  miferable  fnneis,  to 
take  delight  in  their  own  fancied  glories,  whillt 
the  highelt  and  molt  glorious  fons  of  heaven  feek 
for  no  other  greatnefs  and  honour,  but  that  of 
afcribing  all  honour  and  greatnefs,  and  glory  to 
God  alone  ? 

* Pride  is  only  the  diforder  of  the  fallen  world, 
it  has  no  place  among  ft  other  beings;  it  can  only 
fublift  where  ignorance  and  fenfualiiy,  lies  and 
falf.ood,  lujis  and  impurity  reign. 

Let  a man,  when  he  is  molt  delighted  with 

his 
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bis  own  figure,  contemplate  our  biefled  Lord 
Jlretched  out,  and  nailed  upon  a crqfs  : and  then 
let  him  confider  how  abfurd  it  mull  be,  for  a 
heart  full  of  pride  and  vanity , to  pray  to  God, 
through  the  fufferings  of  a crucified  Saviour  ? 

Thefe  are  the  reflections  you  are  often  to  me- 
ditate upon,  that  you  may  walk  before  God  in 
fuch  a fpirit  of  humility,  as  becomes  the  mtak, 
mifierable , and  finfiul  ftate  of  all  that  are  defend- 
ed from  fallen  Adam. 

7.  But  you  mull  not  content  yourfelf  with  this, 
as  if  you  was  therefore  humble,  becaufe  you  ac- 
knowledge the  reafonablenefs  of  humility',  and 
-declare  againft  pride. 

You  would  not  imagine  y'ourfelf  to  be  devout, 
beeaufe  in  yrour  judgment  you  approved  of 
prayers,  and  often  declared  your  mind  in  fa- 
vour of  devotion.  Yet  how  many  people  ima- 
gine themfelves  humble  enough,  for  no  other 
reafon,  but  becaufe  they  often  commend  humi- 
lity, and  make  vehement  declarations  againft 
pride  ? 

Ccecus  is  a rich  man,  of  good  birth,  and  very  fine 
purts ; is  very  full  of  every  thing  that  he  fay's  or 
does,  and  never  imagines  it  pofiible  for  fuch  a 
judgment  as  his  to  be  miftaken.  He  can  bear 
no  contradiction,  and  difcovers  the  weaknefs  of 
your  underltanding,  as  foon  as  ever  vou  oppofe 
him.  Ccecus  would  have  been  very  religious,  but 
that  he  always  thought  he  was  fo. 
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There  is  nothing  fo  odious  to  Cczcus  as  a proud 
man  ; and  the  misfortune  is,  that  in  this  lie  is  fo 
very  quickfighted,  that  he  difeovers  in  almofl 
everybody,  fome  ftrokes  of  vanity. 

On  the  other  hand,  he  is  exceeding  fond  of 
humble  and  modeft  perfons.  Humility,  fays  he, 
is  fo  amiable  a quality,  that  it  forces  our  efteem 
wherever  we  meet  with  it.  There  is  no  poffibi- 
lity  of  defpifmg  the  meanejl  that  has  it,  or 

of  efteeming  th t greatejl  man  that  wants  it. 

Cczcus  no  more  fufpefls  himfelf  to  be  proud, 
than  he  fufpects  his  want  of  fenfe.  And  the  rea- 
fonof  it  is,  becaufe  he  always  finds  himfelf  fo  in 
love  with  humility,  and  fo  enraged  at  pride. 

It  is  very  true,  Cczcus,  you  fpeak  Jincerely  when 
you. fay  you  love  humility,  and  abhor  pride.  You 
are  no  hypocrite , you  fpeak  the  true  fentiments 
of  your  mind  ; but  then  take  this  along  with  you, 
you  only  love  humility,  and  hate  pride,  'mother 
people.  You  never  once  in  your  life  thought  of 
any  other  humility,  or  of  any  other  pride,  than 
that  which  you  have  feen  in  other  people. 

. 8.  The  cafe  ot  Ccecus  is  a common  cafe: 
many  people  live  in  all  the  inflances  of  pride, 
and  yet  never  fufpeft  themfelves,  becaufe  they 
dillike  proud  people,  and  are  pleafed  with  humi- 
lity and  modeffy,  wherever  they  find  them. 

All  their  fpeeches  in  favour  of  humility,  and 
all  their  railings  again!!  pride,  are  looked  upon 
as  effeefs  of  their  own  humble  fpirit. 

Wh  ercas  in  truth,  thefe  are  fo  far  from  being 
Vol.  V.  M prooi# 
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proofs  of  humility,  that  they  are  great  arguments 
of  the  want  of  it. 

* For  the  fuller  of  pride  any  one  is  himfelf,  the 
more  impatient  will  he  be  at  the  fmalleft  in- 
fiances of  it  in  other  people.  And  the  lefs  humi- 
lity any  one  has  in  his  own  mind,  the  more  will 
he  demand  it  in  other  people. 

* You  muff  therefore  a£l  by  a quite  contrary 
meafure,  and  reckon  yourfelf  only  fo  far  humble, 
as  you  impofe  every  vnjlance  of  humility  upon 
yourfelf,  and  never  call  for  it  in  other  people. 
So  far  an  enemy  to  pride,  as  you  never  [pare  it 
in  yourfelf,  nor  ever  cenfure  it  in  other  perfons. 

The  loving  humility  is  of  no  benefit  to  you, 
but  fo  far  as  all  your  own  thoughts,  words,  and 
actions  are  governed  by  it.  And  the  hating  of 
pride  does  you  no  good,  but  fo  far  as  you  hate  to 
harbour  any  degree  of  it  in  your  own  heart. 

Now  in  order  to  fet  out  in  the  pra&ice  of  hu- 
mility, you  mufl  take  it  for  granted,  that  you 
are  proud , that  vou  have  been  fo  all  your  life. 

You  fhould  believe  alfo,  that  it  is  your  great- 
fjl  weaknefs,  that  your  heart  is  mod JubjeEl  to  it; 
that  it  is  fo  con/lant/y  Healing  upon  you,  you  have 
reafon  to  fufpefl  its  approaches  in  all  your  aftions. 

For  there  is  no  -one  vice  that  is  more  deeply- 
rooted  in  our  nature,  or  that  receives  fuch  con- 
ffant  nourishment  from  almoft  every  thing  that 
we  think  or  do  ; there  being  hardly  any  thing  in 
the  world  that  we  want  or  life,  or  any  aclion  or 
duty  of  life,  but  pride  finds  fome  means  or  other 
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to  take  hold  of  it.  So' that  at  what  time  foever 
we  begin  to  offer  ourfelves  to  God,  we  can 
hardly-  be  furer  of  any  thing,  than  that  we  have 
a great  deal  of  pride  to  repent  of. 

If  therefore  you  find  it  difagreeable  to  enter- 
tain this  opinion  of  yourfelf,  and  that  you  cannot 
put  yourfelf  amongft  thole  that  want  to  be  cured 
of  pride,  you  may  be  as  fure,  as  if  an  angel  from 
heaven  had  told  you,  that  you  have  not  only 
much,  but  all  your  humility  to  feek. 

* For  you  can  have  no  greater  fign  of  a con- 
firmed pride,  than  when  you  think  that  you  are 
humble  enough.  He  that  thinks  he  loves  God 
enough,  {hews  himfelf  to  bean  entire  flranger  to 
that  holy  paffion  ; fo  he  that  thinks  he  has  humi- 
lity enough,  {hews  that  he  is  not  fo  much  as  a 
beginner  in  the  praftice  of  true  humility. 

9.  Every  perfon,  therefore,  when  he  firft  ap- 
plies himfelf  to  the  exercife  of  humility,  muff 
confider  himfelf  as  a learner,  who  is,  to  learn 
fomething  that  is  contrary  to  all  his  former  tem- 
pers and  habits  of  mind. 

He  has  not  only  much  to  learn;  but  he  has 
alfo  a great  deal  to  unlearn  : he  is  to  forget,  and 
lay  a fide  his  own  fpirit,  which  has  been  a long 
while  fixing  and  forming  itfelf;  he  muff  forget 
and  depart  from  abundance  of  paffions  and  opi- 
nions, which  th efajhion,  and  vogue,  and  fpirit 
of  the  world,  have  made  natural  to  him. 

Fie  muff  Jay  afide  the  opinions  and  paffions 
which  he  has  received  from  the  world  ; becaufe 
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the  vogue  and  fafhion  of  the  world,  by  which 
we  have  been  carried  away,  as  in  a torrent,  be- 
fore we  could  pafs  right  judgments  of  the  value 
of  things,  is  utterly  contrary  to  humility. 

The  devil  is  called,  in  fcripture,  the  prince  of 
this  world  ; becaufe  he  has  great  power  in  it,  be- 
Caufe  many  of  its  rules  and  principles  are  invent- 
ed by  this  evil  fpirit,  to  feparate  us  from  God, 
and  prevent  our  return  to  happinefs. 

Now,  according  to  the  fpirit  of  this  world, 
whofe  corrupt  air  we  have  all  breathed,  there 
are  many  things  that  pafs  lor  great,  and  honoura- 
ble, and  definable,  which  yet  are  fo  far  from  be- 
inti  fo,  that  the  true  greatnefs  and  honour  of  our 
nature  confifts  in  the  not  defiring  them.' 

To  abound  in  wealth,  to  have  fine  houfes  and 
rich  cloaths,  to  be  attended  with  fplendour  and 
equipage,  to  be  beautiful  in  ourperfons,  to  have 
titles  of  dignity,  to  be  above  our  fellow  creatures, 
to  command  the  bows  and  obeifance  of  other 
people,  to  be  looked  on  with  admiration,  to/ttb- 
due  all  that  oppofe  us,  to  let  out  ourfelves  in  as 
much  fplendour  as  we  can,  to  live  highly  and 
mamuficentlv,  to  eat  and  drink,  and  delight  our- 
ielves  in  the  moft  coftly  manner,  thefe  are  the 
great,  the  honourable,  the  definable  things,  to 
which  the  fpirit  of  the  world  turns  the  eves  of  all 
people.  And  many  a man  is  afraid  of  not  en- 
gaging in  the  purfuit  of  them,  left  the  world 
Ihould  take  him  for  a fool. 
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to.  The  hiftory  of  the  gofpel,  is  chiefly  the: 
hiftory  of  Chrift's  conquej}.  over  this  [pint  of  the 
world.  And  the  number  of  true  Chri Ilians,  is 
only  the  number  of  thofewho,  following  the  Spi- 
rit of  Chrifl,  have  lived  contrary  to  the  fpirit  of 
the  world. 

If  any  man  hath  not  the  Spirit  of  Chrifl,  he  is 
none  of  his.  Again,  Whofoever  is  horn  of  God, 
overcometh  the  world.  Set  your  affcClions  on  things 
above,  and  not  on  things  of  the  earth  ; for  ye  art 
dead,  and  your  life  is  hid  with  Chrifl  in  God.  This 
is  the  language  of  the  whole  New  Teftameuf. 
This  is  the  mark  of  Chri  Ilian  ity  ; you  are  to  be 
dead,  that  is,  dead  to  the  /pint  and  temper  of 
the  world,  and  live  a new  life  in  the  Spirit  of 
Jefus  Chrifl. 

But  notwithllanding  the  plainnefs  of  thefe 
do&rines,  moll  Chriftians  live  and'  die  Haves  to 
the  cufloms  and  tempers  of  the  world.] 

How  many  people  fwell  with  pride  and  vanity, 
for  fuch  things  as  they  would  not  value  at  all,  but 
that  they  are  admired  in  the  world  ? 

Would  a man  take  ten  years  more  drudgery7  in 
bufinefs,  to  add  two  horfls  more  to  his  coach,  but 
that  lie  knows  that  the  world  admires  a coach  and 
fix  ? How  fearful  are  many7  people  of  having 
their  houfes  poorly  furnifhed,  or  themfelves 
meanly  cloathed,  for  this  only  reafon,  left  the 
world  fbould  place  them  amongft  low  and  mean 
people  ? 
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Many  a man  would  drop  a refentment,  and  for- 
give an  affront , but  that  he  is  afraid,  if  he  fhohlcf, 
the  world  would  not  forgive  him. 

How  many  would  praCtife  Chriflian  temper- 
ance and  fcbriety,  were  it  not  for  the  cenfure 
which  the  world  pafTcs  upon  fuch  a life  ? 

Others  have  frequent  intentions  of  living  up  to 
the  rules  of  Chriflian  perfection  ; but  they  are 
frighted,  by  confidering  what  the  world  would 
fay  of  them  ? 

1 1.  Thus  they  dare  not  attempt  to  be  eminent  in 
the  fight  of  God,  for  fear  of  being  little  in  the  ev  es 
of  the  world. 

From  this  quarter  arifes  the  greatefl  difficulty 
of  humility,  becattfe  it  cannot  fubfifl  in  any 
mind,  but  fo  far  as  it  is  dead  to  the  world. 

You  can  make  no  Jland  againft  the  afTaults  of 
pride,  humility  can  have  no  place  in  your  foul, 
’till  you  flop  the  power  of  the  world  over  you, 
and  refolve  a<jainfi  a blind  obedience  to  its  laws. 

For  indeed,  as  great  as  the  power  cf  the  tvorld 
is,  it  is  all  built  upon  a blind  obedience. 

Afk  who  you  will,  learned  or  unlearned,  every 
one  feems  to  know  and  confefs,  that  the  general 
temper  and  fpirit  of  the  world,  is  nothing  elfe  but 
humour,  folly,  and  extravagance. 

Who  will  not  own,  that  the  wifdom  of philo- 
fophy , the  piety  of  religion,  was  always  confin- 
ed to  a final!  number  ? And  is  not  this  expreflv 
owning,  that  the  common  fpirit  and  temper  of  the 
• world. 
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world,  is  neither  according  to  the  wifdom  of  phi- 
lofophy,  nor  the  piety  of  religion  ? 

Therefore  you  (hould  not  think  it  a hard  J dy- 
ing, that  in  order  to  be  humble,  you  mult  with- 
draw your  obedience  from  that  vulgar  /pint 
which  gives  laws  to  fops  awl  coquets,  and  lorm 
your  judgments  according  to  the  wifdom  of pld- 
lojophy,  and  the  piety  of  religion. 

* 12.  Again,  to  leffen  your  regard  to  the  opi- 
nion of  the  world,  think  how  loon  the  world 
will  difregard  you,  and  have  no  more  thought  or 
concern  about  you,  than  about 'the  poorejl  animal 
that  died  in  a ditch. 

* Your  friends,  if  they  can,  may  bury  you  with 
fome  diftinftion,  and  fet  up  a monument  to  let 
pofterity  fee  that  your  dujl  lies  under  fuch  a Jlone-, 
and  when  that  is  done,  all  is  done.  Your  place 
is  filled  up  by  another  ; the  world  is  juft  in  the 
fame  ftate  it  was ; you  are  blotted  out  of  its 
fight,  and  as  much  forgotten  by  the  world  as  it 
you  had  never  belonged  to  it. 

* Think  upon  the  rich,  the  great,  and  the 
learned  perfons,  that  have  made  great  figures,  and 
been  high  in  the  efieem  of  the  rvorld  ; many  of 
them  died  in  your  time,  and  yet  thev  are  funk, 
and  loft,  and  gone,  and  as  much  difregarded  by 
the  world,  as  if  they  had  been  only  fo  many  bub- 
bles of  water. 

Think  again,  how  many  poor  fouls  fee  hea- 
ven loft,  and  lie  now  expending  a miferable  eter- 
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nity,  for  their  homage  to  a world,  that  thinks  it- 
felf  every  whit  as  well  without  them,  and  is  juft 
as  merry  as  it  was  when  they  were  in  it. 

Is  it  therefore  worth  your  while  to  lofe  the 
fnallejl  degree  of  virtue,  for  the  fake  of  pleafing 
fo  had  a majler , and  fo  faljt  a friend  as  the  world 
is  ? 

Is  it  worth  your  while  to  bow  the  knee  to  fuch 
an  idol  as  this,  that  fo  foon  will  have  neither 
-eyes,  nor  ears,  nor  a heart  to  regard  you,  in  Head 
of  fervingthat  great,  and  holy,  and  mighty  God, 
that  will  make  all  his  fervants  partakers  of  his 
own  eternity  ? , 

Will  you  let  the  fear  of  a falfe  world,  that  has 
no  love  for  you,  keep  you  from  the  fear  of  that 
God,  who  has  only  created  you,  that  he  may 
love  and  blefs  you  to  all  eternity  ? 

13.  Confider  our  blelfed  Lord’s  words.  They 
are  not  of  this  world,  as  I am  not  of  this  world. 
This  is  the  (late  of  Chriflianity,  with  regard  to 
this  world.  If  you  are  not  thus  out  of,  and  con- 
trary to  the  world,  you  want  the  di ft ingui firing 
mark  of  Chriflianity  ; you  don’t  belong  to  Chrifl, 
but  by  being  out  of  the  world  as  he  was  out  of  it. 

We  may  deceive  ourfelves,  if  we  pleafe,  with 
foftening  commentsmpon  thefewords;  but  they  are 
and  will  be  underflood  in  their  firft  fimplicity  and 
plainnefs,  by  every  one  that  reads  them  in  the  fame 
fpirit  that  our  blefled  Lord  fpoke  them.  And  to 
linderfland  them  in  any  lower  meaning,  is  to  let 

carnal 


V 


[ 2 73  ] 

carnal  wifdom  explain  away  that  doflrine,  by 
which  itfelf  was  to  be  defir oyed. 

Chriflianity  has  placed  us  out  of,  and  above 
the  world;  and  we  fall  from  our  calling,  as  foon 
‘as  we  fall  into  the  tempers  of  the  world. 

Now  as  it  was  the  fpirit  of  the  world  that  nail- 
ed our  blefTed  Lord  to  the  crofs  ; fo  every  man 
that  has  the  Spirit  of  Chriff,  that  oppofes  the 
world  as  he  did,  will  certainly  be  crucified  by  the 
world  fome  way  or  other. 

For  Chriflianity  Riil  lives  in  the  fame  world 
that  Chrifl  did;  and  t'nefe  two  will  be  utter  ene- 
mies, till  the  kingdom  of  darknefs  is  entirely  at 
an  end. 

Had  you  lived  with  our  Saviour  as  his  truer 
difciple,  you  had  then  been  hated  as  he  was , 
and  if  you  now  live  in  his  Spirit,  the  world  wilk 
be  the  fame  enemy  to  you  now,  that  it  was  to* 
him  then. 

14.  If  ye  were  of  the  world , faith  our  blefied- 
Lord,  the  world  would  love  its  own ; but  becauje 
ye  are  not  of  the  world , but  I have  chofen  you  oat 
of  the  world , therefore  the  world  hate  thymic  John, 
xv.  19. 

We  are  apt  to  lofe  the  true  meaning  of  thefe 
words,  by  confidering  them  only  as  an  ki/lorical 
defcripdon  of  fomething  that  was  the  Rate  of  cur 
Saviour  and  his  difciples  at  that  time.  But  this- 
is  reading  the  fcripture  as  a dead  letter : for  they 
as  exafily  defcribe  the  Rate  of  true  ChriRians  ar 
this,  and  all  other  times,  to  the  end.  of  the  world;. 
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For  as  true  ChrijUanity  is  nothing  elfe  but  the 
Spirit  of  Chrifl ; fo  whether  that  Spirit  appear  in 
the  perfon  of  Chrift  himfelf,  or  his  apoftles,  or 
followers  in  any  age,  it  is  the  fame  thing  ; who- 
ever hath  his  Spirit,  will  be  hated,  defpifed,  and 
condemned  by  the  world,  as  he  was- 

For  the  world  will  always  love  its  own,  and 
none  but  its  own  : this  is  as  certain  and  unchange- 
able, as  the  contrariety  betwixt  light  and  dark- 
nefs. 

15.  You  will  perhaps  fay,  that  the  world  is 
now  become  Chriftian,  at  leaf!  that  part  of  it 
where  we  live;  and  therefore  the  world  is  not 
now  to  be  confidered  in  that  ftate  of  oppofition 
to  Chrilfianity,  as  when  it  was  Heathen. 

* It  is  granted,  the  world  now  profefTeth  Chrif- 
tianity.  But  will  any  one  fay,  that  this  Chriftian 
world  is  of  the  Spirit  of  Chrift  P Are  its  general 
tempers  the  tempers  of  Chrift  ? Are  the  paflions 
of  fenfuality,  fetf-love,  pride,  covetoufnefs,  am- 
bition, and  vain-glory,  lefs  contrarv  to  the  fpirit 
of  the  gofpel,  now  they  are  among  Chriftians, 
than  when  they  were  among  Heathens  ? Or, 
will  you  fay,  that  the  tempers  and  paflions  of  the 
Heathen  world  are  loft  and  gone  ? 

16.  And  indeed  the  world,  by  profefhng  Chrif- 
tianity,  is  fo  far  from  being  a lefs  dangerous  ene- 
my than  it  was  before,  that  it  has  by  its  favours 
deftroyed  more  Chriftians,  than  ever  it  did  by 
the  moll  violent  perfecution. 
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We  mull  therefore  be  fo  far  from  confidering,. 
the  world  as  in  a ftate  of  lefs  enmity  and  oppofi- 
tion  to  Chriftianitv,  than  it  was  in  the  firlt  times 
of  the  gofpel,  that  we  muff  guard  againft  it  as  a 
more  dangerous  enemy  now,  than  it  was  in  thofe 
times. 

It  is  a greater  enemy,  becaufe  it  has  greater 
power  over  Chriftians  by  its  favours,  riches,  ho- 
nours, rewards,  and  protections,  than  it  had  by 
the  fire  and  furv  of  its  perfecutions. 

It  is  a more  dangerous  enemy,  by  having  loft 
its  appearance  of  enmity.  Its  outward  profeffion- 
of  Chrifiianrfy  makes  it  no  longer  confidered 
as  an  enemy;  and  therefore  the  generality  of 
people  are  eafily  perfuaded  to  refign  themfelve* 
tip  to  be  governed  and  directed  by  it. 

How  many  confciences  are  kept  at  quiet,  upour 
no  other  foundation,  but  becaufe  they  ftn  under 
the  authority  of  the  Chriftran  world  ? 

How  many  directions  of  the  gofpel  Fye  bv 
unregarded  ? And  how  unconcernedly  do  par- 
ticular perfons  read  them,  for  no  other  reafon, 
but  becaufe  they  feem  unregarded  by  the  Chrif- 
tian  world  ? 

How  many  compliances  do  people  make  to- 
the  Chriliian  world,  without  any  hefitatiorr,  or 
remorfe  ; which,,  if  they  had  been  required  of 
them  only  by  Heathens,  would  have  been  re- 
fufed,  as  contrary  to-  the  holinefs  of  Chrif- 
tianity  ? 
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Who  could  bQ  content  with  feeing  how  con- 
trary his  life  is  to  the  gofpcl,  but  becaufe  he  fees 
that  he  lives  as  the  Chriftian  world  doth  ? 

17.  There  is  nothing  therefore,  that  a Chrif- 
tian ought  more  conftantlv  to  guard  againft,  than 
the  authority  of  the  Chrijlian  world. 

And  all  the  paffages  of  fcripture,  which  re- 
prefent  the  world  as  contrary  to  Chriftianity, 
■which  require  our  feparation  from  it,  as  from  a 
monfter  of  iniquity,  are  to  be  taken  in  the Jlntl 
fenfe,  in  relation  to  the  prefent  world. 

For  the  change  that  the  world  has  undergone, 
has  only  altered  its  methods,  but  not  lefTened  its 
power  of  deflroying  religion. 

Whilft  pride,  fenfuality,  covetoujhejs,  and  am- 
bition, had  only  the  authority  of  the  Heathen 
world?  Chriflians  were  thereby  made  more  in- 
tent upon  the  contrary  virtues.  But  when  pride, 
fenfuality,  covetoufnefs  and  ambition,  have  the 
authority  of  the  Chriftian  world,  then  private 
Chriftians  are  in  the  utmoft  danger,  not  only  of 
being  fhamed  out  of  the  practice,  but  of  lofmg 
the  very  notion  of  the  piety  of  the  gofpel. 

There  is  therefore  hardly  any  poflibility  of 
faving  yourfelf  from  the  prefent  world,  but  by 
confidering  it  as  the  fame  enemy  to  all  true  holi- 
nefs,  as  it  is  reprefented  in  the  fcriptures ; and 
by  alluring  yourfelf,  that  it  is  as  dangerous  to 
conform  to  its  tempers  and  paj/ions,  now  it  is 
Chriftian,  as  when  it  was  Heathen. 
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Need  a man  do  more  to  make  his  foul  unfit 
for  the  mercy  of  God,  than  by  being  greedy  and 
ambitious  of  honour  ? Yet  how  can  you  re- 
nounce this  temper,  without  renouncing  the 
fpirit  and  temper  of  the  world,  in  which  you  now 
live  ? 

How  can  a man  be  made  more  incapable  of 
the  Spirit  of  Chrid,  than  by  a wrong  value  for 
money ; and  yet  how  can  he  be  more  wrong  in 
his  value  of  it,  than  by  following  the  autho- 
rity of  the  Chriflian  world  ? 

* Nay,  in  every  order  and  jlation  of  life,  whe- 
ther of  learning  or  bufinejs,  either  in  church  or 
Hate,  you  cannot  aft  up  to  the  fpirit  of  religion, 
without  renouncing  the  mod  general  temper  and 
behaviour  of  thofe,  who  are  of  the  fame  order 
and  bufinefs  as  yourfelf. 

* And  though  human  prudence  feems  to  talk 
mighty  wifely  about  the  neceffity  of  avoiding 
particularities , yet  he  that  dares  not  be  fo  zueak 
as  to  be  particular,  will  be  obliged  to  avoid  the 
mod  fubdantial  duties  of  Chridian  piety. 

Thefe  redeftions,  will,  I hope,  help  you  to 
break  through  thofe  difficuhies,  and  refid  thofe 
temptations,  which  the  authority  and  fafhion  of 
the  world  hath  raifed  againd  the  praftice  of 
Chrijlian  humility. 
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CHAP.  XIV. 

Shewing  how  the  education  which  men  generally 
receive , makes  the  doElrines  of  humility  difficult 
to  be  praclifed.  The fpirit  of  a better  education 
reprefented  in  the  character  of  Paternus. 

i.  NOT  HER  difficulty  in  the  practice  of 
d-  humility,  arifes  from  our  education. 
We  are  corruptly  educated,  and  then  committed 
to  take  our  courfe  in  a corrupt  world  ; fo  that  it 
is  no  wonder,  if  examples  of  great  piety  are  fo 
feldom  feen. 

Great  part  of  the  world  are  undone,  by  be- 
ing born  and  bred  in  families  that  have  no 
religion. 

But  this  is  not  the  thing  I now  mean  ; the 
education  that  I here  intend,  is  fuch  as  children 
generally  receive  from  virtuous  parents , and  learn- 
ed tutors  and  governors. 

* Had  we  continued  perfeft,  as  God  created 
the  firft  man,  perhaps  the  perfeftion  of  our  na- 
ture had  been  a fufficient  felf-inflruclion  for  eve- 
ry one.  But  as  fichnefs  and  difiafis  have  cre- 
ated the  neceffity  of  medicines ■ and  phyficians,  fo 
the  diforder  of  our  rational  nature  has  introduced 
the  neceffity  of  education  and  tutors. 

* And  as  the  only  end  of  the  phyfician  is,  to 
reftore  nature  to  its  own  ftate  : fo  the  only  end 
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of  education  is,  to  reftore  our  rational  nature  to 
its  proper  flate.  Education  therefore  is  to  be 
confidered  as  reafon  borrowed  at  fecond  hand, 
which  is,  as  far  as  it  can,  to  fupply  the  lofs  of 
original  perfection.  And  as  phyfic  may  jultly  be 
called  the  art  of  reftoring  health,  fo  education 
fhould  be  confidered  in  no  other  light,  than  as 
the  art  of  recovering  to  man  the  ufe  of  his 
reafon. 

2.  Now  as  the  inftru&ion  of  every  art  or  Jci- 
ence  is  founded  upon  the  wifdom,  experience,  and 
maxims  of  the  feveral  great  men  that  have  la- 
boured in  it  ; fo  that  right  ufe  of  our  reafon, 
which  young  people  fhould  be  called  to  by  their 
education,  is  nothing  but  the  bejl  experience,  and 
finejl  reajomngs  of  men,  that  have  devoted  them- 
felves  to  the  improvement  of  human  nature. 

All  therefore  that  great  faints  and  dying  men, 
when  the  fulleft  light  and  canvi&ion,  and  after 
the  higheft  improvement  of  their  reafon,  have 
faid  of  the  neceffity  of  piety,  of  the  excellency 
of  virtue,  of  the  emptinefs  of  riches,  of  the  va- 
nity of  the  world ; all  the  fentenc.es,  judgments, 
reafonings  and  maxims  of  the  wifeft  philofophcrs, 
when  in  their  higheft  ftate  of  wifdom,  fhould 
conftitute  the  common  Iffons  of  inftruftion  for 
youthful  minds. 

This  is  the  only  way  to  make  ihe young  and 
ignorant  part  of  the  world  the  better  for  the  wif 
dom  and  knowledge  of  the  wife  and  ancient. 

3.  * The 


[ 280  ] 

3.  * The  youths  that  attended  upon  Pythago- 
ras, Socrates,  Plato,  and  Ejnttetus,  were  thus 
educated.  Their  every  day  leffons  and  inflruc- 
tions  were  fo  many  ledlures  upon  the  nature  of 
man,  his  true  end,  and  the  right  ufe  of  his  fa- 
culties ; upon  the  immortality  of  the  foul,  its 
relation  to  God,  the  beauty  of  virtue,  and  its 
agreeablenefs  to  the  divine  nature  ; upon  the 
neceffity  of  temperance,  fortitude,  and  genero- 
fity,  and  the  fhame  and  folly  of  indulging  our 
paffions. 

* Now  as  Chriftianity  has,  as  it  were,  new- 
created  the  moral  and  religious  world,  and  fet 
every  thing  that  is  reafonable,  wife,  holy  and  de- 
firable,  in  its  true  point  of  light : fo  one  would 
expeft,  that  the  education  of  youth  Ihould  be 
as  much  bettered  and  amended  by  Chriffianitv, 
as  the  doflrines  of  religion  are  amended  by  it. 

* As  it  has  introduced  a new  Hate  of  things,  and 
fo  fully  informed  us  of  the  nature  of  man,  and 
the  end  of  his  creation  ; as  it  has  fixed  all  our 
goods  and  evils,  taught  us  the  means  of  purify- 
ing our  fouls,  pleafingGod,  and  becoming  eter* 
nally  happy  ; one  might  naturally  fuppofe,  that 
every  Chriftian  country  abounded  with  fchools, 
not  only  for  teaching  a few  quefl ions  and  anfwers 
of  a catechifm , but  for  the  forming,  training  and 
praffifing  youths  in  fuch  a courfe  of  life,  as  the 
higliejl  precepts,  the  JhiBejl  rules,  and  th ejub- 
hmejl  doftrines  of  Chriflianity  require. 

4-  * At 
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4.  * An  education  under  Pythagoras,  or  So- 
crates, had  no  other  end,  but  to  teach  youth 
to  think,  judge,  and  aEi  as  Pythagoras  and  Socrates 
ufed. 

And  is  it  not  as  reafonable  to  fuppofe,  that 
a Chridian  education  fhould  have  no  other  end, 
but  to  teach  youth  how  to  think,  and  judge, 
and  aft  according  to  the  Jlritlejl  laws  of  Cirri f- 
tianity  ? 

At  lead  one  would  fuppofe,  that  in  all  Chrif- 
tian  fchools,  the  teaching  youth  to  begin  their 
lives  in  the  J'pirit  of  Chridianity,  in  fuch  ftverity 
of  behaviour,  fuch  ahjlinence,  fobriet\,  humility, 
and  devotion,  as  Chriflianity  requires,  fhould  not 
only  be  more,  but  an  hundred  times  more  regard- 
ed, than  an)’,  or  all  things  elfe. 

For  our  educators  fhould  imitate  our  guardian 
angels,  fugged  nothing  to  our  minds  but  what  is 
zcije  and  holy  ; help  us  to  difcover  and  fubdue 
every  vain  pajjioa  of  our  hearts,  and  every falfe 
judgment  of  our  minds. 

And  it  is  as  reafonable  to  expeft  and  require 
all  this  benefit  of  a Chridian  education,  as  to  re- 
quire that  phytic  fhould  drengthen  all  that  is 
right  in  our  nature,  and  remove  that  which  is_ 
fickly  and  difeafed. 

5.  But  alas,  our  modern  education  is  not  of 
this  kind. 

* The  JirJl  temper  that  we  try  to  awaken  in 
children,  is  pride-,  as  dangerous  a paflion  as  that 
of  lujl.  We  dir  them  up  to  vain  thoughts 
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of  themfelves,  and  do  every  thing  we  can,  to 
puff  up  their  minds  with  a fenfe  of  their  owi? 
abilities. 

* Whatever  way  of  life  we  intend  them  for, 
we  apply  to  the  fire  and  vanity  of  their  minds, 
and  exhort  them  to  every  thing  from  corrupt 
motives  : we  ftir  them  up  to  aflion  from  prin- 
ciples of Jirife  and  ambition , from  glory , envy, 
and  a defire  of  diftinflion,  that  they  mav  excel 
others,  and  fhinc  in  the  eyes  of  the  world. 

And  when  w'e  have  taught  them  to  fcorn  to 
be  outdone  by  any,  to  bear  no  rival,  to  thirli 
after  every  injlance  of  applaufe,  to  be  content 
with  nothing  but  the  higheft  didin&tons;  then 
we  begin  to  take  comfort  in  them,  and  promife 
the  world  fome  mighty  things  from  youths  of 
fuch  a glorious  fpirit. 

If  children  are  intended  for  holy  orders,  we 
fet  before  them  fome  eminent  orator , whofe fine 
preaching  has  made  him  the  admiration  of  the 
age,  and  carried  him  through  all  the  dignities  and 
preferments  of  the  church. 

We  encourage  them  to  have  thefe  honours  in 
their  eye,  and  to  expeff  the  reward  of  their 
ftudies  from  them. 

If  the  youth  is  intended  for  a trade,  we  bid 
him  look  at  the  rich  men  in  the  fame  trade,  and 
confider  how  many  now  are  carried  in  their 
Jlately  coaches,  who  began  in  the  fame  low  de- 
gree as  he  now  does.  We  awaken  his  ambiti- 
on, and  endeavour  to  give  his  mind  a right  turn, 
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by  often  telling  him  how  rich  fuch  and  fuch  a 
tradefman  died. 

If  he  is  to  be  a lawyer,  then  we  fet  great  coun- 
ftllors,  lords  , judges,  and  chancellors,  before  his 
eyes.  We  tell  him  what  great  lees,  and  great 
applau/e  attend  fine  pleading.  We  exhort  him 
to  take  fire  at  tliefe  things  to  raife  a fpirit  of  emu- 
lation in  himfelf,  and  to  be  content  with  nothing 
lefs  than  the  higheft  honours  of  the  long  robe. 

6.  That  this  is  the  nature  of  our  bejl  education, 
is  too  plain  to  need  any  proof ; and  1 believe 
there  are  few  parents,  but  would  be  glad  to  fee 
thefe  inftruftions  daily  given  to  their  children. 

And  after  all  this,  we  complain  of  the  effefts  of 
pride  ; we  wonder  to  ice  grown  men  afted  and  go- 
verned by  ambition,  envy,  /corn,  and  a defire  of 
glory ; not  confidering  that  they  were  all  the  time 
of  their  youth  called  upon  to  form  all  their  aftion 
and  induftry  upon  the  fame  principles. 

You  teach  a child  to  fcorn  to  be  outdone,  to 
tliirft  for  di/linBion  and  applau/e;  and  is  it  any 
wonder  that  he  continues  to  a£l  all  his  life  in  the 
fame  manner  ? 

* Now  if  a youth  is  ever  to  be  fo  far  a Chrif- 
tian,  as  to  govern  his  heart  by  the  dodrines  of 
humility,  I would  fain  know  at  what  tune  he  is  to 
begin  it;  or,  if  he  is  ever  to  begin  it  at  all,  why 
we  train  him  up  in  tempers  quite  contrary  to  it  ? 

How  dry  and  poor  muft  the  doftrine  oJ  humi- 
lity found  to  a youth,  that  has  been  fpurred  up 
to  all  his  induftry  by  ambition,  envy,  emulation, 
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and  a defire  o \ glory  and  di/linttion?  And  if  he 
is  not  to  act  by  thefe  principles  when  he  is  a 
man,  why  do  we  call  him  to  aft  by  them  in  his 
you  'll  ? 

Envy  is  acknowledged  by  all  people  to  be  the 
mod  ungenerous,  baje  and  inched  paflion,  that 
can  enter  into  the  heart  of  man. 

And  is  this  the  temper  to  be  inflilled,  nou- 
rifhed  and  eftablifhed  in  the  mmds  ol  young 
people  P / 

7.  I know  it  is  faid,  that  it  is  not  envy,  but 
emulation,  that  is  intended  to  be  awakened  in 
the  minds  of  young  men. 

* But  this  is  vainly  faid.  For  when  children 
are  taught  to  bear  no  rival,  and  i > Jcorn  to  be 
outdone  by  any  of  their  age,  they  are  plainly 
and  direftly  taught  to  be  envious.  For  it  is  im- 
pofiible  for  any  one  to  have  this  j lorn  to  be 
outdone,  this  contention  with  rivals,  without 
burning  with  envy  againft  all  thofe  that  feem  to 
excel  him,  or  get  any  diftinftion  from  him.  So 
that  what  children  are  taught,  is  rank  envy,  and 
only  covered  with  a name  of  a lefs  odious 
found. 

* Secondly,  If  envv  is  thus  confeffedlv  bad, 
and  it  be  only  emulation  that  is  endeavoured  to 
be  awakened  in  children,  furely  there  ought  to 
be  great  care  taken,  that  children  mav  know  the 
one  from  the  other  ; that  they  may  abominate 
one  as  a great  crime,  whilft  they  give  the  other 
admifiion  into  their  minds. 
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But  if  this  were  to  be  attempted,  the finenejs 
of  the  diftin&ion  betwixt  envy  and  emulation, 
would  {hew  that  it  was  eafier  to  divide  them  in 
words,  than  to  feparate  them  in  aflion. 

For  emulation , when  it  is  defined  in  its  bell 
manner,  is  nothing  elfe  but  a refinement  uporf 
envy,  or  rather  the  moft  plaufible  part  of  that 
black  and  venomous  paflion. 

And  though  it  is  eafy  to  feparate  them  in  the 
notion , yet  the  mofl  acute  philofopher,  that  un- 
derftands  the  art  of  diftinguifhing  ever  fo  well,  if 
he  gives  himfelf  up  to  emulation , will  certainly 
find  himfelf  deep  in  envy. 

8.  It  is  faid  alfo,  that  ambition,  and  a defire 
of  glory,  are  neceffary  to  excite  young  people 
to  induftry  ; and  that  if  we  were  to  prefs  upon 
them  the  doftrines  of  humility,  we  fhould  de- 
jeft  the  minds,  and  fink  them  into  d aline Js  and 
ullenejs. 

But  thefe  people  who  fav  this,  don't  confider, 
that  this  reafon,  if  it  has  any  flrength,  is  full  as 
firong  againft  prefnng  the  doftrines  of  humi- 
lity upon  grown  men , left  we  fhould  deject: 
their  minds,  and  fink  them  into  dullnefs  and 
idlenefs. 

This  reafon  therefore  that  is  given,  why 
children  fhould  not  be  trained  up  in  the  princi- 
ples of  true  humility,  is  as  good  a reafon  why 
the  fame  humility  fhould  never  be  required  of 
grown  men. 
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Again,  let  thofe  people,  who  think  that  chil- 
dren would  be  fpoiled,  if  they  were  not  thus 
educated,  confider  this. 

* Could  they  think,  that  if  anv  children  had 
been  educated  by  our  blelfed  Loid,  or  his  holy 
apoftles,  their  minds  would  have  been  funk  into 
dullnefs  and  idlenefs  ? 

* Or  could  they  think,  that  fuch  children 
would  not  have  been  trained  up  in  the  profound- 
eft  principles  of  humility  ? Can  thev  fay  that  our 
blefted  Lord,  who  was  the  humbleft  man  that 
ever  was  on  earth,  was  hindered  bv  his  humility 
from  being  the  greateft  example  of  worthy  and 
glorious  actions,  that  ever  were  done  by  man  ? 

Can  they  fav  that  his  apoftles,  who  lived  in  the 
humble  fpirit  of  their  Mallei',  did  therefore  ceafe 
to  be  laborious  and  aftive  inflruments  of  doing 
good  to  all  the  world  ? 

A few  fuch  reflections  as  thefe,  are  fufficient 
to  expofe  all  the  poor  pretences  for  an  education 
in  pride  and  ambition. 

9.  * Paternus  lived  about  two  hundred  vears 
ago  ; he  had  but  one  foil,  whom  he  educated 
himfelf  in  his  own  houfe.  As  thev  were  fitting- 
together  in  the  garden,  when  the  child  was  ten 
years  old,  Paternus  thus  began  to  him. 

The  little  time  that  you  have  been  in  the 
world,  my  child,  you  have  fpent  wholly  with 
me:  and  my  love  and  tendernefs  to  you,  has 
made  you  look  upon  me  as  your  only  friend  and 
benefaftor,  and  the  caufe  of  all  the  comfort  and 

pleafure 


[ =»7  3 

pleafure  you  enjoy  : your  heart,  I know,  would 
be  ready  to  break  with  grief,  if  you  thought  this 
was  the  Jail  day  that  I Ihould  live  with  you. 

But,  my  child,  tho"’  you  now  think  yourfelf 
mighty  happy,  becaufe  you  have  hold  of  my 
hand,  you  are  now  in  the  hands,  and  under  the 
tender  care  of  a much  greater  father  and  friend 
than  I am,  whofe  love  to  you  is  far  greater  than 
mine,  and  from  whom  you  receive  fuch  blefs- 
ings  as  no  mortal  can  give. 

That  God  whom  you  have  fcen  me  daily  wor- 
fhip  ; whom  I daily  call  upon  to  blefs  both  you 
and  me,  and  all  mankind  ; whofe  wondrous  afts 
are  recorded  in  thofe  feriptures  which  you  con- 
flantly  read.  That  God  who  created  the  heavens 
and  the  earth ; who  brought  a flood  upon  the 
old  world  ; who  faved  Noah  in  the  ark  ; who 
was  the  God  of  Abraham I/aac,  and  Jacob  ; 
whom  Job  blelTed  and  praifed  in  the  grealcfl  af- 
fliftions  ; who  delivered  the  IJradites  out  of  the 
hands  of  the  Egyptians ; who  was  the  proteftor 
of  righteous  Jofcph , Mojes , JoJhua,  and  holy 
Daniel ; who  lent  fo  many  prophets  into  the 
world  ; who  fent  his  Son  Jefus  Chrift  to  redeem 
mankind.  This  God,  who  has  done  all  thefe 
great  things  ; who  has  created  fo  many  millions 
of  men  ; who  lived  and  died  before  you  was  born, 
with  whom  the  fpirits  of  good  men  that  are  de- 
parted this  life,  now  live  ; whom  infinite  num- 
bers of  angels  now  worfhip  in  heaven.  This 
great  God,  who  is  the  Creator  of  worlds,  of  an- 
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gels,  and  men,  is  your  loving  Father  and  Friend, 
your  good  Creator  and  Nourifher,  from  whom, 
and  not  from  me,  you  received  your  being  ten 
years  ago,  at  the  time  that  I planted  that  little, 
tender  elm  which  you  there  fee. 

to.  I myfelf  am  not  half  the  age  of  this Jhady 
oak,  under  which  we  fit ; many  of  our  fathers 
have  fat  under  its  boughs ; we  have  all  of  us 
called  it  ours  in  our  turn,  though  it  Hands,  and 
drops  its  mafers,  as  it  drops  its  leaves. 

\ou  fee,  my  fon,  this  wide  and  large  firma- 
ment over  our  heads,  where  the  fun  and  moon , 
and  all  the  Jlars  appear  in  their  turns.  If  you 
was  to  be  carried  up  to  any  of  thefe  bodies  at 
this  vail  dillance  from  us,  you  would  Hill  difco- 
ver  others  as  much  above  you,  as  the  Jlars  that 
you  fee  here  are  above  the  earth.  Were  you 
to  go  up  or  down,  eaf  or  wef,  north  or  fouth, 
you  would  find  the  fame  height  without  any  top ? 
and  the  fame  depth  without  any  bottom. 

And  yet,  my  child,  fo  great  is  God,  that  all 
thefe  bodies  added  together,  are  but  as  a grain 
of  fand  in  his  fight.  And  yet  you  are  as  much 
the  care  of  this  great  God,  and  lather  of  all 
worlds,  and  all  fpirits , as  if  he  had  no  fon  but 
you,  or  there  were  no  creature  for  him  to  love 
and  protecd  but  you  alone  He  numbers  the 
hairs  of  your  head,  watches  over  you  fleeping 
* and  waking,  and  has  preferr  ed  s ou  from  a thou- 
fand  dangers,  which  neither  you  nor  I know  any 
any  thing  of. 
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u.  How  poor  my  power  is,  and  how  little  I 
•am  able  to  do  for  you,  you  have  often  feen. 
Your  late  ficknefs  has  fhewn  you  how  little  I 
could  do  for  you  in  that  hate ; and  the  frequent 
pains  of  your  head,  are  plain  proofs,  that  I 

have  nopower  to  remove  them. 

I can  bring  you  food  and  medicines,  but  have 
no  power  to  turn  them  into  your  relief  and 
nourifhment ; it  is  God  alone  that  can  do  this 
for  you. 

Therefore,  my  child,  fear,  and  worfhip,  and 
love  God.  Your  eyes  indeed  cannot  yet  fee 
him,  but  every  thing  you  fee,  are  fo  many  marks 
of  his  power  and  prefence,  and  he  is  nearer  to 
you  than  any  thing  that  you  can  fee. 

Take  him  for  your  Lord,  and  Father,  and 
Friend ; look  up  unto  him  as  the  fountain  and 
caufe  of  all  the  good  that  you  have  received 
through  my  hands ; and  reverence  me  only 
as  the  bearer  and  m inijler  of  God’s  good 
things  unto  you  ; and  he  that  bleffed  my  Fa- 
ther before  I was  born,  will  blefs  you  when  I 
am  dead. 

Your  youth  and  little  mind  is  only  yet  ac- 
quainted with  my  family,  and  therefore  you 
think  there  is  no  happinefs  out  of  it. 

But,  my  child,  you  belong  to  a greater  family 
than  mine  ; you  are  a younger  member  of  the 
family  of  this  Almighty  Father  of  all  nations, 
who  has  created  infinite  orders  of  angels,  and 
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numberlefs  generations  of  men,  to  be  fellow- 
members  of  one  and  the  fame  fociety  in  heaven. 

12.  You  do  well  to  reverence  my  authority, 
becaufe  God  has  given  me  power  over  you,  to 
bring  you  up  in  his  fear,  and  to  do  for  you,  as 
the  holy  fathers  recorded  in  fcripture  did  for 
their  children,  who  are  now  in  reft  and  peace 
with  God. 

I (hall  in  a fhort  time  die,  and  leave  you  to 
God  and  yourfelf;  and  if  God  forgiveth  my 
fins,  I (hall  go  to  his  Son  Jefus  Chrift,  and  live 
amongft  patriarchs  and  prophets,  faints  and  mar- 
tyrs, where  I fhall  pray  for  you,  and  hope  for 
your  fafe  arrival  at  the  fame  place. 

Therefore,  my  child,  meditate  on  thefe  great 
things,  and  let  your  thoughts  often  leave  thefe 
gardens,  thefe  fields  and  farms,  to  contemplate 
God  and  heaven,  to  confider  angels,  and  the 
fpirits  of  good  men  living  in  light  and  glory. 

As  you  have  been  ufed  to  look  to  me  in  all 
your  attions,  and  have  been  afraid  to  do  any 
thing,  unlefs  you  firft  knew  my  will ; fo  let  it 
now  be  vour  rule  to  look  up  to  God  in  all  yrour 
aftions,  to  do  every  thing  in  his  fear,  and  to 
abftain  from  every  thing  that  is  not  according  to 
his  will. 

Bear  him  always  in  your  mind  ; teach  your 
thoughts  to  reverence  him  in  every  place  ; for 
there  is  no  place  where  he  is  not. 


13.  God 


[ 291  ] 

13-  Cod  keepeth  a book  of  life,  wherein  all 
the  aftions  of  all  men  are  written  ; your  name 
is  there,  my  child ; and  when  you  die,  this 
book  will  be  laid  open  before  men  and  angels; 
and  according  as  your  aftions  are  there  found, 
you  will  either  be  received  to  the  happinefs  of 
thofe  holy  men  who  have  died  before  you,  or 
be  turned  away  among  wicked  fpirits,  that  are 
never  to  fee  God  any  more. 

Never  forget  this  book,  my  fon ; for  it  is 
written,  it  muft  be  opened,  you  mull  fee  it, 
and  you  muff  be  tried  by  it.  Strive  there- 
fore to  fill  it  with  your  good  deeds,  that  the 
hand-writing  of  God  may  not  appear  againfl 
you. 

God,  my  child,  is  all  love  and  vuifdom , and 
goodnefs  ; and  every  thing  that  he  has  made, 
and  every  aftion  that  he  does,  is  the  effeft  of 
them  all.  Therefore  you  cannot  pleafe  God, 
but  fo  far  as  you  drive  to  walk  in  love,  wifdom 
and  goodnefs.  As  all  wifdom,  love,  and  good- 
nefs proceeds  from  God  ; fo  nothing  but  love, 
wifdom,  and  smodnefs  can  lead  to  God. 

When  you  love  that  which  God  loves,  you 
aft  with  him,  you  join  yourfelf  to  him  ; and 
when  you  love  what  he  difiikes,  then  you  op- 
pofe  him,  and  feparate  yourfelf  from  him. 
This  is  the  true  and  the  right  way ; think 
what  God  loves,  and  do  you  love  it  with  all 
your  heart. 
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14.  Firft  of  all,  my  child,  worfhip  and  adore 
God,  think  of  him  magnificently,  fpeak  of  him 
reverently,  magnify  his  providence,  adore  his 
power,  frequent  his  fervice,  and  pray  unto  him 
conftantly. 

Next  to  this,  love  your  neighbour,  which  is 
all  mankind,  with  fuch  tendernefs  and  affection 
as  you  love  yourfelf.  Think  how  God  loves  all 
mankind,  how  merciful  he  is  to  them,  how 
tender  he  is  of  them,  how  carefully  he  prcferves 
them,  and  then  ftrive  to  love  the  world  as  God 
loves  it. 

God  would  have  all  men  to  be  happy,  there- 
fore do  you  will  and  defire  the  fame.  All  men 
are  great  inftances  of  divine  love,  therefore  let 
all  men  be  inftances  of  your  love. 

But  above  all,  my  fon,  mark  this : never  do 
any  thing  through  ftrife,  or  envy,  or  emula- 
tion, or  vain-glory.  Never  do  any  thing  in 
order  to  excel  other  people,  but  in  order  to 
pleafe  God,  and  becaufe  it  is  his  will,  that  you 
fhould  do  every  thing  in  the  belt  manner  that 
you  can. 

For  if  it  is  once  a pleafure  to  you  to  excel 
other  people,  it  will  by  degrees  be  a pleafure 
to  you,  to  fee  other  people  not  fo  good  as 
yourfelf. 

Banifh  therefore  every  thought  of  pride  and 
dijlinBion,  and  accuftom  yourfelf  to  rejoice  in 
all  the  excellencies  of  your  fellow-creatures,  and 
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be  as  glad  to  fee  any  of  their  good  aflions  as 
your  own. 

For  as  God  is  well  pleafed  with  their  well- 
doings, as  with  yours  j fo  you  ought  to  defire, 
that  every  thing  that  is  wife,  and  holy,  and  good, 
may  be  performed  in  as  high  a manner  by  other 
people,  as  by  yourfelf. 

15.  Let  this  therefore  be  vour  only  motive 
to  all  good  actions,  to  do  every  thing  in  as  per- 
feft  a manner  as  you  can  ; for  this  only  reafon, 
becaufe  it  is  pleafmg  to  God,  who  writes  all 
your  aflions  in  a book.  When  I am  dead,  my 
fon,  you  will  be  mailer  of  all  my  eftate,  which 
will  be  a great  deal  more  than  the  necelfities 
of  one  family  require.  Therefore,  as  you  are 
to  be  charitable  to  the  fouls  of  men,  and  wifh 
them  the  fame  happinefs  with  you  in  heaven  ; 
fo  be  charitable  to  their  bodies,  and  endeavour 
to  make  them  as  happy  as  you  upon  earth. 

As  God  has  created  all  things  for  the  common 
good  of  all  men  ; fo  let  that  part  of  them,  which 
is  fallen  to  your  {bare,  be  employed,  as  God 
would  have  all  employed,  for  the  common  good 
of  all. 

Do  good,  my  fon,  firft  of  all  to  thofe  that 
moft  deferve  it,  but  remember  to  do  good  to 
all.  The-  greateft  finners  receive  daily  inftances 
of  God’s  goodnefs  towards  them  ; he  nourifhes 
and  preferves  them,  that  they  may  repent,  and 
return  to  him  ; do  you  therefore  imitate  God, 
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itfid  think  no  one  too  bad  to  receive  your  relief 
and  kindnefs,  when  you  fee  that  he  wants  it. 

16.  I am  teaching  you  Latin  and  Greek,  not 
that  you  fhould  define  to  be  a great  critic , a 
hne  poet , or  an  eloquent  orator.  I would  not 
have  your  heart  fed  any  of  thefe  defires  ; for 
the  defire  of  thefe  accomplifhments  is  vanity* 
and  the  matters  of  them  are  generally  vain 
men. 

But  I teach  you  thefe  languages,  that  at  proper 
times  you  may  look  into  the  hfftory  of  patt  ages, 
and  learn  the  methods  of  God’s  providence 
over  the  world  : that  reading  the  writings  of 
of  the  ancient  fages,  you  may  fee  how  wifdom 
and  virtue  have  been  the  praife  of  great  men  of 
all  ages. 

Let  truth  and  plainnefs  be  the  only  ornament 
of  your  language,  and  ftudy  nothing  but  how  to> 
think  of  all  things  as  they  deferve,  to  chufe 
every  thing  that  is  beft,  to  live  according  to  rea- 
fon,  and  to  aft  in  every  part  of  your  life  in  con- 
formity to  the  will  of  God. 

Study  how  to  fill  your  heart  full  of  the  love 
of  God,  and  the  love  of  your  neighbour,  and 
then  be  content  to  be  no  deeper  a fcholar,  no 
finer  a gentleman,  than  thefe  tempers  will  make 
you.  As  true  religion  is  nothing  elfe  but  Am- 
ple nature  governed  by  right  reafon  ; fo  it  loves 
and  requires  great  plainnefs  and  fimplicity  of  life. 
Therefore  avoid  all  fuperfluous  fhews,  finery, 
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and  equipage,  and  let  your  houfe  be  plainly  fur- 
nifhed  with  moderate  conveniences.  Don’t  con- 
lider  what  your  eftate  can  afford,  but  what  right 
reafon  requires. 

17.  Let  your  drefs  be  fober,  clean,  and  mo- 
del!; ; not  to  let  out  the  beauty  of  your  perfon, 
but  to  declare  the  fobrietyr  of  your  mind,  that 
your  outward  garb  may  refemble  the  plainnefs 
of  your  heart.  For  it  is  highly  reafonable,  that 
you  fhould  be  one  man , all  ol  a piece,  and  ap- 
pear outwardly  fuch  as  you  are  inwardly. 

As  to  your  meat  and  drink , in  them  obferve 
the  highefl  rides  of  Chriftian  temperance  and 
Ibbriety  : confider  your  body  only  as  the  fervant 
of  your  foul ; and  only  fo  nourifh  it,  that  it 
may  perform  an  humble  and  obedient  fervice 
to  it. 

But,  my  fon,  obferve  this  as  a principal 
thing,  which  I fhall  remember  you  of  as  long 
as  I live. 

Hate  and  defpife  all  human  glory , for  it  is- 
nothing  elfe  but  human  folly.  It  is  the  greateft 
fnare , and  the  greateft  betrayer  that  you  can  pof- 
libly  admit  into  your  heart. 

Let  every  day  therefore  be  a day  of  humility  ; 
condefcend  to  all  the  infirmities  of  your  fellow- 
creatures,  cover  their  frailties,  love  their  excel- 
lencies, encourage  their  virtues,  relieve  their 
wants,  rejoice  in  their  profperities,  compaf- 
fionate  their  diftrefs,  receive  their  friendfhip, 
overlook  their  unkindnefs,  forgive  their  malice, 
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be  a fervant  of  fervants,  and  condefcend  to  do 
the  lowed  offices  to  the  lowed  of  mankind. 

18.  *Afpire  after  nothing  but  your  own  purity 
and  per.feftion,  and  have  no  ambition  but  to  do 
every  thing  in  fo  religious  a manner,  that  you 
may  be  glad  God  is  every  where  prefent,  and 
fees  all  your  actions.  The  great  eft  trial  of  hu- 
mility, is  an  humble  behaviour  towards  your 
equals  in  age,  ejiate , and  condition.  Therefore 
be  careful  of  ail  the  motions  of  your  heart  to- 
wards thefe  people.  Let  all  your  behaviour 
towards  them  be  governed  by  unfeigned  love. 
Have  no  defire  to  put  any  of  your  equals  be- 
low you,  nor  any  anger  at  thofe  that  would 
put  themfelves  above  you,  if  they  are  proud, 
they  are  iil  of  a very  bad  diftemper ; let  them 
therefore  have  your  tender  pity,  and  perhaps 
your  meeknefs  may  prove  an  occafion  of  their 
cure  ; but  if  your  humility  lhould  do  them  no 
good,  it  will  however  be  the  greateft  good  to 
yourfelf. 

Remember  that  there  is  but  one  man  in  the 
world,  with  whom  yrou  are  to  have  perpetual 
contention-,  and  be  always  driving  to  excel  him,- 
and  that  is  yourfelf. 

The  time  of  praftifing  thefe  precepts,  mw 
child,  will  foon  be  over  with  you  ; the  world 
will  foon  flip  thro’  your  hands,  or  rather  you 
will  foon  flip  thro’  it  ; it  feems  but  the  other 
day  fmce  I received  thefe  inftruftions  from  my 
dear  father,  that  I am  now  leaving  with  vou. 

And 
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And  the  God  that  gave  me  ears  to  hear,  and  a 
heart  to  receive  what  my  father  faid  unto  me, 
will,  I hope,  give  you  grace  to  love  and  follow 
the  fame  inftruftions. 


CHAP.  XV. 

Shewing  how  the  method  of  educating  daughters, 
makes  it  difficult  for  them  to  enter  into  the fpirit 
■'  of  Chrijlian  humility.  How  mi/erably  they  are 
injured  and  abnfed  by  fuch  an  education.  The 
fpirit  of  a better  education , reprefented.  in- the  cha- 
rader  of  Eufebia. 

1-.  npH  A T turn  of  mind  which  is-  taught  and 
JL  encouraged  in  the  education  ol  daugh- 
ters, makes  it  exceeding  difficult  for  them  to  en- 
ter into  fuch  a fenfe  and  practice  of  humility,  as 
the  fpirit  of  Chriftianity  requireth. 

* The  right  education  of  this  fex  is  of  the  ut- 
moft  importance.  For  tho’’  women  don't  carry  on 
the  trade  and  bufmefs  of  the  world ; yet  as  they 
are  mothers  and  mfireffts  of  families-,  that  have 
for  forne  time  the  care  of  the  education  of  their 
children,  they  are  entrufted  with  that  which  is  of 
the  greateffr  confeqnence  to  human  life.  For 
this  reafon,  good  or  bad  women  are  likely  to  do- 
as  much  good  or  harm  in  the  world,  as  good  or 
had  men  in  thegreateft  bufmefs. 
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* For  as  the  health  and Jlrength , or  weahnefs  of 
our  bodies,  is  much  owing  to  their  methods  of 
treating  us  when  we  were  young  ; fo  the  found- 
nefs  or  folly  of  our  minds  is  not  lefs  owing  to 
thofe  frjl  tempers  and  ways  of  thinking,  which 
we  eagerly  received  from  the  love,  tendernefs,  au- 
thority, and  conftant  converfation  of  our  mothers. 

* As  we  call  our  firft  language  our  mother- 
tongue,  fo  we  may  as  juftly  call  our  firft  tempers 
our  mother-tempers  ; and  perhaps  it  may  be  found 
more  eafy  to  forget  the  language,  than  to  part 
entirely  with  thofe  tempers  which  we  learnt  in 
the  nurfery. 

2.  It  is  therefore  much  to  be  lamented,  that 
this  fex,  who  have  the  firft  forming  both  of  our 
bodies  and  minds,  are  not  only  educated  in  pride, 
but  in  the  fdlief  and  moft  contemptible  part  of  it. 

* They  are  not  indeed  fuffered  to  difpute  with 
us  the  proud  prizes  of  arts  and  fciences ; but  we 
turn  them  over  to  the  fludy  of  beauty  and  drefs, 
and  the  whole  world  confpires  to  make  them 
think  of  nothing  elfe-  Fathers  and  mothers, 

friends  and  relations,  feem  to  have  no  other  wifh 
towards  the  little  girl,  but  that  fhe  may  have  a 
fair  fin,  a fnefiape,  drefs  well,  and  dance  to  ad- 
miration. 

Now  if  a fondnefs  for  our  perfons,  a defire  of 
beauty,  a love  of  drefs,  be  a part  of  pride  (as  fine- 
ly it  is  a moft  contemptible  part  of  it)  the  firft 
ftep  towards  a woman  s humility,  feems  to  require 
a repentance  of  her  education. 
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For  it  mull;  be  owned,  that,  generally  fpeaking, 
good  parents  are  never  more  fond  of  their  daugh- 
ters, than  when  they  fee  them  too  fond  of  them- 
felves,  and  dreffed  in  fuch  a manner,  as  is  a great 
reproach  to  the  gravity  and  fobriety  of  the  Chrif- 
tian  life. 

3.  The  church  has  formerly  had  eminent  faints 
in  that  fex  ; and  it  may  reafonably  be  thought, 
that  it  is  purely  owing  to  their  poor  and  vain 
education,,  that  this  honour  of  their  fex  is  for 
the  mo ft  part  confined  to  former  ages.. 

* The  corruption  of  the  world  indulges  them 
in  great  vanity,  and  mankind  feem  to  confider 
them  in  no  other  view,  than  as  fo  many  painted 
idols,  that  are  to  allure  and  gratify  their  pafii- 
ons  ; fo  that  if  many  women  are  vain,  light,  gew- 
gaw creatures,  they  have  this  to  excufe  them- 
felves,  that  they  are  not  only  fuch  as  their  edu- 
cation has  made  them,  but  fuch  as  the  generality. 
the  world  allows  them  to  be. 

* But  then  they  fhould  confider,  that  the- 
friends  to  their  vanity  are  no  friends,  of  theirs  ; 

that  they  are  to  live  for  themfelves  ; that  they 
have  as  great  a fhare  in.  the  rational  nature  as 
men  have  ; that  they  have  as  much  reafon  to  pre- 
tend, and  as  much  necefity  to  afpire  after  the 
kighef  accomplifhments  of  Chriftian  virtue,  as 
the  gravef  and  wiftjl  among  Chriftian  philo - 
fophers. 

* They  fhould  confider,  that  they  are  abufed , 

and  injured,  and  betrayed  from  their  only,  perfect 
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tion,  whenever  they  are  taught,  that  any  thing 
is  an  ornament  in  them,  that  is  not  an  ornament 
in  the  wifefi  among  mankind. 

4.  * It  is  generally  faid,  that  women  are  natu- 
rally of  little  and  vain  minds  ; but  this  I look 
upon  to  be  as  falfe,  as  to  fay,  that  butchers  are 
naturally  cruel : for  as  their  cruelty  is  not  owing 
to  their  nature , but  to  their  way  of  life ; fa 
whatever  littlenefs  and  vanity  is  in  the  minds  of 
women,  it  is  like  the  cruelty  of  butchers , a tem- 
per that  is  wrought  into  them  by  that  life  which 
they  are  taught  and  accujlomed  to  lead- 

And  if  it  were  true,  that  they  were  thus  natu- 
rally vain  and  light,  then  how  much  more  blame- 
able  is  that  education,  which  feems  contrived  to 
flrengthcn  and  increaft  this  folly  and  weaknefs  of 
their  minds  ? 

For  if  it  were  a virtue  in  a woman  to  be 
proud  and  vain  of  herfelf,  we  could  hardly  take 
better  means  to  raife  this  paffion  in  her,  than 
ihofe  that  are  now  ufed  in  their  education. 

5.  * Matilda  is  a fine  woman,  of  good  breed- 
ing, and  great  fenfe.  She  has  three  daughters 
that  are  educated  by  herfelf.  She  will  not  truft 
them  with  any  one  elfe,  or  at  any  fchool , for 
fear  they  fhculd  learn  an}'  thing  ill.  She  fiat's 
with  the  dancing-mafic,  all  the  time  he  is  with 
them,  becaufe  fire  will  hear  ever}7  thing  that  is 
faid  to  them.  She  has  heard  them  read  the 
feriptures  fo  often,  that  they  can  repeat  great 
part  of  it  without  book : and  there  is  fcarce  a 
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good  book  of  devotion , but  you  may  find  it  in- 
ch eir  clofets. 

Had  Matilda  lived  in  the  firff  ages  of  Chrif- 
tianity,  file  had  in  all  probability  been  one  of 
the  greatell  faints.  But  as  fine  was  born  in  cor- 
rupt  times,  where  fhe  hardly  ever  faw  a piety 
higher  than  her  own  ; fo  fire  has  many  defe&s,. 
and  communicates  them  all  to  her  daughters. 

6.  Matilda  never  was  meanly  dreffed  in  her 
life  ; and  nothing  pleafes-  her  in  drefs,  but  that 
which  is  very  rich , and  beautiful  to  the  eye. 

Her  daughters  fee  her  great  zeal  for  religion, 
but  then  they  fee  an  equal  earnelfnefs  for  all 
forts  of  finery , They  fee  ihe  is  not  negligent 
of  her  devotion ; but  then  they  fee  her  more  care- 
ful to  preferve  her  complexion,  and  to  prevent 
thofe  changes  which  time  and  ave  threaten  her 

o o 

with. 

They  are  afraid  to  meet  her,  if  they  have 
miffed  the  church  ; but  then  they  are  more  afraid 
to  fee  her,  if  they  are  not  laced  zsjlraight  as 
they  can  pofiibly  be. 

She  often  fhews  them  her  own  piB ure,  which 
was  taken  when  their  father  fell  in  love  with 
her.  She  tells  them  how  diflraWed  he  was  with 
pafiion  at  the  firfi  fght  of  her;  and  that  fhe  had 
never  had  fo  fine  a complexion,  but  for  the  dili- 
gence of  her  good  mother,  who  took  exceeding 
eare  of  it. 

The  children  fee  fo  plainly  the  temper  of  their 
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mother,  that  they  affefl  to  be  more  pleafed  with 
drefs,  than  they  really  are. 

They  faw  their  eldeft  filler  once  brought  to  her 
tears , and  her perverfcnefs  feverely  reprimanded, 
for  prefuming  to  fay,  that  fhe  thought  it  was 
better  to  cover  the  neck , than  to  go  fo  far  naked 
as  the  modern  drefs  requires. 

7.  She  Hints  them  in  their  meals,  and  is  very 
fcrupulous  of  what  they  eat  and  drink,  and  tells 
them  how  many  fne Jhapes  Ihe  has  feen  fpoiled 
in  her  time  for  want  of  fuch  care. 

Whenever  they  begin  to  look  fanguine • and 
healthful,  Ihe  calls  in  the  aflillanre  of  the  doc- 
tor ; and  if  phyfic,  or  iffues,  will  keep  the  com- 
plexion from  inclining  to  coarfe  or  ruddy,  fhe 
thinks  them  well  employed. 

By  this  means  they  are  poor,  pale,  fickly,  in- 
firm creatures,  vapoured  through  want  of  fpirits, 
crying  at  the  fmalleft  accidents,  Jwooning  away 
at  any  thing  that  frights  them,  and  hardly  able 
to  bear  the  weight  of  their  bell  cloaths. 

The  eldell  daughter  lived  as  long  as  Ihe  could 
under  this  difcipline,  and  died  in  the  twentieth 
year  of  her  age. 

When  her  body  was  opened,  it  appeared  that 
her  ribs  had  grown  into  her  liver,  and  that  her 
other  entrails  were  much  hurt,  by  being  crufied 
together  with  her  fays  ; which  her  mother  had 
ordered  to  be  twitched  fo  llrait,  that  it  has  often 
brought  tears  into  her  eyes,  whillt  the  maid  was 
drefiing  her. 
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Her  voungeft  daughter  is  run  away  with  X 
gamefler,  a naan  of  great  beauty,  who  in  dr  effing 
and  dancing  has  no  fuperior. 

Matilda  fays,  fhe  fhould  die  with  grief  at  this 
accident,  but  that  her  confcience  tells  her,  fhe  has 
contributed  nothing  to  it  herfelf.  She  appeals 
to  their  clofets,  to  their  books  of  devotion,  to 
teftify  what  care  fhe  has  taken  to  eftablifh  her 
children  in  piety. 

8.  Now,  tho’  I don’t  intend  to  fay,  that  no 
daughters  are  brought  up  in  a better  way  than 
this  ; yet  thus  much  may  be  faid,  that  the  great- 
er part  of  them  are  not  brought  up  fo  well,  or 
accuftomed  to  fo  much  religion. 

Their  minds  are  turned  as  much  to  the  care 
of  their  beauty  and  drefs,  without  having  fuch 
rules  of  devotion  to  ftand  againft  it.  So  that  if 
folid  piety  is  much  wanted  in  that  fex,  it  is  the 
plain  confequence  of  a corrupt  education. 

And  if  they  are  often  ready  to  receive  the 
firft  fops , beaux , and  fine  dancers,  for  their  huf- 
bands,  ’tis  no  wonder  that  they  fhould  like  that 
in  men,  which  they  have  been  taught  to  admire 
in  themfelves. 

Some  people  will  perhaps  fay,  that  I am  ex- 
ercifing  too  great  a feverity  againft  the  fex. 

But  reafonable  perfons  will  obferve,  that  I 
fpare  the  fex,  and  only  arraign  their  education  ; 
that  I not  only  fpare  them,  but  plead  their  inte~ 
rfl,  aftert  their  honour,  and  only  condemn  that 
education  which  is  fo  injurious  thereto. 
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Their  education  I cannot  fpare  ; but  the  only 
reafon  is,  becaufe  it  is  then  great  eft  eriemy.  be- 
caufe  it  deprives  the  world  of  fo  many  blejftngs, 
and  the  church  of  fo  many  faints. 

If  it  fhould  here  be  faid,  that  I even  charge 
too  high  upon  their  education,  and  that  they  are 
not  fo  much  hurt  by  it,  as  I imagine. 

It  may  be  anfwered,  that  tho’  I don't  pretend 
to  ftate  the  exaB  degree  of  mifchief  that  is  done 
by  it,  yet  its  plain  and  natural  tendency  to  do 
harm,  is  fufficient  to  juftify  the  moll  abfolute 
condemnation  of  it. 

9.  But  how  poffible  it  is  to  bring  up  daughters 
in  a more  excellent  way,  let  the  following  cha- 
racter declare. 

* Eufehia  is  a pious  widow,  well  born,  and 
well  bred,  and  has  a good  eftate  for  five  daugh- 
ters, whom  fhe  brings  up  as  one  entrufied  by 
God,  to  fit  five  virgins  for  the  kingdom  of 
heaven.  Her  family  has  the  fame  regulation 
as  a religious  iioufe,  and  all  its  orders  tend  to 
the  fupport  of  a conftant  regular  devotion. 

She  loves  them  as  her  fpiritual  children,  and 
they  reverence  her  as  their  fpiritual  mother,, 
with  an  afifeCtion  far  above  that  of  the  fondeft 
friends. 

She  has-  divided  part  of  her  eftate  among, 
them,  that  every  one  may  be  charitable  out  of 
their  own  ftock,  and  each  cf  them  take  it  in 
their  turns  to  provide  for  the  poor  and  fick  of 
the  pari£h_ 
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Euftbia  brings  them  up  to  all  kinds  of  labour 
that  are  proper  for  women,  as  fewing , knitting, 
Jpinning,  and  all  other  parts  of  houjtivifery ; 
not  for  their  amufement , but  that  they  may  be 
ferviceable  to  themfelves  and  others,  and  be 
faved  from  thofe  temptations  which  attend  an 
idle  life. 

She  tells  them,  fhe  had  rather  fee  them  re- 
duced to  the  necefhty  of  maintaining  them- 
felves by  their  own  work,  than  to  have  riches 
to  excuTe  themfelves  from  labour.  For  tho’, 
fays  fhe,  you  may  be  able  to  affift  the  poor  with- 
out your  labour,  yet  by  your  labour  you  will 
be  able  to  affift  them  more. 

10.  If  Eufebia  has  lived  as  free  from  fm  as 
it  is  poffble  for  human  nature,  it  is  becaufe  fire 
is  always  watching  and  guarding  againft  all  in- 
Jlances  of  pride.  And  if  her  virtues  are  ftronger 
and  higher  than  other  peoples,  "tis  becaufe  they 
are  all  founded  in  a deep  humility. 

My  children,  fays  fire,  when  your  father  died, 
I was  much  pitied  by  my  friends,  as  having  all 
the  care  of  a family,  and  the  management  of  an 
eftate  fallen  upon  me. 

But  my  own  grief  was  founded  upon  another 
principle  : I was  grieved  to  fee  myfelf  deprived 
of  fo  faithful  a friend  ; and'  that  fuch  an  emi- 
nent example  of  Chriftian  virtues  fhould  be 
taken  from  the  eyes  of  his  children,  before  they 
were  of  an  age  to  love  and  follow  it. 

But 
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But  as  to  worldly  cares,  which  my  frier/ds 
thought  fo  heavy  upon  me,  they  are  moft  of 
them  of  our  own  making,  and  fall  away  as  foon 
as  we  knozu  our [elves. 

If  a perfon  in  a dream  is  difturbed  with  ff  range 
appearances,  his  trouble  is  over  as  foon  as  he 
is  awake , and  fees  that  it  was  a dream. 

Now,  when  a right  knowledge  of  ourfelves 
enters  into  our  minds,  it  makes  as  great  a change 
in  all  our  thoughts  and  apprelienfions,  as  when 
we  awake  from  the  wandrmgs  of  a dream. 

We  acknowledge  a man  to  be  mad  or  rnelan- 
choly,  who  fancies  lrimfelf  to  be  glafs,  and  fo  is- 
afraid  of  Birring ; or  taking  himfelf  to  be  wax,. 
dares  not  let  the  fun  fhine  upon  him. 

But,  my  children,  there  are  things  in  the 
world-  which  pafs  for  wifdom,  politcnefs,  gran- 
deur, happinefs , and  fine  breeding,  which  ihew 
as  great  ignorance  of  ourfelves,  and  might  as 
juftly  pafs  for  thorough  madnefs,  as  when  a man 
fancies  himfelf  to  be  glafs  or  ice. 

A woman  that  dares  not  appear  in  the  world 
without  fine  c/oaths,  that  thinks  it  is  a happinefs 
to  have  a face  finely  coloured,  to  have  a fkin 
delicately  fair,  that  had  rather  die  than  be  re- 
duced to  poverty,  and  be  forced — te-work  for 
a maintenance,  is  as  ignorant  of  herfelf  to  the 
full,  as  he  that  fancies  himfelf  to  be  glafs. 

1 1.  For  this  reafon,  all  my  difcourfe  with  you, 
has  been  to  acquaint  you  with  vourfelves,  and  to 
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accultom  you  to  fuch  books,  as  might  beflr  n> 
llruft  you  in  this  greateft  of  all  knowledge. 

You  would  tlnnk  it  hard,  not  to  know  the  fa- 
mily into  which  you  was  born,  what  anceftors 
you  were  defeended  from,  and  what  eftate  was 
to  come  to  you  ; but,  my  children,  you  may 
know  all  this  with  exatinefs,  and  yet  be  as  igno- 
rant of  yourfelves,  as  he  that  takes  himfelfto  be 
wax. 

For  tho’  you  were  all  of  you  born  of  my  body, 
and  bear  your  father’s  name,  yet  you  are  all  of 
you  pure  fpirits.  I don’t  mean  that  you  have  not 
bodies ; hut  that  all  which  deferves  to  be  called 
you,  is  nothing  elfe  but fpint.  A being  fpiritua! 
and  rational  in  its  nature;  that  is  as  contrary  to 
all  corporeal  beings,  as  life  is  contrary  to  death  ; 
that  is  made  in  the  image  of  God,  to  live  tor 
ever,  never  to  ceafe  any  more,  but  to  enjoy  life , 
and  reafon,  and  knowledge,  and  happitiefs  in  the 
prefence  of  God,  and  the  fociety  ot  angels,  and 
glorious  fpirits,  to  all  eternity. 

Every  thing  that  you  call  yours,  befides  this 
fpirit,  is  but  like  your  cloathing  ; fomething  that 
is  only  to  be  ufed  for  awhile,  and  then  to  end, 
and  die,  and  wear  away,  and  to  fignify  no  more 
to  you  than  the  c loathing  and  bodies  of  other  peo- 
ple. 

12.  But,  my  children,  you  are  not  only  in  this 
manner  fpirits,  but  you  ax  ef alien  fpirits,  that  be- 
gan your  life  in  a flate  of  corruption  and  difor- 
der,  full  of  tempers  and  pafhons,  that  blind  and 

darken 
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darken  your  reafon,  and  incline  you  to  that  which 
is  hurtful. 

Your  bodies  are  not  only  poor  and  perilhing 
like  your  cloaths,  but  they  are  like  ill  infeclej 
cloaths,  that  fill  you  with  ill  difeafes,  which 
opprefs  the  foul  with  fickly  appetites,  and  vain 
cravings. 

So  that  all  of  us  are  like  two  beings,  that  have, 
as  it  were,  two  hearts  within  us  ; with  the  one 
we  fee,  and  tafle,  and  admire  reafon,  and  holi- 
nefs ; with  the  other  we  incline  to  pride,  and  va- 
nity, and  fenfual  delights. 

If  you  would  know  the  one  thing  neceffary  to 
all  the  world,  it  is  this,  to  preferve  and  perfect 
all  that  is  rational , holy,  and  divine  in  our  nature, 
and  to  mortify,  remove,  and  deftroy  all  vanity, 
pride,  and  fenfuality. 

Could  you  think,  my  children,  when  you  look 
at  the  world,  and  fee  what  cujloms,  and  fafhionsy 
and  pleafures,  and  troubles,  and  projetls,  employ 
the  hearts  and  time  of  mankind,  that  things  were 
thus  ? 

But  don’t  you  be  affeQed  at  thefe  things  ; the 
world  is  in  a great  dream , and  but  few  people  are 
awake  in  it. 

We  fancy  that  we  fall  into  darknefs,  when  we 
die  ; but  alas,  we  are  moft  of  us  in  the  dark  till 
then  ; and  the  eyes  of  our  fouls  only  then  begin 
to  fee,  when  our  bodily  eyes  are  clofing. 

13.  You  fee  then  your  ffate,  my  children  f 
you  are  to  improve  and  perfect  the  fpirit  that  is 

within 
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within  you  ; you  are  to  prepare  it  for  the  king- 
dom of  heaven,  to  nourifh  it  with  the  love  of 
God,  to  adorn  it  with  good  works,  and  to  make 
it  as  holy  and  heavenly  as  you  can.  You  are  to 
preferve  it  from  the  errors  and  vanities  of  the 
world ; to  fave  it  from  the  corruptions  of  the 
body,  from  thofe  falle  delights  and  fenfual  tem- 
pers which  the  body  tempts  it  with. 

You  are  to  nourifh  your  fpirits  with  pious 
readings,  and  holy  meditations,  with  watchings, 
fallings,  and  prayers,  that  you  may  relifh  that 
eternal  Hate  which  is  to  begin  when  this  life 
ends. 

As  to  your  bodies,  you  are  to  confider  them  as 
poor , perifliing  things,  that  are  corrupt  at  prefent, 
and  will  foon  drop  into  common  dull;  you  are  to 
watch  over  them  as  enemies , that  are  always  try- 
ing to  betray  you,  and  fo  never  follow  their 
counfel ; you  are  to  confider  them  as  the  place 
and  habitation  of  your  fouls,  and  fo  keep  them 
clean , and  decent ; you  are  to  confider  them  as  the 
fervants  and  inflruments  of  aftion,  and  fo  give 
them  food,  and  ref,  and  raiment,  that  they  may 
be  flrontj  and  healthful  to  do  the  duties  of  a cha- 
ritable,  ufeful,  pious  life. 

Whilflyou  live  thus,  you  live  like  yourfelves; 
and  whenever  you  have  lefs  regard  to  your  fouls, 
or  more  regard  to  your  bodies;  whenever  you  are 
more  intent  upon  adorning  your  perfons,  than 
upon  perfe£ling  your  fouls,  you  are  much  more 

befide 
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befide  yourfel-ves,  than  he  that  had  rather  , have 
a laced  coat,  than  an  healthful  body- 

14.  For  this  reafon,  my  children,  I have  taught 
you  nothing  that  was  dangerous  for  you  to  learn: 

I have  kept  you  from  every  thing  that  might 
betray  you  into  weaknefs  and  folly ; or  make 
you  think  any  thing  fine,  but  a fine  mind ; any 
thing  happy,  but  the  favour  of  God  ; or  any 
thing  defirable,  but  to  do  all  the  good  you  pofti- 
bly  can. 

Inftead  of  the  vain,  immodeft  entertainment 
of  plays  and  operas,  I have  taught  you  to  delight 
in  vifiting  the  fck  and  poor.  What  mufick,  and 
dancing,  and  diverfions  are  to  many  in  the 
world,  that  prayers  and  devotions,  and  pfalms 
are  to  you.  Your  hands  have  not  been  employ- 
ed in  plaiting  the  hair,  and  adorning  your  per- 
fons ; but  in  making  cloaths  for  the  naked.  You  - 
have  not  wafted  your  fortunes  upon  yourfelves; 
but  have  added  your  labour  to  them,  to  do  more 
good  to  other  people. 

Inftead  of  forced  fiapes,  genteel  airs,  and  | 
cjfeHed  motions,  I have  taught  you  to  conceal 
your  bodies  with  mode/}  garments,  and  let  the 
world  have  nothing  to  view  of  you,  hut  the 
plainnefs,  and  fincerity,  and  humility  of  all  your  i 
behaviour. 

15.  You  know,  my  children,  the  high  perfec- 
tion, and  the  great  rewards  of  virginity ; you 
know  how  it  frees  from  worldly  cares  and  trou-  . 
bles,  and  furnifhes  means  and  opportunities  of  1 

higher 
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higher  advancements  in  the  divine  life.  There- 
fore love,  and  eheern,  and  honour  virginity  : 
blefs  God  for  all  that  glorious  company  of  holy 
virgins,  that  from  the  beginning  of  Chrihianity 
have,  in  the  feveral  ages  of  the  church,  re- 
nounced the  cares  and  pleafures  of  matrimony, 
to  be  perpetual  examples  of  contemplation  and 
prayer. 

But  as  every  one  has  their  proper  gift  from 
God,  as  I look  upon  you  all  to  be  fo  many  great 
bleffings  of  a married  hate  ; fo  I leave  to  your 
choice,  either  to  do  as  I have  done,  or  to  afpiie 
after  higher  degrees  of  perfection  in  a virgin 
hate. 

I prefs  nothing  upon  you,  but  to  make  the 
moll  of  human  life,  and  to  afpire  after  perfection 
in  whatever  hate  you  chufe. 

Never  therefore  confider  yourfelves  as  perfons 
that  are  to  be  feen,  admiral , and  coin  ted  by 
men  ; but  as  poor  Jinners,  that  are  to  fave  your- 
felves from  the  vanities  and  follies  of  amiferable 
world.  Learn  to  live  for  your  own  fakes,  and 
the  fervice  of  God  ; and  let  nothing  in  the  world 
be  of  any  value  with  you,  but  that  which  you 
can  turn  into  a fervice  to  God,  and  a means  of 
your  future  happinefs. 

16.  Whether  married  therefore,  or  unmarried, 
confider  yourfelves  as  mothers  and  fillers,  as 
friends  and  relations  to  all  that  want  your  ahif- 
tance  ; and  never  allow  yourfelves  to  be  idle, 

whilh 
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whilft  others  are  in  want  of  any  thing  that  your 
hands  can  make  for  them. 

This  ufeful,  charitable,  humble  employment 
of  yourfelves,  is  what  I recommend  to  you  with 
great  earneltnefs  ; and  befides  the  good  you  will 
thereby  do  to  other  people,  your  own  heart  will 
be  improved  by  it. 

For  next  to  reading , meditation , and  prayer , 
there  is  nothing  that  fo  fecures  our  hearts  from 
foolifh  paflions,  as  fome  ufejul , humble  em- 
ployment of  ourfelves. 

Never  therefore  confider  your  labour  as  an 
amufement , that  is  to  get  rid  of  your  time,  and  fo 
may  be  as  trifling  as  you  pleafe  ; but  confider  it 
as  fomething  that  is  to  be  ferviceable  to  yourfelves 
and  others,  that  is  to  ferve  fome  fober  ends  of 
life,  to  fave  and  redeem  your  time,  and  make  it 
turn  to  your  account,  when  the  works  of  all  peo- 
ple fhall  be  tried  by  fire. 

If  there  is  any  good  to  be  done  by  your  la- 
bour, if  you  can  poffibly  employ  yourfelves  ufe-  . 
fully  to  other  people,  how  filly  is  it,  how  con- 
trary to  the  wifdom  of  religion,  to  make  that  a 
mere  amufement , which  might  as  eafily  be  made 
an  exercife  of  the  greate/l  charity  ? 

What  would  you  think  of  the  wifdom  of  him, 
that  Ihould  employ  his  time  in  diftilling  of  wa- 
ters, and  making  liquors  which  no  body  could 
ufe,  merely  to  amufe  himfelf  with  the  variety  of 
their  colour,  when,  withlefs  labour  and  expence, 

he 
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h?  might  fatisfy  die  wants  of  thofe  who  have 
nothing  tc  drink  ? 

Yet  he  would  be  as  wifely  employed,  as  thofe 
that  are  amufing  therafelves  with  fuch  tedious 
works  as  they  neither  need,  nor  hardly  know 
how  to  ufe  when  they  are  finilhed ; when,  with 
lefs  labour  and  expence,  they  might  be  doing  as 
much  good,  as  he  that  is  cleathing  the  naked,  or 
mfiting  the  fick. 

Be  glad  therefore  to  know  the  wants  of  the 
pooreft  people,  and  let  your  hands  be  employed 
fn  makincr  fach  things  for  them,  as  their  neceffi- 
ties  require.  By  thus  making  your  labour  a gift 
and  fervice  to  the  poor,  your  ordinary  work  will 
be  changed  into  a holy  fcrvice,  and  made  as  ac- 
ceptable to  God  as  your  devGtions. 

This  will  make  you  true  difciples  of  your  meek 
Lord  and  Mailer,  who  came  into  the  zuorld  not  to 
be  mimfter-ed  unto,  but  to  mirajler ; and  tho’  lie 
was  Lord  of  all,  and  among  the  creatures  of  his 
own  making,  yet  was  among  them  as  one  that 

17.  Chriftianiiy  has  then  had  its  efTefl  upon 
your  hearts,  when  it  has  removed  pride  from 
you,  and  made  vou  delight  in  humbling  your- 
felyes  beneath  the  lowed  of  all  your  fellow  crea- 
tures. 

Live  therefore,  my  children,  as  you  have  be- 
mi n your  lives',  in  humble  labour  for  the  good  of 
others;  not  in  ceremonious  vi fits  and  vain  ac- 
quaintances. Contradl  no  foolilh  friendfhips,  or 
Vql.  V.  O 
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vain  fondneffies  for  particular  perfons.;  but 
love  them  mofl,  that  moll  turn  your  love  to- 
wards God,  and  your  compaffion  towards  all  the 
world. 

But  above  all,  avoid  the  converfation  of 
fine-bred fops  and  beaux,  and  hate  nothing  more 
than  the  idle  difcourfe,  the  flattery  and  compli- 
ments of  that  fort  of  men  ; for  they  are  the f tame 
of  their  own  fex,  and  ought  to  be  the  abhorrence 
of  yours. 

When  you  go  abroad,  let  humility,  modefly, 
and  a decent  carriage,  be  all  the  fate  you  take 
upon  you  ; and  let  tendernefs,  compaffion,  and 
good-nature,  be  all  the  fine  breeding  you  ffiew  in 
any  place. 

If  evil  [peaking,  fcandal,  ox  backbiting,  be  the 
converfation  where  you  happen  to  be,  be  as 
much  grieved  as  if  you  was  among!!  curbing  and 
fwearing,  and  retire  as  foon  as  you  can. 

Tho’  vou  intend  to  marry,  yet  let  the  time 
never  come,  till  you  find  a man  that  has  thofe 
perfections  which  you  have  been  labouring  after 
yourfelves  ; who  is  likely  to  be  a friend  to  all  \ our 
virtues,  and  with  whom  it  is  better  to  live,  than 
to  want  the  benefit  of  his  example. 

i3.  Love  poverty,  and  reverence  poor  people; 
as  for  many  reafons,  fo  particularly  for  this, 
becaufe  our  bleffied  Saviour  was  one  of  the  num- 
ber. 
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Vifit  and  converfe  with  them  frequently  : you 
will  often  fmdfmphcily,  innocence,  patience,  for- 
titude, and  great  piety  amongft  them. 

Rejoice  at  every  opportunity  of  doing  an  hum- 
ble aftion ; whether  it  be,  as  the  fcripture  ex- 
prefles  it,  in  toaflnng  the  Jaints  feet,  that  is,  in 
waiting  upon,  and  ferving  thofe  that  are  below 
you,  or  in  bearing  with  the  liaughtinefs  and  ill 
manners  of  thofe  that  are  your  equals,  or 
above  you.  For  there  is  nothing  better  than  hu- 
mility ; it  is  the  fruitful  foil  of  all  virtues,  and 
every  thing  that  is  kind  and  good,  naturally  grows 
from  it. 

Therefore,  my  children,  pray  for,  and  prac- 
tife,  humility  ; and  reject  every  thing  in  drefs, 
or  carriage,  or  converfation,  that  has  any  appear- 
ance of  pride. 

Strive  to  do  every  thing  that  is  praife-worthy, 
but  do  nothing  in  order  to  be  praifed  ; nor  think 
of  any  reward  for  your  labours  of  love,  till  Cliriil 
cometh  with  all  his  holy  angels. 

J O 

19.  And  above  all,  my  children,  have  a care 
of  vain  thoughts  of  your  own  virtues.  For  as 
foo'n  as  ever  people  live  different  from  the  com- 
mon way  of  the  world,  the  devil  reprefents  to 
their  minds  the  height  of  their  perfegftions ; 
and  is  content  they,  fliould  excel  in  good  works, 
provided  be  can  make  them  proud  of  them. 

Therefore  watch  over  your  virtues  with  a jea- 
lous eye,  and  reject  every  vain  thought,  as  you 
would  reject  the  molt  wicked  imaginations  ; and 
O 2 think 
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rthink  what  a lofs  it  would  be  to  you,  to  have  the 
fruit  of  all  your  good  works  devoured  by  tne  va- 
nity of  your  minds. 

Never  therefore  allow  yourfelves  to  defpife 
thofe  who  do  not  follow  your  rules,  but  love 
them,  and  pray  to  God  for  them  ; and  let  humi-' 
lity  be  always  whiffering  in  your  ears,  that  vou 
yourfelves  would  fall  from  thofe  rules  to-morrow, 
if  God  fhould  leave  you  to  your  own  flrength  and 
wifdom. 

, When  therefore  you  have  fpent  days  and 
weeks  well,  do  not  fuffer  your  hearts  to  contem- 
plate any  thing  as  your  own,  but  give  all  the 
glory  to  God,  who  has  carried  you  thro’  fuch 
rules  of  holy  living,  as  you  were  not  able  to  ob- 
ferve  by  your  own  flrength  ; and  take  care  to  be- 
gin the  next  day,  not  as  proficients  in  virtue,  that 
can  do  great  matters,  but  as  poor  beginners,  that 
want  the  daily  afh fiance  of  God  to  fave  you  from 
the  grojfcjt  fins. 

20.  Your  de-*r  father  was  an  humble,  watch- 
ful, pious,  wife  man.  Whilft  his  ficknefs  would 
fuffer  him  to  talk  with  me,  his  chfcourfe  was 
chiefly  about  your  education.  He  knew  the  be- 
nefits of  humility,  he  faw  the  ruins  which  pride 
made  in  our  fex;  and  therefore  he  conjured  me 
with  the -tendered  expreffions,  to  renounce  the 
fa.flnona.blt  ways of  educating  daughters  in  pride 
and  foftnefs , in  the  care  of  their  beauty  and 
dre.f  ; and  to  bring  you  all  up  in  the  plainejljwi - 
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plejl  inftances  of  an  humble.,  holy,  and  induflri- 
ous  life. 

He  taught  me  an  admirable  rule  of  humility, 
which  he  praftifedall  the  days  of  his  life  ; which 
was  this,  to  let  no  morning  pafs,  without  think- 
ing upon  fome  frailty  and’  infirmity  of  our 
own,  that  may  put  us  to  confu/iov,  make  us  blvjli 
inwardly,  and  entertain  a mean  opinion  of  our- 
felves. 

Think  therefore,  my  children,  that  the  foul  of 
your  good  father,  who  is  now  with  God,  fpeaks 
to  you  through  my  mouth ; and  let  the  double 
defire  of  your  father,  who  is  gone,  and  me,  who 
am  .with  you,  prevail  upon  you  to  love  God,  to 
ftudy  vour  own  perfedlion,  to  praftife  humility, 
and,  with  innocent  labour,  to  do  all  the  good  you 
can  to  all  your  fellow  creatures,  till  God  calls 
you  to  another  life. 

* Thus  did  the  pious  widow  educate  her 
daughters.  And  a very  ordinary  knowledge  of 

Jpirit  of  Chrijliamty,  may  convince  us,  that 
no  education  can  be  of  true  advantage  to  young 
women,  but  that  which  trains  them  up  in  humble 
indujlry , in  great  plainnejs  of  life,  in  exact  mo- 
dejly  oidrefs,  manners  and  carriage,  and  in Jtnbl 
devotion.  For  what  fhould  a Chriftian  woman  be, 
but  a plain,  unajfedled,  modejl,  humble  creature, 
averfe  to  every  thing  in  her  drefs  and  carriage , 
that  can  draw  the  eyes  of  beholders,  or  gratify 
the  paffions  of  lewd  and  amorous  perfons  ? 

O3  2i.Thefe 
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ei.  * Thefe  confiderations  may  teach  you  t& 
let  no  day  pafs,  without  a furious  application  to 
God,  for  the  whole  fpirit  of  humility  : fervently 
befeeching  him  to  fill  every  part  of  your  foul 
with  it  ; to  make  it  the  ruling,  conftant  habit  of 
your  mind,  that  you  may  not  only  feel  it,  but 
feel  all  your  other  tempers  arifing  from  it;  that 
you  may  have  no  thoughts,  no  defires,  no  defigns, 
but  fuch  as  are  the  true  fruits  of  an  humble, 
meek,  and  lowly  heart* 

That  you  may  always  appear  poor,  and  lut'e, 
and  mean  in  your  own  eyes,  and  fully  eon- 
tent  that  others  fhould  have  the  fame  opinion  of 
you. 

That  the  whole  courfe  of  your  life,  your  ex- 
ptnee , your  houft,  your  drefs,  your  manner  of 
eating , drinking,  converfmg,  and  doing  every 
thing,  may  be  fo  many  continual  proofs  of  the- 
humility  of  your  bean. 

That  you  may  look  for  nothing,  claim  nothing, 
refent  nothing ; that  you  may  go  thro  ah  the 
actions  of  life  calmly  and  quietly,  as  in  the  pre- 
fence of  God,  looking  wholly  unto  him,  afting 
wholly  for  him  ; neither  feeking  applaufe,  nor 
refenting  negleffs,  or  affronts,  but  doing  and  ie- 
ceiving  every  thing  in  the  meek  and  lowly  fpirit 
of  our  Lord  and  Saviour  Jefus  Chnfh 


C H A 


t> 

i.  * 


[ 3*9  ] 


CHAP.  XVI. 

Recommending  devotion  at  twelve  o'clock , culled , in 
fcripture,  the  fixth  hour  oj  the  day.  this fre- 
quency oj  devotion,  equally  def>ab!e  by  all  or- 
ders of  people.  Univerfal  love  is  recommended 
to  be  the  Jubjedl  of  prayer  at  this  hour.  Of  in- 
ter cejjion,  as  an  acl  oj  univerfal  love. 

IT  will,  perhaps,  be  thought  by  Tome,  that 
thefe  hours  of  prayer  come  too  thick,  and 
are  only  fit  for  monajhries,  or  fuch  people 
as  have  no  more  to  do  in  the  world  than  they 
have. 

Io  this  it  is  anfwered-,  this  method  of  devo- 
tion is  not  prefled  upon  any  as  abfohttely  nec'effh- 
ry,  but  recommended  to  all  people,  as  the  b’ejl 
and  the  happiejl  way  of  life. 

And  if  exemplary  devotion  is  as  much  the  hap- 
pinefs  and  perfe£fion  of  a merchant,  a foidier, 
or  a man  of  quality,  as  it  is  the  happinefs  and 
perfection  of  the  moil  retired,  contemplative  life, 
then  it  is  as  proper  to  recommend  it  without  any 
abatements  to  one  order  of  men  as  to  another. 

Here  is  therefore  no  excufe  for  men  of  buf- 
nefs  and  fgure.  Firjf,  Becaufe  it  would  be  to 
excufe  them  fiom  that  which  is  the  end  of  hvinc, 
to  make  them  lefs  benefcial  to  themfelves,  and 
t{fs  frt)iceable  to  God  and  the  world. 

Of 
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* Secondly , Becaufe  mo  ft  men  of  bo.finefs  and 
figure  engage  too  far  m wor'dly  matters;  much 
farther  than  the  ream  s of  human  life,  or  the 
necefiities  of  the  world  require. 

* Merchants  and  trade fnen , for  inflance,  are 
generally  ten  times  farther  engaged  in  bufmefs 
than  they  need  ; which  is  fo  far  from  being  a rea- 
fonable  excufe  for  their  want  of  time  for  devotion, 
that  it  is  their  crime,  and  muft  be  cenfured  as  a 
blatneahle  inftence  of  covetoufnefs  and  ambition. 

Gentry,  and  people  figure,  either  give  them- 
felves  up  to Jlate-em ployments , or  to  the  gratifi- 
cations of  their  pajjions,  in  a life  of  gaily  and 
debauchery.  And  if  thefe  things  might  be  ad- 
mitted as  allowable  avocations  from  devotion, 
devotion  muft  be  reckoned  a poor  circumflance 
of  life. 

Unlefs gentlemen  can  fliew,  that  they  have  ano- 
ther God,  than  the  Father  of  our  Lord  Jefus 
Chrift;  another  nature,  than  that  which  is  de- 
rived from  Adam ; another  religion  than  the 
Chiiftian,  it  is  in  vain  to  plead  their  ftate, 
and  dignity,  as  reafons  for  not  preparing  their 
fouls  for  God,  by  tiff  id  and  regular  devotion. 

2.  If  a merchant,  having  forbore  too  great  bu- 
finefs,  that  he  might  quietly  attend  on  the  fervice 
of  God,  fhould  die  worth  twenty,  inftead  of  fifty 
thoufand  pounds,  could  any  one  fay,  he  had 
miftaken  his  calling , or  gone  a lofer  out  of  the 
world  ? 
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If  a gentleman  fhould  have  killed  fewer  foxes,. 
been  lefs  frequent  at  halls,  gaming,  and  merry 
meetings , becaufe  {fated  parts  of  his  time  had 
been  given  to  retirement,  to  meditation,  and 
devotion,  could  it  be  thought,  that  when  he 
left  the  world,  he  would  regret  the  lofs  of  thofe: 
hours  that  he  had  given  to  the  improvement  of 
his  foul  ? 

If  a tradefnan,  by  afpiring  after  Chnflian 
perfe&ion,  and  retiring  often  from  bufmefs, 
fhould,  inftead  of  leaving  his  children  fortunes 
to  fpend  in  luxury  and  idlenefs,  leave  them  to 
five  by  their  own  honefl  labour  ; could  it  be  faid 
that  he  had  made  a wrong  life  of  the  world', 
becaufe  he  had  more  regard  to  that  which  is 
eternal,  than  to  this  which  is  fo  foon  to  be  at  am- 
end ? 

\ 

Since  therefore  devotion  is  not  only  the  bell 
and  moll  delirable  praftice  in  a cloyfer,  but  in 
every  fate  of  life,  they  that  defile  to  be  excufed 
from  it,  becaufe  they  are  men  of  figure,  and 
fates,  and  bufmefs,  are  no  wifer  than  thofe 
that  fhould  defire  to  be  excufed  from  health  and 
happinefs,  becaufe  they  were  men  of  figure  and- 
fates. 

3.  I can’t  fee  why  every  gentleman,  merchants,  - 
or  foldier,  fhould  not  put  thefe  queftions  feri- 
©ufly  to  himfelf; 

What  is  the  bef  thing  for  me  to  aim  at  in  all 
my  adlions  ? How  fiall  I do  to  make  the  mojl . of 
O £ humans- 
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human  life  ? What  ways Jhall  I icijh  that  I had 
taken , when  I am  leaving  the  world  ? 

Now,  to  be  thus  wife,  feems  but  a fmall  and 
nccefjary  piece  of  wifdom.  For  how  can  we 
pretend  to  fenfe  and  judgment,  if  we  dare  not 
ferioufly  confider,  and  govern  our  lives  by  that 
which  fuch  queftions  require  of  us? 

Shall  a nobleman  think  his  birth  too  high,  to 
condefcend  to  fuch  queftions  as  thefe  ? Or  a 
tradefinan  think  his  bufinefs  too  great,  to  take 
any  care  about  himfelf? 

Nov/,  here  is  defired  no  more  devotion  in 
any  one*s  life,  than  the  anfwering  thefe  few 
quejiions  requires. 

Any  devotion  that  is  not  to  the  greater  ad* 
vantage  of  him  that  ufes  it,  than  any  thing  he 
can  do  in  the  room  of  it ; any  devotion  that 
does  not  procure  an  infinitely  greater  good,  than 
can  be  got  by  neglefting  it,  is  yielded  up. 

But  if  people  will  live  in  fo  much  ignorance , 
as  never  to  put  thefe  queftions  to  themfelves, 
but  pufh  on  a blind  life  at  all  chances,  in  queft 
of  they  don’t  know  what,  or  why  ; without  ever 
confidering  the  worth,  or  value,  or  tendency  of 
their  a£lions;  without  confide]  ing  what  God,  rea- 
fon , eternity , and  their  own  happinefs  requires 
of  them  : it  is  for  the  honour  of  devotion  that 
none  can  negleft  it,  bat  thofe  who  are  thus 
inconfiderate,  who  dare  not  enquire  after  that 
which  is  the  beft  and  mod:  worthy  of  their 
choice. 
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41L*  It  Is  true,  Claudius,  you  are  a man  of 
figure  and  efate,  and  are  to  a t\  the  part'  of  fuch 
a flation  in  life;  you  ape  not  called,  as  Elijah 
was,  to  be  a prophet,  ot-as  St.  Paul , to  be  an 
apofile. 

But  will  you  therefore  not  love-  yourfelf?^ 
Will  you  not  feek  and  ffudy  your  own  happi- 
nefs  ? 

You  Would  think  it  very  abfurd  for  a man  nor 
to  value  his  otvn  health,  becaufe  he  was  not  a 
phyfyeian  ; or  the  prefervation  of  his-  limbs,  be- 
caufe he  was  not  a bone-fetter:  yet  it  is  more 
abfurd  for  you,  Claudius,  to  negleft  the  improve- 
ment of  your  foul,  becaufe  you  are  not  an.apof- 
tle,  or  a bifhop. 

* Confider,  we  mufl  all  appear  before  the  judg- 
ment-J'eat  of  Chrif,  that  every  one  may  receive  the 
things  done  in  his  body,  according  to  that  lie  hath 
done,  whether  it  be  good  or  bad,  2 Cor.  v.  i-o; 
Now,  if  your  ef-ate  would  excufe  you  from  ap- 
pearing before  this  judgment-feat ; if  ycur  figure 
could  proteft  you  from  receiving  according  to 
your  works,  there  would  be  fome  pretence  for 
your  leaving  devotion  .to  other  people:  but  if 
you,  who  are  now  thus  diflinguilhed,  nin.R  them 
appear  naked  among!!  common  fouls,  without  any 
other  diftinclion  from  others,  but  fuch  as 
your  virtues  or  fins  give  you,  does  it  not  as 
much  concern  you,  as  my  prophet,  or  apoflle,  to. 
make  the  bell  provifion  for  that  great  day  ? 

Confider  the  words  of  St-  Peter,  As  hPwhick 
O 6 hath 
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hath  called  you  is  holy , Jo  he  ye  holy  in  all  manitzr 
oj  converjation,  1 Pet.  i.  15. 

If  therefore,  Claudius , you  are  one  of  thofe 
here  called,  you  fee  what  it  is  that  you  are  called 
to.  It  is  not  to  have  fo  much  religion  as  fuits 
with  your  temper,  your  bufinefs,  or  your  plea- 
fures  ; it  is  not  a particular  fort  of  piety,  that 
may  be  fufficient  for  gentlemen  of  figure  and 
eftates  ; but  it  is , firjl,  to  be  holy,  as  he  which 
hath  called  you  is  holy  ; fecondly,  it  is  to  be  thus 
holy  in  all  manner  of  converfation  ; that  is,  to 
carry  this  fpirit  and  degree  of  holinefs  into  every 
part,  and  through  the  whole  form  of  your  life. 

And  the  reafon  the  apoftle  immediately  gives, 
why  this  fpirit  of  holinefs  mull  be  the  common 
fpirit  of  Chriftians,  as  fuch,  is  very  affe&mg, 
and  fuch  as  equally  calls  upon  ail  forts  of  Chrif- 
tians. Forafmuch  as  ye  know,  that  ye  were  not 
redeemed  with  corruptible  things,  as  Jilver  and 
gold,  from  your  vain  converfation, — but  with  the 
precious  blood  of  Chrijl. 

As  if  he  had  faid,  forafmuch  as  ye  know 
ye  were  made  capable  of  this  flate  of  holinefs, 
entered  into  a fociety  with  Chriff,  and  made 
heirs  of  his  glory,  not  by  any  human  means, 
but  by  fuch  a myflerious  inflauce  of  love,  as 
infinitely  exceeds  every  thing  that  can  be  thought 
of  in  this  world ; fince  God  has  redeemed  you 
to  himfelf,  and  your  own  happinefs,  at  [o great 
a price,  how  bafe  and  ihameful  mud  it  be,  if 
you  don’t  henceforth  devote  yourfelves  wholly 

to 
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to  the  glory  of  God,  and  become  holy  as  he 
who  hath  called  you  is  holy  ? 

r).  Again,  the  apoflle  faith,  Know  ye  not , that 
your  body  is  the  temple  of  the  Holy  Ghojl  which  is  ^ 
in  you,  and  ye  are  not  your  own  ? For  ye  are 
bought  with  a price  ; therefore  glorify  God  in  your 
body,  and  in  your  fpint,  which  are  God’.?,  1 Cor. 
vi.  19,  20. 

How  poorly  therefore,  Claudius,  have  you 
read  the  feripture  ? How  little  do  you  know  of 
Chriflianity,  if  you  can  talk  of  your  ejiate 
and  condition , as  a pretence  for  a freer  kind  of 
life  ? 

Are  you  any  more  your  ozun,  than  he  that 
has  no  edate  or  dignity  in  the  world  ? Mud  mean 
and  little  people  preferve  their  bodies  as  temples 
of  the  Holy  Ghod,  - by  watching,  fafing,  and 
prayer  ; but  may  you  indulge  yours  in  idlenefs, 
in  lufs,  anAferfuality,  becaufe  you  have  fo  much 
rent,  or  fitch  a title  of  dtdinclion  ? 

And  you  mud  either  think  thus,  or  elfe  ac- 
knowledge that  the  holtnefs  of  faints,  prophets j 
. and  apojtles,  is  the  holinefs  that  you  are  to  la- 
bour after  with  all  diligence  and  care. 

And  if  you  leave  it  to  others,  to  live  in  fuch 
piety  and  devotion-,  in  fuch  felf-denial,  humili- 
ty, and  temperance,  as  may  tender  them  able 
to  glorify  God  in  their  body,  and  in  their  fpirit ; 
you  mud  leave  it  to  them  alfo,  to  have  the  be- 
nefit of  the  blood  of  Chrid. 


6.  Thus 


L 326  ] 

6,  Thus  much  being  faitT  to  {hew,  that  great 
devotion  is  not  to  be  left  to  any  particular  fort  of 
people,  but  to  be  the  common Jpirit  of  all  Chrif- 
tians ; I now  proceed  to  conlider  the  nature  of 
univerjal  love,  which  is  here  recommended  to 
be  the  fubjebl  of  your  devotion  at  this  hour. 

By  intercefiion  is  meant  a praying  to  God,  in 
behalf  of  our  fellow-creatures. 

Our  blefied  Lord  hath  recommended  his  love 
to  us,  as  the  pattern  of  our  love  to  one  another. 
As  therefore  he  is  continually  making  imercef- 
fion  for  us  all,  fo  ought  we  to  intercede  for  onev 
another. 

A new  commandment,  Faith  he,  I give  unto  you, 
that  ye  love  one  another,  as  I have  loved  you.  By 
this  Jhall  all  men  know  that  ye  are  my  dij'ci  teles, 
if  ye  love  one  another. 

The  newnefs  of  this  precept  did  not  confiit  in 
this,  that  men  were  commanded  to  love  one 
another  ; for  this  was  an  old  precept,  both  of 
the  law  of  Mofes,  and  of  nature.  But  it  was 
new  in  this  refpebf,  that  it  was  to  imitate  a new, 
and,  till  then,  unheard-of  example  of  love  ; it 
was  to  love  one  another,  as  Chri ft  had  loved 
us. 

And  if  men  are  to  know  that  we  are  difciples 
t>f  Chri  if,  by  our  loving  one  another,  according 
to  his  example ; then,  if  we  are  void  of  this 
love,  we  make  it  plainly  known  we  are  none 
of  his  difciples. 

7.  There. 
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7.  There  is  no  principle  more  acceptable  to 
God,  than  an  umverfal  fervent  love  to  all  man- 
kind, wifhing  and  praying  for  their  happinefs ; 
becaufe  there  is  no  principle  that  makes  us 
more  like  God,  who  is  love  and  goodnefs  itfelf, 
and  created  all  beings  for  the  enjoyment  of  hap- 
pinefs. 

The  greated  idea  that  we  can  frame  of  God  is, 
a being  of  infinite  love  and  goodnefs  ; ufing  in- 
finite wifdom  and  power  for  the  common  good 
and  happinefs  of  all  his  creatures. 

The  highed  notion  therefore  that  we  can  form 
of  man  is,  when  we  conceive  him  as  like  God 
in  this  refpeft  as  he  can  be;  ufing  all  his  finite 
faculties,  whether  of  wifdom,  power,  or  pray- 
ers, for  the  common  good  of  all  his  fellow- 
creatures:  heartily  defiring  they  may  have  all 
the  happinefs  they  are  capable  of,  and  as  many 
affidances  from  him,  as  his  condition  in  the 
world  will  nertnit  him  to  give  them. 

And,  on  the  other  hand,  what  a bajenejs  apd 
iniquity  is  there  in  all  indances  of  hatred,  envy, 
J'pite  and  ill  zuill ; if  we  confider,  that  every  in- 
dance ol  them,  is  fo  far  afling  in  oppofiiion  to 
God,  and  intending  mijihief  and  harm  to  thofe 
creatures,  which  God favours,  and  protecls,  and 
prejerves,  in  order  to  their  happinefs  ? An  ill- 
natured  man  amongd  God’s  creatures,  is  the 
mod perverfe  creature  in  the  world,  affing  con- 
trary to  that  love,  by  which  himfelf fubfijls,  and 

which 
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which  alone  gives  fubfiltence  to  all  that  variety* 
of  beings,  that  enjoy  life  in  any  part  of  the 
creation. 

8.  Whatfoever ye  would  that  nun  Jhould  do  unto 
you , even  fo  do  unto  them. 

Now,  though  this  is  a doctrine  otjtri&juj- 
tice,  yet  it  is  only  an  univerjal  love  that  can 
comply  with  it. 

As  we  have  no  degrees  of  fpite  or  ill-will  to 
curfelves,  fo  we  cannot  be  difpofed  towards  others 
as  we  are  towards  ourfelves,  till  we  univerjally 
renounce  all  inllances  of  fpite  and  ill-will,  even 
in  the  fmatlejl  degrees. 

If  we  had  any  imperfeclion  in  our  eyes,  that 
made  us  fee  any  one  thing  wrong,  for  the  fame 
reafon  they  would  lhew  us  an  hundred  things 
wrong. 

So  if  we  have  any  temper  of  our  hearts,  that 
makes  us  fpiteful,  or  ill-natured  towards  any  one 
man,  the  fame  temper  will  make  us  envious,  and 
fpiteful,  and  ill-natured  towards  a great  inany 
more. 

If  therefore  we  defire  this  love,  we  muff 
exercife  our  hearts  in  the  love  of  all,  becaufe 
it  is  not  Chfijlian  love,  till  it  is  the  love  of 
all. 

If  a man  could  keep  this  whole  law  of  love,  and 
yet  offend  in  one  point,  he  would  be  guilty  of  all. 
For  as  one  allowed  inflance  of  injuflice  dellroy3 
the  juftice  of  all  our  other  aftions  j fo  one  allow- 
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ed  inflance  of  envy,  fpite,  or  ill-will,  renders  all 
onr  other  aCts  of  .'.IfeCtion  nothing  worth. 

ACts  of  love,  that  proceed  not  from  a principle 
of  univtrfdl  love,  are  but  like  aCts  of  juftice,  that 
proceed  from  a heart  not  difpofed  to  univerjal 
jttjlice. 

q.  Now,  the  noblelt  motive  to  univerfal  ten- 
dernefs  is  this,  God  is  love,  and  he  that  dwellelk 
in  love,  dwdleth  in  God. 

Who  therefore,  whofe  heart  has  any  tendency 
towards  God,  would  not  afpire  after  this  divine 
temper. 

How  flrculd  we  rejoice  in  the  exercife  of  this- 
love,  which,  is  an  affurance  to  us,  that  we  aft 
according  to  his  Spirit,  who  is  love  it.feff? 

God  willeth  the  happinefs  of  all  beings,  though 
it  is  no  happinefs  to  himfelf;  therefore  we  mull 
defire  the  happinefs  of  all  beings,  tho’  no  happi- 
nefs  cometh  to  us  from  it. 

God  equally  delighteth  in  the  perfections  of 
all  his  creatures  ; therefore  we  fhould  rejoice  in 
thofe  perfections  wherever  we  fee  them,  and  be 
as  glad  to  have  other  people  perfeCt  as  ourfelves. 

10.  God,  befides  his  own  great  example  of 
love,  which  ought  to  draw  all  his  creatures  after 
it,  has  fo  provided  for  us,  and  made  our  happi- 
nefs fo  common  to  us  all,  that  we  have  no  occa- 
fion  to  envy  or  hate  one  another. 

For  we  cannot  Hand  in  one  another’s  way  ; or 
by  enjoying  our  true  good,  keep  another  from 
his  full  fbare  of  it. 


As 
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As  we  cannot  be  happy,  but  in  the  enjoyment 
of  God;  fo  we  cannot  rob  one  another  of  this 
happinefs. 

And  as  to  other  things,  the  enjoyments  of  this 
life,  they  are  fo  little  in  themfelves,  fo  foreign  to 
our  happinefs;  and  generally  fpeaking,  fo  con- 
trary to  that  which  they  appear  to  be,  that  they 
are  no  foundation  for  envy,  or  hatred. 

How  filly  would  it  be  to  envy  a man,  that  was 
drinking  poifon  out  of  a golden  cup  ? And  vet 
who  can  fay,  that  he  is  acting  viler  than  thus, 
when  he  is  envying,  any  mftance  of  worldly  great- 
nefs  P 

n.  * How  many  faints  has  adverfity  fertt  to 
heaven?  And  how  many  linners  has  profperitv 
plunged  into  evcrlafting  mifery  ? A man  feems 
to  be  in  the  mod  "glorious  date,  when  he  has  con- 
quered, difgraced,  and  humbled  his  enemv  ; 
though  it  may  be,  that  fame  conquefl  has  faved 
his  adverfary,  and  undone  himfelf. 

This  man  had  perhaps  never  been  debauched, 
but  for  his  fortune  and  advancement ; that  had 
never  been  pious,  but  thro’  his  poverty  and  dif- 
grace. 

She  that  is  envied  for  her  beauty,  may,  per- 
chance, owe  all  her  mifery  to  it ; and  another  may 
be  for  ever  happy,  for  having  had  no  admirers 
of  her  per fon. 

One  man  fucceeds  in  ever)’  thing,  and  fo  lofes 
all ; another  meets  with  nothing  but  croffes  and 

difap- 


[ 33*  ] 

difappointments,  and  thereby  gains  more  than 
all  the  world  is  worth. 

This  clergyman  may  be  undone  by  his  being 
made  a bijhop  ; and  that  .may  fare  both  himfelf 
and  others  by  being  fixed  to  his  poor  vicarage. 

How  envied  was  Alexander , when  conquering 
the  world,  he  built  towns,  fet  up  hi sjlatiies,  and 
leit  marks  of  his  glory  in  fo  many  kingdoms! 

And  how  defpifed  was  the  poor  preacher  St. 
Paw/ when  he  was  beaten  with  rods  ! And  yet  how 
flrangely  was  the  world  miflaken  in  their  judg- 
ment ! How  much  to  be  envied  was  St.  Paul! 
How  much  to  be  pitied  was  Alexander ! 

Thefe  few  refletiions  fhew,  that  the  different 
conditions  of  this  file  have  nothing  in  them  to 
excite  our  uneafy  paflions,  nothing  that  can  rea- 
sonably interrupt  our  love  and  affieftion  to  one 
another. 

12.  To  proceed  now  to  another  motive  to  this 
umverfal  love. 

Our  power  of  doing  external  a.Els  ofrpve,  is 
often  very  narrow  and  reftrained.  There  are,  it 
may  be,  but  few  people  to  whom  we  can  con- 
tribute any  worldly  relief. 

But  tho’  our  outward  means  of  doing  good  are 
often  thus  limited,  yet,  if  our  hearts  are  full  of 
love,  we  get,  as  it  were,  an  infinite  power ; be- 
caufe  God  will  attribute  to  us  thofe  good  works, 
which  we  would  have  performed,  had  it  been  in 
our  power, 

Yov 
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^ ou  cannot  heal  all  the  Jick,  relieve  all  the 
poor-,  you  cannot  comfort  all  in  diftrefs,  nor  be 
a father  to  all  the  fatherlefs.  You  cannot,  it  may 
he,  deliver  many  from  their  misfortunes,  or  teach 
them  to  find  comfort  in  God. 

But  if  there  is  a love  in  your  heart,  that  ex- 
cites you  to  do  all  that  you  can  ; if  your  love  has 
vo  Pounds,  but  continually  wijlies  and  prays  for 
the  relief  o I all  that  are  in  diftrefs,  you  will  be  re- 
ceived by  God  as  a benefaCtor  to  thofe,  who  had 
nothing  'rrjiyou  but  your  good-will,  and  tender 
affections. 

3 ou  cannot  build  hofpitals  for  the  incurable  ; 
but  if  you  join  in  your  heart  with  thofe  that  do  ; 
if  you  are  a friend  to  thefe  great  friends  to  man- 
kind, and  rejoice  in  their  eminent  virtues,  you 
will  be  received  by  God  as  a {barer  of  fuch 
good  works,  as  tho’  they  had  none  of  your  hands, 
yet  had  all  your  heart . 

1 his  confideration  furely  is  fufficient  to  make 
us  watch  over  our  hearts  with  all  diligence  : and 
afpire  after  the  height  of  a loving,  charitable,  and 
benevolent  mind. 

13.  And,  on  the  other  hand,  we  may  hence 
learn  the  great  evil  of  envy,  fpite,  hatred,  and 
ill-will.  For  if  the  gcodnefs  of  our  hearts  will  in- 
title us  to  the  reward  of  good  aCtions,  which  we 
never  performed ; it  is  certain  that  the  badnefs 
of  our  hearts,  will  bring  us  under  the  guilt  of  ac- 
tions that  we  have  never  committed. 
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* As  he  that  lufleth  after  a woman  fhali  be  rec- 
koned an  adulterer,  tho’  he  has  only  committed 

-the  crime  in  bus  heart ; fo  the  malicious,  fpiteful, 
ill-natured  man,  that  only  fccretly  rejoices  at  evil, 
fhali  be  reckoned  a murderer , tiio’  he  has  fired  no 
blood. 

* Since  therefore  our  hearts,  which  are  always 
naked  and  open  to  the  eyes  of  God,  give  fuch 
an  exceeding  extent  and  increafe,  either  to  our 
virtues  or  vices,  it  is  our  greatejl  bufmeis  to  go- 
vern the  motions  of  our  hearts,  to  correft  and 
improve  the  inward  hate  of  our  fouls. 

14.  Now  there  is  nothing  drat  fo  much  exalts 
our  fouls,  as  this  heavenly  love;  it  cleanfes  and 
purifies  like  a holy  fire,  and  all  ill  tempers  fall 
away  before  it.  By  love.  I don't  mean  anv  na- 
tural tendern'ejs,  which  is  more  01  lefs  in  people, 
according  to  their  conflitutions ; but  a large > prin- 
ciple of  the  foul,  which  makes  us  kind  to  all  our 
fellow-creatures,  as  creatures  of  God,  and  for  his 
fake. 

It  is  this  love  diat  loves  all  things  in  God,  as 
his  creatures,  as  the  images  of  his  power,  as  the 
creatures  of  his  goodnefs,  as  parts  of  his  family, 
as  members  of  his  fociety,  that  becomes  a holy 
principle  of  all  great  and  good  atlions. 

Theie  reafons  fuffic.iently  fhew,  that  no  love 
is  holy,  or  religious , till  it  becomes  univerfal. 

For  if  religion  requires  me  to  love  all  perfons, 
as  God’s  creatures,  that  belong  to  him,  that  bear 
his  image,  enjoy  his  protection,  and  make  parts 
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of  his  family  and  houfnold  ; if  thefe  are  the  great 
reafons  why  I fhould  live  in  love  with  any  one 
man  in  the  world,  tire)  are  the  fame  great  rea- 
fons why  I lhoold  live  in  love  with  every  man 
in  the  world  ; and  confequenily,  I off  cud  againft 
all  thtfc  reafons , whenever  I want  love  towards 
any  one  man.  The  fin  therefore  of  iiatingor  de- 
fpifing  any  one  man,  is  like  the  fin  of  hating  all 
God’s  creation  : arid  the  neceffity  of  loving  any 
one  man,  is  the  fame  neceflity  of  loving  every 
man  in  the  world.  And  tho  many  people  may 
appear  to  us  ever  fo  (inful,  odious,  or  extrava- 
gant in  their  conduit,  we  muft  never  look  upon 
that  as  the  leaft  motive  for  any  contempt  or  dif- 
regard  of  them  ; but  look  upon  them  with  the 
greater  companion,  as  being  in  the  mod  pitiable 
condition  that  can  be. 

15.  * As  it  was  the  fins  of  the  world,  that 
made  the  Son  of  God  become  a companionate 
buffering  Advocate  lor  all  mankind  ; fo  no  one  is 
of  the  Spirit  of  Chi  iff,  but  he  that  has  the  udnojl 
companion  for  finners.  And  you  have  never  lets 
reafon  to  be  pleafed  with  yourfelf,  than  when 
you  find  yourfelf  moft  offended  at  the  A ha\  iour 
of  others.  All  fin  is  certainly  to  be  hated;  but 
then,  we  muftfet  ourfelves  againft  fin,  as  we  do 
againft  ficknefs  and  difcafes.  by  (hewing  cur ■! elves 
tender  and  compaffionate  to  the  fck  and  . 

* All  other  hatred  of  fin,  which  does  '.fill 
the  heart  with  the  fojtejl,  tender ejl  afuci;,  s to- 
wards 
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wards  perfons  miferable  in  it,  it  is  the  fervant  of 
fin  at  the  fame  time  that  it  feems  to  be  hating  it. 

And  there  is  no  temper  which  even  good  men 
ought  more  carefully  to  guard  again  if  than  this. 
For  it  is  a temper  that  larks  under  the  cover  of 
many  virtues,  and  by  being  unlufpedled  does  the 
more  mifchief. 

A man  naturally  fancies,  that  it  is  his  own 
love  of  virtue  that  makes  him  not  able  to  bear 
with  thofe  that  want  it ; and  when  he  abhors  one 
man,  dejpijes  another,  and  can’t  bear  the  name 
of  a third,  he  fuppofes  it  all  to  be  a proof  of  his 
own  high  Jtnft  of  virtue,  and  juji  hatred  of  fin. 

And  yet  one  would  think  that  a man  needed 
no  other  cure  for  this  temper,  than  this  one  re- 
flection : 

That  if  this  lr^d  been  the fpirit  of  the  Son  of 
God,  if  he  had  hated  fin  in  this  manner,  there  had 
been  no  redemption  of  the  world  : if  God  had 
hated  finners  in  this  manner,  the  world  itfelf  had 
ceaied  long  ago. 

This  thereloie  we  may  take  for  a certain  rule, 
that  the  more  we  partake  of  the  divine  nature, 
and  the  higher  our  fenfe  of  virtue  is,  the  more 
we  fhall  compaflionate  thole  that  want  it.  The 
fight  of  fucii  people  will  then,  inilead  of  railing 
in  us  a haughty  contempt,  or  peevifn  indigna- 
tion towards  them,  fill  us  with  fuch  bowels  of 
compaffion,  as  when  we  fee  the  iniferies  of  an 
hojhital. 


16.  That 


[ 336  ] 

i6.  That  the  follies  therefore,  and  ill-behavi- 
our of  our  fellow  creatures,  may  not  leiTen  that 
love  which  we  are  to  have  for  all  mankind,  we 
fhould  often  confider  the  reafons  on  which  this 
duty  of  love  is  founded. 

Now  we  are  to  love  our  neighbour,  that  is,  ail 
mankind,  not  becaufe  they  are  wife,  holy  or 
virtuous  ; for  all  mankind  never  was,  nor  ever 
will  be  fo. 

Again,  if  their  goodnefs  were  the  reafon  of 
our  being  obliged  to  love  people,  we  fhould 
have  no  rule  to  proceed  by ; becaufe  tbo"  fome 
people’s  virtues  or  vices  are  notorious,  yet,  ge- 
nerally fpeaking,  we  are  but  ill  judges  of  the  vir- 
tue of  other  people. 

Thirdly,  We  are  fine  that  the  virtue  of  per- 
fons,  is  not  the  reafon  of  our  being  obliged  to 
love  them,  becaufe  we  arc  commanded  to  pay 
the  higheft  in  fiances  of  love  to  our  worfl  ene- 
mies ; we  are  to  love,  and  blels,  and  pray  for 
thofe  that  mod:  injurioufly  treat  us.  This  there- 
fore is  demonflration,  that  the  merit  of  perfons  is 
not  the  reafon  on  which  our  obligation  to  love 

O 

them  is  founded. 

Let  us  farther  confider  what  that  love  is  which 
we  owe  to  our  neighbour;  it  is  to  love  him  as 
ourfelves,  that  is,  to  wilh  him  every  thing  that 
we  may  lawfully  wifh  to  ourfelves ; to  be  glad 
of  every  good,  and  fort  y for  evety  evil  that  hap- 
pens to  him  : and  to  be  ready  to  do  him  all  fuch 
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acts  of  kindnefs,  as  we  are  always  ready  to  do 
ourfelves. 

This  love  therefore,  you  fee,  is  nothing  but  a 
love  of  benevolence ; it  requires  nothing  of  us, 
but  good  ZL'ifkes,  tender  affections , and  fitch  a£ts 
ofkindnefs,  as  we  fhew  to  ourfelves. 

17.  Now  we  are  obliged  to  this  love,  in  imi- 
tation of  God’s  goodnefs,  that  we  may  be  child- 
ren of  our  Father  which  is  in  heaven,  who  wil- 
ieth  the  happinefs  of  all  his  creatures,  and  mak- 
eth  his  fun  to  rife  on  the  evil  and  on  the  good. 

Again,  our  redemption,  by  Jefus  Chrift,  cal- 
leth  us  to  the  exercife  of  this  love,  who  came 
from  heaven,  and  laid  down  his  life,  out  of  love 
to  the  whole  finful  world. 

Laflly,  Our  Lord  and  Saviour  has  required  us 
to  love  one  another,  as  he  loved  11s. 

Thefe  are  the  great,  perpetual  reafons,  on 
which  our  obligation  to  love  all  mankind  as  our- 
fclves  is  founded. 

Thefe  reafons  never  vary  ; they  always  con- 
tinue in  their  full  force  ; and  therefore  equally 
oblige  at  all  times,  and  in  regard  to  all  perfons. 

God  loves  us,  not  becaufe  we  are  wife,  and 
good,  and  holy,  but  in  pity  to  us,  becaufe  we 
want  this  happinefs.  He  loves  us,  in  order  to 
make  us  good.  Our  love  therefore  mull  take 
this  courfe ; not  looking  for,  or  requiring  the 
merit  of  our  brethren,  but  pitying  . their  difor- 
ders,  and  wifhing  them  all  the  good  that  they 
want,  and  are  capable  of  receiving. 

Vol.  V.  P 
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i8.  You  will  perhaps  afk,  if  you  are  not  to  have 
a particular  ejleem  for  good  men  ? Yes ; but  this 
rjleem  is  very  different  from  that  love  of  benevo- 
lence which  we  owe  to  our  neighbour. 

The  diftin&ion  betwixt  love  of  benevolence, 
and  efteem,  is  plain  and  obvious. 

No  man  is  to  have  a high  ejleem  for  his  own 
raccomplifhments  or  behaviour  ; yet  every  man  is 
to  love  himfelf,  that  is,  to  wifh  well  to  himfelf; 
therefore  this  diftin£tian  betwixt  love  and  efteem, 
is  not  only  plain,  but  very  neceffary  to  be  ob- 
ferved. 

Again,  if  you  think  it  hardly  poffible  to  dif- 
like the  affions  of  unreafonable  men,  and  yet 
have  a true  love  for  them,  confider  this  with  re- 
lation to  yourfelf. 

It  is  very  poffible,  for  you  not  only  to  diflike, 
but  to  detejl  and  abhor  a great  many  of  your  own 
paft  aftions.  But  do  you  then  lofe  any  of  thofe 
tender  fentiments  towards  yourfelf,  which  you 
nfed  to  have  ? X)o  you  then  ceafe  to  wifh  well  to 
yourfelf  ? Is  not  the  love  of  yourfelf  as  ftrong 
then  as  at  any  other  time  ? 

Now  what  is  thus  poffible  with  relation  to  our- 
felves,  is  poffible  with  relation  to  others.  'dVp 
mav  have  the  higheft  good  wiffies  towards  them, 
defiring  for  them  every  good  that  we  defire  for 
-©urfelves,  and  yet  at  the  fame  time  diflike  their 
way  oflife. 
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ig.  To  conclude,  all  that  love  which  we  may 
juftly  have  for  ourfelves,  we  are  in JhiEtjuJlicc 
obliged  to  exercife  towards  all  other  men  ; and 
we  offend  againft  the  great  law  of  our  nature, 
when  our  ^tempers  towards  others  are  different 
from  thofe  which  we  have  towards  ourfelves. 

Now  that  fdf-lovc  which  is  jujl  and  reafonable , 
keeps  us  conftantly  tender,  comp ajfwnate,  and 
nell-ajfedled  towards  ourfelves.  If  therefore  you 
don’t  feel  thefe  kind  difpofitions  towards  all  other 
people,  you  may  be  allured,  that  you  are  not  in 
that  ftate  of  charity,  which  is  the  very  life  and 
foul  of  Chriflian  piety. 

You  know  how  it  hurts  you,  to  be  made  the 
jejl  and  ridicule  of  other  people  ; how  it  grieves 
you  to  be  robbed  of  your  reputation  : if  therefore 
you  expofe  others  to  J'corn  and  contempt  in  any 
degree;  if  it  pleafes  you  to  fee  or  hear  of  their 
frailties  and  infirmities ; or  if  you  are  only  loth  to 
conceal  their  faults,  vou  are  fo  far  from  loving 
fuch  people  as  yourfelf,  that  you  may  be  juftly 
fuppofed  to  have  as  much  hatred  for  them,  as 
you  have  love  for  yourfelf.  For  fuch  tempers 
are  as  truly  the  proper  fruits  of  hatred,  as  the  con- 
trary tempers  are  the  proper  fruits  of  love. 

And  as  it  is  a certain  fign  that  you  love  your- 
felf, becaufe  you  are  tender  of  every  thing  that 
concerns  you  ; fo  it  is  as  certain  a fign  that  you 
hate  your  neighbour,  when  you  are  pleated  with 
any  thing  that  hurts  him. 

P 2 
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C H A P.  XVII. 

Of  the  necejfty  and  benefit  o/’interceffion,  confder- 
ed  as  an  exercije  of  univerfal  love.  How  all  or- 
ders of  men  are  to  interceed  with  God  for  one 
another.  How  fuch  intercefion  amends  and  re- 
forms the  heart. 

1.  r | ''HAT  intercefiion  is  a great  and  neceflary 
part  of  Chriftian  devotion,  is  very  evi- 
dent from  fcripture. 

The  firlt  followers  of  Chrift  feem  to  fupport  all 
their  love,  by  prayers  for  one  another. 

St.  Haul,  whether  he  writes  to  churches,  or 
particular  perfons,  fhews  that  they  are  the  con- 
flant  fubjefl  of  his  prayers. 

Thus  to  the  Philippians,  I thank  my  God  upon 
every  remembrance  of  you  : always  in  every  prayer 
of  mine  for  you  all,  making  requeft  with  joy,  Phil, 
i-  4.  <5- 

His  devotion  had  alfo  the  fame  care  for  parti- 
cular perfons,  as  appears  by  the  following  paf- 
fage  : I thank  my  God,  whom  I frve from  ray  fore- 
fathers, with  a pure  confcience,  that,  without  ceaf- 
ing,  I have  r emembrance  of  thee  in  my  prayers  night 
and  day,  2 Tim.  i.  3.  How  holy  an  acquain- 
tance and  friendfhip  was  this,  how  worthy  of 
perfons  that  were  raifed  above  the  world,  and  re- 
lated 
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lated  to  one  another,  as  new  members  of  a king- 
dom of  heaven ! 

2.  Apodles  and  great  faints  did  not  only  thus 
blefs  particular  churches,  and  private  perfons ; 
but  they  themfelves  alfo  received  graces  from 
God  by  the  prayers  of  others.  Thus  faith  St. 
Paul  to  the  Corinthians , You  alfc  helping  toge- 
ther by  prayer  for  us,  that  for  the  gift  befozncd 
upon  us  by  the  means  of  many  perfons,  thanks  may 
be  given  by  many  on  our  behalf,  2 Cor.  i.  11. 

This  was  the  ancient  friendfhip  of  Chridians, 
uniting  and  cementing  their  hearts,  not  by  world- 
ly confiderations,  or  human  paffions,  but  by  the 
mutual  communication  of  fpiritual  blellings,  by 
prayers  and  thankfgivings  to  God  for  one  ano- 
ther. 

It  was  this  holy  interceffion  that  railed  Chrif- 
tians  to  fuch  a date  of  mutual  love,  as  far  exceed- 
ed all  that  had  been  admired  inhuman  friendfhip. 
And  when  the  fame  fpirit  of  interceffion  is  again 
in  the  world,  this  holy  friendfhip  will  be  again 
in  fafhion,  and  Chridians  will  be  a^ain  the  won- 
der  of  the  world,  for  that  exceeding  Jove  which 

O 

they  bear  to  one  another. 

For  a frequent  interceffion  with  God,  earnedly 
befeeching  him  to  forgive  the  dns  of  all  mankind, 
to  blefs  them  with  his  providence,  enlighten 
them  with  his  Spirit,  and  bring  them  to  everlad- 
ing  happinefs,  is  the  divined  exercife  that  the 
heart  of  man  can  be  engaged  in.  ■ 
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3-  Be  daily  therefore  on  your  knees  in  a fo 
lemn,  deliberate  performance  of  this  devotion, 
praying  for  others  with  fuch  length,  importunity , 
and  earnejlnejs , as  you  ufe  for  yourfelf;  and  you 
wiH  f‘nd  all  little , ill-natured  paffions  die  away  ; 
and  your  heart  will  delight  in  the  common  hap- 
pinefs  of  others,  as  you  ufed  only  to  delight  in 
your  own. 

For  it  is  hardly  poffible  for  you  to  befeech  God 
to  make  any  one  happy  in  his  glory  to  all  eter- 
nity, and  yet  be  troubled  to  fee  him  enjoy  the 
much  fmailer  gifts  of  God  in  this  life. 

But  the  greateft  benefits  of  interceffion  are 
then  received,  when  it  defcends  to  fuch  parti- 
cular inftances  as  our  Jlate  and  condition  in  life 
more  particularly  require  of  us. 

Tho’  we  are  to  treat  all  mankind  as  neigh- 
bour and  brethren , as  occafion  offers ; vet  as  we 
can  only  live  in  the  actual  fociety  of  a few,  and 
are  more  particularly  related  to  fome  than  others; 
fo  when  our  interceffion  is  made  an  exercife  of 
love  and  care  for  thofe  amongft  whom  our  lot 
is  fallen,  or  who  belong  to  us  in  a nearer  rela- 
tion, it  then  becomes  the  greateft  benefit  to 
ourfelves. 

If  therefore  you  fhould  always  alter  your  in- 
terceffions,  according  as  the  needs  of  your  neigh- 
bours or  acquaintance  require  ; befeeching  God 
to  deliver  them  from  fuch  or  fuch  particular 
evils,  or  to  grant  them  this  or  that  particular 
gift,  or  bleffing ; fuch  intercelfions,  befides  the 

great 
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great  charity  of  them,  would  have  a mighty  effeft 
upon  your  own  heart. 

4.  This  would  make  ii  pleafant  to  you  to  be 
courteous,  civil,  and  condefcending  to  all  about 
vou,  and  make  you  unable  to  fay  or  do  a rude 
or  hard  thing  to  thofe  for  whom  you  had  ufed 
yourfelf  to  be  fo  kind  and  compaffionate  in  your 
prayers. 

* For  there  is  nothing  that  makes  us  love  a 
man  fo  much,  as  praying  for  him  ; and  when  you 
can  once  do  this  fincerely  for  any  man,  you  have 
fitted  your  foul  for  the  performance  of  every  thing 
that  is  kind  and  civil  towards  him.  This  will  fill 
your  heart  with  a generofity  and  tendernefs, 
that  will  give  you  a better  and  fweeter  behaviour,, 
than  any  thing  that  is  called  Jine  breeding  and 
good  manners. 

By  confidering  yourfelf  as  an  advocate  with 
God  for  your  neighbours  and  acquaintance,  you 
would  never  find  it  hard  to  be  at  peace 
with  them  yourfelf.  It  would  be  eafy  to  you 
to  bear  with,  and  forgive  thofe,  for  whom  you 
particularly  implored  the  divine  mercy  and  for- 
givenefs. 

Such  prayers  as  thefe  amongfl  neighbours  and 
acquaintance,  would  unite  them  to  one  another 
in  the  ftrongeft  bonds  of  love  and  tendernefs.  It 
would  teach  them  to  confider  one  another  in  a 
higher  ftate,  as  members  of  a Jpiritual  fociety , 
Shat  are  created  for  the  enjoyment  of  the  com- 
E 4:  mom 
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mon  bleffings  of  God,  and  fellow  heirs  of  the 
fame  glory. 

And  by  being  thus  defirous  that  ever)'  one 
fhould  have  their  full  fhare  of  the  favours  of 
God,  they  would  be  glad  to  fee  one  another 
happy  in  the  little  enjoyments  of  this  life. 

5-  * Ouranius  is  a holy  prieft,  full  of  the  fpi- 
rit  of  the  gofpel,  watching,  labouring,  and  pray- 
ing for  a poor  country  village.  Every  foul  in  it 
is  as  dear  to  him  as  himfelf;  and  he  loves  them 
all,  as  he  loves  himfelf,  becaufe  he  prays  for 
them  all,  as  often  as  he  prays  for  ^imfelf. 

If  his  whole  life  is  one  continual  exercife  of 
great  zeal  and  labour,  hardly  ever  fatisfied  with 
any  degrees  of  care  and  watchfulnefs,  *tis  becaufe 
he  has  learned  the  great  value  of  fouls,  by  fo 
often  appearing  before  God  as  an  interctjfor  for 
them. 

He  never  thinks  he  can  love,  or  do  enough 
for  his  flock  ; becaufe  he  never  confiders  them 
in  any  other  view,  than  as  fo  many  perfons, 
that,  by  receiving  the  gifts  and  graces  of  God, 
are  to  become  his  hope,  hisjgy,  and  his  croxrn  of 
rejoicing. 

He  goes  about  his  parifh,  and  vifits  ever)'  body 
in  it;  but  vifits  in  the  fame  fpirit  of  piety  that 
he  preaches  to  them  : he  vifits  them  to  encou- 
rage their  virtues,  to  aflift  them  with  his  advice, 
to  difcover  their  manner  of  life,  and  to  know 
the  ftate  of  their  fouls,  that  he  may  inter ceed 

with 
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with  God  for  them,  according  to  their  particular 
necefities. 

6.  When  Ouranius  firft  entered  into  holy 
orders,  he  had  a haughtinefs  in  his  temper,  a 
great  contempt  for  all  foolifh  and  unreafonable 
people:  but  he  has  prayed  away  this  fpirit,  and 
has  now  the  greateft  tendernefs  for  the  moll  ob- 
ffinate  Tinners;  becaufe  he  is  always  hoping,  that 
God  will  fooner  or  later  hear  thofe  prayers  that 
he  makes  for  their  repentance. 

The  rudsnefs,  ill-nature,  or  perverje  behaviour 
of  any  of  his  flock,  ufed  at  firft  to  betray  him 
into  impatience  ; but  it  now  raifes  no  other  paf- 
fton  in  him,  than  a defire  of  being  upon  his  knees 
in  prayer  to  God  for  them. 

Thus  have  his  prayers  for  others  altered  and 
amended  the  ftate  of  his  own  heart. 

It  would  delight  you  to  fee  with  what  fpirit  he 
converfes,  with  what  tendernefs  he  reproves,  with 
what  afedhon  he  exhorts,  and  with  what  vigour 
he  preaches  ; and  ’tis  all  owing  to  this,  becaufe 
he  reproves,  exhorts,  and  preaches  to  thofe,  for 
whom  he  firft  prays  to  God. 

This  devotion  foftens  his  heart,  enlightens  his 
mind,  fweetens  his  temper,  and  makes  every 
thing  that  comes  from  him,  inftruftive,  amiable 
and  affettimu 

O 

7.  At  his  firft  coming  to  this  little  village,  it 
was  as  difagreeable  to  him  as  a prifon,  and 
every  day  feemed  too  tedious  to  be  endured 
in  fo  retired  a place.  He  thought  his  parifh 
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was  too  full  of  poor  and  mean  people,  that  were 
none  of  them  fit  for  the  converfation  of  a gen- 
tleman. 

This  put  him  upon  a clofe  application  to  his 
ftudies.  He  kept  much  at  home,  writ  notes 
upon  Homer  and  Plautus , and  fometimes  thought 
it  hard  to  be  called  to  prav  by  any  poor  bodyr 
when  he  was  juft  in  the  midft  of  one  of  Homer' % 
battles. 

This  was  his  polite,  or  I may  rather  fay , poort 
ignorant  turn  of  mind,  before  devotion  had  got 
the  government  of  his  heart. 

But  now  his  days  are  fo  far  from  being  tedi- 
ous, or  his  parifh  too  great  a retirement,  that 
he  only  wants  more  time  to  do  that  variety  of 
good  which  his  foul  thirfts  after.  The  folitude 
of  his  little  pariftt  is  become  matter  of  great 
comfort  to  him,  becaufe  he  hopes  that  God  has 
placed  him  and  his  flock  there,  to  make  it  their 
way  to  heaven. 

He  can  now  not  only  converfe  with,  but 
gladly  wait  upon  the  pooreft  kind  of  people.  He 
is  now  daily  watching  over  the  weak,  humbling 
himfelf  to  perverfe,  rude,  ignorant  people, 
wherever  he  can  find  them;  and  is  fo  far  from 
defiring  to  be  confidered  as  a gentleman , that  he 
defires  to  be  ufed  as  the  fervant  of  all  ; and  in 
the  Spirit  of  his  Lord  and  MaftergzWr  himfdf, 
and  is  glad  to  kneel  down  and  wajh  any  of  their 
feet. 

He  now  thinks  the  pooreft  creature  in  his  pa- 

rift 
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riih  good  enough,  and  great  enough,  to  deferve 
the  humbled:  attendances,  the  kindeft  friend— 
(hips,  the  tendered.  offices,  he  can  poffibly  fhew 
them. 

He  is  fo  far  now  from  wanting  agreeable  com- 
pany, that  he  thinks  there  is  no  better  conver— 
fation  in  the  world,  than  to  be  talking  with- 
poor  and  mean  people  about  the  kingdom  of 
heaven. 

All  thefe  noble  thoughts  and  divine  fentiments 
are  the  effefls  of  his  great  devotion  he  prefents 
every  one  fo  often  before  God  in  his  prayers,, 
that  he  never  thinks  he  can  ejleem , or-  ferve  thofe- 
enough,  for  whom  he  implores  fo  many  mercies, 
from  God. 

8.  Ourariius  is  mightily  affefted  with  this 
pafTage  of  holy  feripture,  The  effectual,  fervent * 
prayer  of  a righteous - man  availith  muff  James  - 

v.  1 6. 

This  makes  him  practife  all  the  arts  of  holy 
living,,  and  afpire  after  every  inflance  of  piety,, 
that  his  prayers  for  his  flock  may  have  their  fulli 
force,  and  avail  much  with  God;. 

For  this  reafon  he  has  fold  a fmall  eftate  that, 
he  had,,  and  has  erefted  a charitable  retirement: 
for  ancient,,  poor  people,-  to  live  in  prayer - 
and  piety  that  his  prayers,  being  affifted  by 
fuch  good  works,  may  pierce  the  clouds , and.: 
bring  down  bleffings  upon  thofe  fouls  committed? 
to  his  care. 

9,  0-uranius  reads  how  God  himfeif  faid  unto* 
P 6 Abimeltff 
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Abimelech  concerning  Abraham  : He  is  a prophet ; 
he  Jhall  pray  for  thee , and  thou  Jhalt  live,  Gen. 
xx.  7. 

And  again,  how  he  faid  of  Job : And  my  fer- 
v ant  Job  Jhall  pray  for  you-,  for  him  will  / accept. 
Job  xlii.  8. 

From  thefe  paffages  Ouranius  juftly  concludes, 
that  the  prayers  of  men  eminent  for  holinefs, 
have  an  extraordinary  power  with  God  ; that  he 
grants  to  other  people  fuch  bleffings,  through 
their  prayers,  as  would  not  be  granted  to  men 
of  lefs  piety.  This  makes  Ouranius  exceeding 
fcudious  of  Chriftian  perfection,  fearching  after 
every  grace  and  holy  temper,  fearful  of  every 
error  and  defect  in  his  life,  left  his  prayers  for 
his  flock  fhould  be  lefs  availing  with  God. 

This  makes  him  careful  of  even-  temper  of  hi? 
heart,  give  alms  of  all  that  he  hath,  watch , and 
fcijl,  'and  mortify,  and  live  according  to  the 
ftriCieft  rules  of  temperance,  meeknefs  and  humi- 
lity, that  he  may  be  in  fome  degree  like  an  A- 
braham,  or  a Job,  in  his  parifh,  and  make 
fuch  prayers  for  them  as  God  will  hear  and 
accept. 

Thefe  are  the  happy  effects  which  a devout 
intercejfion  hath  produced  in  the  life  of  Oura- 
nius. 

And  if  other  people  in  their  feyeral  flations, 
were  to  imitate  his  example,  in  fuch  a man- 
ner as  fuited  their  particular  flate  of  life,  they 
would  certainly  find  the  fame  happy  effects 
from  it.  10.  * If 
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lo.  *'  If  ma/lers,  for  inftance,  were  to  remem- 
ber their  fervants  in  their  prayers,  beieeching 
God  to  blefs  them,  and  fuiting  their  petitions  to 
the  particular  wants  of  their  fervants  ; letting  no 
day  pafs,  without  a full  performance  of  this  part 
of  devotion  ; the  benefit  would  be  as  great  to 
themfelves  as  to  their  fervants. 

No  way  fo  likely  as  this,  to  infpire  them  with 
a true  fenfe  of  that  power  which  they  have  in 
their  hands,  to  make  them  delight  in  doing 
good,  and  become  exemplary  in  all  the  parts  of 
a wife  and  good  mailer. 

* The  prefenting  their  fervants  fo  often  be- 
fore God,  as  equally  related  to  God,  and  intitled 
to  the  fame  heaven  as  themfelves,  would  incline 
them  to  treat  them  not  only  with  fuch  humanity  as 
became  fellow-creatures , but  with  fuch  tendernefs, 
care,  and  generofity,  as  became  fellow-heirs  of  the 
fame  glory.  This  devotion  would  make  mailers 
inclined  to  every  thing  that  was  good  towards 
their  fervants ; be  watchful  of  their  behaviour, 
and  as  ready  to  require  of  them  an  exaft  obfer- 
vance  of  the  duties  of  Chriftian'ity  as  of  the  du- 
ties of  their  fervice. 

* This  would  teach  them  to  confider  their  fer- 
vants as  God’s  fervants,  to  defire  their  perfec- 
tion, to  do  nothing  before  them  that  might  cor- 
rupt their  minds,  to  impofe  no  bufinefs  upon 
them  that  fhould  lelfen  their  fenfe  of  religion, 
or  hinder  them  from  their  full  fhare  of  devotion, 
both  public  and  private.  This  praying  for  them, 

would 


Would  make  them  as  glad  to  fee  their  fervams 
eminent  in  piety  as  themfelves,  and  contrive  that 
they  fhould  have  all  opportunities  and  encou- 
ragements, both  to  know  and  perform  all  the  du- 
ties of  the  Chriftian  life. 

11.  How  natural  would  it  be  for  fuch  a mafler, 
to  perform  every  part  of  family  devotion  ; to 
have  conftant  prayers ; to  excufe  no  one's  ab- 
fence  from  them  ; to  have  the  fcriptures,  and 
books  of  piety,  often  read  among  his  fervants  ; 
take  all  opportunities  of  indru&ing  them,  of 
raifing  their  minds  to  God,  and  teaching  them 
to  do  all  their  bufinefs,  as  a fervice  to  God,, 
and  upon  the  hopes  and  expeftations  of  another 
life  ? 

* How  natural  would  it  be  for  fuch  a one  to- 
pity  their  weaknefs  and  ignorance,  to  bear 
with  the  dulnefs  of  their  underdandings,  or  the 
perverfenefs  of  their  tempers  ; to  reprove  them 
with  tendcrnefs,  exhort  them  with  affe£tionr 
as  hoping  that  God  would  hear  his  prayers  for 
them  ? 

How  impoffible  would  it  be  for  a mailer, 
that  thus  interceeded  with  God  for  his  iervants, 
to  ufe  any  unkind  threatenings  towards  them, 
to  damn  and  curfe  them  as  dogs  and  fcoun- 
drels,  and  treat  them  only  as  dregs  of  tue  c;e- 

ation  ? . 

This  devotion  would  give  them  another  fpt- 

rit,  and  make  them  confider  how  to  make  pioper 
returns  of  care,  kindnefs,  and  protection  to  thofe, 

who 


[ ] 

who  had  fpent  their  {Length  and  time  in  fervice 
and  attendance  upon  them. 

12.  Now  if  gentlemen  think  it  too  low  an  em- 
ployment to  exercife  fuch  a devotion  as  this  for 
their  fervants,  let  them  confider  how  far  they  are 
from  the  fpirit  of  Chrifl,  who  made  himfelf  not 
only  an  interceffor,  but  a facrifice  for  the  whole 
race  of  finful  mankind  ? 

Let  them  confider  how  miferable  their  great- 
nebs  would  be,  if  the  Son  of  God  fhonld  think 
it  as  much  below  him  to  pray  for  them,  as  they 
do  to  prav  for  their  fellow-creatures  ? 

Let  them  confider  how  far  they  are  from  that 
fpirit,  which  prays  for  its  moll  unjiift  enemies, 
if  they  have  not  kindnefs  enough  to  pray  for 
thofe,  by  whofe  labours  and  fervice  they  live  in 
eafe  themfelves. 

13.  Again  : If  parents  fhould  thus  make  them- 
felves advocates  and  inter  cejfors  with  God  for 
their  children,  conffantly  applying  to  heaven  in 
behalf  of  them,  nothing  would  be  more  1 ikelvr 
not  only  to  blefs  their  children,  but  aifo  to  dif- 
pofe  their  own  minds  to  the  performance  of  eve- 
ry thing  that  was  excellent  and  praife-werthy. 

I don’t  fuppofe,  but  that  the  generality  of  pa- 
rents remember  their  children  in  their  prayers. 
* But  the  thing  here  intended  is  not  a general 
remembrance  of  them,  but  a regular  method  of 
recommending  all  their  particular  needs  unto 
God  ; and  of  praying  for  every  fuch  particular 
grace  and  virtue  for  them  as  their  Jlate  and  condi- 
tion of  life  fhall  feem  to  require.  The 
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1 he  ftate  of  parents  is  a holy  Hate,  in  fomcr 
degree  like  that  of  the  priefthood,  and  calls  upon 
them  to  blefs  their  children  with  their  prayers 
and  facrifices  to  God.  Thus  it  was  that  holy 
Job  watched  over,  and  blefled  his  children,  he 
fanchjied  than , he  rofe  up  early  in  the  morning, 
and  offered  burnt-offerings , according  to  the  num- 
ber oj  them  all , Job  i.  j. 

If  parents  therefore,  confidering  themfelves  in 
this  light,  fliould  be  daily  calling  upon  God  in 
a Jblemn,  deliberate  manner,  altering  and  extend- 
ing their  intercefiions,  as  the Jlate  and  growth  of 
their  children  required,  luch  devotion  would 
have  a mighty  influence  upon  the  reft  of  their 
lives  ; it  would  make  them  very  circumfpedt  in 
the  government  of  themfelves ; prudent  and 
careful  of  every  thing  they  faid  or  did,  left  their 
example  fliould  hinder  that  which  they  fo  con- 
ftantly  defired  in  their  prayers. 

iq.  If  a father  was  daily  making  particular 
prayers  to  God,  that  he  would  pleafe  to  infpire 
his  children  with  true  piety , great  humility,  and 
Jlricl  temperance,  what  could  be  more  likely  to 
make  the  father  himfelf  become  exemplary  in 
thefe  virtues?  How  naturally  would  he  grow 
afliamed  of  wanting  fuch  virtues  as  he  thought  ne- 
ceffary  for  his  children  ? So  that  his  prayers  for 
their  piety,  would  be  a certain  means  of  exalting 
his  own. 

If  a father  thus  confidered  himfelf  as  an  inter- 
ceftor  with  God  for  his  children,  to  blefs  them 

with 


[ 353  ] 

with  his  prayers,  how  would  fuch  thoughts  make, 
him  avoid  every  thing  that  was  difpleafing  to 
God,  left  when  he  prayed  for  his  children,  God 
fltould  rejeft  his  prayers  ? 

* How  tenderly,  how  religioufly  would  fuch 
a father  converfe  with  his  children,  whom  he 
confidered  as  his  little  fpiritual  flock,  whofe  vir- 
tues he  was  to  form  by  his  example,  encourage 
by  his  authority,  nourifh  by  his  counfel,  and 
profper  by  his  prayers  to  God  for  them  ? 

* How  fearful  would  he  be  of  all  unjuft  ways 
of  railing  their  fortune,  of  bringing  them  up  in 
pride  and  indulgence,  or  of  making  them  too 
fond  of  the  world,  left  he  fhould  thereby  ren- 
der them  incapable  of  thofe  graces  which  he  was 
fo  often  befeeching  God  to  grant  them  ? 

15.  Lajlly.  If  all  people,  when  they  feel  the 
firft  approaches  of  refentment , envy,  or  contempt , 
towards  others  ; or  if  in  all  little  difagreements 
and  mifunderftandings  whatever,  they  fhould, 
inftead  of  indulging  their  minds  with  little,  low 
refle&ions,  have  recourfe  to  a more  particular 
interceftion  with  God,  for  fuch  perfons  as  had 
raifed  their  envy,  refentment,  or  difcontent; 
this  would  be  a certain  way  to  prevent  the  growth 
of  all  uncharitable  tempers. 

If  you  was  always  to  form  your  prayer  at  that 
time  to  the  greateft  degree  of  contrariety  to  that 
temper  which  you  was  then  in,  it  would  be  an 
excellent  means  of  mending  your  heart. 

As  for  inftance  : when  at  any  time  you  find 

in 
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in  your  heart  motions  of  envy  towards  anv  per- 
fon,  whether  on  account  of  his  riches , poioer, 
reputation,  learning,  or  advancement,  if  you 
fhould  immediately  pray  to  God  to  blefs  and 
profper  him  in  that  very  thing  which  raifed 
your  envy  ; if  you  fhould  repeat  your  petitions 
in  the  dronged  terms,  befeeching  God  to  grant 
him  all  the  happinefs  from  the  enjoyment  of  it 
that  can  poflibly  be  received,  you  would  foon 
find  it  to  be  the  bed  antidote  in  the  world,  to  ex- 
pel the  venom  of  that  paffion. 

* Again  : If  in  any  little  difference  or  mifun- 
derdandings  that  you  happened  to  have  at  any 
time  with  a relation,  a neighbour,  or  any  one  elfe, 
you  fhould  then  pray  for  them  in  a more  extraor- 
dinary manner  than  you  ever  did  before,  be- 
feeching God  to  give  them  every  grace  and  blef- 
fingyou  can  think  of,  you  would  take  thefpeediefl 
method  of  reconciling  all  differences,  and  clear- 
ing up  all  mifunderdandings.  You  would  then 
think  nothing  too  great  to  be  forgiven,  day  for 
no  condefcenfions,  need  no  mediation  of  a third 
perfon,  but  be  glad  to  tedify  your  love  and  good- 
will to  him,  who  had  fo  high  a place  in  your 
fecret  prayers. 

This  would  remove  all  pecvidi  paffions,  fof- 
ten  your  heart  into  the  mod  tender  condefcen- 
fions, and  be  the  bed  arbitrator  of  all  differences 
that  happened  betwixt  you  and  any  of  your  ac- 
quaintance. 

i6.  Hence  we  may  alfo  learn  the  odious  na- 
ture 
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tnre  of  all  fpite,  hatred,  contempt,  and  angry paf- 
fions.  They  are  not  to  be  confidered  as  defers 
in  good-nature,  not  as  failings  in  civility  ox  good 
breeding,  but  as  fuch  baft  tempers  as  are  entirely 
inconfiftent  with  the  charity  of  interceffion. 

You  think  it  a fmall  matter  to  be  peevijh  or  ill- 
natured  to  fuch  or  fuch  a man  ; but  you  fhould 
confider,  whether  it  be  a fmall  matter  to  do  that 
which  you  could  not  do.  if  you  had  but  fo  much 
charity  as  to  be  able  to  recommend  him  to  God 
in  your  prayers. 

You  think  it  a fmall  matter  to  ridicule  one 
man,  and  defpife  another ; but  you  fhould  confi- 
der, whether  it  be  a fmall  matter  to  want  that 
charity  towards  thefe  people  which  Chriflians  are 
not  allowed  to  want  towards  their  mod;  inveterate 
enemies. 

For,  be  but  as  charitable  to  thefe  men,  do  but 
blefs  and  pray  for  them,  as  you  ar  e obliged  to 
blefs  and  pray  for  your  enemies,  and  then  you 
will  find  that,  you  have  charity  enough,  to  make 
it  impoffible  for  you  to  treat  them  with  any  de- 
gree of  fcorn  or  contempt. 

For  you  cannot  poffibly  defpife  and  ridicule 
that  man,  whom  your  private  prayers  recommend 
to  the  love  and  favour  of  God. 

When  you  defpife  and  ridicule  a man,  it  is 
with  no  other  end  but  to  make  him  ridiculous 
and  contemptible  in  the  eyes  of  other  men.  How 
therefore  can  it  be  poffible  for  you  fincerely  to 
befeech  God  to  blefs  that  man  with  the  honour 

of 
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of  liis  love  and  favour,  whom  you  defire  men  t» 
treat  as  worthy  of  their  contempt. 

Could  you,  out  of  love  to  a neighbour,  defire 
your  prince  to  honour  him  with  his  efteem  and 
lavour,  and  yet  at  the  fame  time  expofe  him  to 
the  fcorn  and  derifion  of  your  own  fervants. 

Yet  this  is  as  poffible,  as  to  expofe  that  man 
to  the  fcorn  and  contempt  of  your  fellow-crea- 
tures, whom  you  recommend  to  the  favour  of 
God  in  your  fecret  prayers. 

17.  You  cannot  defpife  a brother,  without 
defpifing  him  that  ftands  in  a high  rtlation  to 
God,  to  his  Son  Jefus  Chrift,  and  to  the  Holy 
Trinity. 

You  would  certainly  think  it  a mighty  impiety 
to  treat  a writing  with  contempt,  that  had  been 
written  by  the  finger  of  God  ; and  can  you  think 
it  a lefs  impiety  to  contemn  a brother,  who  is 
not  only  the  workmanjhip,  but  the  image  of  GodP 

You  W'ould  jufily  think  it  great  prophanenefs 
to  condemn  and  trample  upon  an  altar,  becaufe 
it  was  appropriated  to  holy  ufes,  and  had  had  the 
body  of  Chrift  fo  often  placed  upon  it ; and  can 
you  fuppofe  it  to  be  lefs  prophanenefs  to  fcorn- 
and  trample  upon  a brother,  who  fo  belongs  to 
God,  that  his  very  body  is  the  temple  of  the  Holy 
Ghojl,  1 Cor.  vi.  15. 

18.  * But  to  return  : Inter  ceffion  is  not  only 
the  beft  arbitrator  of  all  differences,  the  beft  pro- 
moter of  true  friendfhip,  the  beft  cure  and  pre- 
fervative  againft  all  unkind  tempers,  all  angry 

and 
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and  haughty  pafiions,  but  is  alfo  of  great  ufe  to 
difcover  tp  us  the  true  hate  of  our  own  hearts. 

There  are  many  tempers  which  we  think  law- 
ful and  innocent , which  we  never  fufpeft  of  any 
harm  ; which,  if  they  were  to  be  tried  by  this  de- 
votion, would  foon  lhew  us  how  we  have  deceiv- 
ed ourfelves. 

* Sujurrus  is  a pious,  temperate  man,  remark- 
able for  abundance  of  excellent  qualities.  No 
one  more  conftant  at  the  fervice  of  the  church. 
His  charity  is  fo  great,  that  he  almoft  flarves 
himfelf,  to  be  able  to  give  greater  alms  to  the 

J?oor* 

19.  Yet  Sufurnts  had  a prodigious  failing  along 
with  thefe  great  virtues. 

He  had  a mighty  inclination  to  hear  and  difco- 
-ver  all  the  defeats  and  infirmities  of  all  about 
him.  You  was  welcome  to  tell  him  any  thing  of 
any  body,  provided  that  you  did  not  do  it  in  the 
Jlile  of  an  enemy.  He  never  difiiked  an  evil- 
fpeaker,  but  when  his  langua&^  was  rough  and 
paffionate.  If  you  would  but  whifper  any  thing 
gently,  tho’  it  was  ever  fo  bad,  Sufurrus  was  rea- 
dy to  receive  it. 

When  he  vifits,  you  generally  hear  him  relat- 
ing, how  forry  he  is  for  the  failings  of  fuch  a 
neighbour.  He  is  always  letting  you  know  how 
tender  he  is  of  the  reputation  of  his  neighbour  ; 
how  loth  to  fay  that  which  he  is  forced  to  fay; 
and  how  gladly  he  would  conceal  it,  if  it  could 
be  concealed. 


Sufurrus 


C 358  ] 

Sujurrus  had  fuch  a tender,  compafTioaate 
manner  of  relating  things  the  moft  prejudicial  to 
his  neighbour,  that  he  even  feemed,  both  to  him- 
felf  and  others,  to  be  exercifing  a Chriflian  cha- 
rity, at  the  fame  time  that  he  was  indulging  a 
whifpering,  evil-fpeaking  temper. 

Sujurrus  once  whifpered  to  a particular  friend 
in  great  fecrecy,  fome thing  too  bad  to  be  fpoke 
of  publickly.  He  ended  with  faying,  how  glad 
he  was,  that  he  had  fome  hopes  it  might  not  be 
true,  tho’  the  fufpicions  were  very  llrong.  Hig 
friend  made  him  this  reply  : 

You  fay,  Sujurrus,  that  you  are  glad  it  has 
not  yet  taken  wind  ; and  that  you  have  fome 
hopes  it  may  not  prove  true.  Go  home  there- 
fore to  your  clofd , and  prav  to  God  for  this  man, 
in  fuch  a manner,  and  with  fuch  earnellnefs  as 
you  would  pray  for  yourfelf  on  the  like  oc- 
cafion. 

Befeech  God  to  interpofe  in  his  favour,  to 
fave  him  from  faife  accufers,  and  bring  all  thofe 
to  fhame,  who,  by  uncharitable  whifpers,  and 
fecretjlories,  wound  him,  like  thofe  that  If ab  in 
the  dark.  And  when  you  have  made  this  prayer, 
then  you  may,  if  you  pleafe,  go  tell  the  fame 
fecret  to  fome  other  friend,  that  you  have  told 
to  me. 

20.  Sufurrus  was  exceedingly  affected  with 
this  rebuke,  and  felt  the  force  of  it  upon  his 
confcience  in  as  lively  a manner,  as  if  he  had 
feen  the  books  epened.  at  the  dav  of  judgment- 
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All  other  arguments  might  have  been  refilled ; 
d>ut  it  was  impoffible  for  Sufurrus  either  to  re- 
je£l,  or  follow  this  advice,  without  being  equal- 
ity felf-condemned  in  the  highell  degree. 

From  that  time  to  this,  he  has  conflantly  ufed 
himfelf  to  this  method  of  intercefiion ; and  his 
sheart  is  fo  intirety  changed  by  it,  that  he  can 
•now  no  more  privately  whifper  any  thing  to  the 
prejudice  of  another,  than  he  can  openly  pray 
to  God  to  do  people"  hurt. 

Whifperings  and  evil-fpeakings  now  hurt  his 
ears,  like  oaths  and  curfes ; and  he  has  appoint- 
ed one  day  in  the  week,  to  be  a day  of  penance 
as  long  as  he  lives,  to  humble  himfelf  before 
God,  in  the  forrowful  confeffion  of  his  former 
guilt. 

It  may  be  well  wondered,  how  a man  of  fo 
much  piety  as  Sufurrus , could  be  fo  deceived  in 
himfelf,  as  to  live  in  fuch  a Hate  of  fcandal  and 
evilfpeaking,  without  fufpefting  himfelf  to  be 
guilty  of  it.  But  it  was  the  tendernfs  and  feem- 
ing  companion  with  which  he  heard  and  related 
every  thing,  that  deceived  both  himfelf  and 
others. 

This  was  a falfenefs  of  heart,  which  was  fully 
difcovered,  by  the  true  charity  of  intercefion. 

And  if  people  of  virtue,  who  think  as  little 
harm  of themfelves,  as  Sufurrus  did,  were  often 
to  try  their  fpirit  by  fuch  an  intercefion , they 
would  often  find  themfelves  to  be  fuch,  as  they 
deaf l of  all  fufpecled. 

The  End  of  the  Fifth  Volume. 
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at  this  hour.  Of  interceffion,  as  an  aB  of 
univerfal  love  — — 3*9 

CHAP.  XVII. 

Ofthe  neceffity  and  benefit  o/dntercellion,  con- 
fdered  as  an  exercife  of  univerfal  love. 

How  all  orders  of  men  are  to  inter ceed  with 
God  for  one  another : how fuch  interceffion 
amends  and  reforms  the  heart  — 339- 


Date  Due 


MAY  2167 


S 8 


APR  2 7, 
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